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Prologue

Sri Aurobindo

Sri Aurobindo was born in Calcutta on 15 August 1872. At the age of seven he was taken
to England for education. There he studied at St. Paul's School, London, and at King's College,
Cambridge. Returning to India in 1893, he worked for the next thirteen years in the Princely
State of Baroda in the service of the Maharaja and as a professor in Baroda College. In 1906,
soon after the Partition of Bengal, Sri Aurobindo quit his post in Baroda and went to Calcutta,
where he soon became one of the leaders of the Nationalist movement. He was the first political
leader in India to openly put forward, in his newspaper Bande Mataram, the idea of complete
independence for the country. Sri Aurobindo had begun the practice of Yoga in 1905 in Baroda.
In 1908 he had the first of several fundamental spiritual realisations. In 1910 he withdrew from
politics and went to Pondicherry in order to devote himself entirely to his inner spiritual life and
work. During his forty years in Pondicherry he evolved a new method of spiritual practice,
which he called the Integral Yoga. Its aim is a spiritual realisation that not only liberates man's
consciousness but also transforms his nature. In 1926, with the help of his spiritual collaborator,
the Mother, he founded the Sri Aurobindo Ashram. Among his many writings are The Life
Divine, The Synthesis of Yoga, The Secret of the Veda, Hymns to the Mystic Fire, Vedic and
Philological Studies and Savitri. Sri Aurobindo left his body on 5 December 1950.

The Complete Works of Sri Aurobindo
In 1997, the Sri Aurobindo Ashram began to publish the Complete Works of Sri

Aurobindo (CWSA) in a uniform library edition. Each of the 36 published volumes can be
viewed and downloaded in PDF format from www.sabda.in.

Hymns to the Mystic Fire

Volume 16 Hymns to the Mystic Fire (HMF) comprises Sri Aurobindo’s translations of
and commentaries on hymns to Agni in the Rig Veda. It is divided into three parts:

I - Hymns to the Mystic Fire: The entire contents of a book of this name that was published by
Sri Aurobindo in 1946, consisting of selected hymns to Agni with a Foreword and extracts from
the essay “The Doctrine of the Mystics”. The earlier publication — Companion to Hymmns to the
Moystic Fire — Vol. I covered this part.

11 - Other Hymmns to Agni: Translations of hymns to Agni that Sri Aurobindo did not include
in the edition of Hymns to the Mystic Fire published during his lifetime. An appendix to this
part contains his complete translations of the first hymn of the Rig Veda, showing how his
approach to translating the Veda changed over the years. The earlier publication — Companion
to Hympns to the Mystic Fire — Vol. II covered verses from Part II (Mandala 1, 3 & 4). This



publication covers verses (1-28) from Part II (Mandala 5). Remaining Mandalas will be
covered in the forthcoming publication.

111 - Commentaries and Annotated Translations: Pieces from Sri Aurobindo’s manuscripts in
which he commented on hymns to Agni or provided annotated translations of them. These are
extracted as ‘Explanatory Notes’, ‘Commentary’ or ‘Synopsis’ below the respective verses.

Companion to Hymns to the Mystic Fire

Companion to Hymns to the Mystic Fire is meant as an aid to the systematic study of Hymmns
to the Mystic Fire (Volume 16 — The Complete Works of Sri Aurobindo - CWSA -, Sri Aurobindo
Ashram Publication Department, Pondicherry, 2013) for those interested in Sri Aurobindo’s
mystical interpretation of the Veda.

It provides the original Sanskrit verses (Riks) from the Rig Veda in Devanagari (without
accents), translated and cited by Sri Aurobindo in Hymmns to the Mystic Fire. The compiler has
provided the Padpatha (in Devanagari as well as Roman Transcription) under each verse in
which all euphonic combinations (sandhi) are resolved into the original and separate words and
even the components of compound words (samas) indicated; and matched each Sanskrit word
in the Padpatha with the corresponding English word in the Translation using superscripts.
Footnotes, Explanatory Notes, and Synopsis of every Hymn based on Sri Aurobindo’s writings
are given wherever available. The Appendix lists all the ‘Epithets’ of Agni from the Volume.

In the Foreword to the first edition of Hymuns to the Mystic Fire, (1946) Sri Aurobindo stated
that “....to establish on a scholastic basis the conclusions of the hypothesis (mystical interpretation) it
would have been necessary to prepare an edition of the Rig-veda or of a large part of it with a word by word
construing in Sanskrit and English, notes explanatory of important points in the text.....” This
compilation series is @ humble attempt in providing such ‘word by word construing in Sanskrit
and English’ of selected verses of the Rig Veda with ‘explanatory notes’.

Sri Aurobindo has said that - Throughout the Veda it is in the hymns which celebrate this
strong and brilliant deity [Agni] that we find those which are the most splendid in poetic
colouring, profound in psychological suggestion and sublime in their mystic intoxication (The
Secret of the Veda, Vol.15 p.390). Hope the following pages provide a glimpse of the splendid,
the profound and the sublime in these mystic hymns to this brilliant deity.

Acknowledgements

The compiler has relied on Volume 15 The Secret of the Veda (SV) and Volume 14 Vedic and
Philological Studies (VPS) of the Complete Works of Sri Aurobindo (Sri Aurobindo Ashram
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Acharya Abhaydev Vedalankar (Ved Rahasya Part III — Hindi — Pratapnidhi, 1948) and on the
Rig Veda by A.B. Purani (Vedic Glossary, theveda.org.in) and T.V. Kapali Sastry (Collected Works
of T.V. Kapali Sastry, Dipti Publications, 1981).
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Part Two

Other Hymns to Agni

Mandala 5: The Atris

[HMF Vol. 16 CWSA Part Two P. 252 — 296;

SV Vol. 15 CWSA Part Three P. 393 — 472]




MANDALA FIVE

THE ATRIS

BUDHA AND GAVISHTHIRA

Sukta 1

srareati: aftar st gfa dfemadaae |
TET 39 T TAHNEET: T AH: frEd amemss 115.1.10

HeTe A2 TS A Tfa® 900 597 SATSTAT’ 3T |
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abodhi | agnih | sam-idha | jananam | prati | dhenum-iva | a-yatim | usasam |
yahvah-iva | pra | vayam | ut-jihanah | pra | bhanavah | sisrate | nakam | accha |l

°Fire 'is awake by the kindling “of the peoples, *he fronts °the dawn ®that comes to him
"like ®a fostering milch-cow; ''like '’the mighty ones '*'“casting upward "their branching

"his lustres *'’spread ""towards "*heaven. [16/252]

’Agni *by the fuel heaped “by the peoples 'has awakened *towards *the coming "Dawn

12,14

’as *towards °the Sun-cow *coming; ''like '’the waters '>'*spouting up "“for wide flowing,

'his flames '>'"move "“towards '*the heaven. [16/701]

*Strength 'is awake *by kindling “of the peoples and °he fronts "the Dawn ®that comes to
him ’as °the Cow that fosters; ''like '’mightinesses '*'“that rush upward "to their
expanding '®his lustres '*'’advancing mount ""towards '*the heavenly level. [15/393]

*k%

Explanatory Note

[16/703-4]

Force [agnih], pure, supreme & universal has, in man, awakened [abodhi]; divine
power is acting, revealed, in the consciousness of creatures born into matter, [jananamy].
It wakes [abodhi] when the fuel has been perfectly heaped [sam-idha], — that power,
plenty and richness of being on which this cosmic Force in us is fed and which minister

to its intensity and brightness. It wakes [abodhi] towards [prati] the coming [a-yatim]
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dawn of illumination [usasam], as [iva] to [prati] the Sun-cow [dhenum], the cow of
Strya, the illumination of the ideal life & the ideal vision entering the soul that works
imprisoned in the darkness of Matter. The flames [bhanavah] of the divine activity in
us are pointing upwards [ut-jihanah] towards [accha] heaven [nakam], mounting up
[pra sisrate] from the lower levels of our being to the heights of the pure mind, and
their rising is like [iva] the wide gushing up into manifestation [pra vayam] of waters
[yahvah] that have been hidden. For it is a great god that has been released out of the

darkness, mahan devah tamasah nih amoci (5.1.2).

All the gods are indeed usarbudhah (3.2.14); with the morning of the revelation all
divine faculties in us arise out of the night in which they have slept. But the figure here
is that of awakening towards the coming dawn. The illumination has not yet touched
the mortal mind, it is on its way, approaching, a’yatim, like a cow coming from the
distance to its pasture; it is then that the power divine stirs in its receptacle, seizes upon
all that is available in the waking consciousness of the creature and, kindled, streams up
towards the altitudes of the pure mind in the face of the coming divine knowledge
which it rises to meet. Divine knowledge, revealing, inspiring, suggesting, discerning,
calls up the godlike ideal activity in us which exceeds man’s ordinary motions, — wakes
it even before it actually occupies this mortal system, by its far-off touch and glimmer
on the horizon; so too divine, inspired and faultless activity in us rises heavenward &

calls down God’s dawn on His creature.

This great uprush of force is in its nature a great uprush of divine being; for force
is nothing but the power of being in motion. It is the secret waters in us that released,
gush up openly & widely from their prison & their secrecy in our mortal natures; for in
vitalised matter, in mind emmeshed in material vitality, the ideal & spiritual self are
always concealed and await release and manifestation; in this mortal that immortal is
covered & curtained in and lives and works behind the veil, martyesu devam amartyam
(4.1.1). Therefore is the uprush of divine force in the great release felt to be the wide

uprush of divine being & consciousness, yahvah-iva pra vayam ut-jihanah.

L EraT TAATT JATTEAT AT FHAT: TTAEAT |
wfhgea Toreahl urat W aaEanEt e 15,120

HITE BIAT ASTIRE QAT St A6 GSHAT: 91 et |
SR wRr! ! STEfRI2 urel: 1 Hew ! a1 qHe: O 7 st |

abodhi | hota | yajathaya | devan | irdhvah | agnih | su-manah | pratah | asthat |
sam-iddhasya | ru$at | adarsi | pajah | mahan | devah | tamasah | nih | amoci Il

*The priest of the call 'is awake *for sacrifice *to the gods, °Fire "with his right thinking

*has stood up high ablaze ®in the dawn. '"He is kindled, ''the red-glowing *mass of him

Companion to Hymns to the Mystic Fire — Vol. 11 3



"is seen: '“a great "god '"'®has been delivered ®out of the darkness. [16/252]

*The Priest of the offering 'awoke *for sacrifice “to the gods, °Agni *stood up “high *in the
dawn and "perfect-minded; "“the gathered force of him *was seen ''reddening ""when he

was entirely kindled; “a great °god '"'*has been released '“out of the darkness. [16/701]

*The Priest of our oblation 'has awakened *for sacrifice *to the gods; "with right
mentality in him °Strength (Fire) °stands up “exalted *in our mornings; '°he is entirely
kindled, ''red-flushing "“the mass of him "is seen; “a great "godhead '"'*has been
delivered ®out of the darkness. [15/393]

*k%

Explanatory Note

[16/704-5]

The purpose of the waking is next emphasised. It is for divine action in man that
God'’s force awakes in us. It is the divine priest of the offering [hota] who stands up
[asthat] in the dawn of the illumination [pratah] to offer [yajathaya] to the gods
[devan], to each great god his portion, to Indra a pure & deified mentality, to Vayu a
pure & divine vital joy & action, to the four great Vasus, Varuna, Mitra, Bhaga &
Aryama the greatnesses, felicities, enjoyments & strengths of perfected being, to the
Aswins the youth of the soul & its raptures & swiftnesses, to Daksha & Saraswati, Ila,
Sarama & Mahi the activities of the Truth & Right, to the Rudras, Maruts & Adityas,
the play of physical, vital, mental & ideative activities. Agni has stood up [asthat] in the
dawning illumination [pratah] high uplifted [Grdhvah] in the pure mentality, with a
perfected mind [su-manah]. He purifies in his rising the temperament and fixes on it the
seal of peace & joy; he purifies the intellectuality & makes it fit to receive the activity of
the illuminating Truth & Infinite Rightness which is beyond intellect. Great [mahan] is
the god [devah] who has been released [nih amoci] out of the darkness [tamasah] of
this Avidya, out of this our blind bodily matter, out of this our smoke-enveloped vital
energy, out of this our confused luminous murk of mortal mind and sense-enslaved
intelligence. For now that he has been perfectly kindled [sam-iddhasya], it is no longer
God’s occasional flamings that visit our nature, but His collected and perfect force

[pajah], is seen [adarsi] reddening [rusat] in our heavens.

The first verse (5.1.1) is preoccupied with the idea of the self illumination of
Agni, the flames of Force [bhanavah]| manifesting Knowledge as its essential nature —
for Force is nothing but Knowledge shaped into creative energy & the creations of
energy & veiled by its shape, as a man’s soul is veiled by his mind & body which are
themselves shapes of his soul. In the words abodhi, vayam, nakam, in the relation of

Agni to Usha and the emphasis on the illuminative character of Usha as the Sun Cow
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[dhenum], this aspect of illumination & manifestation is stressed & enlarged.

In the second verse (5.1.2) the native aspect of the divine Force as a mighty power
of action, consummating & purifying, is brought out with an equal force and insistence.
It is as the hota that Agni awakes; in this illumination of the dawn that comes with him
to man, pratah, he stands up [asthat] with the intellect and emotional temperament
perfected & purified, su’manalh, for the great offering of man’s whole internal &
external life & activity to God in the gods, yajathaya devan, fulfilling the upward
impulse, urdhvah, which raises matter towards life, life towards mind, mind towards

ideality & spirit, and thus consummating God’s intention in the creature.

In the next verse (5.1.3) the nature of this human uplifting, this upward straining
of the mind through heart & intellect to ideal Truth & Love & Right, is indicated &

particularised in an image of great poetical force and sublimity.

T TUTET WHTHSIRT: FITeRgh JIFITATieRt: |
g TRV Joad AAA-IAARIEST SFFASHEI: 115.1.311
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ACR-N

yat | Im | ganasya | raSanam | ajigah | $ucih | ankte | Suci-bhih | gobhih | agnih |
at | daksina | yujyate | vaja-yanti | uttanam | irdhvah | adhayat | juhibhih |

"When *he “has put out “the long cord *of his troop, '°Fire ®in his purity reveals all *by
the pure herds of his rays; “the goddess of understanding '“grows in plenitude and "is
yoked to her works; “she supine, '°he standing high, '"he has drunk from her breasts

with his tongues of flame. [16/252]

"When so *he “has put forth “the tongue *of his multitude, °pure is "the activity '°of Agni
Swith the pure *herd of his rays; 'then *is '*the goddess discerning '*yoked to her
works “in a growing plenty; "’she upward-straining, '°he high-uplifted, '"he feeds on her
Bwith his flaming activities. [16/701]

"When *he *has uncoiled “the long cord ®of his hosts, '’Strength (Fire) ‘shines ®pure *by
the pure *herd of the radiances (the Cows of the Dawn). ''For "“the goddess who
discerns '“grows in plenitude and "is yoked to her works; '°he exalted, “she extended
supine, '"he feeds on her "*with his flames of the offering. [15/394]

*The Cows of the Dawn. Dakshina, the goddess of divine discernment, is here a form of the Dawn
herself. [15/394 fn 1]

“Dakshina is the goddess of Viveka increasing the substance of illumined force. [14/492].

*k%
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Explanatory Note

[16/706-7]

When so [yat] he [im] has put forth [ajiga:] the tongue of enjoyment [ra§anam] of
his host [ganasya], Agni has put forth his collected power for an uplifted and perfect
activity, —for redness is always the symbolic colour of action and enjoyment [pajah
rusat — 5.1.2]. This pajah, Agni’s force or massed army, is again described in the
ganasya rasanam, but while the idea in the second verse is that of their indistinctive
mass, here the gana: or host of Agni’s powers, the devatas of his nature who apply
themselves to his particular works, are represented as brought out in their individuality
collected in a mass, — for this is always the force of gana: — each with his tongue of
flame licking the mid-air, (surabhau im loke.. madhye iddhah in v. 6), enjoying that is to
say the vital energies & vital pleasure (asva and ghrtam), which support this higher
action. Supported by this vital joy & force Agni acts, ankte agnih; but the enjoyment is
not the impure & unilluminated enjoyment of the unuplifted creature, — he is Sucih,
purely bright, not smoky with the unpurified Pranic impulses, and his flames of action
are in their nature pure flames of illumination, Suci-bhih gobhih. In modern diction,
when the divine force has so far purified us, our activities & enjoyments are not
darkened and troubled with striving & clouded vital desires which strain dimly towards
a goal but, not being rtajiia, know not what they should seek, how they should seek it,
in what force & by what method and stages; our action becomes a pure illumination,
our enjoyment a pure illumination; by the divine illuminations, as their motive force,
essence & instrument, our actions & enjoyments are effected. We see the just, curious
and delicate literary art of the Vedic style in its symbolism, by this selection of the great
word, go, in this context, in preference to any other, to describe the flames of Agni. In
the next line, with an equally just delicacy of selection juhii is used for the same flames

instead of bhanu or go.

It is in this state of pure activity & enjoyment that the characteristic uplifting
action of Agni is exercised; for then, at, the discriminative intellect, daksina, growing
in the substance of its content and havings, vaja-yanti, is yoked or applied to its work
[yujyate] under these new conditions. Daksina the discriminative intellect is the energy
of Daksa, master of the viveka or unerring right discernment, but unerring in the
1deality, in mahas or vijiidna, his and her own home, not unerring in the intellect, but
only straining [uttanam] towards the hidden truth & right out of the mental dualities of
right & wrong, truth & falsehood. This deputy & messenger of the rtam brhat seated in
mdnasa as reason, discernment, intellect, can only attain its end and fulfil its mission

when Agni, the divine Force, manifests in the Prana and manasa and uplifts her to the
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ideal plane of consciousness. Therefore in this new activity she is described as straining
& extending herself upwards, uttanam, to follow & reach Agni where are his topmost
flames, uirdhvah, in the ideal being. From there he leans down and feeds on her,
adhayat, through the flames of his divine activity, juhuibhih, burning in the purified
and upward aspiring activities of the intellectual mind. This essential relation of the
divine force and the purified mind is brought out in a more general thought and figure

in the first line of the succeeding rik.

arftaaesT Sagar waifd weifta gd o =wi+ |
Tt FaTd ITET oy gat ATt A o6 STE 115.1.410

3! ST QASAAT FiG <y’ g g wn® = |
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agnim | accha | deva-yatam | manamsi | cakstimsi-iva | siirye | sam | caranti |
yat | Im | suvate | usasa | vi-riipe | $vetah | vaji | jayate | agre | ahnam |l

“The minds *of men who seek the godhead *’converge *towards 'the flame ®even as *their
seeings ®*’converge in the sun; '"when "“two dawns “of different forms '*give birth ''to
this Fire "’the white "*Horse "is born "*in front "*of the days. [16/253]

*Towards 'Agni *’move “the minds *of the seekers after the Godhead, ‘as *their eyes
%*move "in Surya; "when "“the two unlike *Dawns '**bring ''him '**forth, '"he is born “a
white '®steed of being "*in the van "“of the days (or, '*at the head “of our forces).
[16/701]

*The minds *of men who grow in the godhead ®*’move entirely (converge) *towards 'the
flame of Will °even as *all their seeings *’converge 'in the Sun that illumines. '"When
Btwo Dawns (Day and Night) "“of opposite forms "*are delivered ''of him, '"he is born
as the White '*Steed *in front of the days. [15/394]

“*That is to say, instead of the groping thoughts of other men, their mentality tends to convert itself into a
luminous flame of Will that is knowledge and all their thoughts become a blaze of direct vision, the rays
of the Sun of Truth. [15/394 fn 2]

31Day and Night, the latter the state of Ignorance that belongs to our material Nature, the former the
state of illumined Knowledge that belongs to the divine Mind of which our mentality is a pale and dulled
reflection [15/394 fn 3];

117But the Vedic poet is not thinking of the physical night, the physical dawn or the physical fire. He is

thinking of the alternations in his own spiritual experience, its constant rhythm of periods of a sublime
and golden illumination and other periods of obscuration or relapse into normal unillumined
consciousness and he confesses the growth of the infant strength of the divine life within him through all
these alternations and even by the very force of their regular vicissitude. For in both states there works,

hidden or manifest, the same divine intention and the same high-reaching labour. [15/365]

*k%
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Explanatory Note

[16/707-10]

Iva in the Veda is not always a particle of similitude and comparison. Its essential
meaning is truly, verily, so, thus, and it is from this sense that it derives its conjunctive
uses, sometimes meaning and or also, sometimes as, like. Its force here is to distinguish
between the proper activity of Agni & Surya, of manas and chakshu, & to confine the
latter to their proper sphere and thus by implication to confine the former also. When
we are mortals content with our humanity, then we are confused in our functions; the
manas or sense-mind attempts to do the work of the mahas or idea-mind, to effect
original knowledge, to move in Surya, in the powerful concrete image of the Veda. The
1dea also confuses itself with sense and moves in the sense-forces, the indriyas, instead
of occupying itself in all purity with its own function. Hence the confusions of our
intellect and the stumblings of our mental activity in its grappling with the contacts of
the outer world. But when we rise from our mortal nature to the nature of godhead,
devayantah (6.1.2), amritam sapantah (5.3.4), then the first change is the passage from
mortal impurity to immortal purity, and the very nature of purity is a clear brightness
and rightness, in which all our members work perfectly in God & the gods, each doing
its own function & preserving its right relation with its superior and inferior fellows.
Therefore in those who are attaining this nature of godhead, deva’yatam, their sense-
minds strain towards Agni, the divine force of Right Being & Right Action, satyam
ritam, — they tend that is to say to have the right state, bhava or temperament, out of
which the right action of the indriyas spontaneously proceeds; the seeings of the Yogin
who attains, move in Surya, the god of the ideal powers, all that he perceives, creates,
distinguishes, is worked out by the pure ideal mentality, which then uses its four powers
of self-revelation, self-inspiration, self-intuition, self-discernment without suffering
obscuration by the clouds of vital desire & impulse or deflection by the sense-impacts &
sense-reactions. The sensational mind confines itself then to its proper work of
receiving passively the impacts of the vital, material & mental outer world & the
illuminations of Surya and of pouring out on the world in its reaction to the impacts,
not its own hasty & distorted responses, but the pure force & action of Agni which
works on the world, pure, right & unerring & seizes on it to possess & enjoy it for God
in the human being. This is the goal towards which Dakshina is striving in her upward
self-extension which ends by her taking her place as viveka or right discernment in the
kingdom of Surya, and this she begins already in her new activities by discerning the
proper action of the mind from the proper action of idea in the mind. The purified
intellect liberates itself from the obscurations of desire, the slavery to vital impulse, and

the false reports and false values of the matter-besieged sense-powers.
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The essential nature of Agni’s manifestation which is at the root of this successful
distinction, is then indicated. Night & Dawn are the two unlike mothers who jointly
give birth to Agni, Night, the avyakta unmanifest state of knowledge & being, the power
of Avidya, Dawn, the vyakta manifest state of knowledge & being, the power of Vidya.
They are the two dawns, the two agencies which prepare the manifestation of God in
us, Night fostering Agni in secret in the activities of Avidya, the activities of
unillumined mind, life & body, by which the god in us grows out of matter towards
spirit, out of earth up to heaven, Dawn manifesting him again, more & more, until he is
ready here for his continuous, pure & perfect activity. When this point of our journey
towards perfection is reached he is born, Svetah vaji, in the van of the days [agre
ahnam]. We have here one of those great Vedic figures with a double sense in which the
Rishis at once revealed & concealed their high knowledge, revealed it to the Aryan
mind, concealed it from the unAryan. Agni is the white horse which appears galloping
in front of the days, — the same image is used with a similar Vedantic sense in the
opening of the Brihad Aranyak Upanishad; but the horse here is not, as in the
Upanishad, Aswa, the horse of vital & material being in the state of life-force, but vaji,
the horse of Being generally, Being manifested in substance whether of mind, life, body
or idea or the three higher streams proper to our spiritual being. Agni therefore
manifests as the fullness, the infinity, the brikhat of all this sevenfold substantial being
that is the world we are, but white, the colour of illumined purity. He manifests
therefore at this stage primarily as that mighty wideness, purity & illumination of our
being which is the true basis of the complete & unassailable siddhi in the Yoga, the only
basis on which right knowledge, right thinking, right living, right enjoyment can be
firmly, vastly & perpetually seated. He appears therefore in the van of the days, the
great increasing states of illuminated force & being, — for that is the image of ahan, —

which are the eternal future of the mortal when he has attained immortality.

In the next rik (5.1.5) the idea is taken up, repeated & amplified to its final issues
in that movement of solemn but never otiose repetition which is a feature of Vedic

style.
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janista | hi | jenyah | agre | ahnam | hitah | hitesu | arusah | vanesu |
dame-dame | sapta | ratna | dadhanah | agnih | hota | ni | sasada | yajiyan |l

5. 'He was born *victorious *in front of the days, °established ’in established things,

Companion to Hymns to the Mystic Fire — Vol. 11 9



Sruddy-bright °in the woodlands of our pleasure; '’in house and house “founding ''the
seven “ecstasies '“the Fire '®'"took up his session "as a priest of the call "*strong for
sacrifice. [16/253]

"He is born *full of delight “at the head “of the days °helpful "in the helpful gods, *active
’in those that take their joy; 'in each of our homes "establishing ''his seven "“ecstasies

“Agni, “priest of the offering, '®'"takes seat '*in his might for the sacrifice. [16/701]

*Yea, 'he is born *victorious “in the front “of the days, *a ruddy worker ‘established 'in
the established delights of things; *upholding "’in house after house ''the seven
ecstasies “Strength (Fire) '®'"has taken his seat “as the Priest of the offering '®mighty
for sacrifice. [15/394]

’vanesu - The forests or delightful growths of earth (vana means also pleasure) are the basis of the mid-
world, the vital world in us which is the realm of Vayu, the Life-God. That is the world of the satisfaction
of desires. [15/547 fu 7]

112The house in the Veda is a constant image for the bodies that are dwelling-places of the soul [15/297];
To each principle of our nature there corresponds a certain divine ecstasy and on each plane, in each body
or house, Agni establishes these ecstasies. [15/394 fn 4]

*k%

Explanatory Note (1)

[16/710-11]

This divine force is born [janista] victorious [jenyah] by its very purity & infinity
over all the hostile forces that prevent, obstruct, limit or strive to destroy our
accomplished freedoms, powers, illuminations & widenesses; by his victory he ushers in
[agre] the wide days [ahnam] of the siddha, for which these nights & dawns of our
human life are the preparatory movements. He is effective & helpful [hitah] in the
effective powers [hitesu] that work out for our good the movements [of] this lower life
towards immortal strength & power, he is active & joyous, arusah, in those that take
the delight of these movements [vanesu] and so prepare us for the immortal bliss &
ecstasy of the divine nature. Manifesting progressively that Ananda [ratna] the force of
God establishes and maintains [dadhanah] in each house of our habitation [dame-
dame], in each of our five bodies, in each of our seven levels of conscious existence, the
seven [sapta] essential forms of Ananda [ratna], the bliss of body, the bliss of life, the
bliss of mind & the senses, the bliss of ideal illumination, the bliss of pure divine
universal ecstasy, the bliss of cosmic Force, the bliss of cosmic being. For although we
tend upwards immediately to the pure Idea, yet not that but Ananda is the goal of our
journey; the manifestation in our lower members of the divine bliss reposing on the
divine force & being is the law of our perfection. Agni, whether he raises us to live in

pure mind or yet beyond to the high plateaus of the pure ideal existence, adhi snuna
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brhata vartamdnam (4.28.2), establishes & supports as the divine force that divine bliss
in its seven forms in whatever houses of our being, whatever worlds of our
consciousness, have been already possessed by our waking existence, life, body & mind,
or life, body, mind and idea, dame’dame dadhanah. Thus manifesting God’s bliss in us
he takes his seat [ni sasada] in those houses, domiciled, damiinah, as we have it in
other Suktas (4.4.11), and in those worlds, to perform as the 4ota in his greater might
for the sacrifice [yajiyan], greater than the might of other gods or greater than he has
hitherto possessed, the offering of human life into the immortal being, a daivyam janam
(5.13.3), yajathdya devan (5.1.2).

In a culminating rik (5.1.6) which at once completes the first half of the Sukta
and introduces a new movement, the Rishi once more takes up the closing thought of
this last verse and carries it out into a fuller conclusion.

*k%

Explanatory Note (2)

[15/97-99]

""Sapta - The number seven plays an exceedingly important part in the Vedic
system, as in most very ancient schools of thought. We find it recurring constantly, the
seven delights, sapta ratnani; the seven flames, tongues or rays of Agni, sapta arcisah,
sapta jvalah; the seven forms of the Thought-principle, sapta dhitayah; the seven Rays or
Cows, forms of the Cow unslayable, Aditi, mother of the gods, sapta gavah; the seven
rivers, the seven mothers or fostering cows, sapta matarah, sapta dhenavah, a term applied

indifferently to the Rays and to the Rivers.

The One was recognised as the basis and continent; in this One there were the
two principles divine and human, mortal and immortal. The dual number is also
otherwise applied in the two principles. Heaven and Earth, Mind and Body, Soul and
Nature, who are regarded as the father and mother of all beings. It is significant,
however, that Heaven and Earth, when they symbolise two forms of natural energy, the
mental and the physical consciousness, are no longer the father and mother, but the two
mothers. The triple principle was doubly recognised, first in the threefold divine
principle answering to the later Sachchidananda, the divine existence, consciousness and
bliss, and secondly in the threefold mundane principle, Mind, Life, Body, upon which is
built the triple world of the Veda and Puranas. But the full number ordinarily
recognised is seven. This figure was arrived at by adding the three divine principles to
the three mundane and interpolating a seventh or link-principle which is precisely that
of the Truth-Consciousness, Ritam Brihat, afterwards known as Vijnana or Mahas. The

latter term means the Large and is therefore an equivalent of Brihat.
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All these principles, be it noted, are supposed to be really inseparable and
omnipresent and therefore apply themselves to each separate formation of Nature. The
seven Thoughts, for instance, are Mind applying itself to each of the seven planes as
we would now call them and formulating Matter-mind, if we may so call it, nervous
mind, pure mind, truth-mind and so on to the highest summit, parama paravat. The
seven rays or cows are Aditi the infinite Mother, the Cow unslayable, supreme Nature
or infinite Consciousness, pristine source of the later idea of Prakriti or Shakti, the
Purusha is in this early pastoral imagery the Bull, Vrishabha, the Mother of things taking
form on the seven planes of her world-action as energy of conscious being. So also, the
seven rivers are conscious currents corresponding to the sevenfold substance of the
ocean of being which appears to us formulated in the seven worlds enumerated by the
Puranas. It is their full flow in the human consciousness which constitutes the entire
activity of the being, his full treasure of substance, his full play of energy. In the Vedic

image, his cows drink of the water of the seven rivers.

HARTEIAT ~aEieg IrATIaes WTd: YIS ol |
JAT Hfdl: GG HBATAT & HEATIT 7ed 33: 115.1.611

A grar T Seieq AT’ Suseer a7q:” gt &° @k |
Far!! 12 qef: seer: 1 sar' gaf’® HEAm e 3q! 7't 31 |

agnih | hota | ni | asidat | yajiyan | upa-sthe | matuh | surabhau | im | loke |
yuva | kavih | purunih-sthah | rta-va | dharta | krstinam | uta | madhye | iddhah I

'Fire *the priest of the call **has taken his seat ’strong to sacrifice ®in the lap "of the
Mother, ®in that rapturous other '®world, ''the youth, "*the seer, *manifold in his fixed
knowledge, '“possessed of the Truth, "the upholder '°of the peoples; '*in between '"too
19 he kindled. [16/253]

*Mighty for sacrifice 'Agni *of the offerings **takes his seat ‘in the lap “of the Mother,

%in that rapturous *middle "*world, ''young and "a seer, "*seated in many homes of his
dwelling, “full of the Truth, "upholding ®our actions '"and therefore "’kindled "®in the
mid-spaces. [16/701]

'Strength (Fire) **has taken his seat as the Priest of the offering *mighty for sacrifice ®in
the lap "of the Mother (Earth) and *in that rapturous *other *world (supramental
existence), ''young and "“a seer, “standing out in his multitudes, *possessed of the
Truth, "the upholder "of those that do the work; '"and also '*in between (vital and
emotional being) “he is kindled. [15/394-5]

10.13The mother [matuh] is Earth, our physical being; the other [im] world [loke] is the supramental
existence; the vital and emotional being is the world in between [madhye]. Agni manifests in all of these
simultaneously. [15/395 fn 5]
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“rta’va - It is the Seer-Will and possesses the Truth, therefore it is the priest of the offering most powerful
for sacrifice. In other words, it will know the right way to sacrifice and find the right word for creating the
Truth-powers. [16/583]

krstinam — (five) births for man, (five) worlds of creatures where works are done [15/118]. The aspiring
material creature becomes the straining vital man; he in turn transmutes himself into the subtle mental
and psychical being; this subtle thinker grows into the wide, multiple and cosmic man open on all sides
of him to all the multitudinous inflowings of the Truth; the cosmic soul rising in attainment strives as the
spiritual man for a higher peace, joy and harmony. These are the five Aryan types, each of them a great
people occupying its own province or state of the total human nature [15/376]. The (five) worlds in

which, Matter, Life-Energy, Mind, Truth and Beatitude are the essential energies, are called respectively
Bhur, Bhuvar, Swar, Mahas and Jana or Mayas. [15/284 fu 8]

petween Heaven & Earth, in the Pranic worlds. [14/493].

Exxs

Explanatory Note

[16/711-2]

Agni [agnih] thus takes his seat [ni asidat] in us and, because it is through human
activity that he is to fulfil the sacrifice, because the ascending movement is not
completed, he takes it in the lap [upa-sthe] of his Mother [matuh] in that rapturous
[surabhau] middle [madhye] world [loke]. For the middle world, the Bhuvah, including
all those states of existence in which the mind and the life are interblended as the
double medium through which the Purusha acts and connects Heaven & Earth, is the
proper centre of all human action. Mind blended with the vital energies is our seat even
here in the material world. The bAuvah or middle regions are worlds of rapture &
ecstasy because life-energy & the joy of life fulfil themselves there free from the
restrictions of the material world in which it is an exile or invader seeking to dominate
& use the rebellious earthly material for its own purposes. Agni sits in the lap [upa-sthe]
of the mother [matuh], on the principle of body in the material human being,
occupying there the vitalised mind consciousness which is man’s present centre of
activity & bringing into it the mightier bliss of the rapturous [surabhau] middle
[madhye] world [loke] to support & enlarge even the vital and physical activities &
enjoyments of our earthly existence. He sits [ni asidat] there in the human sacrifice, full
of eternal youth and vigour, yuva, in possession of the ideal truth & knowledge, in
possession of the unerring rightness of the liberated pure ideal life & consciousness,
kavih rta-va, & realising that truth & right in many purposes & activities, purunih-
sthah. For he works all these results as the upholder of men in their actions, efforts &
labours, dharta krstinam, — he is that in all his forms of force from the mere physical
heat in earth & in our bodies to the divine 7apas in us & without us by which God

effects & supports the existence of the cosmos, — and because he is thus supremely the
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upholder of human life & activity, therefore he is kindled [iddhah] in the mid-space
[madhye]; his seat is on the fullness of the vitalised mind-consciousness in the
microcosm, in the rapturous mid-world of fulfilled life-energy in the macrocosm. There
kindled, awakened & manifested in man, sam-idha buddhah, samiddhah (5.1.2), he does
his work for upward-climbing humanity. Thus by the return in iddhah to the words &
the idea with which he started, the Rishi marks the close of his first movement of
thought.
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pra | nu | tyam | vipram | adhvaresu | sadhum | agnim | hotaram | ilate | namah-bhih |
a | yah | tatana | rodasi | rtena | nityam | mrjanti | vajinam | ghrtena |l

"*Men pray '“with their prostrations of surrender *that “illumined seer, *who achieves
perfection °in the pilgrim-sacrifices, ‘Fire, *the priest of the call, for '*he '""*has extended
'“earth and heaven by the Truth, "they rub bright *with the Light '°the eternal *Horse
of power. [16/253]

*Verily, *it is this ’Agni, *the illumined seer “who perfects us ’in these lower activities,
Sthe master of offering, **that "’they adore '®with obeisances and submission; “who
B3stretched out "“the double firmament by the force of the Truth; "him they
strengthen (or brighten) “with the rich droppings, '°the eternal *master of substance.
[16/702]

"*Men seek "with their obeisances of submission *this *illumined "Strength (Fire) °that

achieves our perfection °in the progressing sacrifices and ®is the priest of their oblation,
p prog g p

""shapes "“in the power of the Truth “both firmaments of our being. Him

because *he
they press into brightness by the clarity (yield of the Cow of Light), °the eternal

steed of life’s plenitude. [15/395]

“We must note that it is not Heaven the father and Earth the mother that are indicated, but the two
sisters, Rodasi, feminine forms of heaven and earth, who symbolise the general energies of the mental and

physical consciousness. [15/312]

YThe clarified butter, yield of the Cow of Light and symbol of the rich clarity that comes to the mind
visited by the Light. [15/395 fn 6]
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marjalyah | mrjyate | sve | damiinah | kavi-prasastah | atithih | §ivah | nah |
sahasra-$rngah | vrsabhah | tat-ojah | viSvan | agne | sahasa | pra | asi | anyan |l

'"The purifier *he is rubbed bright and pure, *he who is proclaimed by the seers, “one
who is the dweller in *his own *house, and *is our "benignant °guest; '°the bull °of the
thousand horns ''because thou hast the strength of That, ’O Fire, '>'°thou precedest '“in
puissance '"all others. [16/254]

'Strong ever, *he grows stronger “housed in *his own “seat in us & home, *our °guest
’auspicious to us; ’master-bull *with the thousand horns of thy flame, ''strong with that
Strength, O Agni, "“by thy might "®thou art "*in front 'of all others. [16/702]

'Bright, *he is rubbed bright, *expressed by the seer, “*domiciled *in his own *home
(plane of the Truth) and *our "beneficent °guest. '°The bull °of the thousand horns,
""because thou hast that force (force of the Truth), °O Strength (Fire), '>'°thou precedest
"“in thy puissance "all others. [15/395]

4That is to say, having taken his place on the plane of the Truth which is his own proper home. [15/395
fn 7]

"The force of the Truth, the perfect energy that belongs to this perfect knowledge. [15/395 fn 8]
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pra | sadyah | agne | ati | esi | anyan | avih | yasmai | caru-tamah | babhiitha |
ilenyah | vapusyah | vibha-va | priyah | vis$am | atithih | manusinam |

At once thou goest forward, O Fire, and "*’overpassest ®all others *in whomsoever
thou hast become "manifest °in all the glory of thy beauty; ''adorable, “great of body,
Pwide of light “thou art the beloved '°guest "of human beings. [16/254]

At once, *O Agni, "“thou passest *beyond ‘all others *in him to whom '’thou makest
thyself "'manifest *in thy splendid beauty, ''adorable and "*full of body and "widely
luminous, "“the beloved "*guest '"of the human “peoples. [16/702]

At once, O Strength (Fire), "*’thou outstrippest ‘all others, *in whomsoever "’thou art
"manifested °in all the glory of thy beauty, ''desirable, "*full of body, “extended in light,
"the beloved '°guest '"of the human "“peoples. [15/395-6]
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tubhyam | bharanti | ksitayah | yavistha | balim | agne | antitah | a | uta | diirat |
a | bhandisthasya | su-matim | cikiddhi | brhat | te | agne | mahi | $arma | bhadram |l

'To thee, *O ever youthful °Fire, *all the worlds and their peoples *’bring *the offering

"!4awake "to that right-mindedness “of man’s happiest state:

from near and "’from far;
Pyvast and '*great and **happy "is that peace '°of thee (*°is thy "house of refuge), 'O

Fire. [16/254]

'To thee, O vigorous Agni, *the continents (or the peoples) **bring *their oblation from
near *and bring '’from afar; '""“perceive "the perfected mind "“in one most happy, "*for

wide and "®mighty *is the blessed ""peace 'of thee, 'O Agni. [16/702]

'To thee, °O Strength (Fire), ‘O youngest vigour, “all the worlds and their peoples *’bring
’from near *and **bring "’from afar °their offering. '"'*Awake in a man’s knowledge "“*to
that right-mindedness "*of his happiest state. '’A vastness, 'O Strength (Fire), '®is the
great and *’blissful "*peace '°of thee. [15/396]

8 su-matim - Mati means any activity of the mind; right thoughts in the intellect, right feelings in the heart,
right perceptions in the sensational mind, sumati may embrace any or all of these associations; in another
context, by a different turn of the prefix, it may express kindly thoughts, friendly feelings, happy
perceptions. [14/134]; Right thoughts, right sensibilities, — this is the full sense of the word sumati; for
the Vedic mati includes not only the thinking, but also the emotional parts of mentality. Sumati is a light in

the thoughts; it is also a bright gladness and kindness in the soul. [15/262]
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a | adya | ratham | bhanu-mah | bhanu-mantam | agne | tistha | yajatebhih | sam-antam |
vidvan | pathinam | uru | antariksam | a | tha | devan | havih-adyaya | vaksi Il

11. *Today, “O luminous one, "'mount *the luminous *wholeness *of thy car *with the lords

of sacrifice; "°thou knowest “the wide “mid-world "'with all its paths, '*'*bring "“here
"the gods '"to partake of our sacrifice. [16/254]

*O luminous Agni, "'mount *today °thy perfect and *luminous *chariot *with the masters
of the sacrifice; '"thou knowest ''those paths, *bring then "hither “through "“the wide
“mid-world '°the gods ""to eat of our offerings. [16/702]
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12.

""Mount *today *with the lords of the sacrifice, ‘O luminous *Will, *thy luminous
’complete *car! '"Thou who knowest “the wide “middle world (the vital or nervous
plane) ''in all its (many but intricate and tangled) paths, '*'®bring "hither '°the gods '"to
eat of our oblation. [15/396]

The chariot symbolises movement of energy. [15/310]

""The vital or nervous plane is just above our material earth; through it the gods come to commune with
man, but it is a confused wideness and its paths are many but intricate and tangled. [15/396 fn 9]

2uru - equivalent to brhat, the Vast, and indicates the infinite freedom of the Truth-consciousness. [15/77]
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avocama | kavaye | medhyaya | vacah | vandaru | vrsabhaya | vrsne |
gavisthirah | namasa | stomam | agnau | divi-iva | rukmam | uru-vyaficam | asret |l

’To the seer, *the understanding one, 'we have uttered “the word *of our adoration, °to
the Bull, "the male; ®the Steadfast in Light "has taken refuge '’in his laud '“as in a far-
reaching “mass of gold. [16/255]

'Utterance have we given “to the word *of our delight *for the seer *who hath

15a

understanding, ®for the lord "who is mighty; *firm in the light **one *by submission to

him ""reaches ''in Agni "a fixity, *even as in heaven, so here *golden "“bright and vast-
expanding. [16/702]

’To the Seer, *to the Intelligence 'we have uttered today “the word *of our adoration, °to
the Bull "that fertilises the herds; ®the Steadfast in the Light by his surrender "“rises ''in
the flame of Will “as in the heavens "“to a golden '"Affirmation "“manifesting a vastness.

[15/396]

namasa - literally “bending down” and is applied to the act of adoring submission to the deity rendered
physically by the prostration of the body. When therefore the Rishi speaks of “bearing obeisance to Agni”
we can hardly doubt that he gives to namas the psychological sense of the inward prostration, the act of

submission or surrender to the deity. [15/63]

tomam - or stubh is the Word considered as a power which affirms and confirms in the settled rhythm
of things [15/322]; From stu to establish firmly. Stoma is the psalm, the hymn of praise; it is the
expression in the potency of speech of those qualities in the Lord of Mental Force — or whatever other
Master of being is praised, — which the sadhaka is either calling to his aid or aspires to bring out in his
own being and activity. The expression of a quality in inspired & rhythmic speech tends by the essential
nature of mantra to bring forward & establish in habitual action that which was formerly latent or vague

in the nature. For this reason the psalm is stoma, that which establishes or confirms. [14/374]
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Synopsis (1)

[16/702-3]

The awakening of the divine Force and its action in a man is in this hymn rather
indicated than described. The sukta is purely lyric in its character, vacho vandaru, an
expression of delight and adoration, a stoma or stabilising mantra intended to fix in the
soul the sevenfold delight of Agni, dame dame sapta ratna (Rik 5), and assure that state of
perfected and happy mentality, pure in perception, light and calm in the emotional
parts, — the bhandishthasya sumatim of the tenth rik, — which the divine force dwelling
in us abidingly assures to our conscious being. The image of the physical morning
sacrifice is maintained throughout the first two riks, but from its closing phrase, mahan
devas tamaso niramochi, the Rishi departs from the ritualistic symbol and confines himself
to the purely psychological substance of his thought, returning occasionally to the
physical aspects of Agni but only as a loose poetical imagery. There is nothing of the
close symbolic parallelism which is to be found in some hymns of the Veda.

*x®

Synopsis (2)
[15/ 393]

A HYMN OF THE MORNING SACRIFICE

[1-4] The Rishi hymns the awakening [abodhi] of Agni the Divine Force to
conscious action [yajathaya] in the coming [a-yatim] of the Dawn [usasam]. Agni rises
[pra sisrate] towards [accha] the luminous Paradise [nakam], his goal, feeding [adhayat]
on the works of the Discernment [daksina] which distributes the gifts and activities of
the sacrifice, becomes a pure energy [$vetah vaji] leading our days [agre ahnam] and

ascends to the Vastness and the Truth.

[7-12] By the Truth [rtena] he fashions anew [tatana] our two firmaments [rodasi],
the physical and mental consciousness. This is the golden [rukmam] Affirmation

[stomam] of him in our heavens [divi].
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kumaram | mata | yuvatih | sam-ubdham | guha | bibharti | na | dadati | pitre |
anikam | asya | na | minat | janasah | purah | pasyanti | ni-hitam | aratau I

*The young *“Mother °carries 'the boy *suppressed “in the secret cavern and ®she gives him
not “to the father; "“his “force “'“is undiminished, “men °see him “in fron
7 t 9t th f th : 11}.1 IOf 12,13 d h d, 14 16 h 15 f t

Yestablished inwardly '*in the movement. [16/255]

*The young *“Mother (Nature or material being) °bears 'the Boy “pressed down “in her
secret being and ®gives him 'not °to the Father (Soul or pure mental being); but 'his
Pforce "%is not “diminished, "“the peoples '®behold "him established “in front (as the
Purohit) "*in the upward working of things. [15/397]

29The Mother and Father are always either Nature and the Soul or the material being and the pure mental
being. [15/397 fn 1]

'Agni, “long repressed in her womb by mother Earth "who is unwilling ®to give him °to the father Heaven.
[15/141]

SAs the Purohita who leads and conducts the work of the sacrifice. [15/397 fn 2]
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kam | etam | tvam | yuvate | kumaram | pesi | bibharsi | mahisi | jajana |
purvih | hi | garbhah | $aradah | vavardha | apasyam | jatam | yat | astita | mata |l

"Who is #this *boy, “O young mother, ®whom *thou “carriest in thyself “when

thou art compressed into form, *but when thou art vast °thou hast given him birth?
""Through many "“years '“grew "“the child in the womb, "I saw him '*born "when "the
mother "*brought him forth. [16/255]

"Who is *this *Boy **whom *thou bearest in thyself *when thou art compressed into
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form, ®but thy vastness “gives him birth? '"For ®many “seasons **the Child “grew **in
the womb; "I saw him ®born "when "the Mother "®brought him forth. [15/398]

[Agni] "held and concealed in her %so long as she is compressed into limited form (pesi), at length *comes

to birth 3when she becomes great and vast (mahisi). [15/141]
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hiranya-dantam | §uci-varnam | arat | ksetrat | apasyam | ayudha | mimanam |
dadanah | asmai | amrtam | viprkvat | kim | mam | anindrah | krnavan | anukthah |l

°I saw him *in a distant “field, 'one golden-tusked and *pure-bright of hue "shaping his
weapons: *to him °I am giving "“immortality ''in my several parts and >what "’shall they

do "to me "*who possess not Indra and '°have not the word? [16/255]

°I saw *far off *in the field of being 'one tusked with golden light and *pure bright of hue
"who was shaping °the weapons of his war. °I give *to him '°the immortality in me
(Soma) "in all my separate parts (the mind, life and body) and *what "“shall they do “to
me "®who have not the Word (which expresses that which is unexpressed) and "“the
God-Mind (Indra) is not in them? [15/398]

’I beheld *afar “in a field one “shaping °his weapons 'who was golden- tusked and *pure-
bright of hue; °I give "to him "°the Amrita (the immortal essence, Soma) ''in separate
parts; “what “shall they do "*to me "*who have not Indra and '*have not the word?
[15/141]

#11Soma, the wine of immortality, is given to the gods in three parts, on three levels of our being, the
mind, life and body [15/398 fn 3]; This is the giving of the Amrita in separate parts alluded to in the

Atris’ hymn to Agni, the threefold offering of the Soma given on the three levels, trisu sanusu, body, life
and mind (2.3.7) [15/145].

absence of the qualities, powers or functionings represented by Indra. [15/162]

'“The expressive Word which manifests that which is hidden, brings out into expression that which is
unexpressed. [15/398 fn 4]

SATIUYE TTALN GHE T T6 THT |
T A1 sru=eE 2w aferertgeraar wafa us.2.4u
&I TR T T GSAd I 1 8 9w, |
10 L1 12 13 14 37.15 .16 17 18 19
T T STy e’ ft @ Tt ¢ 3q'7 g S wafat |

ksetrat | apas§yam | sanutah | carantam | su-mat | yiitham | na | puru | Sobhamanam |
na | tah | agrbhran | ajanista | hi | sah | paliknih | it | yuvatayah | bhavanti I
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'In that field *I saw “ranging apart 'what seemed “a happy ‘herd ®in its many *forms of
beauty; ®none "“could seize 'on them, "“for he was born, even '°those of them who
y

were grey with age ’became "®young again. [16/256]

’I saw 'in the field “as though °a happy °herd “that ranged *continuously *in many *forms
of luminous beauty. '’None "“could seize 'on them, *for "he [Agni] *was born; "even

"they that were old (grey) among them, grow '*young once more. [15/398]

’I beheld 'in the field, “as it were, *a happy ‘herd “ranging *continuously, *many, *shining;
"they "“seized them "not, "“for "he “was born; "even those (cows) '°that were old,

“become "*young again. [15/141-2]

'The field or ksetra which Indra wins for his shining comrades from the Dasyu and in which the Atri
beheld the warrior Agni and the luminous cows, those of whom even the old became young again. This

field, ksetra, is only another image for the luminous home (ksaya) to which the gods by the sacrifice lead
the human soul. [15/194]
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ke | me | maryakam | vi | yavanta | gobhih | na | yesam | gopah | aranah | cit | asa |
ye | im | jagrbhuh | ava | te | srjantu | a | ajati | pasvah | upa | nah | cikitvan |l

"Who were they that “*divorced “my ’strength °from the herds of light? *Against them

“there was 'no “protector "'

nor Yany fighter in this war. '**Let *those who "’seized
"them '®release them '*back to me, **he has become aware and **'*®is driving back to

me my *'herds of vision. [16/256]

"Who were they that “’divorced *my ’strength °from the herds of Light? *Against them

“there was 'no “protector "'

nor "’any worker in this war. '*Let “those that **took
“them "*from me, "**release them to me "®again; *for he with his conscious perceptions

21920comes driving to us *our *'lost herds of the radiance. [15/398]

"Who were they “’that divorced *my ’strength (maryakam; my host of men, my heroes,
vira) *from the cows? For *they (my men) ?had "no '"warrior and *protector of the kine.
8] et "those “who took "“them from me, '®release them; **he knows and *comes
driving *to us *'the cattle. [15/142]

I pasvah - The herds are the illuminations that come to us from the supramental Truth, herding rays of
the sun of Light. [15/408 f 9]
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vasam | rajanam | vasatim | jananam | aratayah | ni | dadhuh | martyesu |
brahmani | atreh | ava | tam | srjantu | ninditarah | nindyasah | bhavantu |l

*The hostile powers *’have hidden within *in mortals “the king 'of those who dwell *in
creatures ’in whom all creatures dwell; "**let °the wisdom-words '%of Atri '""*’release
him, '“let “the binders themselves '“become "“the bound. [16/256]

’The king 'of those who dwell *in creatures, *he in whom all creatures dwell, ®’is hidden
Swithin mortals by hostile powers; '*let *the soul-thoughts '“of the Eater of things (Atri)
3%re]lease *him, '*“let “the confiners '®be “themselves confined. [15/399]
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Sunah-$epam | cit | ni-ditam | sahasrat | ylpat | amuficah | a§amista | hi | sah |
eva | asmat | agne | vi | mumugdhi | pasan | hotah | cikitvah | iha | tu | ni-sadya |l

"*Shunahshepa *too “was bound °to the thousandfold ®post of sacrifice, ’him didst thou
release *and '’he ®attained to calm (or, achieved the work); ''so *'do thou take thy seat
“here in us, '®O conscious knower, 'O Priest of the call, and '*"loose "*from us '°the
cords of our bondage. [16/256]

"*Shunahshepa *too, "head of delight, *was bound °to the thousand-fold ®post of the
sacrifice; ’him thou didst release, — °yea, 'he *accomplished perfection by his works;
50 2'do thou take thy seat “here in us, '*O conscious seeing *Flame, 'O Priest of our
sacrifice, and '*"’loose "*from us '°the cords of our bondage. [15/399]

*k%

Explanatory Note (1)

[15/366]

So too when the seer of the house of Atri cries high to Agni, “O Agni, O Priest
of the offering, loose from us the cords,” he is using not only a natural, but a richly-
laden image. He is thinking of the triple cord of mind, nerves and body by which the
soul is bound as a victim in the great world-sacrifice, the sacrifice of the Purusha; he is
thinking of the force of the divine Will already awakened and at work within him, a
fiery and irresistible godhead that shall uplift his oppressed divinity and cleave asunder
the cords of its bondage; he is thinking of the might of that growing Strength and inner
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Flame which receiving all that he has to offer carries it to its own distant and difficult
home, to the high-seated Truth, to the Far, to the Secret, to the Supreme.

*k%

Explanatory Note (2)

[15/505]

Ignorance, this matrix of sin, has in its substantial effect the appearance of a triple
cord of limited mind, inefficient life, obscure physical animality, the three ropes with
which the Rishi Shunahshepa in the parable was bound as a victim to the sacrificial
post. The whole result is a struggling or inert poverty of being; it is the meagreness of a
mortal undelight and the insufficiency of a being that collapses at every moment
towards death. When Varuna the Mighty comes and sunders this threefold restraint, we
are freed towards riches and immortality. Uplifted, the real man arises to his true
kingship in the undivided being. The upper cord flies upward releasing the wings of the
Soul into superconscient heights; the middle cord parts both ways and all ways, the
constrained life breaking out into a happy breadth of existence; the lower cord collapses
downward taking with it the alloy of our physical being to disappear and be dissolved
in the stuff of the Inconscient. This liberation is the purport of the parable of
Shunahshepa.

Uit 37 f2 73 ¥ 9 Tt ot 3are |
Zor forgt org 1% o wrerer dmeme e fine srmTt 15.2.811

Bt 7? fed W’ WS 9O 07 Qe SrasdT:® 3 |
s-'fs\r:ll fg'—g—r;[lz 34—;[13 %14 'S a-a-&;rlG a-;rn 3;[8-;'-18 34-;}'19 34?51?21?:20 1 3:|T|'|'q22 I

hrniyamanah | apa | hi | mat | aiyeh | pra | me | devanam | vrata-pah | uvaca |
indrah | vidvan | anu | hi | tva | cacaksa | tena | aham | agne | anu-Sistah | a | agam |l

"Mayst thou not grow wroth *and *°depart “from me: *he who guards the law of working
Sof the gods *'"°declared it 'to me; ''Indra "“knew '“and "“sought after '“and '°saw "’thee,
and *°taught '"by him, 'O Fire, '*I *"*have come to thee. [16/257]

"Mayst thou not grow wroth *and *°depart “from me! "He who guards the law of action
Sof the godheads, *'°told 'me of thee; 'Indra "*knew '*and “sought after “and '°saw
Bthee, and *taught "by him **his knowledge, O Flame, "I ***came to thee. [15/399]
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vi | jyotisa | brhata | bhati | agnih | avih | vi$vani | krnute | mahi-tva |
pra | adevih | mayah | sahate | duh-evah | $isite | $rnge | raksase | vi-nikse |l

>This Fire "*shines *with the Vast Light and ®makes “all things *manifest *by his
g g y
greatness. '*""He overpowers "*the workings of knowledge ''that are undivine

and "evil in their impulse, "he sharpens '°his horns "*to gore '"the Rakshasa. [16/257]

*This Flame of Will *shines out *with the vast light of Truth and *makes ’all things
manifest *by the greatness of him. '“"’He overpowers '“the formations of knowledge

""that are undivine and "“of an evil movement; "*he sharpens '°his horns ®to gore ""the
Rakshasa. [15/399]

brhat - is the universal truth proceeding direct and undeformed out of the Infinite. The consciousness
that corresponds to it is also infinite, brhiat, large as opposed to the consciousness of the sense-mind which
is founded upon limitation. [15/65]

112Maya. There are two kinds of Maya, the divine and undivine, the formations of the truth and the
formations of the falsehood. [15/399 fn 5]; maya - with a strong sense of its root-significance, to measure,
form, build or plan out [15/545 fn 3]

*k%

Explanatory Note

[15/366]

A little later the seer sings of the increasing Flame, “Agni shines wide with vast
Light and makes all things manifest by his greatness.” What are we to understand?
Shall we suppose that the singer released from his bonds (5.2.7), one knows not how, is
admiring tranquilly the great blaze of the sacrificial fire which was to have devoured
him and wonder at the rapid transitions of the primitive mind? It is only when we
discover that the “vast Light” was a fixed phrase in the language of the Mystics for a
wide, free and luminous consciousness beyond mind, that we seize the true burden of
the Rik. The seer is hymning his release from the triple cord of mind, nerves and body
(5.2.7) and the uprising of the knowledge and will within him to a plane of
consciousness where the real truth of all things transcendent of their apparent truth

becomes at length manifest in a vast illumination.
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10. *“*May ’the voices *of the Fire “’be °sharp weapons *to slay "the Rakshasa. '°In his ecstasy

11.

his “angers '*break down, "*all the undivine "*obstructions that besiege us '°cannot
hem him in. [16/257]

“May *the voices “of the Flame *in our heavens “’be ®sharp-weaponed *to slay the
Rakshasa! '’In his ecstasy '*his “angry lustres '>'*break all that opposes his advance;

“the energies undivine "*that obstruct us from every side '°cannot "pen him in. [15/400]

® Bhama means both a light of knowledge and a flame of action. Agni is a Light as well as a Force.
[15/280]
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etam | te | stomam | tuvi-jata | viprah | ratham | na | dhirah | su-apah | ataksam |
yadi | it | agne | prati | tvam | deva | haryah | svah-vatih | apah | ena | jayema I

*O thou of the many births, '“I the sage, *the thinker, *the man of perfect works 'have
fashioned *for thee 'this *laud “like ®a chariot. "'If, “indeed, '°O god, "*thou "*shouldst
take “an answering '™joy in it, *’°by this *'we could conquer “the waters "®that carry the
light of the sun-world. [16/257]

IOaI 5

*O thou who art born in many forms, illumined in mind, *accomplished in

understanding, *perfect in works, '"have fashioned *for thee 'this *song of thy affirming
"to be as if °thy chariot. ''If “thou, "*O Strength (Fire), '"*take “an answering '"delight
"“in it, *by this *'we may conquer ’the waters "*that carry the light of the luminous
heaven. [15/400]

18Swar, the divine mind pure to the luminous Truth. [15/400 fn 6]; waters which carry in them the light of
the luminous heaven, Svar [15/88]; the waters released from the environing darkness of Vritra are called
sometimes the streams of the Truth, rtasya dharah (5.12.2) and sometimes svarvatir apah, the waters of
Swar, the luminous solar world [15/168]; svah - This wide world, br#ad dyau or Swar, which we have to
attain by passing beyond heaven and earth, ... this supra-celestial wideness, this illimitable light is a
supramental heaven, the heaven of the supramental Truth, of the immortal Beatitude, and that the light
which is its substance and constituent reality, is the light of Truth. [15/152]; Swar, the world of divine
solar light to which we have to ascend and which is revealed by the release of the luminous herds from
the nether cave and the consequent uprising of the divine Sun. [15/439 fn 4]
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12.
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tuvi-grivah | vrsabhah | vavrdhanah | asatru | aryah | sam | ajati | vedah |
iti | imam | agnim | amrtah | avocan | barhismate | manave | $arma | yamsat |
havismate | manave | $arma | yamsat |l

*The bull 'with the neck of might, “wWhom no enemy can oppose, *grows and *’comes

Pbspoken to

driving *from the foe ®the riches of knowledge. °So **have "“the immortals
this ''Fire "that he may work out '®peace “for man "“when he prepares the sacred seat,

“lwork out *peace *for man '*when he brings the offering. [16/257-8]

'The strong-necked *Bull [*without any enemy] *increases in us and ®’drives to us ®the
treasure of knowledge (the wealth of the luminous herds) *that was withheld by our
enemy; *nor is there any [enemy] to destroy it. °For so '**have "“the Powers Immortal
Bbspoken '°to the [this] !'Strength (Fire) °that "he work out '*peace "*for the man "“*who
enlarges the seat of sacrifice, *that *'he work out *peace *for the man '®who carries in
his hand the oblation. [15/400]

'or, many-necked [15/400 fn 7]

>aryah - The root ar indicates always a movement of effort or of struggle or a state of surpassing height or
excellence; it is applied to rowing, ploughing, fighting, lifting, climbing. The Aryan then is the man who
seeks to fulfil himself by the Vedic action, the internal and external karma or apas, which is of the nature
of a sacrifice to the gods. But it is also imaged as a journey, a march, a battle, climbing upwards. The
Aryan man labours towards heights, fights his way on in a march which is at once a progress forward and
an ascent. [15/263]

8The wealth of the luminous herds. [15/400 fn 8]

Synopsis

[15/ 397]
A HYMN OF THE LIBERATION OF THE DIVINE FORCE

[1-2] Nature in her ordinary limited and material workings [mata] holds [bibharti]
the Divine Force [kumaram] concealed in her secret or subconscient being [guha]; only
when consciousness enlarges itself towards the One and Infinite [mahisi], is it

manifested, born [jajana] for the conscient Mind.

[5-6] The clarities of the higher illumination [maryakam gobhih] cannot be kept
[vi yavanta] so long as there is not this Strength to guard them [na yesam gopah], for
hostile powers [aratayah] snatch them away [jagrbhuh] and conceal them [ni dadhuh]

again in their secret cavern.

[7-12] Divine Will manifested in man, itself liberated, liberates him [mumugdhi]

from the cords [pasan] which bind [ni-ditam] him as a victim in the world-sacrifice; we
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attain to it by the teaching [anu-$istah] of Indra, the divine Mind, and it protects the
uninterrupted play of the Light [vrata-pah] and destroys [hantavai] the powers of
falsehood [raksase] whose limitations cannot hem in [na varante] its growth and its out-
flaming; it brings [jayema] the divine waters [apah] from the luminous Heaven [svah-
vatih], the divine wealth [vedah] liberated from the attacks of the Enemy, and gives the

final peace and perfection [$arma].
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tvam | agne | varunah | jayase | yat | tvam | mitrah | bhavasi | yat | sam-iddhah |
tve | visve | sahasah | putra | devah | tvam | indrah | dasuse | martyaya |l

'Thou art *Varuna, O Fire, when “thou art born, °thou *becomest ‘"Mitra *when "’thou
blazest high; ''in thee are "all "the gods, '*O son "of force, '®thou art '"Indra "*for the
mortal "®giver. [16/258]

'Thou art *he of the Wideness (Varuna), >0 Will, when “thou art born; °thou *becomest
’the Lord of Love (Mitra) *when ’thou art entirely kindled. ''In thee are '*all the gods,
0 son "of Force; '°thou 'art the Power-in-Mind (Indra) “for the mortal "*who gives
the offering. [15/401]

'Thou 0O Agni, *art Varuna *when “thou art born, ®thou *becomest "Mitra *when "’thou
art perfectly kindled, ''in thee are '“all the Gods, '*O Son "of Force, '°thou art "Indra
®to the mortal *who gives the sacrifice. [15/353]

*Varuna, who represents the ethereal purity and oceanic wideness of the infinite Truth. [15/401 fn 1]

"Mitra, the all-embracing harmony of the Truth, the Friend of all beings, therefore the Lord of Love.

[15/401 fn 2]
"Indra, Ruler of our being. Master of Swar which is the luminous world of the Divine Mind. [15/401 fn

3]

*k%

Explanatory Note

" devah - The Devas are the sattwic and rajasic powers of the sukshma worlds,

Swar and Bhuvar, who govern or assist the operations of intelligence and energy in
man. [16/468]; The gods are the jyotir-maya beings of the tejomaya, luminous
Chandraloka or Swar and jyotirmaya, brilliant Suryaloka or Mahar, the two heavens

attainable by mortals. [16/491]

Chandra is the devata of the smriti or prajna; Surya of the satyam; Indra of the
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understanding and manas; Vayu of the sukshma prana; Mitra, Varuna, Aryama and
Bhaga are the four masters of the emotional mind or character; Brihaspati of the

sahaituka chit; Brahma of the sahaituka sat; Agni of the sahaituka tapas etc. [16/471]
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tvam | aryama | bhavasi | yat | kaninam | nama | svadha-van | guhyam | bibharsi |
afijanti | mitram | su-dhitam | na | gobhih | yat | dam-pati | sa-manasa | krnosi Il

’O holder of the self-law, 'thou *becomest 2Aryaman “when °thou bearest ®the secret
name °of the Virgins; '"they reveal thee '*with the Rays “as '"Mitra "*firmly founded
“when "®*thou makest '"of one mind "°the Lord of the house and the Spouse. [16/258]

’O thou who possessest self-ordering Nature, 'thou becomest *the might of the Aspirer
(Aryaman) *when °thou bearest *the secret “Name “of the Virgins (the unripe
Radiances). '"They brighten thee "*with the Light in her rays "“as "Love (Mitra)
“perfectly founded “when "*thou makest '"of one mind "°the Lord and his Spouse (Soul
and Nature) in their mansion (human body). [15/402]

'Thou *becomest *Aryaman *when °thou bearest *the secret *name “of the Virgins.
""They make thee to shine "“with the radiances (the cows, gobhih) “as '"Mitra *well-

established when ®thou makest "of one mind °the Lord of the house and his consort.
[15/353-4]

?Aryaman, the aspiring power and action of the Truth. [15/402 fn 4]

*Probably, the unripe Radiances that our aspiration has to prepare for their union with the higher power
of the soul; Aryaman holds their secret sense, the Name or Numen, which is manifested when aspiration
arrives at the light of knowledge and Mitra harmonises soul and nature. [15/402 fn 5]

'“The Soul and Nature. The mansion is the human body. [15/402 fn 7]
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tava | $riye | marutah | marjayanta | rudra | yat | te | janima | caru | citram |
padam | yat | visnoh | upa-mam | ni-dhayi | tena | pasi | guhyam | nama | gonam |l

*For the glory 'of thee, O Rudra, *the life-powers “make bright "thy ®birth "’into a richly
manifold *beauty. *When "“that highest "'step (or, the supreme plane of the three) “of
Vishnu "is founded within, '"thou guardest '°by it '*the secret '"name *°of the Ray-cows.
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[16/258]

*For the glory 'of thee, °O Violent One (Rudra), *the Thought-Powers (Marut) *make to
shine out by their pressure °that which is ’thy '’rich and *beautiful *birth (the supreme
world of Light). "When '“that highest ''stride "of Vishnu “has been established within,
"thou protectest '°by it *the secret "Name *’of the herds of the Radiance. [15/402]

*For the glory 'of thee, O Rudra, *the Maruts “brighten by their pressure °that which is
’the brilliant and '“varied ®birth "of thee. *That which is '“the highest ''seat “of Vishnu,

by that '"thou protectest '*the secret "Name *’of the radiances (the cows, gonam).
[15/354]

The supreme world of Light. Agni is said elsewhere to become in his being the highest of the shining
worlds. [15/402 fn 8]

1Vishnu has three strides or movements, earth, heaven and the supreme world of which Light, Truth and
the Sun are the foundation. [15/402 fn 9]

'820The highest divine sense of the illuminations of Knowledge is found in the superconscient worlds of
supreme Light. [15/402 fn 10]
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tava | $riya | su-drsah | deva | devah | puru | dadhanah | amrtam | sapanta |
hotaram | agnim | manusah | ni | seduh | dasasyantah | usijah | Samsam | ayoh |l

’By the glory 'of thee *who hast the true seeing, *the gods ’hold °a multiple completeness
and “taste (or, touch) *immortality; “men '*'“take up their session 'with Fire, '’the Priest
of the call, "“aspiring, "making a gift 'of the self-expression *of the human being.
[16/259]

’By the glory 'of thee *because thou hast right vision, *O god-head, *the gods "holding
%all that multiple existence “taste (or, touch) *immortality and “men "'*take their seat
"in the Force "“that offers the oblation and, '°desiring, "’they distribute to the godheads
"the self-expression '®of the being. [15/402]

By 'thy **glory, “O Deva, ’the gods “attain to right vision and "holding in themselves
%all the multiplicity (of the vast manifestation) °taste *Immortality. ""Men "“set ' Agni "in
them '%as the priest of the sacrifice '*when desiring (the Immortality) “they distribute (to
the Gods) '"the self-expression '®of the being. [15/354]

15u$ijah - The word is from the root s and must therefore mean “desire, wish, yearning out, aspiration”.

But these words do not exactly express the Vedic idea. It is that state of the Yogin when existence reaches
out after an effect or a fulfilment (lipsa); there is no corresponding word in English. The gods are often
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represented as ushatas, when they are called to the sacrifice. It is the movement towards a stronger
existence or activity which we are conscious of in the faculties when the system has been brought into a

fit state for the sacrificial action. [16/590-1]
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na | tvat | hota | piirvah | agne | yajiyan | na | kavyaih | parah | asti | svadha-vah |
visah | ca | yasyah | atithih | bhavasi | sah | yajfiena | vanavat | deva | martan |l

'There is none *who precedes *thee *as priest of the call, O Fire, 'none °mightier for
sacrifice, ""there is 'none *supreme over “thee ®in the seer-wisdoms, ''O master of the
self-law, “and "“of whatsoever “man '°thou becomest "“the guest, '"he conquers "*by

sacrifice, 2’0 godhead, *'those who are mortals. [16/259]

'"There is none “that precedeth “thee *as the priest of the oblation 'nor ®any mightier for
sacrifice; °O Flame, 'none "is *supreme over *thee ®in the things of the Wisdom, ''thou
who possessest the self-ordering power of Nature. '"'*The creature '“of whom '°thou

becomest "’the guest, *°0O godhead, "“prevails '*by sacrifice *'over all that belong to the

mortality. [15/403]
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vayam | agne | vanuyama | tva-itah | vasu-yavah | havisa | budhyamanah |
vayam | sa-marye | vidathesu | ahnam | vayam | raya | sahasah | putra | martan |l

**May 'we *who seek the Riches *win them by the offering, 'we “guarded by thee and
"awakened, 2O Fire, — ®we °in the clash of the battle, ’in our discoveries

of knowledge ''through days, “we by the Treasure *overcome '*mortal men, O son
“of Force. [16/259]
**May 'we, 0O Flame, *fostered by thee and 'awakened, *seekers of the substance,

**prevail by the offering, — *we %in the great struggle, *we '’in the comings of
knowledge in our days, *we "by the felicity, °O son '“of Force, *overcome '“all that are

mortal. [15/403]

"periods of Light visiting the soul [15/403 fn 11]
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yah | nah | agah | abhi | enah | bharati | adhi | it | agham | agha-$amse | dadhata |
jahi | cikitvah | abhi-Sastim | etam | agne | yah | nah | marcayati | dvayena |

"He who *®brings “sin and *transgression “upon us, '®on him who gives expression to evil,
“on himself "may there be put *that °evil; >O thou who art conscious, “slay "this
y ) b

“hostile assault, '°O Fire, "even him who “oppresses '*us **with the duality. [16/259]

'"The expresser of evil 'who *“seeks to bring ’sin and *transgression *into us, *his own
evil ''do thou return "upon his head; *slay, *O conscious knower, this '“hostile self-

expression "of him who "oppresses "*us **with the duality. [15/403]

The division, or the twofoldness of the nature divided between good and evil. [16/259 fn 5]
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tvam | asyah | vi-usi | deva | puirve | ditam | krnvanah | ayajanta | havyaih |
sam-sthe | yat | agne | Tyase | rayinam | devah | martaih | vasu-bhih | idhyamanah |l

'Thee *in the dawning *of this night, ‘O godhead, ’the ancients 'made °their messenger
and ®gave sacrifice *with their oblations; ''for "*thou art the godhead '*kindled '°by
mortals '"who have the light (or, the riches) and "thou travellest '°to the House "“of the
Treasures. [16/260]

'Thee, *O Godhead, *in the dawning *of this our Night °the Ancients 'made °their
messenger and *through thee sacrificed °by their offerings because “thou art the
godhead ''that "*is being kindled '°by the mortal "dwellers in this substance and ['*O
Agni!] Pthou movest °to the meeting-place “of all felicities. [15/403]

>the ancient seers who discovered the wisdom [15/403 fn 12]

the supreme world of Truth and Bliss [15/403 fn 13]

*k%

Explanatory Note

“From the sense of vibration and motion in the root 7, @ is that which vibrates,

moves, is in constant play; it comes therefore to signify substance, matter, force, energy,
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strength, prosperity, play, delight, laughter, with other kindred or derivative senses. It is
the Latin res, “thing, affair, object, matter, fact”. In the sense of substance or matter it is
constantly used in the Veda. [16/496]

From the sense of vibration and motion in the root T; T therefore means

vibration, stir, play, motion, and, because all substance is merely Prakriti or Shakti in
motion, it comes to mean substance. By Agni, by sahaituka tapas is got or enjoyed
substance, body. Into whatever that stream of force flows, however unsubstantial it may
be at the time, it grows in body, being and solidity; it tends to establish itself, to become

a res or established actual thing. [16/486]
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ava | sprdhi | pitaram | yodhi | vidvan | putrah | yah | te | sahasah | siino | Gihe |
kada | cikitvah | abhi | caksase | nah | agne | kada | rta-cit | yatayase |l

9. "YRescue *thy father, *in thy knowledge ‘keep him safe, *thy father "'who becomes ®thy
%son and ''bears thee, '°O son *of Force. *O conscious knower, "“when '*"wilt thou look
"upon us? "*When ""with thy Truth-Consciousness *’wilt thou set us to our journey?
[16/260]

"?Deliver the Father and °in thy knowledge *put away evil from him who ''is borne in
us *as thy ®son, '°O child °of Force. *When '*"wilt thou have that vision '*for us, *O
conscious knower? “when **wilt thou, O Truth-Conscious "Will, **impel us to the
journey? [15/404]

%Do thou °in thy knowledge '*extricate *the Father and “drive away (sin and darkness), ’he who ''is
borne in us ®as thy °Son, '°O Child of Force. [15/354]

"putrah - The Son of the sacrifice is a constant image in the Veda. It is the godhead himself, Agni who

gives himself as a son to man, a Son who delivers his father. [15/461 fi 1]
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bhiiri | nama | vandamanah | dadhati | pita | vaso | yadi | tat | josayase |
kuvit | devasya | sahasa | cakanah | sumnam | agnih | vanate | vavrdhanah |l

10. *The father *adores and “establishes 'the mighty *name "because *thou, °O shining one,
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*bringest him to accept and take pleasure ®in it; "“once and again, "*the Fire '"increases
and “desiring “the bliss ''of the godhead '°he conquers it '*by force. [16/260]

Then indeed °the Father *adores and *holds, °O Dweller in the substance, 'the vast
*Name "when "thou makest him to accept and cleave °to it. Wil in us “desires "“the

bliss and, '"increasing, '®wins it "%entirely '*by the force ''of the Godhead. [15/404]
2The world of Truth is also called the Wideness or the Vast or the Vast Truth. [15/404 fn 14]

"The Deva, the supreme Deity, of whom all the gods are different Names and Powers. [15/404 fn 15]
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tvam | anga | jaritaram | yavistha | vi$vani | agne | duh-ita | ati | parsi |
stenah | adrsran | ripavah | janasah | ajiata-ketah | vrjinah | abhtivan |l

11. *O youthful god, 'thou, *indeed, °carriest safe *thy adorer ®beyond *all "stumblings, °O

12.

Fire; "*for the hostile ’beings ''are seen, '’the thieves, '“even they who know not the light
of intuitive knowledge and “turn to ">crookedness. [16/260]

'Thou, °0O Will, “O youngest vigour, °carriest *thy adorer *beyond *all ’stumblings into
grief and evil; for the creatures 'are seen of [by] thee *who would do hurt to us and
"are thieves in their hearts, — "“they whose perceptions are void of the knowledge and
therefore °they have fallen "into the crookedness. [15/404]
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ime | yamasah | tvadrik | abhiivan | vasave | va | tat | it | agah | avaci |
na | aha | ayam | agnih | abhi-$astaye | nah | na | risate | vavrdhanah | para | dat |l

'These *journeys *have turned *towards thee,”*that *evil in us '’has been declared °to the
Shining One, 2O Pthis “Fire "’as he grows **will 'not ****deliver '®us "*to the assailant
and "the hurter. [16/260-1]

Lo, all 'these ‘movements of our journeying “have turned *their faces towards thee, ®and
"8for that ’evil in us, "it is declared °to the Dweller in our being. ?O ''never can "this
"“Will "in his increasing ***'betray '°us "’to the hurter of our self-expression; '"he will not
2021 deliver "us "®into the hands of our enemy! [15/404]
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Synopsis

[15/ 401]
THE DIVINE FORCE, CONQUEROR OF THE SUPREME GOOD

[1] The Divine Will-Force is that of which [tve] all [vi$ve] the other godheads
[devah] are forms and he manifests all these powers of supreme Truth as he grows in

us.

[3] Thus the supreme [upa-mam] state [padam] of conscious being [visnoh] is
attained [ni-dhayi] and by that our complex and manifold [citram] existence [janima] is

maintained in the Light and the Joy [caru].

[7; 9] The Rishi prays that the evil may not be allowed to express itself [agha-
Samse] again in him, that the secret soul in us who is the Father of things [pitaram] but
in us appears as the child [putrah] of our works and our evolution, may open itself to

the vast Truth-Consciousness [rta-cit].

[7;11] The Divine Flame will destroy [jahi] all the powers of falsehood and evil
[abhi-Sastim] who seek to make us stumble [duh-ita] and would rob us [stenah] of our

heavenly treasure.
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tvam | agne | vasu-patim | vasiinam | abhi | pra | mande | adhvaresu | rajan |
tvaya | vajam | vaja-yantah | jayema | abhi | syama | prtsutih | martyanam |

?Q Fire, °O king, *towards 'thee *the Wealth-master “of the riches *’I turn and ®’delight
'in thee ®in the pilgrim-sacrifice; *replenishing '’thee *may we conquer ''the plenitude,

“1>may we overcome '°the battle-hosts '"of mortals. [16/261]

*Strength (Fire), *master *over the lords of substance, *towards 'thee ®’I direct my delight
%in the march of my sacrifices. O King, '°by thee, “increasing thy plenitudes, “may we
conquer 'our plenty and '*"*overcome '°the embattled assaults '"of mortal powers.
[15/405]
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havya-vat | agnih | ajarah | pita | nah | vi-bhuh | vibha-va | su-drsikah | asme |
su-garhapatyah | sam | isah | didihi | asmadryak | sam | mimihi | §ravamsi Il

The ageless “Fire 'that carries the offering *is the father *of us, *he °in us ®is pervasive
in his being, ’extended in light, ®perfect in vision. '’Accomplished in the works of

the master of the house '""’blaze out "*thy forces, '>'*form and "“turn towards us '"thy
inspirations. [16/261]

*Strength (Fire) *unaging 'that bears the oblation “is the Father *of us, “he °in us
Spervades in being and ’is extended in light and ®is perfect in vision. *Kindle
"altogether "“thy strengths of impulsion ’that belong perfectly to the Master in our
dwelling [Agni], '*form “altogether '"thy inspirations of knowledge and "“turn them
towards us. [15/405-6]

' Agni is here the supreme Will dwelling in us, Father and Lord of our being; he is to act in us entirely by
the divine will and knowledge. [15/406 fn 1]
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visam | kavim | viSpatim | manusinam | Sucim | pavakam | ghrta-prstham | agnim |
ni | hotaram | visva-vidam | dadhidhve | sah | devesu | vanate | varyani Il

*The seer, *the master 'of men, *lord “of the human peoples, °Fire, *pure and ®purifying
"with its back of light *set *within you ''as the omniscient ®priest of the call; *he "’shall

win "“our desirable things '“in the godheads. [16/261]

SWill that is “the Seer and °Lord 'of the creature “in the human peoples, ’that is pure and
Spurifies, "with his surface of the mind’s clarities. *Will "'omniscient *hold *in you "as
the priest of your oblations, "*for this is he that wins for you ®your desirable boons “in
the godheads. [15/406]
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jusasva | agne | ilaya | sa-josah | yatamanah | raSmi-bhih | siiryasya |
jusasva | nah | sam-idham | jata-vedah | a | ca | devan | havih-adyaya | vaksi Il

*Of one mind *with the goddess of revelation (Ila) 'take pleasure in us, *O Fire,
*labouring ®with the rays "of the sun; *accept with pleasure *our "“fuel, ''O knower
of all things born, and '*'°bring "“the gods to us ’to partake of our sacrifice. [16/261]

‘Becoming of one heart *with the goddess of Truth-vision (Ila), *labouring °by the rays
"of the Sun of Light, 'cleave to us with love, O Strength (Fire): *accept in heart ’thy
fuel °in us, 'O Knower of the Births, *and '>'°bring to us '“the gods "’that they may eat
of our offering. [15/406]

*7She (Ila) is also connected with Surya, the Sun, as when Agni, the Will, is invoked (V.4.4) to labour by

the rays of the Sun, Lord of the true Light, being of one mind with Ila, ilayd sajosa yatamano rasmibhih

stryasya. [15/96]

Yjata-vedah - He knows entirely the five worlds - the worlds in which, respectively, Matter, Life-Energy,
Mind, Truth and Beatitude are the essential energies. They are called respectively Bhur, Bhuvar, Swar,

Mahas and Jana or Mayas. [ 15/284]

*k%
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6.

Explanatory Note

“havih - oblation (2.3.2); The oblation signifies always action (karma) and each
action of mind or body is regarded as a giving of our plenty into the cosmic being and
the cosmic intention [15/281]; Havis in the Veda is anything spiritual, mental, vital or
material offered to the gods so as to strengthen them each in their proper activity. The
base of the Vedic system is this idea of the interchange of offices between god & man,
man surrendering his inner & outer gains to the gods so that they by their activity in
him & his concerns may repay him, as is their habit, a thousandfold. [16/590]

Padyaya - The gods eat or enjoy the offering cast into Agni, into the pure tapas.

In other words, speaking psychologically, all the faculties are strengthened by the
surrender of actions, thoughts, feelings into the hands of the pure energy which

distributes them to the proper centres. [16/590]
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justah | damiinah | atithih | durone | imam | nah | yajfiam | upa | yahi | vidvan |
vi$va | agne | abhi-yujah | vi-hatya | $atru-yatam | a | bhara | bhojanani |l

'A cherished *guest *‘domiciled *in our gated house *’come °to this “sacrifice °of ours "as
the knower; '?O Fire, '*slaying ''all *who assail us '*'’bring to us '*the enjoyments "“of

those who make themselves the enemy. [16/262]

*Domiciled “in our gated dwelling, *the Guest 'loved and accepted, *’come °to this ‘our
’sacrifice ’in all thy knowledge (as the knower); all these **energies “slay '*that set
themselves to attack us and '*'’bring to us "*their enjoyments "who make themselves
our enemies.

"8 Al hostile energies that attack the soul of man possess certain riches which he needs and has to wrest

from them in order to arrive at his perfect plenitude. [15/406 fn 3]
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vedhena | dasyum | pra | hi | catayasva | vayah | krnvanah | tanve | svayai |
piparsi | yat | sahasah | putra | devan | sah | agne | pahi | nr-tama | vaje | asman |l

>*3Drive away from us *the Destroyer 'with thy stroke 'making °free space *for thy
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own *body; "'when '®thou carriest “the gods '®over safe, '*O son 2of Force, *us, *O
Fire, ®strongest godhead, '"guard "*in the plenitude. [16/262]

>*>Chase from us 'with thy blow “the Divider, 'make ®a free space (for growth) *for thine

0over to their

own *body! ""When, "*O Son "of Force, '“thou art carrying "“the gods
goal, "protect *’us "*in the plenitude of our possession, '°O Strength (Fire), '*O mightiest
Deity. [15/407]

2dasyum - The Dasyu is the undivine being who does no sacrifice, amasses a wealth he cannot rightly use
because he cannot speak the word or mentalise the superconscient Truth, hates the Word, the gods and
the sacrifice and gives nothing of himself to the higher existences but robs and withholds his wealth from
the Aryan. He is the thief, the enemy, the wolf, the devourer, the divider, the obstructor, the confiner.
Dasyus are powers of darkness and ignorance who oppose the seeker of truth and immortality [15/244-
5]

101The divine powers in us are carried to their goal in the Truth and Bliss by the force of the Divine Will
working in man. [15/407 fn 4]

*k%

Explanatory Note

Nr in the Veda is applicable both to gods and men and does not mean simply a
man; it meant originally, I think, strong or active and then a male and is applied to the
male gods, active divine souls or powers, purusds, opposed to the female deities, gnah

who are their energies. [15/81]
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vayam | te | agne | ukthaih | vidhema | vayam | havyaih | pavaka | bhadra-Soce |
asme | rayim | vi§va-varam | sam | inva | asme | vi$§vani | dravinani | dhehi Il

’0 Fire, **may 'we **worship “thee *with our words, “thee "with our offerings, *O purifier,
’0O happy light; "’into us '*'*bring "'the treasure "“in which are all desirable things, "*in us
8establish '"*substance '°of every kind '"of riches. [16/262]

**May 'we *"order aright *for thee our sacrifice *by our words and 'by our offerings, **O

13,14

Will that purifiest, °O happy flame of purity; ’in us '*'*pervade "a felicity "*of all

desirable boons, "’in us *confirm '®all "substance of our riches. [15/407]
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asmakam | agne | adhvaram | jusasva | sahasah | stino iti | tri-sadhastha | havyam |
vayam | devesu | su-krtah | syama | §armana | nah | tri-variithena | pahi Il

*Accept 'our *pilgrim-sacrifice, *O Fire, “accept, °O son “of force, 'O holder of the triple
world of thy session, ®our offering. '**May °we '*be ''doers of good deeds ®before the

godheads, '®protect *us “with a triple armour "of peace. [16/262]

*0 Will, °O Son °of Force 'who dwellest in the three worlds of our session, “cleave in
heart 'to our *sacrifice, ‘cleave 'to our *oblation. '*May *we *’become "'perfect in our
works ’in the godheads; '®protect *us by thy peace "“triple-armoured. [15/407]
"Mental, vital, physical, the lower “births” all the knowledge of which the Divine Will, knower of our
Births, possesses and through which it has to lead the ascending sacrifice to the supramental. [15/407 fn

5]
315The peace, joy and full satisfaction in the mental, vital and physical being. [15/407 fn 6]

*k%

Explanatory Note

’Adhvara - the word for sacrifice, is really an adjective and the full phrase is
adhvara yajfia, sacrificial action travelling on the path, the sacrifice that is of the nature

of a progression or journey. Agni, the Will, is the leader of the sacrifice. [15/333]

The image of this sacrifice is sometimes that of a journey or voyage; for it travels,
it ascends; it has a goal - the vastness, the true existence, the light, the felicity - and it is
called upon to discover and keep the good, the straight and the happy path to the goal,
the arduous, yet joyful road of the Truth. [15/377; 16/24]
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vi$vani | nah | duh-gaha | jata-vedah | sindhum | na | nava | duh-ita | ati | parsi |

agne | atri-vat | namasa | grnanah | asmakam | bodhi | avita | tantinam |l

*O knower of all things born, '°carry *us °through 'all *difficult passages, *through 'all
Scalamities ®as ’a ship *over the ocean. 'O Fire, "“voiced “by us "“with our obeisance

“even as did Atri, '®awake and '"be the guardian "*of our bodies. [16/262]

*O Knower of the Births, '®bear *us *over 'every *difficult crossing, yea, *over 'all

Sstumblings into evil ®as "in a ship "’that travels over °the waters. 'O Will, “expressed
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11.

“by us "“with our obeisance of submission '“as the Eater of things (Atri), '®awake in us,
"be the fosterer "*of our embodyings. [15/407]

'®Not only the physical body, but the vital and mental sheaths — all the embodied states or forms of soul.
[15/407 fn 7]
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yah | tva | hrda | kirina | manyamanah | amartyam | martyah | johavimi |
jata-vedah | yasah | asmasu | dhehi | pra-jabhih | agne | amrta-tvam | asyam |l

’I think *of thee *with a heart *that is thy bard and "mortal °I call °to thee immortal; O
knower of all things born, "“establish ’the glory "'in us, by the children of my works,
'O Fire, "®may I win "immortality. [16/263]

°I meditate *on thee *with a heart “that does the Work and, 'mortal, ®I call °to the
Immortal. °O Knower of the Births, “confirm "victory ''in us; "’by the children of my
works, '“O Will, “may I enjoy “immortality. [15/408]

Byt seems not to be s in the technical vedic sense, but to refer to all fruits of the sacrifice. [16/579]

Pamrta’tvam - The Vedic immortality is a vast beatitude, a large enjoyment of the divine and infinite

existence reposing on a perfect union between the Soul and Nature. [15/470 fn 1]
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yasmai | tvam | su-krte | jata-vedah | im | lokam | agne | krnavah | syonam |
asvinam | sah | putrinam | vira-vantam | go-mantam | rayim | na$ate | svasti Il

*The doer of great deeds 'for whom “thou ®*shalt make **that *happy other *world, ‘O
knower of all things born, "°reaches '"in peace "a wealth "’in which are the Horses of
swiftness, '“the Ray-Cows, “the Son, "*the Heroes. [16/263]

*O Knower of the Births, *the man perfect in his works 'for whom *thou *Createst *that
other *blissful *world, "reaches *a felicity that is peopled "happily with '°his life’s
swiftnesses, *his herds of Light, “the children of his soul, "*the armies of his energy.
[15/408]

"He 'for whom, *because he does well his works, ‘O Agni “Jatavedas, *thou *willest to
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make °that other ®world of bliss, '®attains ’to a felicity "’full of the Horses, *the Sons,
Bthe Heroes, "“the Cows, '"all happy being. [15/151]

The supramental world has to be formed or created in us by the Divine Will as the result of a constant
expansion and self-perfecting. [15/408 fn §]

1015The constant Vedic symbols of the Horse, Cow; Son, Hero. The sons or children are the new soul-
formations which constitute the divine Personality, the new births within us. The heroes are the mental
and moral energies which resist the assaults of ignorance, division, evil and falsehood. The vital powers
are the motive forces that bear us on our journey and are therefore symbolised by the Horse. The herds
are the illuminations that come to us from the supramental Truth, herding rays of the sun of Light.
[15/408 fn 9]

Synopsis

[15/ 405]
THE DIVINE WILL, PRIEST, WARRIOR AND LEADER OF OUR JOURNEY

[1-4] The Rishi hymns the Divine Force that knows all the successive births of the
soul [jata-vedah] on its ascending planes of existence and as priest of his upward and
onward-journeying sacrifice [adhvaresu] gives him the purity [Sucim], the power, the
knowledge, the increasing riches [vaja-yantah], the faculty of new formation and

spiritual productiveness by which the mortal grows into immortality.

[5-10] It destroys [vi-hatya] the enemy [$atru-yatam], the assailants [abhi-yujah],
the powers of evil, enriches the soul [a bhara] with all they try to withhold [bhojanani],
gives the triple [tri-varQthena] peace [S§armana] and the triple fulfilment of the mental,
vital and physical being [tri-sadhastha] and, labouring [krnavah] in the light of the
supramental [(im lokam] Truth, leads beyond [ati parsi], creating in us the world of

immortal felicity [amrta-tvam].
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su-samiddhaya | $ocise | ghrtam | tivram | juhotana |
agnaye | jata-vedase |l

'On the high-kindled *flame *pour as offering “a poignant >clarity, °to Fire, "the knower
of all things born. [16/263]

To the Will 'that knoweth all the births, 'to the Flame highly kindled, *purely luminous
*offer “a poignant *clarity. [15/409]

' ghrtam - Clarified butter, yield of the Cow of Light and symbol of the rich clarity that comes to the
mind visited by the Light. [15/395 fiz 6]; Ghrta also means shining, it is the shining yield of the shining
cow; it is the formed light of conscious knowledge in the mentality. [15/193]
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narasamsah | susiidati | imam | yajiam | adabhyah |
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'The spokesman of the godhead, °the inviolable **hastens **the sacrifice *on its way, "for

Sthis is the seer *who comes with the wine of sweetness in his hands. [16/263]

'This is he that expresses the powers of the gods, *the untameable *who speeds on its
way °this our “*sacrifice, 'this is [indeed] °the seer *who comes with the wine of sweetness
in his hands. [15/409]
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su-khaih | rathebhih | Gtaye |l

’Q Fire, 'we have sought thee with our adoration, **bring "hither °Indra °the rich in light,
Sthe beloved *with his happy '’chariots ''to protect us. [16/263]

*0 Strength (Fire), 'we have sought thee with our adoration, **bring "hither *the God-
Mind (Indra) ®bright and ®dear *in his happy '’chariots ''for our increasing. [15/409]

"The plural is used to indicate the manifold movement of the Divine Mind in its completeness. [15/409
fn 2]

This verse is addressed to Indra [indram], the Power of divine Mind, through whom comes the
illumination of the supramental Truth; by the advancing chariots [rathebhih] of this giver of Light
[citram] we conquer our divine possessions [sataye — 5.5.4]. [15/ 410 fn 3]
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trna-mradah | vi | prathasva | abhi | arkah | anisata |
bhava | nah | §ubhra | sataye |l

*Spread *wide, 'O seat, soft as wool, the songs of illuminations *°sound high; °O
bright one, "be *with us '*for the conquest. [16/264]

*Widely *spread thyself, 'softly, thickly covering; ‘towards thee ‘lighten *the voices of our
illumination. ‘Be *white and bright *in us '°that we may conquer. [15/410]

'Girna - wool; the fleece of the Ewe [15/566 fn 4]
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*Swing *wide, 'O divine *doors; *be easy of approach “that you may be ‘our "guard:

%lead further further and 'fill full *our sacrifice. [16/264]

**Swing open, 0O ye Doors 'divine. And °give us easy passage °for our ‘expanding;
Sfarther, farther ’lead and fill *our sacrifice. [15/410]

“Man’s sacrifice is his labour and aspiration Godwards and is represented as travelling through the
opening doors of the concealed heavenly realms, kingdoms conquered in succession by the expanding
soul. [15/410 fn 4]; The aspiration of the Vedic seer was the enrichment and expansion of man’s being,

Companion to Hymns to the Mystic Fire — Vol. 11 44



the birth and the formation of the godheads in his life-sacrifice, the increase of the Force, Truth, Light,
Joy of which they are the powers until through the enlarged and ever-opening worlds of his being the soul
of man rises, sees the divine doors (devir dvarah) swing open to his call and enters into the supreme
felicity of a divine existence beyond heaven. [15/139]; May the divine Doors swing open, wide to our
call, easy of approach with our prostrations of surrender; may they stretch wide opening into vastnesses,
the imperishable Doors purifying the glorious and heroic kind (2.3.5) [16/39].
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"Dawn and °night *we seek with desire *the two mighty "Mothers “of the Truth 'with
their fair front to us *who increase our being's space. [16/264]

’Darkness and "Dawn ®we desire, *two mighty "Mothers “of the Truth, 'fairly fronting us,
“increasers of our spacious being. [15/410]

"Night and Day, symbols of the alternation of the divine and human consciousness in us. The Night of

our ordinary consciousness holds and prepares all that the Dawn brings out into conscious being. [15/410
fn 5]
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0 worshipped twain, ‘O divine priests of man's call, '>"'arrive *on the path 'of the
wind "to this *our *sacrifice. [16/264]

And “O ye divine *Priests ‘of our humanity, *°O worshipped Twain, '*'approach “on the
paths 'of the Life-breath "to this *our “sacrifice. [15/410]
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barhih | sidantu | asridhah |l

%May 'Ila, *Saraswati, and *Mabhi, “the three *goddesses *who create the bliss *sit ‘on the

sacred seat, °they who never err. [16/264]

'She of the vision of knowledge (Ila), *she of its flowing inspiration (Saraswati), *she of
its vastness (Mahi), ‘three *goddesses *who give birth to the Bliss, "they who stumble
not, *may they take their seats ’at the altar strewn of the sacrifice. [15/411]

%May 'Ila, “Saraswati and *Mabhi, *three *goddesses “who give birth to the bliss, *take

their place "on the sacrificial seat, "they who stumble not,” or “who come not to hurt” or
“do not hurt. [15/94]

Ila, goddess of revelation; Saraswati, goddess of inspiration; Mahi, goddess of the Vast Truth, Mahas or
rtam brhat. [16/264 fn 7].

°Or, who are not assailed, cannot be attacked by the ignorance and darkness, cause of our suffering. [15/
411 fn 7]; The epithet means, I think, they in whom there is no false movement with its evil consequences,
duritam, no stumbling into pitfalls of sin and error. [15/94]

*k%

Explanatory Note

[15/94-97]
The formula is expanded in Hymn 110 of the tenth Mandala (10.110.8): May

Bharati come speeding to our sacrifice and Ila hither awakening our consciousness (or,
knowledge or perceptions) in human wise, and Saraswati, three goddesses sit on this
blissful seat, doing well the Work. It is clear and will become yet clearer that these three
goddesses have closely connected functions akin to the inspirational power of
Saraswati. In the eighth hymn of Madhuchchhandas (1.8.8) we have a Rik in which

Bharati is mentioned under the name of Mabhi.

Mahi, then, is the luminous vastness of the Truth, she represents the Largeness,

brhat, of the superconscient in us containing in itself the Truth, rzam.

Saraswati is the Word, the inspiration, as I suggest, that comes from the Ritam,

the Truth-Consciousness. Bharati and Ila must also be different forms of the same
Word or knowledge.

Ila is also the word of the truth; her name has become identical in a later
confusion with the idea of speech. As Saraswati is an awakener of the consciousness to
right thinkings or right states of mind, cetanti sumatinam, so also Ila comes to the
sacrifice awakening the consciousness to knowledge, cetayanti. She is full of energy,
suvird, and brings knowledge. She also is connected with Surya, the Sun, as when Agni,
the Will, is invoked (5.4.4) to labour by the rays of the Sun, Lord of the true
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Light, being of one mind with Ila, ilayad sajosa yatamano rasmibhih stiryasya. She is the
mother of the Rays, the herds of the Sun. Her name means she who seeks and attains
and it contains the same association of ideas as the words Ritam and Rishi. Ila may
therefore well be the vision of the seer which attains the truth. As Saraswati represents
the truth-audition, $ruti, which gives the inspired word, so Ila represents drsti, the truth-
vision. If so, since drsti and Sruti are the two powers of the Rishi, the Kavi, the Seer of

the Truth, we can understand the close connection of Ila and Saraswati.

Bharati or Mabhi is the largeness of the Truth-Consciousness which, dawning on

man’s limited mind, brings with it the two sister Puissances.

We may note also that these three goddesses are said to bring to birth for man the
Bliss, [mayah-bhuvah]. I have already insisted on the constant relation, as conceived by
the Vedic seers, between the Truth and the Bliss or Ananda. It is by the dawning of the
true or infinite consciousness in man that he arrives out of this evil dream of pain and
suffering, this divided creation into the Bliss, the happy state variously described in
Veda by the words bhadram, mayas (love and bliss), svasti (the good state of existence,
right being) and by others less technically used such as varyam, rayih, rayah . For the
Vedic Rishi Truth is the passage and the antechamber, the Bliss of the divine existence

is the goal, or else Truth is the foundation, Bliss the supreme result.
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0 maker of forms, *hither 'benignant *’arrive ®all-pervading ’in thy fostering to us *and

’in thyself; '“in sacrifice on sacrifice ''us “upward "“guard. [16/264-5]

0 Fashioner of things (Twashtri), 'beneficent *hither “°come to us; °pervader of all in
thy being, 'in thy nourishing of all *and *with thyself, "’in sacrifice after sacrifice "*foster
"our "ascension. [15/411]

The Divine as the Fashioner of things [tvastah] pervades all [vi-bhuh] that He fashions both with His
immutable self-existence [tmana] and [uta] with that mutable becoming of Himself in things by which the

soul seems to grow and increase [pose] and take on new forms. By the former He is the indwelling Lord
and Maker, by the latter He is the material of his own works. [15/411 fn 9]
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yatra | vettha | vanaspate | devanam | guhya | namant |
tatra | havyani | gamaya |l

10. O Tree, "there 'where “thou knowest *the secret “names “of the gods *make rich [reach]
Sour offerings. [16/265]

0 Master of Delight 'to that goal where *thou knowest “the secret “"Names “of the gods,
"thither *lead ®our offerings. [15/411]
’Soma [15/411 fn 10]; or, Master of Delight [16/265 fn §]

'The Ananda, the state of divine Beatitude in which all the powers of our being are revealed in their
perfect godhead, here secret and hidden from us. [15/411 fn 11]
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svaha | agnaye | varunaya | svaha | indraya | marut-bhyah |
svaha | devebhyah | havih |l

11. 'Swaha *to the Fire and *to Varuna, *Swaha °to Indra and °the Life-powers, 'Swaha *to
the gods be °our offering. [16/265]

'Swaha *to the Will [Agni] and to the Lord of Wideness (Varuna), ‘Swaha °to the God-
Mind (Indra) and °to the Thought-Power (Maruts), 'Swaha *to the godheads be °the food
of our oblation. [15/412]

The Maruts, nervous or vital forces of our being which attain to conscious expression in the thought,
singers of the hymn to Indra, the God-Mind. [15/412 fn 13]

™That is, let all in us that we offer to the divine Life be turned into the self-light and self-force of the
divine Nature. [15/412 fn 14]

L7wmer Swaha — su + a + ha = offer (3 + ha) duly and wholeheartedly (su)

Synopsis
[15/ 409]

A HYMN OF THE SUMMONING OF THE GODS

The hymn calls to the sacrifice by the summons of the divine Flame the principal

godheads [Indra - v.3, Ashwins — v.7, Ila, Saraswati, Mahi — v. 8, Twashtri — v. 9; Soma
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—v.10, Varuna, Maruts — v.11]. Each is described or invoked in that capacity and
functioning in which he is needed and helpful to the perfection of the soul and its

divine growth and attaining.
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agnim | tam | manye | yah | vasuh | astam | yam | yanti | dhenavah |
astam | arvantah | asavah | astam | nityasah | vajinah | isam | stotr-bhyah | a | bhara |l

’I meditate 'on the Fire “who is *the dweller in things, 'to whom °the milch-cows *go ‘as
to their home, °to their home "*the swift 'war-horses, ’to their home '“the eternal
Bsteeds of swiftness. '®'’Bring '"to those who laud thee '°the force of thy impulse.
[16/265]

’On [that] 'Strength (Fire) °I meditate “who is *the dweller in substance and "to him °as
their home ®go °our fostering herds, "to him '°as their home "“our swift ''war-steeds, 'to
him "as their home "“our powers of the plenitude. "*”’Bring ""to those who affirm thee “’thy
force of the impulsion. [15/413]

>or, who is the Shining One [16/265 fn 9]

115The Horse is the symbol of Force in the Veda, especially of vital force. It is variously the ''Arvat or
war-steed in the battle and the *Vajin, the steed of the journey which brings us in the plenty of our
spiritual wealth. [15/413 fn 1]

Bor, steeds of the plenitude [16/265 fn 10]

'“The power that enables us to make the journey through the night of our being to the divine Light.
[15/413 fn 2]; The straight impulsion which the gods possess; man, moving from the ignorance to the
Truth by the ignorance, follows a crooked and wavering movement, has a judgment distressed by the
falsehood and in his growth stumbles constantly into sin and suffering. By the growth of the gods in him,
he is able to move without stumbling and suffering from Truth to greater Truth, straight, felicitously.
[15/537 fn 2]
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sah | agnih | yah | vasuh | grne | sam | yam | a-yanti | dhenavah |

sam | arvantah | raghu-druvah | sam | su-jatasah | siirayah | isam | stotr-bhyah | a |
bhara |l
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2. 'This is *the Fire *who “is the dweller in things *voiced by me, 'in whom “*meet °the
milch-cows, and "in him ['“*meet] "*the swift galloping ''war-horses and in him ['**meet]
Pthe illuminates “who have come to the perfect birth. Bring to those who laud thee
the force of thy impulse. [16/265]

"He is *that *Strength (Fire) **who “is the dweller in substance; "him °I express **in
whom come together (combine and harmonise) *our fostering herds, 'in whom '**meet
“our swiftly galloping ''war-steeds, in whom (***meet) “our luminous seers "“that come
to perfect birth in us. Bring to those who affirm thee thy force of the impulsion. [15/414]

/10738 A1l our growing powers of force and knowledge move towards the manifestation of the divine
Knowledge-Force and in it combine and are harmonised. [15/414 fn 3]
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agnih | hi | vajinam | viSe | dadati | viSva-carsanih |
agnih | raye | su-abhuvam | sah | pritah | yati | varyam | isam | stotr-bhyah | a | bhara |l

3. °The all-seeing 'Fire “gives *the steed of the plenitude *to man, °Fire *the horse ®that
comes swiftly to him “for the riches; 'when he is pleased *he 'journeys "*to the
desirable good. Bring to those who laud thee the force of thy impulse. [16/266]

'Will (Fire), *the universal toiler, ‘gives *to the creature his steed of the plenitude. *Will
(Fire) “gives ®that which comes into entire being in us “for the felicity and, "satisfied, it
Yourneys *to the desirable good. Bring to those who affirm thee thy force of the impulsion.
[15/414]
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a | te | agne | idhimahi | dyu-mantam | deva | ajaram |
yat | ha | sya | te | paniyasi | sam-it | didayati | dyavi | isam | stotr-bhyah | a | bhara |l

4. 30 Fire, "*we kindle *thy *luminous and ’ageless **flame; *when “the fuel "of thee
becomes “more effective in its labour, "“it blazes up "“in heaven. Bring to those who
laud thee the force of thy impulse. [16/266]

’That fire of thee "*we kindle °O God, O Flame, °luminous, ‘unaging, *when '**that
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5.

more effective force of ''thy '*labour “blazes "*in our heavens. Bring to those who affirm
thee thy force of the impulsion. [15/414]
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altelagne | rca | havih | $ukrasya | $ocisah | pate |

su-candra | dasma | vi$pate | havya-vat | tubhyam | hiiyate | isam | stotr-bhyah | a |
bhara |l

’0 Fire, 0 Master °of the brilliant “Light, the offering "'*is cast "’to thee *with the word
of illumination, 2O bearer of the offering, 'O master of the creature, "achiever of

works, °O delightful flame. Bring to those who laud thee the force of thy impulse.
[16/266]

*Will (Fire), *master of the pure-bright "flame, *thine is *the offering "'“cast *by the
illumining word; "“bearer of the oblation, "*to thee "'it is cast, 'O master of the

creature, ’achiever of works, *perfect in delight. Bring to those who affirm thee thy force of
the impulsion. [15/414]
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pro | tye | agnayah | agnisu | viSvam | pusyanti | varyam |
te | hinvire | te | invire | te | isanyanti | anusak | isam | stotr-bhyah | a | bhara |l

“In thy fires “those 'greater *fires of thee °nurse *every 'desirable good; ®they, they °race,
y g y

Ythey "'run, "“they "drive on in their impulse '*without a break. Bring to those who laud
thee the force of thy impulse. [16/266]

*Those are *thy flames that “in these thy other flames ®nourish and 'advance *every
’desirable good; ®they, they °race! "’they, they ''run! “they "“drive on in their impulsions
“without a break. Bring to those who affirm thee thy force of the impulsion. [15/415]
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tava | tye | agne | arcayah | mahi | vradhanta | vajinah |
ye | patva-bhih | $aphanam | vraja | bhuranta | gonam | isam | stotr-bhyah | a | bhara |l

’0 Fire, *those “rays 'of thine, 'thy “steeds of plenitude °greaten °the Vast; *they "*gallop
"with tramplings °of their hooves ''to the pens "“of the Ray-cows. Bring to those who
laud thee the force of thy impulse. [16/267]

*Those are 'thy *fiery rays, 0O Will [Agni], “steeds of the plenitude, and °they increase
*into the largeness and "with tramplings °of their hooves *they “bring ''in the pens "of
the luminous kine. Bring to those who affirm thee thy force of the impulsion. [15/415]

1. 3The illuminations of the divine Truth penned up in the cavern of the subconscient by the lords of

sense-action. [15/415 fn 4]; The Panis are represented as concealing the stolen herds in a cave of the
mountain which is called their concealing prison, vavra, or the pen of the cows, vraja [15/140].

*k%

Explanatory Note

[15/92-3]

This stream [in Greek Mythology] is the river Hippocrene, the fountain of the
Horse, and to account for its name we have a legend that it sprang from the hoof of the
divine horse Pegasus; for he smote the rock with his hoof and the waters of inspiration
gushed out where the mountain had been thus smitten. Was this legend merely a Greek
fairy-tale or had it any special meaning? And it is evident that if it had any meaning, it
must, since it obviously refers to a psychological phenomenon, the birth of the waters
of inspiration, have had a psychological meaning; it must have been an attempt to put
into concrete figures certain psychological facts. We may note that the word Pegasus, if
we transliterate it into the original Aryan phonetics, becomes Pajasa and is obviously
connected with the Sanskrit pajas, which meant originally force, movement, or
sometimes footing. In Greek itself it is connected with pége, a stream. There is,
therefore, in the terms of this legend a constant association with the image of a forceful
movement of inspiration. If we turn to Vedic symbols we see that the Ashwa or Horse
is an image of the great dynamic force of Life, of the vital and nervous energy, and is
constantly coupled with other images that symbolise the consciousness. Adri, the hill or
rock, is a symbol of formal existence and especially of the physical nature and it is out
of this hill or rock that the herds of the Sun are released and the waters flow. The
streams of the madhu, the honey, the Soma, are said also to be milked out of this Hill or
Rock. The stroke of the Horse’s hoof on the rock releasing the waters of inspiration

would thus become a very obvious psychological image.
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navah | nah | agne | a | bhara | stotr-bhyah | su-ksitih | isah |
te | syama | ye | anrcuh | tva-ditasah | dame-dame | isam | stotr-bhyah | a | bhara I

**Bring *to us *who laud thee, O Fire, 'new *impelling forces that lead to happy worlds;
"may we be “of those ""'who "“with thee for their messenger '*sing the hymn of
illumination '*in home and home. Bring to those who laud thee the force of thy impulse.
[16/267]

**Bring, *O Will [Agni], °to those who affirm thee 'new ®strengths of impulsion "that
find aright their dwelling-place; ""'may we be °they ""'who "“because they have thee for
their messenger, '*sing the hymn of illumination '“in home and home. Bring to those who
affirm thee thy force of the impulsion. [15/415]

"That is, they take us to our home in the world of Truth, the superconscient plane, own home of Agni, in

which all these impulsions advancing find their rest and dwelling-place. It is reached by an ascent from

plane to plane opened in succession by the power of the divine illumining Word. [15/415 fn 5]
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ubhe | su-candra | sarpisah | darvi | $rinise | asani |
uto | nah | ut | puptryah | ukthesu | Savasah | pate | isam | stotr-bhyah | a | bhara |l

*0 delightful flame, *thou turnest 'both “the ladles “of the streaming clarity ‘towards thy
mouth; "then '“mayst thou carry ®us *high 'beyond ''in the utterances, O Master “of
might. Bring to those who laud thee the force of thy impulse. [16/267]

'Both “ladles *of the running richness *thou approachest °to thy mouth, *O perfect in
delight; '®mayst thou "“in *our "*speakings “utterly '™fill thyself, >O master “of shining
strength. Bring to those who affirm thee thy force of the impulsion. [15/415]

134Perhaps, the divine and the human delight. [15/415 fn 6]
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eva | agnim | ajuryamuh | gih-bhih | yajiebhih | anusak |
dadhat | asme | su-viryam | uta | tyat | a§u-asvyam | isam | stotr-bhyah | a | bhara |l
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10. 'Thus *have they driven and controlled *the Fire *without a break *by their words and
*their sacrifices; ‘'may he found ®in us °the perfect hero-might '’and "*the perfect power of
the Horse. Bring to those who laud thee the force of thy impulse. [16/267]

'So *by our words and “our sacrifices *they *without any break **drive and control *the
Strength (Fire). ‘May he establish ®in us °an utter energy '"and ''that *swift galloping
force. Bring to those who affirm thee thy force of the impulsion. [15/416]

The hero-power of the battling soul. [15/416 fn 7]

2A$u-a$vyam, the swift Horse-Power, with a play on the two words giving it the sense of “swift horse-
swiftness”. [15/416 fn §]

Synopsis

[15/ 413]
THE GALLOPING FLAME-POWERS OF THE JOURNEY

[1-4] The flames of Agni the divine Will, home [astam] and meeting-place [sam a-
yanti] of all our increasing and advancing life-powers [arvantah, vajinah] are imaged as
galloping [raghu-druvah] on our human journey to the supreme good [varyam]. Divine
WiIll creates in us the divine strength of impulsion [isam], an illumined [dyu-mantam]
and undecaying [ajaram] force and flame described as the steed of the plenitude

[vajinah], which brings us [dadati] that good [varyam] and carries us to that goal.

[6-7] His flames are coursers on the path [vajinah] who increase [vradhanta] by
the sacrifice; they hasten [hinvire] uninterruptedly [anusak], and race always more
swiftly [invire]; they bring in [bhuranta] the penned-up [vraja] illuminations of the

hidden knowledge [gonam)].

[3] Their entire force and rapidity [vajinam] are accorded [dadati] when the divine

Strength is filled and satisfied [pritah] with the sacrificial offerings.
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sakhayah | sam | vah | samyaficam | isam | stomam | ca | agnaye |
varsisthaya | ksitinam | Gijah | naptre | sahasvate |l

'O comrades, *in you “an integral *force ‘and *complete ‘laud °to Fire *the most powerful

“among the peoples, "“to the mighty "*child "of energy. [16/267-8]

'O comrades, *in you “an absolute *force of impulsion ‘and *an utter ®affirming *for the
Strength (Fire) °that lavishes all his abundance "“on the worlds of our dwelling, *for the
master of Force, *for the son ''of Energy. [15/417]

r, on the dwellers of the world [15/417 fn 1]
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kutra | cit | yasya | sam-rtau | ranvah | narah | nr-sadane |
arhantah | cit | yam | indhate | sam-janayanti | jantavah |l

*Whom "*wheresoever “they come into contact with, '*him ®men *who have the power
*rapturously ''set alight ’in this house of man and "“all beings born "’strive to bring
to birth. [16/268]

"*Wheresoever *man’s soul “‘comes to utter meeting *with him, *it becomes full of delight
"in its dwelling-place. Even °they who are adepts in the strength ''continue to kindle
"the flame of him and "all creatures born "*work to bring him to perfect birth. [15/418]
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sam | yat | isah | vanamahe | sam | havya | manusanam |
uta | dyumnasya | Savasa | rtasya | raémim | a | dade |l

3. *Whenso *we win 'completely *the impulsions of force, >completely “the offerings

"human beings ®must give, *then *'*he gathers to himself “the Ray °of the light and
the might and ''the Truth. [16/268]

*When 'wholly “we possess and enjoy “our strengths of impulsion, *wholly *all that
"men “offer as a sacrifice, ®then ***I receive "*the ray "'of the Truth °in its illumination
and '’shining energy. [15/418]

or, ?the ray “of the light, '°the luminous force, ''the truth [15/418 fn 2]
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sah | sma | krnoti | ketum | a | naktam | cit | diire | a | sate |
pavakah | yat | vanaspatin | pra | sma | minati | ajarah |

4. *Yea, 'he >’creates “the light of intuition ’even *'*for one who is *far off ‘in the night,

"the purifying and "imperishable Fire '*'*"*ravages "*the trees of the forest. [16/268]

*Verily 'he *“creates “the light of perception ‘even *'’for one who sits *far off ‘n the
night, “when "himself undecaying ''the purifier '*'*">compresses “the lords of the
woodland of delight. [15/418]

®naktam - Night in the Veda is the symbol of our obscure consciousness full of ignorance in knowledge

and of stumblings in will and act, therefore of all evil, sin and suffering. [15/134]

B Vanaspatin, in its double sense, the trees, the lords of the forest, growths of the earth, our material

existence, and lords of delight. Soma, producer of the immortalising wine, is the typical vanaspati.
[15/418 fn 3]
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ava | sma | yasya | vesane | svedam | pathisu | juhvati |
abhi | im | aha | sva-jenyam | bhiima | prstha-iva | ruruhuh |l

5. **When in *his *service 'men cast 'down °their sweat on the paths, *'*they ascend ''to a
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self-born “ground "“as if “to wide levels. [16/268]

“When in *his “circling “men cast (‘down) °the sweat of their toil "as an offering ‘on
the paths, '’then ®' they ascend °to him "where he sits self5joyous "“like climbers who
arrive *upon "“large “levels. [15/418]

°An equivoque on the double sense of the word, sweat and the rich droppings of the food-offering.
[15/418 fn 4]

Yor, self-victorious. [15/418 fn 5]

1213These are the wide free infinite planes of existence founded on the Truth, the open levels opposed
elsewhere to the uneven crookednesses which shut in men limiting their vision and obstructing their
journey [15/418 fn 6]; Knowledge is likened to the wide open levels (4.2.11) which are frequently referred
to in the Veda; they are the large levels to which those ascend who labour in the sacrifice and they find
there Agni seated self-blissful (5.7.5); they are the wide being which he makes for his own body (5.4.6),
the level wideness, the unobstructed vast (4.1.7) [15/206].
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yam | martyah | puru-sprham | vidat | vi§vasya | dhayase |
pra | svadanam | pitinam | asta-tatim | cit | ayave |l

"Him *mortal man *must come to know as one who holds the multitude of his desires
%so that he may establish in him ®all; ’he moves *towards the sweet taste *of the draughts
of the wine and '°to the building of the house "*for man. [16/268]

"Him *“shall *mortal man *come to know ’as the godhead who has this multitude of his
desires °that he may establish in us °the all; for "he reaches forward ®to the sweet taste *of
all foods and '’he builds a home "*for this human being. [15/419]

"The home of man, the higher divine world of his existence which is being formed by the gods in his
being through the sacrifice. This home is the complete Beatitude into which all human desires and
enjoyings have to be transformed and lose themselves. Therefore Agni, the purifier, devours all the forms
of material existence and enjoyment in order to reduce them to their divine equivalent. [15/419 fn 7]
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Pure and bright, verily, is he [from the next verse?] and 'he °tears [is tearer of] our *desert
*dwelling place, ‘like '°a beast **who tears, '°a beast ''with golden beard and "“tusks of
bright purity, "he is like a smith '*whose force is unafflicted by the heat of the Fire.
[16/269]

*Yea, 'he °teareth to pieces “this desert *in which we dwell “as '°the Animal *®that teareth
its food; ''the beard of this Beast is of the golden light, *his fang is a purity and ("’like a
smith) "“the force in him is not afflicted by his heats. [15/419]

**The material existence not watered by the streams or rivers which descend from the superconscient Bliss
and Truth. [15/419 fn 8]

" pasuh - Literally, passion-mind and the animal; but the word pa$u may also mean, as it does oftenest in
the Veda, the symbolic Cow of light; in that case the sense will be the emotional mind and the illumined
mind. [15/420 fn 12]

"the gold being always the symbol of the solar light of the Truth [15/209]

*k%

Explanatory Note

“rbhuh - Indra’s assistants, his artisans, human powers who by the work of
sacrifice and their brilliant ascension to the high dwelling-place of the Sun have
attained to immortality and help mankind to repeat their achievement. They shape by
the mind Indra’s horses, the chariot of the Ashwins, the weapons of the Gods, all the
means of the journey and the battle. [16/27]

The names of the three Ribhus are, in the order of their birth, Ribhu or
Ribhukshan, the skilful Knower or the Shaper in knowledge, Vibhwa or Vibhu, the
Pervading, the self-diffusing, and Vaja, the Plenitude. Their names indicate their special
nature and function, but they are really a trinity, and therefore, although usually termed
the Ribhus, they are also called the Vibhus and the Vajas. Ribhu, the eldest is the first in
man who begins to shape by his thoughts and works the forms of immortality; Vibhwa
gives pervasiveness to this working; Vaja, the youngest, supplies the plenitude of the
divine light and substance by which the complete work can be done. [15/338]
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Sucih | sma | yasmai | atri-vat | pra | svadhitih-iva | riyate |
su-suih | asiita | mata | krana | yat | anase | bhagam |I

*Yes, he is 'pure and bright and *he is as one whose axe is “like an eater and ®ever enters
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>deeper; *with a happy delivery ''his mother “bore him, "*for "*he is an achiever of the
work and '*wins “enjoyment of the bliss. [16/269]

"Pure *indeed is *he for whom “as for the eater of things (Atri) *there is the flowing
progression ‘by Nature ’as °by an axe, and *with a happy travail ''she, his Mother,
“brought him forth "“that 'he may accomplish her works and "“taste ""of the enjoyment.
[15/419]

SAgain an equivoque on the double sense of svadhiti, an axe or other cleaving instrument and the self-
ordering power of Nature, Swadha. The image is of the progress of the divine Force through the forests
of the material existence as with an axe. But the axe is the natural self-arranging progression of Nature,
the World-Energy, the Mother from whom this divine Force, son of Energy, is born. [15/419 fn 9]

"The divine enjoyment, bhaga, typified by the god Bhaga, the Enjoyer in the power of the Truth. [15/419
fn 10]
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a | yah | te | sarpih-asute | agne | Sam | asti | dhayase |
alesul dyumnam | uta | $ravah | a | cittam | martyesu | dhah |l

%0 Fire, *to whom is poured “the running stream of the offering of light, the man who
%is "a happy ground *for establishing *thee, — ''in such "mortals '*'*found '“the light,
“and "the inspiration and '°the knowledge. [16/269]

%0 Strength (Fire), °O presser out on us “of the running richness, *when thou findest
one who ®is ’a glad peace °for the establishing “of thy works, ''in such "mortals
Pillumination '*"*establish “and "“inspired knowledge "*and "°the conscious soul.
[15/420]

’Sam and $arma in the Veda express the idea of peace and joy, the joy that comes of the accomplished
labour, $ami , or work of the sacrifice: the toil of the battle and the journey find their rest, a foundation of
beatitude is acquired which is already free from the pain of strife and effort. [15/420 fn 11]

'$ravas - means literally hearing and from this primary significance is derived its secondary sense,
“fame”. But, psychologically, the idea of hearing leads up in Sanskrit to another sense which we find in

Sravana, Sruti, Sruta, — revealed knowledge, the knowledge which comes by inspiration. [15/63]
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iti | cit | manyum | adhrijah | tva-datam | a | pasum | dade |
at | agne | aprnatah | atrih | sasahyat | dasyiin | isah | sasahyat | nin Il

10. *Even 'so, “irresistible born, ®*I receive *the force of mind, 'the cow of vision “given by
thee. '°O Fire, *then “**may "“Atri **overcome "“the destroyers ''who satisfy thee not,

*may he overcome "“forces and 'men. [16/269]

"?For to this end “I born in the material existence *°receive as thy gift *the emotional
mind and ’the animal being. *Yea, '°O Will [Agni], **may "the eater of things (Atri)
BPoverpower “the Dividers 'who minister not to his fullness; "these souls “that rush
upon him with their impulsions '*may he overcome. [15/420]

"Literally, passion-mind and the animal; but the word pasu may also mean, as it does oftenest in the Veda,
the symbolic Cow of light; in that case the sense will be the emotional mind and the illumined mind. But
the first rendering agrees better with the general sense of the hymn and with its previous use of the word.
[15/420 fn 12]

“The Dasyus who hack and cut up the growth and unity of the soul and seek to assail and destroy its
divine strength, joy and knowledge. They are powers of Darkness, the sons of Danu or Diti the divided
being. [15/420 fn 13]

Synopsis
[15/417]

THE DIVINE WILL, DESIRER, ENJOYER, PROGRESSIVE FROM THE ANIMAL TO
BLISS AND KNOWLEDGE

[2-4] Agni is hymned as the divine Force [isam] that brings the bliss [ranvah] and
the ray [rasmim] of the truth [rtasya] into the human being and light [ketum] into the

night of our darkness [naktam].

[4-6] He leads men [ruruhuh] in their labour [vesane] to his own infinite [bhiima]
levels [prstha]; he enjoys and tears up [minati] the objects of earthly enjoyment
[vanaspatin], but all his multitude of desires [puru-sprham] are for the building of an
universality [asta-tatim], an all-embracing enjoyment [svadanam] in the divine home of

the human being.

[7-8] He is the animal [pasuh] moving as the enjoyer by the progressive movement
of Nature [pra riyate], as with an axe [svadhitih-iva] through the forest, to the

achievement [krana] and the bliss [bhagam].

[9-10] This passionate, emotional [manyum], animal being [pasum] of man is
given by him [tva-datam] to be purified into the peace [$am] and bliss; in it he
establishes [dhah] a divine light [dyumnam] and knowledge [$§ravah] and the awakened

state of the soul [cittam].
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tvam | agne | rta-yavah | sam | idhire | pratnam | pratnasah | Gtaye | sahah-krta |
puru-candram | yajatam | viSva-dhayasam | damiinasam | grha-patim | varenyam |l

’Q Fire, °created by our force, 'thee ®the Ancient One ’the ancient *seekers of Truth “’set
blazing *for their guard ''the master of sacrifice '"with his many delights *who
establishes all, "Fire who dwells in the house, '*master of the house, ’the supremely
desirable. [16/270]

*Will [Agni], *who art by force created in us, 'thee °the pristine (ancient) Power "the
pristine (ancient) *seekers of the Truth *kindled “entirely *that they might grow in their
being, ''the god in the sacrifice, '"who because he has the multitude of his delights
“establishes the all, *domiciled in us, “master of the dwelling, *inmate supremely
desirable. [15/421]

candram — signifying also the lunar deity Soma, lord of the delight of immortality pouring into man, —
means both luminous and blissful. [15/296]
Zor, fosters all [15/421 fn 1]
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tvam | agne | atithim | pirvyam | visah | Socih-ke§am | grha-patim | ni | sedire |
brhat-ketum | puru-ripam | dhana-sprtam | su-S§armanam | su-avasam | jarat-visam |l

'Thee, *O Fire, men *’seated within “as the ancient *guest, 'the master of the house
Swith his tresses of light,—'’vast is his intuition, ''many are his forms, '*he brings out the
riches, "he is a giver of perfect peace and "“protection and "a destroyer of the foe.
[16/270]

*Will [Agni], 'in thee “the supreme *guest and 'master of the house °with his locks of
light °the peoples *’take their foundation because "°thou hast with thee vast vision and

"the multitude of thy forms and "“the extraction of our riches and "the perfect peace
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3.

and "“perfect being and the destruction of enemies. [15/421]
““First”, both original and supreme [15/421 fn 2]

"The hostile powers who try to break up the unity and completeness of our being and from whom the
riches which rightly belong to us have to be rescued, not human enemies. [15/421 fn 3]
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tvam | agne | manusih | 1late | visah | hotra-vidam | vivicim | ratna-dhatamam |
guha | santam | su-bhaga | vi§va-dar$atam | tuvi-svanasam | su-yajam | ghrta-$riyam |l

'Thee the human *people “pray, >0 Fire, *‘who knowest the word of invocation, "who
hast the just discernment, *who art strongest to found the ecstasy,—'thee *who dwellest
’in the secret cave, ''O happy flame, and *hast the vision of all things, "“the perfect

sacrificer with the multitude of thy voices and "“the glory and beauty of thy light.
[16/270]

*Will [Agni], 'thee *the human *peoples “seek with their adoration *who hast knowledge
of the powers of the sacrifice and "rightly discriminating *holdest for us utterly the
delight and "thou art seated “in our secret being, ''O perfect enjoyer, '*seeing with a
universal vision, pouring the multitude of thy voices, “doing aright the sacrifice,
Pagleam with the glory of the clarity. [15/422]

%Qr, the process of the oblation. [15/422 fn 4]
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tvam | agne | dharnasim | viSvadha | vayam | gih-bhih | grnantah | namasa | upa |
sedima |

sah | nah | jusasva | sam-idhanah | angirah | devah | martasya | yasasa | suditi-bhih |l

'Thee, 2O Fire, *who upholdest all things *in every way *we ’voicing 'thee ‘with our
words *'’have approached *with obeisance; ''so *do thou accept “us, O Angiras,

'%a godhead '“kindled by the glory '"of a mortal and by his high illuminings. [16/270]

*Will [Agni], *who sustainest the law of things “in their universality, 'thee *we
*approach *with obeisance of submission and ‘express 'thee °by the words; ''so **do

thou, "°O puissant seer, *"approve and cleave "*to us, '°a godhead "“set high-blazing *by
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the victory "of the mortal, "*by his right illuminings. [15/422]

'8 Attainment, or the splendor or glory [15/422 fn 5]
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tvam | agne | puru-riipah | vise-vise | vayah | dadhasi | pratna-tha | puru-stuta |
puriini | anna | sahasa | vi | rajasi | tvisih | sa | te | titvisanasya | na | a-dhrse |l

’Q Fire, 'thou *takest many forms “for man and man and 'thou ®*foundest for him “his
growth ’as of old, *O thou lauded by many voices; "many are '’the things on which thou
feedest and "*"thou illuminest them all ''with thy force, and ®none "can do violence
"“to the fury '®of thy blaze ""when thou blazest up in thy might. [16/271]

*Will [Agni] *multiply affirmed, 'thou *takest many forms “according to the man and
Sestablishest *for each his wide manifestation ’even as of old; "*"thou illuminest ''in thy
force °the many things "’that are thy food and *none can do violence to “that '**blaze
of 'thy “’light "when so thou blazest up. [15/422]
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tvam | agne | sam-idhanam | yavisthya | devah | diitam | cakrire | havya-vahanam |
uru-jrayasam | ghrta-yonim | a-hutam | tvesam | caksuh | dadhire | codayat-mati Il

'Thee, *O youthful *Fire, *in thy high kindling *the gods 'have made °a messenger and ®a
carrier of the offerings; 'thee ’of whom light is the native seat and *wide are the spaces
through which thou movest, '“they have set ''when thou hast received the offerings "as a
keen burning "eye “that urges the thought. [16/271]

*Will [Agni], *youngest vigour, 'thee *the gods *have kindled high and ‘made °their
envoy to man and *the bearer of his offerings; *wide in thy rapidities, '®born from the
clarity, 'receiver of the oblation, 'thee "“they have set in him "“as a keen and burning
Beye that urges his mentality. [15/422-3]
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tvam | agne | pra-divah | a-hutam | ghrtaih | sumna-yavah | su-samidha | sam | idhire |
sah | vavrdhanah | osadhibhih | uksitah | abhi | jrayamsi | parthiva | vi | tisthase |l

'Thee, 2O Fire, *fed *with offerings of light *from the higher heaven °the seekers
of bliss *’kindled "with an entire kindling, '’so ''now growing “on the herbs "to thy full

might '"®thou spreadest “over "*wide '®earth-"**spaces. [16/271]

*Will [Agni], 'thee ®men who seek the bliss *’kindle high "with an entire kindling, “fed
*by their clarities in the front of heaven; '’so "increasing, "*diffused "’by its growths that
hold its heats, '"'"®thou enterest widely "“into '®all the earth-life’s '*speeding movements.
[15/423]

’Heaven and earth; the pure mental being and material consciousness. [15/423 fn 6]; or, from of old; or,
the ancient seekers of bliss [16/271 fn 12]

Synopsis
[15/421]

DIVINE WILL, THE UNIVERSAL FULFILLER

The Rishi having declared the continuity of the great effort and aspiration [rta-
yavah] from the earliest times [pratnasah] hymns divine Will harboured in us, inmate
[damiinasam], priest of the sacrifice [yajatam], master of this dwelling [grha-patim],
who fulfils the universal [vi§vadha] impulse [dharnasim] in all its multiplicity [puru-

ripam] and both stimulates and leads it in act and knowledge [codayat-mati].
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tvam | agne | havismantah | devam | martasah | ilate |
manye | tva | jata-vedasam | sah | havya | vaksi | anusak |l
'Thee, 2O Fire, *men *bringing offerings ®pray, *mortals ‘the godhead; "I meditate *on
thee “as the knower of all things born and '’as such "“thou carriest ''our offerings

Bwithout a break. [16/271-2]

'Thee “the godhead mortals *with the oblation °seek, 0O Will [Agni]; ®on thee 'I
meditate *who knowest the births; °therefore *thou carriest to the goal "our offerings
Bwithout a break. [15/424]
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agnih | hota | dasvatah | ksayasya | vrkta-barhisah |
sam | yajiiasah | caranti | yam | sam | vajasah | §ravasyavah |l

'Fire *is the priest of the call *in the house “of the giver *'who has plucked the grass for
the seat of sacrifice and in him ’our sacrifices **meet and "'our plenitudes of inspired
knowledge. [16/272]

'"Will [Agni] %s the priest of the oblation *for man who gives the offering and *forms the
seat of sacrifice and “attains to his home; for ’in him “our works of sacrifice “*converge

and *in him "our plenitudes "“of the Truth’s inspirations. [15/424]
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uta | sma | yam | $iSum | yatha | navam | janista | arani |
dhartaram | manusinam | vi$am | agnim | su-adhvaram |l

*Verily, ®the two tinders "have brought to birth “as if °a new-born *infant *Fire “who

does aright the pilgrim-sacrifice, *to be the upholder “of the human "'beings. [16/272]

“True 'too it is that 'thou art born *from the two Workings °like °a new-born *infant,
’thou who art the upholder "°of the human ''peoples, *Will that leads aright the
sacrifice. [15/425]

The two Aranis or tinders by which the fire is struck out; the word can also mean workings and is related
to arya. Heaven and Earth are the two Aranis which produce Agni; Heaven his father, Earth his mother.
[15/425 fn 1]; This earth holds him concealed in her own materiality; she is the lower tinder, the mental
being is the upper tinder; by the pressure of the upper on the lower the flame of Agni shall be born. But it
is by pressure, by a sort of churning that he is born. Therefore he is called the Son of Force. [15/389]
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uta | sma | duh-grbhiyase | putrah | na | hvaryanam |
puru | yah | dagdha | asi | vana | agne | pasuh | na | yavase |l

*Verily, *thou art hard to seize “like “a son ®of crookednesses; ‘many ''are the trees of the
forest *'°thou consumest, '*O Fire, “like "*a beast in his pasture. [16/272]

“True 'too it is that *thou art hard to seize “as “a son ®of crookednesses *'®when thou
devourest the many ''growths of delight “like "an Animal "that feeds in his pasture.
[15/425]

SLiterally, of the crooked ones, possibly the seven rivers or movements of our being winding through the
obstructions of our mortal existence. [15/425 fn 2]
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adha | sma | yasya | arcayah | samyak | sam-yanti | dhiiminah |
yat | Im | aha | tritah | divi | upa | dhmata-iva | dhamati | $isite | dhmatari | yatha |l

"Now, *verily, *his “rays "with their smoke *meet perfectly *together *when ''Trita, the
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triple one, ">'*blows upon *him "*in heaven “like “a smelter, it is as if '*in the smelter
that he whets his flame. [16/272]

"?But afterwards *thy (lit. whose) *fiery rays "with their smoky passion “meet together
*entirely; '“oh ®then, "the third Soul '*'*forges *him '“in our heavens "like '“a smith in his
smithy; '‘tis as if "*in the smith himself that '"he whets him into a weapon of sharpness.
[15/425]

"Trita Aptya, the Third or Triple, apparently the Purusha of the mental plane. In the tradition he is a
Rishi and has two companions significantly named Eka, one or single, and Dwita, second or double, who
must be the Purushas of the material and the vital or dynamic consciousness. In the Veda he seems rather
to be a god. [15/425 fn 3]

#19The original is very compressed in style and suggestion beyond even the common Vedic pregnancy of
structure and phrase, “*When, °oh, *him 'Trita '>'*forges %in heaven “like “a smith, "sharpens *as ®in
p el ) )

the smith”. In English we have to expand in order to bring out the meaning. [15/425 fn 4]
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tava | aham | agne | Gti-bhih | mitrasya | ca | prasasti-bhih |
dvesah-yutah | na | duh-ita | turyama | martyanam |l

’T 'by thy “guardings, O Fire, ®and 'by thy "utterances *as the friend—"’like *men beset by
hostile powers, ''so may we pass beyond "’the stumbling-places "*of mortals. [16/272]

0 Will [Agni], "*may *I 'by thy ‘expandings °and 'thy ’expressings *of the Lord of Love
(Mitra), — yea, ""“may we, ’as ®*men assailed by enemies, so besieged by discords, '""pass

through and beyond ""these stumblings '>of mortals. [15/425]

duh-ita - duritam error or stumbling, sin and perversion. Duritam is calamity, suffering, all ill result of

error and ill doing. All that is evil, visvani duritdni, belongs to the evil dream that has to be turned away
from us. [15/304]; Duritam means literally stumbling or wrong going, figuratively all that is wrong and
evil, all sin, error, calamity. [15/134]

o AT o 7ot T 1R wEE A W
T AU T TG HAg AT AT IaTer Ieg A1 I 15.9.711

Q! :2 3 S S W e I o |
.10 11 37.12 13 14 15 16 17 18 19 .20 21
g:10 oy &2 areq ! e areTe’S |reR ' 3a' 7 el gqsg 1.2 ge! ||

SRENENY

tat | nah | agne | abhi | narah | rayim | sahasvah | a | bhara |

sah | ksepayat | sah | posayat | bhuvat | vajasya | sataye | uta | edhi | prt-su | nah |
vrdhe |l
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'O forceful *Fire, *°bring “to “us, *to men, °the treasure; "“may '°he '"°cast his shafts,
“*may “he “*foster us, '“may he be with us '*for the conquest "“of the plenitude. *Be

“with us "in our battles *'that we may grow. [16/273]

$Bring “to *us human souls 'that ‘felicity, O Will [Agni], "thou forceful one! '"*May

“*may “he ""nourish and increase us and “be in us

he ""’shoot us forward on our path,
"for the conquest "“of the plenitude. (‘’And) *March *with us "’in our battles *'that we

may grow. [15/426]
Svajasya '®sataye - The three great conquests (sataye) - of the plenitudes (vaja) — to which the human

being aspires, which the Gods are in constant battle with the Vritras and Panis to give to man are the

herds, the waters, and the Sun or the solar world, ga, apah, svah [15/109]

Synopsis

[15/424]

DIVINE WILL, ASCENDENT FROM THE ANIMAL TO MENTALITY

[3-7] The Rishi speaks of the birth [janista] of the divine Will by the working of
the pure mental on the material consciousness [arani], its involved action in man’s
ordinary state of mortal mind emotional, nervous, passionate [dhiiminah] marked by
crooked activities [hvaryanam] and perishable enjoyments [vana] and its emergence on
the third plane of our being [tritah] where it is forged [dhamati] and sharpened into a

clear and effective power [$i$ite] for liberation and spiritual conquest [vajasya sataye].

[1-2] It knows all the births or planes of our existence [jata-vedasam] and leads
the sacrifice [yajiiasah sam caranti] and its offerings by a successive and continuous

progress [havya vaksi anusak] to the divine goal and home [ksayasya].
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'O Fire, **bring to us °a light *full of energy, 'O unseizable Ray; °for us '’by thy opulence
"pervading on every side “cut out ®in °our ®front “a path "*to the plenitude. [16/273]

'O Agni, "Light of our embodied being, **bring to us *an illumination *most full of

12b

force; 'do thou ''by power of an all environing "“felicity '*cleave °for us *towards the

goal of possession *our "“path *in front. [16/712]

'O Flame, 'O Ray in our limited existence, >*bring ®for us an illumination *full of utter
energy, ''by an all-encompassing "“felicity '*cleave *forward “our "“path “towards the
plenitude. [15/427]

*k%

Commentary

[16/713-4]

Gaya, the Rishi, prays to Agni, Lord of Tapas, the representative in Nature of the
Divine Power that builds the worlds & works in them towards our soul’s fulfilment in
and beyond heaven — Agni, as jatavedas, the self-existent luminosity of knowledge in
this Cosmic Force — for Force is only Chitshakti, working power of the Divine

Consciousness & therefore Cosmic Force is always self-luminous, all-knowing force.

Agni Jatavedas then is the ray of divine knowledge in this embodied state of
existence; — he is adhrigo — the Light [go] in our embodied being [adhri]. For this
reason all action offered by us to Agni as a work of divine tapas becomes in its nature a
self-luminous activity guiding itself whether consciously in our minds or super-

consciously, guhahitam, to the divine goal. All Tapas is self-effective and God-effective.

As adhrigo, the divine Light in our embodied being, Agni is to bring to us an
illumination of knowledge in our mentality [dyumnam] which is [ojistham], most full

of ojas, superabundant in effective puissance. By God-directed action our heart &
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intellect become suffused with power & light, or rather with light that is power and
power that is light, since knowledge & force are in the divine nature one entity. agne

ojistham a bhara dyumnam asmabhyam adhrigo [5.10.1- a].

This puissant light brought to us by Agni is attended with the other divine
phenomenon or manifestation (vayunam, vayas), bliss, felicity, Ananda. Divine Ananda
is the inseparable companion of the divine strength and divine knowledge; Chit, Tapas
& Ananda constitute the nature of Sat, the divine Being. The state of divine being is
one & infinite embracing all existences, sarvabhutani, in one unifying self-
consciousness, Atmani; therefore, divine bliss also is infinite & embracing, raya
parinasa. It environs all our sensations, states & actions, it environs also for us all the
vishayas of our sensations, all the beings who come into contact with our soul states, all
the objects & fields of our action. We come to take in all these equally the same pure &
divine delight. Because the Lord of Tapas brings to us this wonderful felicity, he is
called in this hymn “Agne chandra” [5.10.4], Agni rapturous, Agni delightful, and in
other hymns ratnadhatama [1.1.1], utter disposer of delight, or madhuhastya [5.5.2], he

who brings wine of sweetness in his hand.

In this puissant light, by this all-environing felicity Agni is to cleave [ratsi] for us
[asmabhyam] through the darknesses & obstructions of this world of Avidya a path
[pantham] towards our goal [vajaya] [5.10.1-b].

Vaja means in Veda either possession or having, plenty or a goal; we find it in this
latter sense in such expressions as raghavo na vajam [4.5.13], like swift horses to a goal
or, in this very Sukta, ratho na vajayuh [5.10.5], like a chariot that moves towards its
goal. Here, as often in the Vedic language which uses freely the devices of symbolism,
involved double metaphor and double suggestion, the sense is goal, but there is
intended to be some suggestion of the other idea of vaja, possession. The path is action
of knowledge, the goal is vaja, possession or plenteous having, magha, fullness or
plenty, of Asurya, the divine might, Force or Tapas of the divine Nature, — magha &
vaja, full & assured having as opposed to the partial visitations which we receive in this

mortal state & mortal nature and cannot invariably use or certainly hold.

And this path Agni is to cleave for us, pra, in front of us. The Might of God goes
before us on its Tapasya, not remaining content with any limited realisation but
pressing forwards towards [............ ] consciousness & knowledge, [............ ] force & an
infinite joy. It dispels the darkness in front & lights, [as] it advances, new reaches of
thought, consciousness & knowledge to which our minds were blinded; it scatters
spiritual foes ambushed in front; it creates footholds for us in the pathless void, apade
pada. We follow & enjoy its fruits, maghani anasuh. pra nah raya parinasa ratsi

vajaya pantham [5.10.1-b].
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’0 Fire, ‘O Wonderful, *come to us *with thy will and ’the growth ®of the judgment; ®in
thee "the sacrificial “Friend, “achiever of the work '*"'can climb °to almightiness.
[16/273]

'Thou, “‘O wonderful *Agni, **becomest *by the Will ’the fullness **in us °of discernment
and *in thee "“the doer '“''climbeth up °to the might divine “as “"Mitra “of the sacrifice.
[16/712].

’0 Flame, “thou supreme and wonderful thing, 'it is thou who °by force of will
*becomest in us 'the greatness °of discerning power; *in thee “the all-harmonising Friend
(Mitra) "“in the sacrifice '“accomplishes the work and '>''climbs °to divine mastery.
[15/427]

BMitra, the Lord of Love, who introduces the principle of harmony into the workings of the divine effort
in us and thus combines all the lines of our advance, all the strands of our sacrifice until the work is

accomplished in the supreme unity of Knowledge, Power and Delight. [15/427 fn 1]

’Asuryam , the god-power, the mastering force of the Lord, the divine “Asura” in us. [15/427 fn 2]

*k%

Commentary

[16/713-19]

Gaya, the Rishi, then proceeds to describe the path & the goal. He addresses the
god as Agne adbhuta, O marvellous Agni or O Supreme Agni; for adbhuta means that
which stands out from other things, is different from them, superior or wonderful. This
is the marvellous or supreme nature of Agni that by will in action [kratva] he becomes
in us [nah] the fullness & force [mamhana] of discernment in knowledge [daksasya]
[5.10.2-a].

We have here two capital terms of the Veda, kratu and daksha.

Kratu has several shades of significance, action or activity, more especially, the
yajna or action of sacrifice; power that expresses itself in action, the Greek kratos; &

power as a mental force corresponding very nearly to the European conception of Will.
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We have in our philosophy no exact synonym of the English word Will, because Will
to us, as opposed to mere wish, ichchha, is simply Conscious Force; it is Shakti or, more
precisely, Chit-shakti, & its nature in action is 7apas or the concentration of
consciousness on action & its object or its results. Now the nature of Agni, kratu or
active power is precisely this Tapas or Chit-shakti, Conscious Being in concentration of
action. It is then by Tapas or Will that Agni creates in us Knowledge. But how can
Action be said to transform itself into Knowledge, kriydshakti into jndnashakti? We can
see dimly this transmutation in our ordinary psychological experience; for we know
that each time we act, bodily or mentally, the action is automatically registered in us as
an experience and by the accumulation of experiences transforms itself into state of
knowledge. But in mortal knowledge & mortal nature the act & the knowledge are
separated from each other and can be joined or disjoined; in divine knowledge & divine
nature the two go always together and are one entity. When God acts, each act is a play
of effective self-knowledge. When He creates Light, He conceives of Himself as a Light
& Light becomes. The action of creation is really a play of self-conception. He knows
at the same time the whole conception of Light, its nature, properties, possibilities,
functionings; when therefore He acts or creates, the process of action is a process of
conception, the result of action is a result of conception. For this reason when a tree
grows out of a seed, the evolution of the right tree out of the right seed is as inevitable
as Fate, although the tree has no knowledge and control of its own growth; but the
evolution & the form of the tree evolved are merely manifestations of the divine
conception. The Cosmic Self-Consciousness knows itself in the form of a Tree & that
vijnana or typal idea is manifested by the sure action of the nature or swabhdava attached
to the conception. This sureness of self-fulfilment based on a secret self-knowledge is
the kratu or action of Agni, the divine Power in things. It is a secret Will in things
fulfilling itself in motion of activity & in form. But though Agni in the tree knows, the
tree knows nothing. When man comes in with his mind, he still does not know but only
seeks to know, — for he feels that attached to every object is a right knowledge of that
object & in every action is a right knowledge of that action. This knowledge he seeks to
bring out, to make conscious in his mind. But mortal knowledge is sense knowledge, a
deduction from forms of things; divine knowledge is self-existent knowledge,
spontaneously manifested by the identity in consciousness of the knower with the thing
known. Mortal knowledge is derived in nature, deferred in time, indirect in means;
divine knowledge is spontaneous, direct and self-manifesting. Mortal knowledge is like
hearing of a man from others & inferring many things about him which may & must,
indeed, be largely or wholly incorrect; divine knowledge is the seeing & hearing of the
man himself & knowledge of him by personal experience. Mortal knowledge is
crooked, Avara or vrijina; divine knowledge is straight, 7jju. Mortal knowledge proceeds
from & by limitation, by getting hold of & adding up details, dwayena, by duality;
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divine knowledge is comprehensive & unifying, containing subordinates in the
principal, details in the whole, attributes in the thing itself. Mortal knowledge advances
step by step over uneven ground in a jungle where it does not know the way; divine
knowledge advances over straight & open levels, vitani prishthani, where it sees the
whole prospect before it, its starting-point, its way & its goal. Mortal knowledge bases
itself on martya or manasa ketu, sense perception or intelligence; divine knowledge
bases itself upon daivya ketu, self-perception. Mortal knowledge is manas, divine
knowledge is vijndna, self-true ideation or soul-knowledge. Even when Agni works from
below upward, from mind up to vijnana, & the daivya ketu has to follow the action of
mind & act partially & in details, it does not lose its characteristics of self-existence,
self-truth & direct perception. When therefore vijnana acts in the human mind, he
associates every action, every will with the knowledge that is the core of the action &
the true substance of the will, but this he does at first dimly & obscurely in the nervous
impressions, the emotional response, the sense knowledge, as in a smoke-obscured
flame. He has then archayo dhtiminah [5.9.5], smoky rays; he acts as a force in Avidya,
putro hvaryanam [5.9.4], a son of the crookednesses although always rijiyuh, moving
towards the straightnesses. But when he can get beyond the sense mind into pure mind,
then he begins to show his true nature entirely & the higher knowledge begins; he has
his archayo bhrdjantah [5.10.5], his intense clear burning rays, he drives his straight-
muscled steeds, rijumushkan [4.2.2] ashwan. Then every act of will is attended with right

discernment, with daksha & transmutes itself into right knowledge.

Vijndna, true ideation, called ritam, truth or vedas, knowledge in the Vedas, acts in
human mind by four separate functions; revelation, termed drishti, sight; inspiration
termed sruti, hearing; and the two faculties of discernment, smriti, memory, which are
intuition, termed ketu, and discrimination, termed daksha, division, or viveka,
separation. By drishti we see ourselves the truth face to face, in its own form, nature or
self-existence; by sruti we hear the name, sound or word by which the truth is expressed
& immediately suggested to the knowledge; by ket we distinguish a truth presented to
us behind a veil whether of result or process, as Newton discovered the law of
gravitation hidden behind the fall of the apple; by viveka we distinguish between various
truths and are able to put them in their right place, order and relation to each other, or,
if presented with mingled truth & error, separate the truth from the falsehood. Agni
Jatavedas is termed in the Veda vivichi [5.8.3], he who has the viveka, who separates truth
from falsehood; but this is only a special action of the fourth ideal faculty & in its wider
scope, it is daksha, that which divides & rightly distributes truth in its multiform aspects.

The ensemble of the four faculties is Vedas or divine knowledge.

When man is rising out of the limited & error-besieged mental principle, the

faculty most useful to him, most indispensable is daksha or viveka. Drishti of Vijnana
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transmuted into terms of mind has become observation, sruti appears as imagination,
intuition as intelligent perception, viveka as reasoning & intellectual judgment and all of
these are liable to the constant touch of error. Human buddhi, intellect, is a distorted
shadow of the true ideative faculties. As we return from these shadows to their ideal
substance viveka or daksha must be our constant companion,; for viveka alone can get rid
of the habit of mental error, prevent observation being replaced by false illumination,
imagination by false inspiration, intelligence by false intuition, judgment & reason by
false discernment. The first sign of human advance out of the anritam of mind to the
ritam of the ideal faculty is the growing action of a luminous right discernment which
fixes instantly on the truth, feels instantly the presence of error. The fullness, the
manhana of this viveka is the foundation & safeguard of Ritam or Vedas. The first great
movement of Agni Jatavedas is to transform by the divine will in mental activity his
lower smoke-covered activity into the bright clearness & fullness of the ideal

discernment. Agne adbhuta kratwa dakshasya manhana [5.10.2-a].

This, then, is the path. It is the development by divine 7apas in the mind of Ritam
or Vedas, the supra-intellectual knowledge or unveiled face of Truth, Ritasya panthd —
the path of Truth is always in Veda the road which the Ancestors, the Pitris, the great
forefathers, the Ancients, pratndsah, purdtandh, have trodden before us & their

descendants, the new seers, have to follow after them.

What then is the goal? It is Asuryam, the might of the divine Nature. In thee, says
Gaya, the doer, — krana, the sadhaka, the seeker after perfection, who conducts or for
whom Agni conducts the inner sacrifice [yajiityah], — ascends to the divine Might as
Mitra of the sacrifice. Asuryam is the principle of divine Power, Chit-Shakti or Tapas in
which divine Being or Sat formulates itself for cosmic activity; Mitra is the Lord of
Love who with Bhaga, the Lord of Enjoyment, most intimately represents in human
temperament the principle of Ananda, which is the base of the divine Being & divine
Power in world-manifestation. Sat, Chit, Ananda (for Chit & Tapas are one) are the Vedic
formula of divine Existence. By the action of Agni, kratwa, the soul achieving Truth
merges itself in the divine principle of Love poured out into the offering to God of
human life, Mitro na yajniyah, and with it in that principle, realising throughout our
consciousness the divine Beatitude, rises into the free play of the infinite Tapas of the
divine Existence. In that Tapas the sacrificial activity of Agni in man [yajiiiyah], the
kratu, becoming Godward will finds its manhana, its absolute fullness & fulfilment. Saz,
Tapas, Ananda, Vijnana, Manas — this is the Indian ladder of Jacob by which one
descends & ascends again to heaven. Man the Doer, the Manu, the Krana, perfecting
himself by works, is lifted by the divine will to Vijnana, to the ideal self of true
knowledge & right action & emotion, attains by Truth to Divine Love & Bliss, Mayas,
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the dhama or seat of Mitra, and thus ascends to the Tapas where Agni is [............ ].
This ascension Gaya, the Rishi, is enabled by the fixed symbolic style of the Veda, to

express with a masterly economy of words in the second rik of this Sukta.

e AT o g T g A |
A TAHTT: T LT T T 115.10.311
@ 72 37 g e g = g |

2 Tl O g 2 A HET Y SR |

tvam | nah | agne | esam | gayam | pustim | ca | vardhaya |
ye | stomebhih | pra | siirayah | narah | maghani | anasuh |l

*Increase *for us, O Fire, *the acquisition ‘and °the growth “of these "who are "men
"that are illuminates and '’by their laudings of thee '"'"*have attained "“to the plenitudes
of the riches, — [16/273]

%Do 'thou *for us, *O Agni, ®increase *attainment ‘and ®plenty “in these *who '°by the
) g p y

11,15

confirming mantras of praise, >as Purushas “of the Sun, '"">enjoy "“the fullnesses.
g p JOYy

[16/712].

'Thou, *O Strength (Fire), *increase *the advancing (or, the attainment) ‘and °the growth
*of these *who are "*"*splendid souls of knowledge that '°by their affirmations of thee
"12attain to “our “fullnesses. [15/428]

% %k 3k

Commentary

[16/719-27]

The Rishi next proceeds to dwell on this Ritam or Truth which is the path in
order that he may return again to the goal with a greater fullness of significance. We
have seen that as the divine Tapas Agni is typified in the symbol of the sacrificial flame,
so his activities are typified in the flames or rays of that fire, jwala or archis, and these
rays or brightnesses [are] of two kinds, dhiiminah, smoke-enveloped in the heart &

sense mind & burning & brilliant, bhrajantah in the pure mind.

The stage now considered is that of Agni in the pure mind awakening in it the
activities of the vijnana. The god of the vijnana, its Nri or Purusha, is the Lord of the
Sun, Sur or Surya. Those who possess the illumination of the vijnana are called,
therefore, surayah, the Illuminati, and the word may be applied to either class of Nri
(Purushas), the human Purushas who evolve upwards by the Vedic sacrifice or the

luminous gods of the vijnana, the solar gods, the host of Surya, surayo narah, who aid
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him in his ascent. It is these Solar Purushas who are the archayo bhrajantah [5.10.5],
the bright-burning brilliances of Agni. The divine Tapas entering the vijnana manifests
itself in Surya & his hosts, in the powers, faculties & activities of the self-luminous &
self-true ideal mind. The Rishi occupies himself with these luminous Powers in his next

three verses.

“O Agni,” cries the Rishi, “increase in us the attainment of light & the full plenty
of these active gods of the solar illumination.” Gayam pushtim cha [5.10.3-a].

The word gaya, Sayana tells us, means that which is reached or attained; it is
dhanam, wealth. But gaya, as is usually the case with these early Sanscrit vocables, is
capable of several shades of significance. It may mean the act or process of attaining; it
may mean the thing reached or attained, whether material wealth or spiritual
attainment, & especially it signifies knowledge, just as ritam from the word ri to go
signifies truth or rishi, similarly derived, signifies the seer or knower; or it may signify
the knower himself, the Rishi. It certainly bears the latter sense in the name Gaya
which is borne by the Rishi of this sukta; the habits of style of the Vedic seers justify us
even in seeing a covert introduction of his own name by the Seer in the choice of this
word Gaya. In any case Gaya here can no more mean material wealth than pushti can
mean corporeal fatness; it implies spiritual gain or attainment &, occurring in close
connection with the siirayo narah and recalling the name of the Rishi, may be taken in

this passage as specially signifying Knowledge.

Agni has already established the fullness of the viveka. He has now to increase in
Gaya & his fellow worshippers the light of knowledge & the full growth of all the
powers of the vijnana; he has to help in man the gods of revelation, inspiration &
intuition as well as of viveka. How is this to be done? By the mantras of the hymn of
praise, stomebhih.

The importance & effectiveness, psychological, spiritual, even physical, of the
Word, Vachas, Gih, Uktha, may almost be described as the fundamental thought of
the Vedic seers, and this initial psychic perception of our forefathers has dominated
Indian religious thought & discipline ever since. The name of God, the mantra, is still
the keystone of all Indian yoga. We shall not realise the full bearing & rationale of this
great Vedic conception unless we first impress on our minds the Vedic idea of existence
& creation, for Vak, the Word, is in that idea the effective agent of creation. All created
existence is in the Vedic philosophy a formation by force of consciousness, Chit-shakti,
not, as modern thought supposes it to be, a formation by Force of unconscious
inanimate Being. Creation itself is only a manifestation, phenomenon or appearing in
form, vayas, vayunam, viti, [of] that which is already existent as consciousness, but

latent as form in universal Being. It is srishti, a loosing forth, vachas, vyachas or shasti,
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an expressing or bringing out, not a creation in the modern sense, not a new
manufacture of that which never before had any sort of existence. Sat or Being in the
universe contains all forms as things in themselves in its Chit or self-consciousness, but
for all cosmic purposes avyakta, unexpressed, undefined. To define it is first necessary

that the general undifferentiated self-consciousness should dwell by particular
concentration of consciousness, by Tapas or Force of self-knowledge, on the thing in
itself latent in undifferentiated Cosmic Being. This self-dwelling of Tapas is, first, an act
of seeing, ikshanam, drishti. “The Being saw, Let me bring forth worlds”, as the

Aitareya Upanishad expresses the original Will to create.

But a second agent is also needed, Ananda or delight of creation & in the thing
created, for without this creative Delight in conscious things nothing could come into
existence or once being created remain in existence. “Who could exist or live” asks the
Taittirtya Upanishad “if there were not this all-pervading & all-supporting ethereal
atmosphere of the divine Bliss around it?” — yad esha akasha anando na syat.
Therefore as Tapas or Will is the working principle of cosmic Consciousness, (therefore

the divine world in which infinite Consciousness is the basic factor is called by the
Puranic writers, Tapoloka), so Jana, Birth or Joy of Procreation is the working

principle of cosmic Bliss, (therefore the divine world in which infinite Bliss is the basic
factor is called by the Puranic writers, Janaloka).

But even so the agents are not sufficient; for Being, Consciousness, Bliss are
universal & infinite in nature, indivisible & undividing realities. [There] is a particular
faculty of Consciousness, Vijnana, which brings in the element of differentiation.
Vijnana, pure Idea, is that which perceives the thing itself as thing in itself, as a whole

& 1n its parts. It introduces the element of Nama, name.

The Vedic word Nama connotes definition, distribution & law, (cf from nam,
Greek nomos, law, nemo, to distribute, Latin numerus, number) & is, in its nature,
defining idea. The Nama, the name of a thing, the defining idea about it, is both its
nomen & numen, & carries in itself the swabhava of the thing, its nature or self-being
and prakriti or natural working; as soon as thing in itself gets its nama, it gets also its
swaha & swadha — swaha, self-luminous self-existence manifested in self-force &
swadha, self-fixity in that self-being; & these two, the self-force & the self-fixity,
produce naturally & inevitably all the workings of the thing-in-itself, its vratani, by the

guna or gana, quality or number (ratio) of the nature, the swadha.

The Nature works out by three processes, Manas, the measuring or limiting of
thing in itself in consciousness by the number or ratio, the gana, Prana (Ashwa, the

Horse) the energy of the swahaa, movement of consciousness accommodating itself to
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the limitations of the Idea & confining itself to an action appropriate to the single form
of the Idea which has been separated by distributing Manas & numbering Ratio, and
Annam, existence in form of substance created by the limiting Mind & the self-
confining energy of the Prana. This form of substance presents itself to the human
mind as Matter; cosmic energy of being working in form of substance presents itself to
us most strikingly in the phenomenon of animate Life but is also present in what we see
as inanimate forms; Manas working through the nervous Life-energies & their organs,
the senses, presents itself to us as human & animal Mind, but is a constant force by
other workings & other instruments even in lifeless forms which have not organised
nervous energies. These seven principles constitute the world, & are known in Veda

as the apas or sapta sindhavah, the waters of creative being, the seven elements of one
ocean, the sapta dhenavah or sapta gavah, the seven fostering forms of divine
consciousness and each of them forms for itself a separate world in which it
predominates & is the governing principle of consciousness & existence but to which it
necessarily admits its six sisters. These seven worlds are the sapta dhamani or padani,
seven established places or seats of being, the seven footholds or goals of existence,
with the sapta ratnani, the seven forms of [delight]; five of them give entrance to the
human soul in its present workings and are the pancha janah or pancha kshitayah, five

births or five inhabitable worlds & their peoples.

Consciousness is the base of all world existence, but consciousness develops itself
in two forms, manifestion & non-manifestation, Dawn & Night, or from our point of
view, Knowledge & Ignorance, Chittam & Achittam, Vidya & Avidya, consciousness
illumined in the form it has taken as in the seer, consciousness dark & involved in the
form it has taken as in the clod & less rigidly in the tree. For it is evident that in the
highest principles of Sat, Chit, Ananda, there is universal knowledge, unlimited,
inherent in the self-luminous unity of the Cosmic Being; even in Vijnana the element of
limitation or bheda has not really entered, for differentiation by Vijnana exists in the
cosmic sense of oneness as a play of oneness & is not a real difference; the knowledge
of the many is illumined always by the knowledge of the one. The Gods of Sat, Tapas
& Jana know themselves as one, Agni there is Varuna & Varuna is Agni; even in Mahas
or Brihat, the uru loka, the wide & vast world, the world of Vijnana, the devas know
themselves as one even in their multitude. There, however, the first possibility of
limitation in consciousness is adumbrated. But it is not till Manas gets full play that
limitation sets in, but so long as Manas is pure rishimedha, not separated from Vijnana,
[the] movement from [..........ccoeeiiiiiiieeiiiiiiee e, ] Therefore in Swar,
the world of pure Mind [...........ooovviiiiiiiiiiiiiiiiie e ] the stress is not yet a
bondage. There is a limited working of being, knowledge & power, which may ignore

for the time being the wider being, knowledge & action & thus generate ignorance, but
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is not fatally ignorant of it & is not therefore bound by its self-chosen ignorance. The
gods know themselves as one, as Purushas of the universal Deva even when they act as
if they were entirely different personalities. In this world, therefore, there is no real birth
& death, no real day & night, but only the taking & putting off [of] forms, the bringing
forward & the putting back of Light from the frontal outward action of the
consciousness. In Bhuvar, the worlds of Prana, the conscious energy put out seems to
be really absorbed in her outward workings only, in the energy itself, in the form of her
own works & to forget her own more universal reality; a veil falls between manas &
vijnana, the veil of Achitti or ignorance. In Bhu, the world of Matter, this movement is
complete. Consciousness is involved in its forms & has to be rescued out of it by beings
who bring conscious life & mind into the mechanism of its formal energies & the
inertia of its substantial forms. Man is the nodus, the agent & instrument of the gods
for the full recovery of Consciousness in material Energy, universal being in particular
Form. Man, the mental being in Bhu, shares with the Gods the appellation, Nri, the
Purusha; he too is a guiding Soul of consciousness & not the mere gana [gna? -
compiler|, formal executive energy & mechanical ratio of things which is the outward

aspect of Nature.

Man is able to bring out, to express the divine consciousness & nature in the
prison of matter or, as the Vedic hymns express it, to manifest the gods — he is
devavyachah, effects by the yajna the devaviti, god-manifestation, in himself, because
he is able to use fully the principle of Mind with its powers of mental realisation and
verbal expression, manma & vachas, mati & gih. In the lower forms of life this is not
possible. Mind there is dumb or only partly vocal; it is therefore unable to bring into
expression, into shansa, the secret name of things, their guhyam nama; he first is able
to define them in mind by speech & to arrive from this mental definition to the divine
idea in them and from the divine idea to the one truth of which all ideas are
expressions. By vachas in mati one arrives at Nama in vijnanam. For all sound has a
creative & expressive power; each activity of sound in existence creates its
corresponding physical & mental forms; all activity of forms in their turn creates a
corresponding vibration of sound. But human speech informed with mind is the highest
creative & expressive power of sound. It tends to bring about in life & being that which
it expresses in thought. We can see this easily enough in psychological phenomena. By
dwelling on an idea, by tapas on it, we can create not only the image of that idea in our
minds, but its form in emotion, its truth in quality of character, its experience in terms
of inner being. By dwelling with the will on the idea of courage or virtue it has been
found that we can create courage or virtue in ourselves where they were formerly
wanting. By brooding on an object with the will in mind in a state of masterful

concentration it has been found that we can command the knowledge we need about
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the object. But the Indian theory of concentration goes farther & asserts that even
events, things, objects can be controlled by this inner Tapas & brought about or reduced
to subjection without any ostensible material means. This concentration in mind is the
manma of the Vedic rishis. The concentration may be on the object or idea itself or on
the name of the object or on some form of words which expresses the idea. But even
when the concentration is on idea or object & not on name or word, there is still, in all
mental concentration, a silent or half-expressed word or vak by which the idea or object
1s brought before mind. The vak may be repeated aloud and then it becomes the hymn,
sukta or rik of the Vedic Rishi, or the namakirtana of the modern devotee; or it may
be repeated only by subtle sound in the subtle matter of mind, then it is the mantra of
the silent Yogin; or it may be involved and silent at the back of the image, object or
unexpressed idea in the mind. The Vedic manma or mantra is of the first variety, —
although we need not assume that the Rishis were ignorant of the more silent forms of
meditation. Nevertheless, they attached a preeminent importance to the vak, the

expressed mental realisation.

The process of the Vedic mantra involves three movements, corresponding to
three psychological activities necessary to the act of meditation or realisation, a
movement from soul into mind, a movement from mind into speech, & the movement
of speech itself reacting on mind and soul. In all forms there is the soul or
Lo, | partially expressed in the two primary constituents
[ ] & temperament sometimes called manyu or more
widely mati, and [an] intellectual part, usually termed dhi or manisha. The manisha
first brought out the Nama out of the soul in which all things are latent into the heart
where the general bhava (character, temperament, sense & feeling) of the Nama
manifested itself to the sensationally perceiving mind & then raised it by distinct
concept into the thinking mind. The mind by dwelling on the vak brings out the thing
defined by Naama into being in the experience of the thinker & there establishes it as a
living & acting presence. The mantra then, when it is thought of as operating to bring
out the ukthyam, the thing desired & to be expressed, out of the soul into the mind
state, mati, is called brahma or angusham brahma or, briefly, angtisham; when it is
thought of as mentalising the ukthyam, it is called manma or mantra, when it is
thought of as expressing by speech the ukthyam in the thinker’s practical experience it
is called vachas or gir. Moreover, the vachas may be either of the nature of prayer or
praise; as prayer, it is called uktha; as praise it has two functions, the expression in the
sadhaka of the divine activity, when it is termed shansa, and the confirmation or firm
establishment of the activity once expressed, when it is termed stoma. All these
expressions, brahma, manma, vachas, shansa, stoma, stava or stavas, can be and are

often used to express the effect of the mantra no less than the mantra itself, — brahma
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then means the soul-movement or soul-state expressed in the heart or temperament,
manma the mental realisation, vachas the expression of the god or his divine activities
in the mortal nature, shansa the expression of the man’s higher being which is brought
about by the mantra, stoma the firm established condition of the manifest god in the
man. Nor are these the only terms which are applied to the mantra in the Vedic suktas.
It is also called rik, gayatram, gatha or sama. It is the rik when it is considered as the
mantra of realisation & the word arka is used to express the act of divine realisation by
the mantra; gayatram when it is considered as the means of attainment to the power,
felicity or wideness of the divine being or nature through the path of the Truth or
Ritam manifested by the mantra; sama when it brings about the harmony or equality of
the different constituents of our nature, body, life-energy, mind, pure ideation in one
divine anandamaya consciousness. By the mantra the god, entering into the speech and
the thought, the soul-state, takes possession of his seat in man & makes manifest there

his activities.

The Lords of Light, the Solar Purushas, are already active in the mind purified by
the activities of Agni. They have there already not only their rare illuminations, but
their established working and their increasing strength, gayam pushtim cha. The
expression by vachas, by the girah has been attained. It is their fullnesses, maghani that
the Rishi now covets, for the word magha in Veda means a full & copious state or
satisfying and abundant possession as opposed to rare & exceptional visitations or
enjoyments and to small & limited seeings. These fullnesses the Solar Purushas enjoy
by means of the stomas, the mantras of praise which help to confirm the gods in
possession of their manifested activities. The wide illuminations of the Ritam, the
supra-intellectual revelatory, inspirational, intuitional truth come to man first by rare
visitations as the purified mind meditates on the godhead above our mortal minds,
above even the pure levels of Swar. These visitations increase in frequency and intensity
and leave behind a store of ideal knowledge, of vision & inspiration, & an increasing
power of the ideal faculties. By these increasing & repeated confirmations they arrive at
an assured and abundant fullness of the divine faculty & its results in the human mind.

Ye stomebhih pra siirayo naro maghani anasuh [verse 3].
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ye | agne | candra | te | girah | Sumbhanti | a§va-radhasah |
Susmebhih | Susminah | narah | divah | cit | yesam | brhat | su-kirtih | bodhati | tmana |l
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"Who, *O delightful *Fire, "have achieved the power of the horse and *make beautiful
*their words “of thee, *strong '’men ®with their strength “whose '“is the Vast that is

greater “even ''than heaven, for in them that “glory by itself "*awakes. [16/273]

"“They, 0O Agni *rapturous, "who by delight of the Steed of Life have joy “of the
words, '“are Purushas *strong ®in all energies "*for whom “even ''in heaven "“the full

perfection “of the vaster Being '°awakens 'of itself. [16/712].

""These are they, *O Strength (Fire), O Delight, "who "have a happy richness of the
swift forces of life and °turn to a happy light *the words of the thought, ’souls *puissant
Swith hero-puissances, *for whom '“even ''in heaven (heights of pure mentality) is "“the
Vastness; "of itself “its perfect working '®awakes to knowledge "*for these. [15/428]

radhas - which may mean physically wealth or prosperity, and psychologically a felicity or enjoyment
which consists in the abundance of certain forms of spiritual wealth [15/139]

"That is to say, on the heights of the pure mentality where it meets with and passes into the vastness of
the superconscient. [15/428 fn 4]

*k%

Commentary

[16/727-30]

The Rishi proceeds to dwell more fully on the whole process by which the
knowledge in man is changed & elevated from the mental or sensational to the ideal
type. It is done by a process of natural awakening out of the joy & strength of the
divine Tapas generated by the inner sacrifice. The joy of Agni by his self-expression in
thought & verbal form of thought is the first necessary condition. Agne chandra te
girah. When we feel the divine, the immortal force working in us & lifting us beyond
mortality, the divine joy comes with it, — the joy that wakes in the poet, the artist, the
saint, the seer, the hero, in all who have any sort of communion with the divine Nature
& draw from it their force of vision or their force of being or their force of action. They
are the girah of Agni, his self-expressions through the word into which human
[corieeeiinnn, ] form themselves or from which our actions draw their force and

inspiration.

The second requisite is the joy of our nervous & vital parts in this divine activity.
The Narah, the Purushas, must be as§varadhasah. Aswa, the Horse, the Steed, is the
Vedic figure for the Prana, for the Life-Energy pouring itself through nature & through
man’s nervous activities, the strong impetuous swift galloper of the worlds that bears
gods & men on the journey of life, up the ascent of spiritual evolution, through the

battles of the great war which is the Cosmos. Without a strong & joyous vital energy to
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support it, human mind cannot bear the tremendous shocks of the divine activity, the
divine knowledge, the divine [?vision]. The mortal system would break down under the
intense touch of the immortal powers, [?sink] back into disintegration, darkness &
suffering more intense than the ordinary [?conditions] of mortality. But with a strong &
rapturous vital energy & activity supporting the play of a joyous divine energy in the
mind, the Solar Purushas become strong with the strengths, mental & vital, which the
expressions of Agni Chandra generate and are able to feel an unmixed sense of
pleasure & well-being in all Agni’s self-expressions in man, — this, I think, is the
meaning of Sumbhanti in this passage. Or, if it has an active sense, it must mean, as
Sayana suggests, that they make those expressions entirely auspicious & pleasurable,
Sobhanah kurvanti; free from the touch of pain & suffering or the ill-results which may
come from a premature activity of the higher elements in an ill-prepared & unfit
receptacle. ye agne candra te girah Sumbhanti aSvaradhasah. Susmebhih Susmino

naro.

When there is this strong & blissful action, blissful in the vital energy supporting
it, blissful in the divine force working in the mind, blissful in the easy & auspicious self-
expressions of that force, then the perfection of the illuminative Powers awakes of itself
or by the force of the Self in the pure mentality. This spontaneous self-action of the
power, the knowledge, the being, the bliss of the Godhead in man, no longer secured or
assured by struggle, no longer needing to be protected against legions of spiritual
enemies who seek to perpetuate the reign of darkness, suffering, limitation & mortality,
but assured & established, but easily, swiftly & mightily developing & reaching its
glorious self-perfection, sukirtih, is the last stage of the Vedic Yoga and the desired
state of the Vedic sadhaka. This natural awakening in the human consciousness of the
perfected divine knowledge in the comprehensive wideness, brihat, natural to the
Mahas, the vijnana, takes place divah cit, even in the heaven of pure mind, even
without man rising in himself to the plane of consciousness above pure mind, brhat
divah, mahas, vijnana. For if man were once on that plane, then there could be no
question of struggle. There intellect & its hosts are quiescent, or have left their mortal
parts and been transfigured back into the divine elements from which they came.
Imagination is at rest or has been transfigured into inspiration, sense observation or
insight of intelligence at rest or transfigured into revelation & luminous vision,
judgment, reasoning & intelligent divination at rest or transfigured into sure intuition &
illuminated discrimination. The Solar Purushas are there swe dame in their own home;
the self-awakening of their perfect activity, sukirtih, is there natural & inevitable. The
necessity of struggle for man comes from this that he lives on the lower plane of mind
and has to idealise & illumine his mental activities. The Purushas have to enter a

foreign territory & conquer & hold it against its established inhabitants & natural
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possessors. But even in mind, not the sense mind, not Bhuvar in man, but in the
purified mind, the pure self-intelligence this easy, natural & victorious awakening is
possible under the conditions of a joyous & illuminated vitality, a joyous & illuminated
action of Agni in the mind & the assured sense of ease & well-being brought into his
activities in us by the delightful consciousness of a higher knowledge & illumination.

divah cit yesam brhat sukirtih bodhati tmana.

The final movement of the Solar Purushas is then described by the Rishi, the
movement which takes place when there is the awakening by self-action of its vast
vijnanamaya perfection in * the pure intelligence. These Solar Purushas, these bright
illuminations of Vijnana, are the bright-burning flames of the divine Tapas. Agni, the
Divine Being in His aspect of Force, is masked in our nervous energies as the Aswa, in
the mind takes the forms of the mental gods, in the activities of Surya, he is the divine
Power expressed in Surya himself and these luminous hosts of the Sungod are his own
brilliant liberated energies. Free from the smoke of the lower regions, free from the
excitement and distress of his lower emotional & sensational movements, the thoughts

of the Rishi, joyous & liberated, move freely in [the] whole heaven of mind boldly [.....]
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*These are those “flaming rays 'of thine, *O Fire, and °they go °blazing and "violent, ‘like
"lightnings that run over all quarters, “like ''the voice "of a chariot "“seeking the
plenitude. [16/274]

*These, 0O Agni, are 'thy *burning “rays °that go "violently °like "’lightnings ®that
pervade, "like “a chariot ''sounding "“towards the goal. [16/712].
*These are 'thy *“flaming rays, *O Strength (Fire), °that go *blazing "violently and are °like

"lightnings that run over all the quarters and are “like ''a resonant “chariot “that
speeds towards the plenitude. [15/428]
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nu | nah | agne | Gtaye | sa-badhasah | ca | rataye |
asmakasah | ca | siirayah | vi§vah | asah | tarisani Il

'Soon, *O Fire, “may *alike those of us *who are opposed and obstructed *attain to
protection and "the giving of the riches *and "“our illuminates "“break through "all
“directions and beyond. [16/274]

"Now *“’™do thou prepare, *0O Agni, *us *hampered & opposed **for having, "for delight

13b.

’and "*may *our ""Powers of Light **pass beyond ''all "“desires (or overpass all the

regions). [16/713].

"Now, *O Strength (Fire), “alike “‘may (*we °and) *’those that are beset and hampered

**attain to expansion and ’the soul’s riches *and “**may ®*these our "’splendid souls of

13b

knowledge "*°traverse ''all “the regions and beyond. [15/428]

The regions of the heavens of the mental existence which have all to be embraced in our consciousness
and overpassed. [15/428 fn 5]
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tvam | nah | agne | angirah | stutah | stavanah | a | bhara |
hotah | vibhva-saham | rayim | stotr-bhyah | stavase | ca | nah | uta | edhi | prt-su | nah |
vrdhe I

'Thou, *O Fire, ‘O Angiras, *after and *“during *'*the laud "*bring to us "'riches '®of a
far-reaching force, °O Priest of the call, *for those who laud thee “and "**for “our
Pbfurther laud. '"Be with us *in “our "battles *’that we may grow. [16/274]

'Thou, O Agni, “lord of might, *confirmed by praise and °while yet we hymn thee
"®pring to us ''felicity '°that bears the pervading god, "let it be for firm-establishment "*to
those who establish thee with the hymn. '®*And "do thou flourish "**in our "**battles
*for our growth. [16/ 713].

30 Strength (Fire), ‘O Soul of Puissance, **when 'thou *art affirmed and ‘in thy
affirming, "*bring to “us, ’O priest of the offering, ''felicity, '’of an all-pervading
forcefulness "*for all that affirm thee '*and “for thy affirmation '°again. "March "“with us
%in Your ®battles *that we may grow. [15/429]

"That richness and abundance in the soul full of divine possessions which is its spiritual prosperity or

felicity, an image of the infinite store of the divine Bliss and by which it advances to an ever greater and

more richly-equipped wideness of its being. [15/429 fn 6]
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Synopsis
[15/427]

A HYMN OF THE SPLENDID SOULS WHO ATTAIN

[1-5] The Rishi prays to the divine Flame to work in him by the triple force of
Power, Knowledge and Delight [ojistham dyumnam]. He speaks of the splendid souls
of knowledge [siirayah] in our humanity [narah] who attain [gayam] to the Truth and
Vastness [brhat]; they are the burning [bhrajantah] and overpowering [dhrsnu-ya]
flame-rays [arcayah] of this transcendent [adbhuta] Conscious-Force [kratva] of the

Divine that is at work [krana] in us to climb [aruhat] to divine mastery [asuryam].

[6-7] Some have become such souls, others are still hampered [sa-badhasah] but
growing. He desires the increasing affirmation [stavase] of Agni so that all may advance

[tarisani] to a rich and all-comprehending universality [vibhva-saham)].
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°Fire *the guardian 'of men *has been born, *wakeful and °discerning *for a new "happy
journey; *luminous is his front and ''with his heaven-touching "°vast '“he shines “out
full of light and '*brilliant in his purity "for the Bringers. [16/274]

*The protector 'of the creature *is born, the Flame “that is wakeful and °perfect in
discernment, *for a new 'march to felicity. "His front is of the clarities, “luminously *he
shines “wide '’so that the vastness of him ''touches the heavens, '°he is pure "“for the
bringers of the riches. [15/430]

>Agni ‘awake & °rightly discerning *for a new “progress on the good path. [14/495]

’suvitaya — suvitam means happy going, felicity, the path of Ananda. [15/304]
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yajiiasya | ketum | prathamam | purah-hitam | agnim | narah | tri-sadhasthe | sam |

idhire |
indrena | devaih | sa-ratham | sah | barhisi | sidat | ni | hota | yajathaya | su-kratuh |l

°Fire *the supreme *intuition 'of the sacrifice, ‘the representative priest, men *have
kindled ®high "in the triple world of his session; "’let him “come in one chariot
"with Indra and ''the gods and "'take his seat '“on the sacred grass, "the Priest of
the call, “strong in will "*to sacrifice. [16/275]

"Men °have kindled *high ’in the triple world of the session (mind, life and body) °the
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Flame *supreme *to be vision 'in the sacrifice and “the vicar set in front; *he “comes in
one chariot "*with the God-Mind (Indra) and ''the divine Powers and '*"sits '“on the
seat of sacrifice, "the Priest of the oblation "“perfect in will-power "*for the sacrificing.

[15/430]
’The perceiving vision in the sacrifice — #q: [14/495].

"The triple world of mind, life and body in which the session of our sacrifice takes place or in which the
work of self-perfection proceeds. [15/430 fn 1]; Earth, the mid-world and heaven are the triple (¢77) place
of the conscious being’s progressive self-fulfilling (sadhastha), earth the lower seat, the vital world the

middle, heaven the higher. [15/348]
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asam-mrstah | jayase | matroh | $ucih | mandrah | kavih | ut | atisthah | vivasvatah |
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"Unoppressed *thou art born “brilliant-pure *from the mothers twain, ’a rapturous °Priest
of the call "*thou hast risen up °from the sun; "“they have increased ''thee '"with the
offering of light, O Fire, “fed with the oblation and '°thy '*smoke '*has become ""a ray
of intuition *lodged *in heaven. [16/275]

"Unovercome and *pure *thou art born *from thy mothers twain; “*thou hast risen up ’a
rapturous °seer *from the all-luminous sun; "“they have increased ''thee '“with the clarity,
0 Flame, and "the passion-smoke '®of thee '®becomes '"vision *when it reaches and
lodges “in the heavens. [15/431]

Or, *pure 'without cleansing. [15/431 fn 2]

Ydhimah - Our passions and obscure emotions are the smoke of Agni’s burning. [15/278]
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agnih | nah | yajiam | upa | vetu | sadhu-ya | agnim | narah | vi | bharante | grhe-grhe |

agnih | dutah | abhavat | havya-vahanah | agnim | vrnanah | vrnate | kavi-kratum |l

**May 'the Fire ***come *to *our *sacrifice *with power to accomplish, ®men "“carry "the
Fire *severally ''in house and house; "*the Fire *has become "“the messenger and

Pcarrier of our offering; '"when men accept '°the Fire "it is the seer-will that *they
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accept. [16/275]

**May 'the Flame “*’come *to *our *sacrifice *with power to accomplish; "the Flame
’men *'"°carry "into every room of their dwelling-place; "*the Flame "*has become "“our
messenger and "°the bearer of our offering; '"*when men accept '°the Flame '™into

themselves, it is the seer-will that *they accept. [15/431]
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tubhya | idam | agne | madhumat-tamam | vacah | tubhyam | manisa | iyam | astu |

Sam | hrde |
tvam | girah | sindhume-iva | avanih | mahih | a | prnanti | $avasa | vardhayanti | ca |l

'For thee, *O Fire, *this *word *most full of the honey-sweetness, *for thee °this
"Thinking, “let it be '’a happiness ''to thy heart; *thee our words '*"fill **with force "*as

the great '°rivers '*"fill '“the sea *’and *'make thee grow. [16/275]

'For thee, *O Flame, *this *"Word *fraught fullest with the honey (Soma), *for thee ®this
"Thought and ®may it be "’the peace and bliss ''in thy heart. For “the words of the
Thought *satisfy *and *'increase "“thee “as "those great '“fostering streams '*'*fill

*and *'increase "“that ocean. [15/431]
“The honeyed Soma-wine, outflowing of the principle of Delight in things. [15/431 fn 3]

'manisa —the right thought, the right mentality in the self-giving, the intellectual thought that seeks for the
Truth [16/576-7]
'“The seven rivers or movements which descend from the superconscient being and fill the conscious

ocean of our existence. They are called the Mothers, the fostering Cows, the Mighty Ones of Heaven, the
Waters of Knowledge, the streams of the Truth, etc. [15/431 fn 4]
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tvam | agne | angirasah | guha | hitam | anu | avindan | $§iSriyanam | vane-vane |

sah | jayase | mathyamanah | sahah | mahat | tvam | ahuh | sahasah | putram | angirah |l

'Thee, *O Fire, *the Angiras “’sought and found *hidden “in the secrecy ®*lodging °in tree
and tree; "*by our pressure on thee ''thou art born '“a mighty "*force, "*the Son ""of Force
"they call "*thee, O Angiras! [16/276]
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'Thee, 20 Agni, *the powers of the Strength ®’found °placed “in the hidden parts of
being ®established in each object of pleasure; “thence “by pressure ''thou art born '“a
mighty “force; thee, O Angiras, "*the child "of Strength. [14/495].

’0 Flame, *the souls of puissance *’discovered 'thee *hidden “*in the secret place,
flodging °in every object of delight; '*by our pressure on thee ’thou art born, '“a
mighty "force; '*the Son ""of Force '“they have called "“thee, '?O Puissance. [15/432]

'Thee, 20 Agni, *the Angirases ®*’found ’established “in the secret place (guha hitam)
Slying *in wood and wood (vane vane) or, if we accept the indication of a covert sense we
have already noted in the phrase vand vananti, *in each object of enjoyment. '°So "art
thou born "*by being pressed (mathyamanah), '*a mighty “force; "“thee "they call "®*the
Son "of Force, YO Angiras, sa jayase saho mahat tvam ahuh sahasas putram angirah.
[15/165]

The seven ancient seers or fathers, the Angirasa Rishis, sons of Agni and divine or human types of the
seer-will. [15/432 fn 5]

“The subconseient heart in things. [15/432 fn 6]

5"In one of the hymns of the Atris the discovery of Agni, the sacred fire, is attributed to the Angiras
Rishis (5.11.6), but in another to the Bhrigus (10.46.9) [15/159]. Very possibly the Angiras Rishis are the
flame-powers of Agni and the Bhrigus the solar powers of Surya. [15/159 fn 1]

Synopsis

[15/430]

A HYMN TO THE DIVINE PRIEST AND SACRIFICIAL FRAME
[1-3] The Rishi hymns the birth of the wakeful [jagrvih] and discerning [su-

daksah] sacrificial Flame who is vision [ketum] and will-power [su-kratuh], the seer
whose passion of effort [dhiimah] turns [abhavat] into a divine knowledge [ketuh], in

the heavens of mind [divi].

[5] This seer-will the inspired words of the Thought [girah] have to increase
[vardhayanti].

[6] It is a thing of puissance [angirah], the Son of Force [sahasah putram], and
found [anu avindan] by the ancient Souls of luminous puissance [angirasah] concealed
[hitam] in the growths of earth, in all the experiences that the soul here seeks to enjoy

[vane-vane].
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pra | agnaye | brhate | yajfiiyaya | rtasya | vrsne | asuraya | manma |
ghrtam | na | yajiie | asye | su-pttam | giram | bhare | vrsabhaya | praticim |l

*To Fire, *the vast *sacrificial flame, °to the Bull *of the Truth, "to the mighty lord "I
bring *my thought 'as if *the offering of light ''in the sacrifice, *purified "*in the mouth;
I bring "“the word '"turned to meet him '*for the master of the herds. [16/276]

*To Will, “master of sacrifice, 'the Mighty One, ’the vast °lord and diffuser of the Truth
"I bring 'forward *my thought as an offering and "it is as °the clarified butter ''of the
sacrifice “purified "“in the mouth of the flame; “my word "I bring 'forward '"that goes
to meet '‘its lord. [15/433]

"To turn thought and word into form and expression of the superconscient Truth which is hidden beyond

the division and duality of the mental and physical existence was the central idea of the Vedic discipline
and the foundation of its mysteries. [15/433 fn 1]

'“The Bull; the thought is symbolised as the shining cow fronting and offering itself to the Godhead.
[15/433 fn 2]
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rtam | cikitvah | rtam | it | cikiddhi | rtasya | dharah | anu | trndhi | ptrvih |
na | aham | yatum | sahasa | na | dvayena | rtam | sapami | arusasya | vrsnah |l

’0 thou conscious 'of the Truth, *of the Truth “alone °be conscious, *’cut out in
succession “many ’streams °of the Truth; "I "*know ''not *how to travel *by force or
by division '"to the Truth "of the shining *lord. [16/276]

’0 conscious seer 'of the Truth, *the Truth “alone *perceive in my consciousness;
%9cleave out '’many "flowing streams °of the Truth. '"Not “by force, "nor '°by the duality
B2can 71 PPachieve the journey "“nor “attain "to the Truth "of the shining Worker, *’the

fertilising Lord. [15/434]
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*0 perceiver 'of the Truth, *perceive *the Truth “alone, *°cleave out “many ’streams of the Truth.
[15/113]
89From the rock in the hill where they are guarded by the opposing powers. [15/434 fn 2]

"The descent of the superconscient into our life was imaged as the rain of heaven; it formed the seven

celestial rivers that flow down upon the earth-consciousness. [15/434 fn 4]

Pyrsnah - The Fertiliser; “The shining Bull or Male”, but the latter word means also the rainer, fertiliser

or diffuser of abundance and sometimes the strong and abundant, the former seems to bear also the sense

of active or moving. [15/435 fn 7]
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kaya | nah | agne | rtayan | rtena | bhuvah | navedah | ucathasya | navyah |
veda | me | devah | rtu-pah | rtiindm | na | aham | patim | sanituh | asya | rayah |l

'By what thought of ours *seeking the Truth by the Truth °shalt thou become *for us,
’0 Fire, *a new ’discoverer ®of the word? *The god **who is guardian “of the order and
laws "*"of the Truth ’knows ''me but I "®’know *him "not, "the master **of the

conquering *’riches. [16/276]
'By what thought *in me, *O Will [Agni], “shalt thou “seeking the Truth *by the Truth

%become "the impeller to knowledge °of a new *word? “The godhead **who guards
"the times and seasons of '*the Truth, ’knows all ''in me, but him '°I ’know "not,
"the lord "of that "*all-possessing *felicity. [15/434]

“The periods, sometimes described as years, sometimes as the twelve symbolic months of the progress of

the sacrifice [15/434 fn 5]; This great work is to be done according to the ordered gradations of the Truth,
in its fixed seasons, by the twelve months of the sacrifice, by the divine years of Surya Savitri. [15/482]
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ke | te | agne | ripave | bandhanasah | ke | payavah | sanisanta | dyu-mantah |
ke | dhasim | agne | anrtasya | panti | ke | asatah | vacasah | santi | gopah I

O Fire, who are these that are binders of the Adversary, who are the guardians, the
luminous ones that shall possess and conquer? who keep the foundation of
the Falsehood, O Fire? who are the guardians of the untrue Word? [16/277]

"Who are they, *O Will [Agni], that are *thy *binders “of the Enemy? *who are °the
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shining ones, "the guardians, the seekers after possession and conquest? '"Who, ?O Will
[Agni], “protect ''the foundations "of the falsehood? *who '®are "“the keepers '°of a
present (or, false) "word? [15/434]

1QOr, false word. In either case it means the old falsehood as opposed, to the “new word” of the Truth of
which Agni has to create the knowledge. [15/434 fn 6]
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sakhayah | te | visunah | agne | ete | Sivasah | santah | asivah | abhiivan |
adhirsata | svayam | ete | vacah-bhih | rju-yate | vrjinani | bruvantah |

*These were “thy 'comrades, *O Fire, *who have turned away from thee, "they were
benignant and *have become *malign; "*they '*have done violence ''to themselves by

their words '®speaking “crooked things '“to the seeker after straightness. [16/277]

*These are 'comrades *of thine, *O Will [Agni], *who have gone astray from thee;
benignant 'were they, *they have become ®malignant. *These '°do violence ''to

themselves by their words '®speaking crooked things '“to the seeker after straightness.
[15/435]
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yah | te | agne | namasa | yajiiam | itte | rtam | sah | pati | arusasya | vrsnah |
tasya | ksayah | prthuh | a | sadhuh | etu | pra-sarsranasya | nahusasya | Sesah |l

’But he, O Fire, 'who °desires “with obeisance °the sacrifice, guards ’the Truth '%of the
luminous "lord; "let there come "*to him '*his wide and "’perfect *habitation, *’the last

state "*of man '®as he advances on his journey. [16/277]

But he, O Will [Agni], 'who °desires *with submission *thy “sacrifice, *guards "the truth
"of the shining Worker, ''the Fertiliser (Bull). "*To him ">'"may there come that "*wide
Phabitation ®in which all is perfected, **even that which is left "’for man the pilgrim

2%t0 accomplish "*in his forward journeying. [15/435]

“"The shining ""Bull or Male”, but the latter word means also the rainer, fertiliser or diffuser of

abundance and sometimes the strong and abundant, the former seems to bear also the sense of active or
moving. [15/435 fn 7]

Companion to Hymns to the Mystic Fire — Vol. 11 94



YThe plane of the superconscient Truth or world of Swar beyond mental Heaven and physical earth in
which all is accomplished that here we strive after; it is described as the wide habitation and the wide and
fear-free pasture of the shining cows. [15/435 fn 8]

2This world is sometimes described as what is left or the excess; it is the additional field of being beyond
this triplicity of mind, life and body which constitute our normal state of existence. [15/435 fn 9]

Synopsis
[15/433]

A HYMN OF MAN’S ASPIRATION TO THE TRUTH

[1-2] The Rishi invokes this flame of the Divine Force, this vast Lord [vrsne] of
the superconscient Truth [rtasya], this Truth-conscious One [rtam cikitvah], to accept
thought [manma] and word [giram] into himself, become Truth-conscient in man [rtam
it cikiddhi] and cleave out [anu trndhi] the many [purvih] streams [dharah] of the Truth
[rtasya].

[3] Not by mere force of effort nor under the law of the duality can the Truth be
attained, but by the Truth [rtena] itself.

[4-5] But there are not only powers of this Force that battle with the falsehood and
guard [payavah] and conquer [sanisanta], there are others also who have helped so far
in the march [sakhayah], but who would keep to [panti] the foundation [dhasim] of the
falsehood [anrtasya] because they cling [gopah] to the present [asatah] self-expression
of man [vacasah] and refuse to advance beyond it [visunah]; these in their self-will
[asivah] speak [bruvantah] the word of crookedness [vrjinani] to the Truth-seeker [rju-
yate].

[6] By the sacrifice and by submission [namasa] in the sacrifice [yajiam] man, the
ever-advancing pilgrim [nahusasya], brings near to him [etu] his wide [prthuh]

dwelling-place [ksayah] beyond, the seat and home of the Truth.
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arcantah | tva | havamahe | arcantah | sam | idhimabhi |
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'Singing the word of illumination *we call *to thee, *singing the word of illumination
5Twe kindle, *singing the word of illumination, *O Fire, '°that thou mayst be our guard.
[16/277]

'Chanting the word that illumines *we call *to thee, chanting the word that illumines
%Twe kindle thee, *O Will [Agni], °chanting the word that illumines *for our increase.
[15/436]
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agneh | stomam | manamahe | sidhram | adya | divi-sprsah |
devasya | dravinasyavah |l

SSeekers of the riches *we meditate *today “the all-achieving *laud "of the divine,
heaven-touching 'Fire. [16/277]

*Today *we seize with the mind *the affirmation “all-effective, the hymn 'of the Will
[Agni], "of the godhead ®that seeks for us our divine substance, °of him who touches the
heavens. [15/436]

The divine riches which are the object of the sacrifice. [15/436 fn 1]
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agnih | jusata | nah | girah | hota | yah | manusesu | a |
sah | yaksat | daivyam | janam |l

**May 'Fire **accept *our *words, *he who is *the priest of the call in men; '*may °he
®sacrifice 'to the divine *kind. [16/278]

**May 'the Will [Agni] **accept with love *our *words, he who is here *as the priest ’in
men; '“may °he '®offer the sacrifice ''to the divine *people. [15/437]
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tvam | agne | sa-prathah | asi | justah | hota | varenyah |
tvaya | yajfiam | vi | tanvate |l

’Great is thy wideness, *O Fire, ‘our priest of the call, *beloved and "supremely desirable;
Sby thee '>''men carry out °the sacrifice. [16/278]

*Very wide and vast ‘art 'thou, 20O Will [Agni], °the priest of our offering “desirable and
*beloved; *by thee 'men extend "wide °the form of their sacrifice. [15/437]
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tvam | agne | vaja-satamam | viprah | vardhanti | su-stutam |
sah | nah | rasva | su-viryam |I

'Thee ®high-lauded, *O Fire, *the strong conqueror of the plenitudes, ‘the illumined wise

*increase; ’so **do thou give ®us *the gift '%of a complete hero-might. [16/278]

'Thee, ®once rightly affirmed, “the illumined *increase, O Will [Agni], *so that thou

conquerest utterly the plenitude; “therefore °do thou lavish ®on us '’a complete hero-
energy. [15/437]
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agne | nemih | aran-iva | devan | tvam | pari-bhiih | asi |
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a | radhah | citram | rijase |l

*As “the rim of a wheel *the spokes, *so *dost °thou ’encompass °the gods; *'*thou shalt

arrange for us our ''rich "Yachievement. [16/278]

'O Will [Agni], “as *the nave of a wheel *contains the spokes, *so *thou "*containest in
9,12

thy being *all the gods; *'*thou shalt bring to us ''a varied "joy of those riches. [15/437]

Synopsis
[15/436]

A HYMN OF AFFIRMATION OF THE DIVINE WILL

[2] The Rishi declares the power [sidhram] of the Word affirming [stomam] the
Divine Will who attains to the touch of heaven [divi-spr$ah] for man.

[5] That Will affirmed in us by the word [su-stutam] becomes the priest of our
sacrifice and the winner in us of the divine riches [vaja-satamam] and of the energy

that conquers [su-viryam].

[6] This godhead contains all the others in its being [pari-bhiih devan] as the nave
of a wheel [nemih] contains the spokes [aran-iva] and therefore brings us all [rfijase] the
varied [citram] wealth of the spiritual felicity [radhah].
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agnim | stomena | bodhaya | sam-idhanah | amartyam |
havya | devesu | nah | dadhat |l

’Awake by the laud 'the Fire, “let *the immortal “’be kindled and “let him set *our
Sofferings ’in the godheads. [16/278]

’Awaken 'the Flame ’by the word that affirms him, ‘kindle high *the Immortal; *let him
place ®our ‘offerings ’in the godheads. [15/438]
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yajistham | manuse | jane |
"Him *they pray *in the pilgrim-sacrifices, *mortals *the divine and *immortal 'who is
strong for sacrifice *in human °kind. [16/278]

"Him ’in their pilgrim sacrifices mortal men *desire and adore, ‘the divine, °the

immortal, "who is strongest for sacrifice *in the human °creature. [15/438]
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tam | hi | Sasvantah | ilate | sruca | devam | ghrta-$cuta |

agnim | havyaya | volhave I

"Him, °the divine ®Fire, *the perpetual generations *pray with the ladle "dripping the
clarity *for the carrying *of their offerings. [16/279]

"Him, °the godhead, *man’s continuous generations *adore *with the ladle dripping with
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the clarities; *the Will [Agni] “they adore "°that he may bear °their offering. [15/438]

>This ladle is the constatntly lifted movement of man’s aspiration towards the Truth and the Godhead.
[15/438 fn 1]
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agnih | jatah | arocata | ghnan | dasytn | jyotisa | tamah |
avindat | gah | apah | svah I

'Fire “at his birth *has shone out “slaying *the destroyers, ‘darkness by the light, *he
found °the Ray-Cows, °the Waters, ''the Sun-World. [16/279]

*Born, 'the Flame “shines out “slaying *the Destroyers, yea, ‘he smites 'the Darkness
Swith the Light and *he finds °the shining Herds and '’those Waters and ''the luminous
world. [15/439]

'Agni, *born, *shone out “slaying *the Dasyus, °by the Light "the Darkness; *he found
’the cows, '’the waters and ''Swar. [15/147; 15/224]

>The Titans, dividers of our unity and completeness of being and sons of the Mother of Division, who
are powers of the nether cave and the darkness. [15/439 fn 2]

*1%The Herds and the Waters are the two principal images of the Veda; the former are the trooping Rays
of the divine Sun, herds of the luminous Consciousness; the waters are the outpouring of the luminous

movement and impulse of the divine or supramental existence. [15/439 fn 3]

"'Swar, the world of divine solar light to which we have to ascend and which is revealed by the release of
the luminous herds from the nether cave and the consequent uprising of the divine Sun. [15/439 fn 4]

*The three great conquests to which the human being aspires, which the gods are in constant battle with
the Vritras and Panis to give to man are the herds, the waters and the Sun or the solar world, ga, apah,
svah. [15/109]
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agnim | illenyam | kavim | ghrta-prstham | saparyata |
vetu | me | Srnavat | havam |l

*Serve 'Fire *the supremely desirable, *the seer *with his back of Light; “‘may he come,
’may he hear 'my °call. [16/279]
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'The Will [Agni] “serve and seek, *the object of our adoration, *the Seer *with his surface

of the clarities; “‘may he come, ®may he hearken **to 'my *call. [15/439]
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agnim | ghrtena | vavrdhuh | stomebhih | vi§va-carsanim |
su-adhibhih | vacasyu-bhih |l

'The Fire *they have made to grow by the light, °the all-seeing *by their lauds °that place
rightly the thought, “that seek for the word. [16/279]

'The Will [Agni] *men increase by the offering of their clarities, *they increase °the
universal doer of their works *by their hymns of affirmation *which place aright the

thought, "which find the revealing word. [15/439]

Synopsis
[15/438]

A HYMN OF THE FINDER OF LIGHT AND TRUTH

The Rishi declares Agni as the Priest of the sacrifice, the slayer [ghnan] of the
powers of Darkness [dasytin], the finder [avindat] of the world of the Sun of Truth
[svah], of his radiant herds [gah] and of his luminous waters [apah]; he is the seer in us

who is increased [vavrdhuh] by the clarities [ghrtena] of right thought [su-adhibhih]
and speech [vacasyu-bhih].
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pra | vedhase | kavaye | vedyaya | giram | bhare | yasase | pirvyaya |
ghrta-prasattah | asurah | su-Sevah | rayah | dharta | dharunah | vasvah | agnih |l

“*I bring *my word *to the creator and ’seer, *him whom we must know, the glorious,
Sthe ancient one; '°Fire '°the Mighty One °seated in the light, 'full of bliss, ’the holder
of the Treasure, "“the continent "*of the Riches. [16/279]

*To the Seer and *Ordainer *who is the object of knowledge "I bring *the offering of the
Word, "to the glorious and victorious, °to the pristine and supreme. '’He is the Mighty
One "accomplished in joy *who goes forward to the clarities, '°the Strength (Fire) that is
Pholder “of the bliss and "“holder "of the substance. [15/440]

*vedhase - 3em: does not mean #ersh but faemar and especially the disposer, right ordainer (far, =) of the
sacrifice and its parts, prominently the hymn wm; skilful by his right knowledge and right force to order
rightly the hymn in relation to the stages of the sacrifice [16/571-2]
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rtena | rtam | dharunam | dharayanta | yajfiasya | $ake | parame | vi-oman |
divah | dharman | dharune | sedusah | nin | jataih | ajatan | abhi | ye | nanaksuh |l

'By the Truth “they held *the Truth ’that holds all, %in the might “of the sacrifice, "in the
supreme *ether, "they who '*'"®*reached “the gods "*seated "in the law ''that is the
upholder °of heaven, '®'*reached '“by the godheads born “the unborn. [16/280]

'By the Truth “they uphold *the Truth *that holds all, ®in the power “of the Sacrifice, 'in

16,18

the supreme ®ether, even "they who "“by the godheads born in them '*'*travel to "’the

godheads unborn, "to the Powers *who are seated for ever 'in the Law ''that upholds
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’the heavens. [15/440]
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amhah-yuvah | tanvah | tanvate | vi | vayah | mahat | dustaram | purvyaya |
sah | sam-vatah | nava-jatah | tuturyat | simham | na | kruddham | abhitah | pari |
sthuh |l

*’They weave *bodies 'that reject evil, “’*they weave ®a vast *expansion "hard to cross *for
the ancient one; *he 'new-born "*can cross through "the regions '*''"*though they stand

around him "“as "around "an angry “lion. [16/280]

"Putting evil away from them ’they create *wide-extended *forms and embodiments of
the soul that are ®a vast *birth and ’indestructible *manifestation *for this first and
supreme godhead; ''new-born °he “shall break through '’armies that join like converging
floods; '®'"'"®*they stand encompassing him “like '*'""*hunters who enring ">an angry
Slion. [15/441]

'amhah - the narrowness full of suffering and evil, is the unenlightened state of our limited mentality
[15/530 fn 3]
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mata-iva | yat | bharase | paprathanah | janam-janam | dhayase | caksase | ca |
vayah-vayah | jarase | yat | dadhanah | pari | tmana | visu-riipah | jigasi Il

*When “growing wide *thou bearest 'like a mother “birth after birth ®for firm foundation,
"for vision, 'when “thou holdest and '*wearest out “manifestation after manifestation,

Ptaking many forms "*'®thou encompassest all things '*with thyself. [16/280]

'Thou art even as a mother *when “*in thy wideness *thou bearest in thy arms °birth after
birth °to the firm foundation *and "to the vision. ""When "“thou holdest in thee and
Yenjoyest *manifestation after manifestation, '*'°thou movest abroad "*with thy self "’in
many different forms. [15/441]
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vajah | nu | te | Savasah | patu | antam | urum | dogham | dharunam | deva | rayah |
padam | na | tayuh | guha | dadhanah | mahah | raye | citayan | atrim | asparityaspah |l

**May *thy 'plenitude *’guard °the last limit *of thy *force, "the wide °continent 'of the
riches ®that milks out its abundance, '°O godhead: "like “a thief °thou holdest "in the
secrecy "“that plane, "awakening him to the consciousness '"of the great "®riches *'thou
hast rescued *°Atri. [16/280]

**May 'our plenitude *possess °the furthest limit *of thy *might, '°O godhead, "where in
its wideness and ®all-yielding abundance °it upholds ''the bliss. '*Thou art he that forms
and upholds in himself “that secret *abode to which we move; "’by thy awakening of
him into knowledge *'thou hast rescued *’the enjoyer of things (Atri) '"for a vast
®peatitude. [15/441]

Synopsis
[15/440]

A HYMN OF THE DIVINE UPHOLDER AND CONQUEROR

[1-2] The Rishi hymns the Divine Will as the Seer [kavaye] and the Mighty One
[asurah], the upholder [dharunah] of the Bliss [rayah ] and the Truth [rtam], by which

men attain [nanaksuh] to the supreme-seated [sedusah] godheads [nfn].

[3-5] He breaks [tuturyat] leonine [simham na] through an army of opposers
[sam-vatah], sees [caksase] and confirms [dhayase] for man all the possible births and
manifestations of the soul [janam-janam], forms [dadhanah] in him the secret [guha]
superconscient plane [padam] and by knowledge [citayan] delivers him [aspah] into that

vast [mahah] beatitude [raye].
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brhat | vayah | hi | bhanave | arca | devaya | agnaye |
yam | mitram | na | prasasti-bhih | martasah | dadhire | purah |l

*Create by the illumining word 'a wide *expansion “for the Light, °for the divine "Fire,
Swhom "“mortals ''by their proclaimings of him “’set '“in their front "’as "Mitra the
friend. [16/281]

*Sing thou out by the word 'a vast *manifestation “for the shining Light, ®for the divine,
"for the Will [Agni] *whom "“mortals ''by their expressions of his godhead '’as °the
Friend (Mitra) "put “in their front. [15/442]

’Mitra. Agni contains and is all the gods. Mortals have to discover in the action of the divine Will the
light, love and harmony of the true knowledge and true existence, the Mitra-power; it is in this aspect that
he has to be set in front of the human consciousness as the representative priest in the sacrifice. [15/442 fn
1]
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sah | hi | dyu-bhih | jananam | hota | daksasya | bahvoh |
vi | havyam | agnih | anusak | bhagah | na | varam | rnvati |l

"He is “men's “priest of the call who °by his illuminations ’carries in his two arms ®of the
Understanding °the offerings *wholly ''in a continuous order; "“as Bhaga, the enjoyer,
“he reaches “our desirable good. [16/281]

"The Will [Agni] is °the priest of offering “of the peoples; °by the illuminations ®of the
discerning mind 'he "*bears abroad in both his arms ''the continuous order *of their

offerings and "as "*the divine enjoyer (Bhaga) "he moves "“to his good. [15/442]
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IAs the Purohita, the representative priest in the sacrifice and the leader in the van of its march. He
stands in front of our consciousness, leader of all our powers, to guide and carry on our Godward work,
so that there shall be no interruption, no gap in the order of the sacrifice, the right stages of its march to
the gods, the right placing of its works according to the times and seasons of the Truth. [15/442 fn 2]

“The Divine Will becomes the Enjoyer Bhaga, brother power of Mitra, who enjoys all delight of existence
but by Mitra’s power of pure discernment and according to the light, truth and harmony of the divine
living. [15/442 fn 3]
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asya | stome | maghonah | sakhye | vrddha-$ocisah |
vi$va | yasmin | tuvi-svani | sam | arye | Susmam | a-dadhuh |

’In the lauding 'of this *master of plenty, “in his friendship “as his light grows, ®for all
things are *in this Fire of the many voices, *'?men have founded ''their strength "in him,
the Noble One. [16/281]

’In the affirmation 'of him and “in his comradeship *when he has increased his flame of
purity are “all the lords of the plenitude; ®for all things are ®in the sound of his many
voices and ’on him, "’the aspirer in his works, *"*they (the gods) have laid ''the burden
of their strength. [15/443]

The gods; the Divine Force contains and sustains all the other divine powers in their working; in him
resides therefore the power of all the other godheads. [15/443 fn 4]
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adha | hi |l agne | esam | su-viryasya | mamhana |
tam | it | yahvam | na | rodasi | pari | $ravah | babhivatuh |l

"Now, “indeed, *O Fire, ‘these have reached ®a plenitude “of heroic strength, “around

"him "’as "“around °one mighty, 'earth and heaven '*have become "an inspired

knowledge. [16/281]

*Even 'now, O Will [Agni], “may there be the full plenitude *of their “utter force.
2Around "this *mighty Will "earth and heaven '*have become "as if *one voice of
inspired knowledge. [15/443]

BThe whole physical and the whole mental consciousness become full of the knowledge which streams

Companion to Hymns to the Mystic Fire — Vol. 11 106



into them from the supramental plane and they, as it were, turn into the supramental light and action
around the divine Seer-Will as he moves about in them at his work of transfiguration. [15/443 fn 5]
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nu | nah | a | ihi | varyam | agne | grnanah | a | bhara |
ye | vayam | ye | ca | siirayah | svasti | dhamahe | saca | uta | edhi | prt-su | nah | vrdhe |l

"Now, "voiced by our word, **come to us and *’bring to us *our *desirable good; '>''we
here *and '*"the illumined seers, '“let us "together "found "our blissful state. "*And

¥do thou be with us **in *our **battles *that we may grow. [16/281-2]

"Even now **come to us, °O Will [Agni], Thymned by our words and *’bring to us *our
>desirable good. '“May '*''we who are here "and “those "“luminous masters of
knowledge "together '®found (lay the foundation of) that blissful state of our being.
March with us **in *'our *"battles *that we may grow. [15/443]

Synopsis
[15/442]

A HYMN TO THE BRINGER OF ALL DESIRABLE GOOD

The Rishi affirms the Divine Will in man as the offering and representative priest
[hota] who brings light [dyu-bhih] and strength [Susmam] and inspired knowledge
[daksasya] and every desirable good [varam]; for he is the aspirer by works [arye] in

whom is the puissance of all the gods and the full plenitude of their force [su-viryasya

mamhana].
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*Mortal man "’should pray thee, O God, *by the sacrifices *because thou hast the right
Sstrength ’for his guard; *'*when well-done is the pilgrim-sacrifice ''man "“must pray ®the
Fire “that he may protect him. [16/282]

*I am mortal *who call thee, °O godhead, ®for thy strength is greater than mine and it is

righteous in its acts. '*Let ''the man of multiple soul "when he has made "perfect his

sacrifice, ' adore ®the Will [Agni] "for his increasing. [15/444]
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asya | hi | svayasah-tarah | asa | vi-dharman | manyase |
tam | nakam | citra-Socisam | mandram | parah | manisaya I

"?By his “mouth, **in "*his *’complete law, *thou becomest greater in the self-glory and

%holdest in mind that "rapturous *heaven *manifoldly brilliant in its light '"beyond "*the
thinking mind. [16/282]

*Man, thou who hast won to the wide law of thy being, “by the mouth ?of this flame
*thou shalt be self-mightier to attain and °shalt mentalise *the paradise “of his richest
flamings, ®the paradise '’of rapture 'beyond “the thought of the mind. [15/444-5]

>The larger working of consciousness and power in the being by which the rigid limitations of the

ordinary mind and life and physical being are broken and man is able to experience a full inner life and
open himself to communication with all the planes of his own and of the cosmic existence. [15/444 fn 1]

L12The state of bliss of which Swar, the supramental plane of existence, is the basis. [15/445 fn 2]
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asya | vai | asau | im | arcisa | yah | ayukta | tuja | gira |
divah | na | yasya | retasa | brhat | $§ocanti | arcayah |l

*This, “indeed, **is ®he who by the ray 'of this Fire "has become possessed ®of the force
and °the word and "“whose '°rays "*by the seed '“of heaven "*blaze into '“a vast *light.
[16/282]

For °by the mouth and °radiance 'of his flame "he has yoked himself *with the impelling
force and °the word, and "vast ''as if "*with the seed 'of heaven "“blazes out the purity
of his '®rays. [15/445]

%gira - To turn thought and word into form and expression of the superconscient Truth which is hidden
beyond the division and duality of the mental and physical existence was the central idea of the Vedic

discipline and the foundation of its mysteries. [15/433 fi 1]

ITE Sheall fareraal SEIe oy o 3T |
aren formy geatsiafeer o s 15.17.410

3 sheaT” felseiaw: ewe oy e AT |
37er* forgr? gear: 10 At ferey'2 o' wrera ™ ||

asya | kratva | vi-cetasah | dasmasya | vasu | rathe | a |
adha | visvasu | havyah | agnih | viksu | pra | $asyate |l

By the will 'of this *completely conscious *achiever of works the riches ’are there °in
his car; *so now is ''the Fire '’the one to be called and *'*he is proclaimed °in all "*the
peoples. [16/282]

Because by the force of his workings *he has the embracing knowledge and “the
achieving power, ®’his chariot carries *a divine wealth; *therefore *in all “creatures ''he

[Agni] is the godhead "*'*to be expressed and '°the helper to whom men call. [15/445]
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nu | nah | it | hi | varyam | asa | sacanta | stirayah |
trjah | napat | abhistaye | pahi | Sagdhi | svastaye | uta | edhi | prt-su | nah | vrdhe I

"Now, **indeed, °by the mouth of the Fire, *can *the luminous seers "cleave “to that

desirable good; '°O son °of energy, “protect us ''that we may enter in, *have power '“for
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the happy state. >And '°do thou be with us '"in "*our "battles '*that we may conquer.
[16/283]

*Even 'now *“and even *for us “may ®the luminous masters of knowledge "be firm ‘by
the mouth of the flame *to our supreme good. '°O Son °of Energy, *guard us ''so that
we may enter in, ’be mighty "“to attain our blissful state. '®March with us '"in "®our
"™battles "that we may grow. [15/445]

"“The luminous gods [stirayah] in us must keep our consciousness firmly attached [sacanta] to the light
and truth that is brought by the workings of the Will [kratva — v.4] so that we may not fall away from the
right movement and its divine joy [varyam]. [15/445 fn 3]

Synopsis
[15/444]

A HYMN OF ENLARGEMENT AND ULTIMATE ASPIRATION

[1-2] A state arrives in which man goes beyond [parah] the mere subtlety and
fineness of the intelligence [manisaya] and reaches to a rich and manifold [citra-
Socisam] largeness of soul [piruh]. Even then though he has now the wide law of his
being [vi-dharman] which is our right foundation, he needs a force greater than his
[tavyamsam)] to lead him; for largeness and multiplicity of soul-force [piiruh] and
knowledge are not enough, there must be the divine truth in thought, word and act
[ittha]. For we have to attain beyond [parah] the enlarged mental being [manisaya] to

the beatitude [mandram] of a state beyond mind.

[3-5] Agni has the light [arcisd] and the force, the Word [gira] and the true
impulsion [tuja], the embracing knowledge [vi-cetasah] and the achieving power
[dasmasya]. He shall bring the divine wealth [vasu] in his chariot [rathe] and carry us

towards the blissful state [svastaye] and the supreme good [varyam)]. [15/444]
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pratah | agnih | puru-priyah | visah | staveta | atithih |
vi$vani | yah | amartyah | havya | martesu | ranyati |l

*Let *the Fire *with his multitude of delightful things, °the guest “of man, **receive the

laud 'at dawn, *he who is *immortal 'in mortals and "“takes joy ’in all °their offerings.
[16/283]

*Let *the Will [Agni] *be affirmed 'in the dawning, °guest “of the creature *with his

many delights *who, “immortal ''in mortals, "*takes joy ’in all ’their offerings. [15/446]

'The dawning of the divine Dawn of the higher knowledge in the mind. [15/446 fn 1]
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dvitaya | mrkta-vahase | svasya | daksasya | mamhana |
indum | sah | dhatte | anusak | stota | cit | te | amartya |l

>The plenitude *of his own *understanding 'for the twofold power *that carries the
purified offering; "he *holds uninterruptedly °the moon-wine and "he ''too *who lauds
“thee, *holds it, O immortal. [16/283]

"He is °the plenitude *of his own “discerning mind 'for the second soul *when it bears the
purified intelligence; then ®it holds in itself *the continual wine of delight and "affirms
“thee, "O Immortal. [15/447]

"Dwita, the god or Rishi of the second plane of the human ascent. It is that of the Life-force, the plane of
fulfilled force, desire, free range of the vital powers which are no longer limited by the strict limitations of
this mould of Matter. We become conscious of and conscious in new realms, immense ranges of life, the

“far-extending existence” of the next verse, which are screened off from our ordinary physical
g Y phy
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consciousness. Trita is the god or Rishi of the third plane, full of luminous mental kingdoms unknown to
the physical mind. [15/447 fn 2]
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tam | vah | dirghayu-Socisam | gira | huve | maghonam |
aristah | yesam | rathah | vi | a§va-davan | 1yate I

’I call 'him *by the word *who is the light of long-extended life *for you °the lords of

10,12

plenty, >you *whose °chariot '“'*goes abroad "without hurt, ''O giver of the Horse, —

[16/283]

'Such art *thou °I call, *the pure flame of this far-extending existence °for the lords of the

10,12

plenitude *whose °chariot “inviolate '*"*ranges wide ''O giver of the steeds of swiftness,

—[15/447]

In these new worlds of life [dirghayu] the divine movement [rathah] is now fulfilled there and ranges [vi
iyate]| unpierced by the “harms” of the powers of Death and Darkness [aristah]. [15/447 fn 3]
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citra | va | yesu | didhitih | asan | uktha | panti | ye |
stirnam | barhih | svah-nare | $ravamsi | dadhire | pari |l

[The lords of the plenitude from the preceding verse] *in whom is 'the richly brilliant
*light of thought and °they "guard °the utterances ’in their mouths; °spread is '°the sacred
seat and "they found "the inspirations '“all around it ''in the Godhead of the sun-world.
[16/284]

[The lords of the plenitude from the preceding verse] *in whom is 'rich “light of the
thought and *they (who) 'keep °the words of our utterance *in their mouth; °the fullness
of the soul has been spread "as a seat of sacrifice ''in the power of the luminous world
and "all its inspirations "are set '“round about. [15/447]

This verse describes the farther ascent of the movement from the realms of Dwita to the realms of Trita.
[15/447 tn 4]

""Swarnara, often spoken of as if it were a country; it is not Swar itself, the utter superconscient plane, but
the power of itself which the light of that world forms in the pure mentality. Here its inspirations and
illuminations descend and take their place round the seat of the sacrifice. These are elsewhere called the
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scouts, “ éclaireurs “, of the solar Deity, Varuna. [15/447 fn 5]
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ye | me | paficasatam | daduh | asvanam | sadha-stuti |
dyu-mat | agne | mahi | Sravah | brhat | krdhi | maghonam | nr-vat | amrta | nrnam |l

'They who *have given me °in the moment of the laud *the fifty steeds of swiftness
“create "*for those lords of plenty *a great and 'luminous "inspired knowledge, *create
"for those gods ''the Vast, "“with its gods, O Immortal, *O Fire. [16/284]

'They who *have given *me *fifty steeds of swiftness *with a perfect affirming, '°the
divine souls "that are lords of the plenitude, for them, *"°O Flame-Immortal, "*create
’the large, ''the vast, the luminous ’knowledge “full of the godheads. [15/448]

*The Ashwa or Horse is the symbol of the Life-Force as the Cow is the symbol of the Light. Fifty,
hundred, a thousand are numbers symbolic of completeness. [15/448 fn 6]
YSamrta - The word is not smd but @ma:, used like #1ew;, to connote the Divine Personality, the imperishable

being who is not subject to life or death, who as eternal, unchangeable Sat is the source of the principle of
Immortality in the world. [16/507]

Synopsis
[15/446]

A HYMN OF THE LORDS OF THE PLENITUDE

[1-3] The Divine Will is invoked [staveta] to complete the manifestation of the
divine powers after the second state of the soul [dvitaya] when it has passed beyond the
mere physical being and is full of the perfect energy of the vital plane [mrkta-vahase],
for the gods have given all the life’s fifty steeds of swiftness [paficasata daduh asvanam
—v.5]; Agni is there as the light and flame [Socisam] of its far-extended existence
[dirghayu] which has broken the limitations [vi Tyate] of the material being and he is

full of the joys [ranyati] of this new and rich supra-physical life [puru-priyah].

[4] Now the third state, the free mental being, is to be perfected by a richly varied
[citra] and luminous play of thought [didhitih] and word [uktha] ending in the
manifestation of the highest reach of the mental realms, the power of the supramental
Light [svah-nare] in the mentality; there begins the manifestation [dadhire] of the

intuitive and inspired mind [$ravamsi].
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[5] Agni has to create that vastness [brhat] and light [dyu-mat]| and divinity
[nrnam] of the Truth-knowledge [$ravah] and so crown with it the already attained
[sadha-stuti] free swiftness of force and wide range [paincasatam] of life and enjoyment

proper to the perfected and god-filled [nr-vat] vitality [as§vanam].
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upa-sthe | matuh | vi | caste |l

"?State upon state **is born, ’covering *upon covering **has become conscious and
aware, ’in the lap '°of the mother '""*he sees. [16/284]

"?State upon state **is born, ‘covering ®upon covering **opens to consciousness of
knowledge; *in the lap '%of its Mother (Aditi) the soul '"'"*sees. [15/449]

9Aditi, the infinite consciousness. Mother of all things. [15/449 fn 1]

!112With the all-embracing vision of the supramental infinite consciousness. [15/449 fn 2]
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>3 Awaking to an entire knowledge 'they have called and °guard “a sleepless “strength,
"they have entered °the strong fortified °city. [16/284]

>3 Awakened to an embracing knowledge 'men cast in thee the offering, ‘they guard “a
sleepless *‘manhood, "'’they enter into *the fortified °city. [15/449]

AT P Saal THEHd HEA: |
fAeraftal gregeer TAT wea 7 aTwy: 115.19.310

1! AR Sadl:* G THi° HE: |

Companion to Hymns to the Mystic Fire — Vol. 11 115



frsshstitar:” seqssd:® T Hear'* 7' qreisy: 2 ||

a | $vaitreyasya | jantavah | dyu-mat | vardhanta | krstayah |
niska-grivah | brhat-ukthah | ena | madhva | na | vaja-yuh |l

*Creatures born, ®men who people the earth *have increased “the luminosity *of the son
of the white mother; ’his neck wears the golden necklace, *he has the utterance of the
Vast, and *with his '’honey-wine *he is the seeker of the plenitude. [16/284-5]

*Men who are born in the world and ®labour at the work "“increase *the luminous state
’of the son of the white-shining Mother, 'he wears the golden necklace, *he utters the
vast word; *with that and ""with the honey-wine of delight *he becomes a seeker of the
plenitude. [15/450]

2Aditi; her dark state or black form is Diti, mother of the powers of Darkness. [15/450 fn 3]

’Of the rays of the divine Sun of Truth. [15/450 fn 4]
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priyam | dugdham | na | kamyam | ajami | jamyoh | saca |
gharmah | na | vaja-jatharah | adabdhah | Sasvatah | dabhah |l

*He is as if 'the delightful and “desirable *milk of the mother, °he is that which is
uncompanioned ‘abiding “with the two companions; ®he is the blaze of the light, and
the belly of the plenitude, '*he is the eternal ''invincible and "“the all-conqueror.
[16/285]

’He is as 'the delightful and “desirable *yield of the Mother, he is that which being
without a fellow yet dwells *with the two companions, he is the heat of the Light and
"the belly of the plenitude, he is the eternal 'unconquerable “who tramples all things
under his feet. [15/450]

'priyam - the delightfulness of the objects of the soul’s inner pleasure and satisfaction [15/510]
’The milk of the Cow, Aditi. [15/450 fn 5]

>The all-creating and self-sufficing Supermind high and remote and separated in our consciousness from
the mental and physical planes; yet it is really there behind their action and reaction upon each other and
in the liberated state of man the separation is abolished. [15/450 fn 6]
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krilan | nah | radme | a | bhuvah | sam | bhasmana | vayuna | vevidanah |
tah | asya | san | dhrsajah | na | tigmah | su-samsitah | vaksyah | vaksane-sthah |l

0 Ray, *’mayst thou be *with us and 'play *with us, ®’unifying thy knowledge "with the
shining ®of the breath of life; '*may '°those flames ''of him '®be for us *violent and

“intense and '*keenly whetted, '’strong to carry and "*settled in the breast. [16/285]

0 Ray, *’be born “in us and 'dwell there at play “’harmonising thy knowledge "with the
blazing ®life-god (Vayu). **May '*''these flames of the Will [Agni] ""that bear our works
”he Byiolent and “keen and '®sharpened to a perfect intensity and "*firmly founded in
the Bearer of all things. [15/450]

Synopsis
[15/449]

A HYMN OF THE REVEALING RAY AND CONQUERING WILL

[1] That epiphany of the soul is sung in which all the coverings [vavrih] of its

higher states [abhi ava-sthah] are penetrated and open to the divine light [ciketa].

[2] It is the opening [vivi§uh] of the whole third plane of our existence which was
before as a fortified city [drlham puram] with its gates closed to the soul [nrmnam]

embodied in Matter.

[4-5] By this new action of the Divine Force the mental and physical
consciousness [ jamyoh] are wedded [saca] to the high supramental which was till now
separated from them [ajami] and the life-force [vayuna] blazing in its works [bhasmana]
with the heat of the divine Sun is harmonised [sam] with the play [krilan] of the sun-

ray [ra$me] of the divine knowledge [vevidanah].
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yam | agne | vaja-satama | tvam | cit | manyase | rayim |
tam | nah | gth-bhih | Sravayyam | deva-tra | panaya | yujam |l

’0 Fire, °0O thou who art most strong to conquer the plenitudes, "the wealth 'which
“thou “holdest in mind *that 'make full of inspiration '’by the words and "“set it to work
"%in the gods ®as our “ally. [16/285]

*0 Will [Agni], *O conqueror of our plenitude, "the felicity 'which *thou *alone °canst
conceive in the mind, °that ''make full of inspiration *by our "“words and "set it to
labour "*in the gods °as our "“helper. [15/451]
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ye | agne | na | irayanti | te | vrddhah | ugrasya | Savasah |
apa | dvesah | apa | hvarah | anya-vratasya | sascire |

'They [who] “have grown “on thy "forceful ®strength, 2O Fire, *yet *“impel us *not “on
the way, “they fall away and "“cleave "to the hostility, '“cleave "*to the crookedness "of
one who has a law alien to thine. [16/285-6]

'They who are ¥powers ®increased “of thee ’in the fierceness *of thy flame and strength,
yet “impel us **not *on the path, °they fall away "to the division, "“they cleave *to the
crookedness "*of a law that is other than thine. [15/451]

3 Vratani, called the Aryan or divine workings, those of the divine law of the Truth to be revealed in man.
[15/525 fnn 7]; anya-vratasya - The Dasyu or un-Aryan, whether human or superhuman, is he who is void
of these diviner workings, opposes them in his darkened consciousness and tries to destroy them in the
world. The Lords of Darkness are therefore called Dasyus, the Destroyers. [15/525 fn 7]
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hotaram | tva | vrnimahe | agne | daksasya | sadhanam |
yajiiesu | plrvyam | gira | prayasvantah | havamahe |l

’Thee, *O Fire, *the ancient one, *we choose "in our sacrifices 'as the Priest of the call,
%one who accomplishes °a discerning knowledge, and "’bringing the pleasant offering
"we call “thee by the word. [16/286]

*Thee, *O Will [Agni], *we take to us 'as the priest of the offering and °the accomplisher
*of a discerning knowledge; '°holding for thee all our delights ''we call *thee ®the ancient

and supreme ’to our sacrifices *by the word; [15/451]
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ittha | yatha | te | Gtaye | sahasa-van | dive-dive |
raye | rtaya | su-krato | gobhih | syama | sadha-madah | viraih | syama | sadha-madah |l

?So 'rightly make it “that we may live in *thy “°protection and *that we may grow
Stowards the Truth °day by day, °O forceful Fire, °O strong in will, *together rejoicing
"in the light of the Ray-Cow, "“together rejoicing "in the strength of the Heroes.
[16/286]

[We call thee] 'Rightly and *in such wise [thus] that, °O forceful god, °O perfect power
of works, *we may increase *thee °day by day, "that we may have the Bliss, *that we may
have the Truth, "'that we may have "“perfect rapture '°by the Rays of the knowledge,
"“that we may have "“perfect rapture by the Heroes of the Force. [15/452]

Synopsis
[15/451]

A HYMN OF THE WORK AND THE ATTAINMENT

[1-2] The Rishi desires a state of spiritual wealth [rayim] full of the divine [deva-
tra] working [panaya] in which nothing shall fall away [apa] to the division [dvesah]

and the crookedness [hvarah].
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[4] So [yatha], increasing by our works [itaye] the divine Force in us [sahasa-van]
daily [dive-dive], we shall attain [syama] to the Bliss [raye] and the Truth [rtaya], the
rapture [sadha-madah] of the Light [gobhih] and the rapture [sadha-madah] of the
Force [viraih]. [15/451]
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manusvat | tva | ni | dhimahi | manusvat | sam | idhimabhi |
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'As the human *we set “thee *within us, as the human ®’we kindle *thee; *O Fire, '°O
Angiras, ’as the human “offer sacrifice ''to the gods "*for the seeker of the godheads.
[16/286]

'As the human *we set “thee *within us, *as the human ®’we kindle *thee; *O Flame, '°O
Seer-Puissance, “as the human "“offer sacrifice ''to the gods "*for the seeker of the
godheads. [15/453]

'The godhead descending into man assumes the veil of humanity. The god is eternally perfect, unborn,
fixed in the Truth and Joy; descending, he is born in man, grows, gradually manifests his completeness,
attains as if by battle and difficult progress to the Truth and Joy. Man is the thinker, the god is the eternal
seer; but the Divine veils his seerhood in the forms of thought and life to assist the development of the
mortal into immortality. [15/453 fn 1]
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>0 Fire, 'thou ’art kindled *in the human *being and °well-satisfied; ''unceasing *ladles
g0 °to thee, O perfect in thy birth, O thou who receivest as oblation the stream of
his clarities! [16/286-7]

>0 Flame, 'thou 'burnest *in the human “creature *when thou art satisfied with his

offerings; °his ladles ’go °to thee 'unceasingly, '*O perfect in thy birth, *O presser out
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of the running richness. [15/453]
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tvam | vi$ve | sa-josasah | devasah | ditam | akrata |
saparyantah | tva | kave | yajiiesu | devam | ilate |l

'Thee *all *the gods *with one mind of acceptance °made their envoy; 'men serving
p
Sthee "“pray ®thee ''as the godhead '’in their sacrifices, *O seer. [16/287]

'Thee *all *the gods *with one heart of love “‘made *their envoy; °O seer, 'men serve and
“adore ®thee "’in their sacrifices ''as the godhead. [15/453]
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devam | vah | deva-yajyaya | agnim | ilita | martyah |
sam-iddhah | §ukra | didihi | rtasya | yonim | a | asadah | sasasya | yonim | a | asadah |l

*Let ®mortal man *with will to the divine sacrifice *to you, *pray 'to the divine ‘Fire; *0
brilliant Flame, "high-kindled °shine; ">’ mayst thou take thy seat ''in the native home
"of the Truth, '“""take thy seat "’in the native home "“of the peace. [16/287]

*Let ®mortal man *adore “the Will [Agni], 'the divine, *by sacrifice to the powers divine;
but “thou, *O Brightness, *shine out "high-kindled; '*"*enter 'into the home '°of the
Truth, '"enter “into the home "“of the Bliss. [15/454]

Synopsis
[15/453]

A HYMN OF THE DIVINE FLAME IN HUMANITY

The Rishi invokes the divine Flame to burn [idhimahi — v.1] as the divine Man in

humanity [manusvat — v.1] and to raise us to our perfection in the seats [yonim — v.4] of
the Truth [rtasya — v.4] and the Bliss [sasasya — v.4].
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pra | viSva-saman | atri-vat | arca | pavaka-$ocise |
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’0 thou of the universal peace, *as the Atri *sing the word of illumination °to Fire of the
purifying light *“who ®is to be prayed ’in the pilgrim-sacrifices, *the Priest of the call,

"most rapturous ''in man. [16/287]

’Man who seekest thy equal fulfilment in all, **sing *as the enjoyer of things (Atri) “the
word of illumination *to him of the bright purifying flame, ®to the object of our
adoration in the march of our sacrifices, °to the priest of the offering '*most rapturous
"in the creature. [15/455]
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ni | agnim | jata-vedasam | dadhata | devam | rtvijam |
pra | yajfiah | etu | anusak | adya | devavyacah-tamah |l

14Set within you *Fire, *the knower of all things born, “as the divine ordinant of the rite;
%1let ®your sacrifice ®march "forward 'today most strong to bring the epiphany of the
gods. [16/287]

"4Set within thee *Will [Agni] *that knows all the births, *the divine ®sacrificer in the
seasons; 'today *let ®thy sacrifice *"march "forward '"unceasingly, ®thy sacrifice '*shall

open to thee the whole epiphany of the godheads. [15/455]
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cikitvit-manasam | tva | devam | martasah | Gtaye |
varenyasya | te | avasah | iyanasah | amanmabhi |l

*Mortals *we fix our minds “on thee *the godhead 'who hast the mind of conscious
knowledge *for the protection *as we journey, *for the guardian °supremely desirable.
[16/288]

*Mortals, '®we have set our mind “on thee *the divine, 'for thou hast the mind of
conscious vision; '“we meditate *on thee °as we journey, *that we may increase and *for

the increase too "of thee, °the supremely desirable. [15/456]
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agne | cikiddhi | asya | nah | idam | vacah | sahasya |
tam | tva | su-$ipra | dam-pate | stomaih | vardhanti | atrayah | gih-bhih | Sumbhanti |
atrayah Il

'O Fire, *become conscious *of this in us, *this is ‘our *word, 'O forceful Flame: '°O
strong-jawed ''master of the house ’this is thou *whom "“the Atris "magnify "*with their
lauds, *whom '"the Atris '°glorify “with their words. [16/288]

*Awake then, 'O Will [Agni], *to the vision of this within us; °this is “our *word to thee,
’0 Lord of Force. '°Strong-jawed enjoyer, 'master of our house, "“the eaters of things
(Atris) “increase *thee by their affirmations and by their words ""they (Atris) '“make
thee a thing of bright gladness. [15/456]

Synopsis
[15/455]

A HYMN OF THE JOURNEY TO THE PERFECT JOY

[1] Man, the eater of things [atri-vat], seeks a fulfilment of his desires in a final
equality of delight [vi§va-saman]. To this end he has to be purified by the divine Flame

[pavaka-$ocise], the Seer-Will who holds in himself the conscious vision [cikitvit-
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manasam — V.3] and the utter rapture [mandra-tamah].

[2-3] By increasing him in us [Utaye] we shall journey forward [iyanasah] with our
progressing sacrifice [pra yajiah etu] and the gods will utterly manifest themselves

[devavyacah-tamah].

[4] We must entertain this divine Force as the master of our house, our physical
and mental body [dam-pate], and give it [su-Sipra] all the objects of our enjoyment as
its food.
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'O Fire, **bring °by the force *of the light *a forceful "wealth *which '"'*shall overcome
by thy mouth "“in the plenitudes *all °the peoples. [16/288]

>*Bring to us, 'O Strength (Fire) “most forcefully prevailing, that *forceful ’opulence “of
the Light *which ®in all "the fields of our labour '""*shall by force prevail *with thy
mouth of flame "“to enter into the plenitudes. [15/457]

> Light in the Veda is the symbol of knowledge, of the illumination of the divine Truth. [15/166]
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tam | agne | prtana-saham | rayim | sahasvah | a | bhara |
tvam | hi | satyah | adbhutah | data | vajasya | go-matah i

>0 forceful *Fire, *’bring 'that *wealth *which overcomes armies, *for *thou art °the true,
"the wonderful, "the giver "of the plenitude “of the Ray-Cows. [16/288]

0 Flame, O Might, 'that *rich felicity ®’bring *which shall violently overpower the
armies that are embattled against us; *for *thou art '’the true in being, ''the transcendent

and wonderful, ">who gives to man "“the luminous "plenitude. [15/457]
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vi$ve | hi | tva | sa-josasah | janasah | vrkta-barhisah |
hotaram | sadma-su | priyam | vyanti | varya | puru |l

'All °men *who have plucked the sacred grass *with one mind of acceptance “approach
‘thee, °the beloved "Priest of the call ®in their houses and ’reach *in thee “the multitude
"of desirable things. [16/289]

'All these °peoples *who with one heart of love *have made clear their seat of sacrifice,
"find ®in the dwelling-places of the soul *thee, "the priest of sacrifice, *the beloved, and
Ythey reach in them "their many "'objects of desire. [15/457-8]

The “seats” or homes of the soul, which progresses from plane to plane and makes of each a habitation.
They are sometimes called the cities. There are seven such planes each with its seven provinces and one
additional above. Usually we hear of a hundred cities, the double number perhaps representing the
downward gaze in each, of the Soul upon Nature and the upward aspiration of Nature to the Soul.
[15/458 fn 1]
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sah | hi | sma | vi§va-carsanih | abhi-mati | sahah | dadhe |
agne | esu | ksayesu | a | revat | nah | Sukra | didihi | dyu-mat | pavaka | didihi |l

*Surely 'he ’is *all-seeing and "holds °an assailing *force. '"*Shine out *in these '“houses
of “our '"habitation "*with thy riches, “O white radiance of Fire; '’O thou who makest
pure, *shine out '®in thy light. [16/289]

“2This *is “the labourer in all man’s works and "he holds in himself *an all-besieging

Sforce. O pure-brilliant *Flame, '"*shine out "*full of joy and opulence °in these “our

"habitations, '"'*shine out '*full of light, '’O our purifier. [15/458]

%ksayam - The house in the Veda is the constant image for the bodies that are dwelling-places of the soul.
[15/197]; &= is established dwelling or habitation in a fixed condition of consciousness or that condition
so fixed and inhabited. [16/588]

Synopsis
[15/457]

A HYMN OF THE RICH AND CONQUERING SOUL

[1] The Rishi desires through Agni that opulence [rayim] of the divine Light
[dyumnasya] against which the armies of darkness cannot stand [prtana-saham — v.2];

for it overpowers them [sasahat] by its plenitude [vajesu] and force [pra-saha].
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[2-4] This it does on all the successive planes of the soul’s labour [ksayesu] and in
each of them man gets, by this divine Force that is the true [satyah] and transcendent

[adbhutah] Being, all [puru] the objects of his desire [varya ] that they contain.
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agne | tvam | nah | antamah | uta | trata | $ivah | bhava | variithyah |
vasuh | agnih | vasu-Sravah | accha | naksi | dyumat-tamam | rayim | dah |l

1-2. 'O Fire, ®be one *“inmost *to us *and *our °deliverer, ‘one benignant and helpful and *with

defences to shield *us. ''Fire is '’a prince of treasures and "*has the inspiration of the

riches; "*bring to us, "give us that wealth “of deepest light.

'O Will [Agni], *become *our *“inmost inmate, *become "auspicious *to us, *become *our
Sdeliverer *and *our *armour of protection. *Thou '“who art the lord of substance and
“who of that substance hast the divine knowledge, '“come "“towards us, "give us “its

most luminous "“opulence.
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sah | nah | bodhi | Srudhi | havam | urusya | nah | agha-yatah | samasmat |
tam | tva | Socistha | didi-vah | sumnaya | ninam | imahe | sakhi-bhyah |l

. *Awake and “listen *to “our *cry; °deliver "us *from all *that works sin and evil. *O

luminous "pure-flaming Fire, '®we yearn '°to thee ""for friend and comrade "“that they

may receive thy bliss.

*Awake! *hear *our °call! “keep "us ®far *from all *that seeks to turn us to evil. O
shining One, "?O flame of purest Light, ''thee '"for our comrades '®we desire that “even
now '“they may have the bliss and peace.
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Synopsis
[15/459]

A HYMN TO THE DELIVERER AND PROTECTOR

[2-3] The Rishi invokes the Divine Will for protection [urusya] from evil [agha-

yatah] and for the fullness of the divine light [dyumat-tamam] and substance [vasuh].
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Sukta 25
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accha | vah | agnim | avase | devam | gasi | sah | nah | vasuh |
rasat | putrah | rstinam | rta-va | parsati | dvisah |l

%Bring 'to you *by your anthem °the divine *Fire “that he may guard you; he ®comes to
us ’a Prince of the Treasures. ''He is a son "of the Sages, '’let him lavish his riches; “the

Truth is in him and "*he bears men across beyond ""the powers that are hostile. [16/290]

%Raise thy song 'towards *the Will [Agni], 'towards *the divine *for thy increasing, for
"he is ®our °lord of substance and '’he lavishes; 'he is the son "of the seekers of
knowledge; “he is the keeper of the Truth "*who ferries us beyond the surge "“of our
destroyers. [15/460]
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sah | hi | satyah | yam | purve | cit | devasah | cit | yam | idhire |
hotaram | mandra-jihvam | it | suditi-bhih | vibha-vasum |l

"2This is *the True *whom °the men of old '’kindled *and "the gods "set aflame. *With
their high burnings of his light '’they kindled "’the Prince of the Treasures of Light,
"the Priest of the call "“with his tongue of rapture. [16/290]

“2This is *the true in his being *whom °the seers of old ’kindled, °yea, "the gods ®too
"kindled *him “with perfect outshinings “into his wide substance of the light, ''the

priest of the oblation "“with his tongue of ecstasy. [15/460]
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sah | nah | dhit1 | varisthaya | $resthaya | ca | su-matya |
agne | rayah | didihi | nah | suvrkti-bhih | varenya |l

°By a supreme °thinking, °by a best 'right understanding, '*by thy perfect purification
Yset alight ''in us °those riches, >O Desirable, *O Fire. [16/290]

%0 Flame “supremely desirable, 'so *by our *supreme °thinking, *by our *brightest

"perfected mentality, *by its utter cleaving away of all evil '’let thy light give 'unto us
’the bliss. [15/461]
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agnih | devesu | rajati | agnih | martesu | a-visan |
agnih | nah | havya-vahanah | agnim | dhibhih | saparyata |l

'The Fire *shines *in the gods, “the Fire ‘enters *into mortals *and his light is in them;

"Fire is °the Carrier of offerings. *Wait 'with your thoughts '“on the Fire. [16/290]

'The Will [Agni] is that which ’shines out *in the gods, ‘the Will [Agni] is that which
Senters *with its light *into mortals, the Will [Agni] is *the carrier of *our *oblation;
the Will [Agni] "“seek and serve ''in all your thoughts. [15/461]
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agnih | tuvisravah-tamam | tuvi-brahmanam | ut-tamam |
atlirtam | $ravayat-patim | putram | dadati | dasuse Il

'Fire ®gives °to the giver “that highest *unpierced ’Son *in whom are many inspirations
and *the multitude of the Words of Knowledge, 'the Son *who opens the hearing of the
Truth to his possessor. [16/291]

'The Will [Agni] ®gives °to the giver of sacrifice "the Son born of his works *who teems

with the many inspirations and *the many voices of the soul, “the highest, the
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unassailable, °the Master of things who opens our ears to the knowledge. [15/461]

"The Son of the sacrifice is a constant image in the Veda. Here it is the godhead himself, Agni who gives
himself as a son to man, a Son who delivers his father. Agni is also the War-Horse and the steed of the
journey, the White Horse, the mystic galloping Dadhikravan who carries us through the battle to the goal
of our voyaging. [15/461 fn 1]
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agnih | dadati | sat-patim | sasaha | yah | yudha | nr-bhih |
agnih | atyam | raghu-syadam | jetaram | apara-jitam |l

'Fire *gives *the Master of beings *who *overcomes 'by men ‘in the battle, *Fire *gives
Ythe swift-galloping *horse ''conquering and "“unconquered. [16/291]

Yea, ‘tis 'the Will [Agni] *gives to us *the Lord of existences *who “conquers ‘n the
battles ’by his souls of power; *Will [Agni] gives to us our '“swift-galloping ’steed of
battle ''ever conquering, “never conquered. [15/461]

’Or, by the gods [14/291 fn 14]
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yat | vahistham | tat | agnaye | brhat | arca | vibha-vaso |
mahisi-iva | tvat | rayih | tvat | vajah | ut | rate |l

*For the Fire *that 'which is >most wide to bear! °Sing one word *that is vast, ‘O thou
who hast light for thy riches. *Thine is ®as if a mighty °treasure; ''thine *'*ascend "the
plenitudes. [16/291]

*That 'which is *strongest in us to upbear, *we give it to the Will [Agni]. °Sing out °the

Vast, ‘O thou whose wide substance is its light. “Thy "opulence is ®as if the largeness of
the Goddess herself; “upward '“is the rush of ''thy "plenitudes. [15/462]

8 Aditi, the vast Mother [15/462 fn 2]

*Ufrom thee [4.11.3, 6.7.3]
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tava | dyu-mantah | arcayah | grava-iva | ucyate | brhat |
uto | te | tanyatuh | yatha | svanah | arta | tmana | divah |l

'Thy °rays 2are full of light, *there is a voicing °of the Vast “like the noise of the Stone.
"The sound ®of thee '*has arisen '’like *thunder by the self '“of heaven. [16/291]

’Luminous are 'thy *flaming radiances; *there rises from thee ‘a vast *utterance “like the
voice of the pressing-stone of delight; "yea, *thy ''cry "of itself "rises up "like °a
thunder-chant "“from the heavens. [15/462]

’tanyatuh - Thunder is the outcrashing of the word of the Truth, the sabda, as the lightning is the
outflashing of its sense. [15/524 fi 6]

Or, came "’like *thunder "of itself '“from heaven [16/291 fn 15]
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eva | agnim | vasu-yavah | sahasanam | vavandima |
sah | nah | visva | ati | dvisah | parsat | nava-iva | su-kratuh |l

*Seekers of the Treasure, 'thus have we worshipped “when he put forth his strength *the
Fire.”Wise of will, '"*may °he '"°carry "us ''“across '*as in a ship *beyond *all ""the powers
that are hostile. [16/291]

'"Thus, *desiring substance, *we adore *the Will [Agni] *who is forceful to conquer.
"4May ‘he who has the perfect power of his workings, '"°carry “us *beyond *all "’the

forces that seek to destroy us, "“like a ship over the waters. [15/462]

Synopsis
[15/460]

A HYMN TO THE LORD OF LIGHT AND CREATOR OF GODHEAD

[1-2] The Rishi hymns [gasi] Agni as the Seer-Will whose whole being is the light
[suditi-bhih vibha-vasum] and the truth [rta-va] and the lavishing [rasat] of the

substance [vasuh] of divinity.

[5-6] He is the son [putrah - v.1] born to the thought of the seers [rsinam — v.1]

and he gives himself [dadati] as the godhead born in man who is the son of our works
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[putram] opulent with the divine Truth [sat-patim] and the divine Power [nr-bhih] and

as the conquering [jetaram] steed of the journey and the battle [atyam].

[7-8] The whole movement [irate] of the Seer-Will is upward [ut] to the light and
vastness of the superconscient [mahisi]; his voice [svanah] is as if [yatha] the thunder-

chant [tanyatuh] of those heavens [divah].

[9] He [sah] shall carry [parsat] us [nah] by his perfect working [su-kratuh]

beyond [ati] the siege of darkness and limitation [dvisah].
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0 God, 'O Fire, "’bring ®the gods 'and "to them sacrifice *with the purifying °light of
Sthy tongue “of rapture. [16/292]

'O Flame, *O purifier, "*bring to us °by thy (luminous) tongue “of rapture, °O god, °the
gods "'and "offer to them sacrifice. [15/463]
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tam | tva | ghrta-sno | imahe | citra-bhano | svah-drsam |
devan | a | vitaye | vaha |l

°Fire with the many-hued lights, *Fire that drippest the clarities, *“we desire *thee *whose
eyes behold the world of the Sun. *'°Bring "the gods *for the advent. [16/292]

*Thou who drippest the clarity, *thou of the rich and varied luminousness, “we desire
’thee ®because thou hast the vision of our world of the Truth. *'°Bring to us "the gods
*for their manifesting. [15/463]

%or, “for the journeying” to the luminous world of the Truth, or, “for the eating” of the oblations. [15/463
fn 1]
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viti-hotram | tva | kave | dyu-mantam | sam | idhimabhi |
agne | brhantam | adhvare |l
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3.

’The Pilgrim of the Way 'who voyages with our offerings, O Seer, “we set *thee
>®ablaze “in thy light and *thy vastness. [16/292]

’0 Seer, >°we kindle “thee “in thy light and *thy vastness *in the march of our sacrifice

'who carriest the offerings on their journey. [15/463]
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'O Fire, **come *with all *the gods ®for the gift of the oblation. "We choose *thee "the
priest of our call. [16/292]

**Come, 'O Will [Agni], *with all *the godheads °for the giving of the oblation; *thee *we
accept 'as the priest of the offering. [15/464]
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yajamanaya | sunvate | a | agne | su-viryam | vaha |
devaih | a | satsi | barhisi |l

*O Fire, >°bring 'to one who sacrifices, 2one who offers the wine *a hero force. *°Sit "with
the gods '’on the grass of the altar. [16/292]

'For the sacrificer *‘who presses the wine of his delight, **bring, “O Flame, a perfect
energy. *°Sit ‘with the gods on the seat of the soul’s fullness. [15/464]
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sam-idhanah | sahasra-jit | agne | dharmani | pusyasi |
devanam | ditah | ukthyah |l

’0 Fire, 'in thy kindling *thou art a conqueror of the thousands; *thou nourishest *the

Laws with thy blaze. "Thou art the messenger ®of the gods and ®their word is with
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thee. [16/292]

’0 Flame, 'thou burnest high and “increasest “the divine laws and “art the conqueror of
a thousandfold riches; "thou art the messenger °of the gods *who hast the word.
[15/464]
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ni | agnim | jata-vedasam | hotra-vaham | yavisthyam |
dadhata | devam | rtvijam |l

7. '%Set within you *the Fire *that knows all things born, *the Fire ever young, ‘the Carrier

of the offerings, "the divine *Priest who does sacrifice in its season. [16/293]

"8Set within you “the Flame *who knows the births, *bearer of the offering, *youngest
vigour, 'divine ®sacrificer in the seasons of the Truth. [15/464]
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pra | yajiiah | etu | anusak | adya | devavyacah-tamah |
strnita | barhih | a-sade |l

8. *'Let %our sacrifice *uninterruptedly *march 'on “most strong *today ®’to reveal the gods.

’Strew, strew *the grass of the altar *for the session. [16/293]

*Today **let *thy sacrifice *'march 'forward *unceasingly, “thy sacrifice ‘that shall bring
the whole epiphany of the godheads. "Strew ®the seat of thy soul °that there they may
sit. [15/464]
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a | idam | marutah | asvina | mitrah | sidantu | varunah |
devasah | sarvaya | visa Il

9. %Let 3the Life-Gods "®sit there and “the twin Drivers of the Horse and *Mitra and
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"Varuna and °the gods °with all "’the divine People. [16/293]

'There “let *the Life-powers (the Maruts) ®take their seat and “the Riders of the Horse
(the Twin Ashwins) and the Lord of Love (Mitra) and "the Lord of Wideness (Varuna),
Seven the gods *with all ’their nation. [15/465]

Synopsis
[15/463]

A HYMN OF THE PRIEST AND SACRIFICIAL FLAME

The Rishi invokes the Divine Flame in all its usual attributes as the sacrificer
[hotaram - v.4], the luminous [citrabhano - v.2] seer who has the vision of the luminous
world [svah-dr§am - v.2], the bringer [a vaha - v.2] of the gods [devan - v.2] , the carrier
of the offering [hotra-vaham - v.7], the envoy [ditah - v.6], conqueror [sahasra-jit - v.6],
increaser [pusyasi - v.6] of the divine workings in man [dharmani — v.6], the knower of
the Births [jata-vedasam - v.7], the leader of the march of the sacrifice with its

progressive epiphany of the godheads [devavyacah-tamah - v.8].
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TRYARUNA TRAIVRISHNA, TRASADASYU PAURUKUTSYA,
ASHWAMEDHA BHARATA
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FATIAT AATAHTHE T TTST SIS TGN T |
SOUTT 3T U HEEAYT SAEUIRRA 115.27.111

HAEIT FqSTT:2 AR 7 7 =ifers: ¢ gL 7elld:® |
%sysurﬁ ! gurshy: ! TEd: 2 3R’ Prserer: 4 faekd’s |

anasvanta | sat-patih | mamahe | me | gava | cetisthah | asurah | maghonah |
traivrsnah | agne | dasa-bhih | sahasraih | vai§vanara | tri-arunah | ciketa |l

*The Master of beings, *the Holder of Plenty, the mighty Lord *most awake to
knowledge **has made *me *largesse of *two Ray-Cows 'that draw the Wain. '**Let "“the
Triple Dawn-lord °son of the Triple Male '*’awake to knowledge ''by the ten *thousands
of the Ray-Cows, "?O universal °Fire. [16/293]

0 Will [Agni], O Universal Power (or, Godhead), "the mighty One °supreme in
vision, *master of his being, *lord of his plenitudes *has given *me *his two cows of the
Light 'that draw his wain [wagon or cart]. "“He of the triple dawn, *son of the triple
Bull, “has awakened to knowledge ''with the ten “thousands of his plenitude. [15/466-
7]

The Triple Bull is Indra, lord of the three luminous realms of Swar, the Divine Mind; [15/467 fn 2]
>see next verse [15/467 fn 5]

“Thousand symbolises absolute completeness, but there are ten subtle powers of the illumined mind each
of which has to have its entire plenitude. [15/467 fn 3]

“Tryaruna Trasadasyu is the half-god, man turned into the Indra type; therefore he is described by all the
usual epithets of Indra, "“Asura”, *“Satpati”, *“Maghavan”. The triple dawn is the dawn of these three
realms on the human mentality. [15/467 fn 2]
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yah | me | $ata | ca | vim$atim | ca | gonam | hari | ca | yukta | su-dhura | dadati |
vai$vanara | su-stutah | vavrdhanah | agne | yaccha | tri-arunaya | $arma |l

’A hundred *and °twenty "of the Ray-Cows "*he founds *for me *and *the two shining
Horses, ''good yoke-bearers °yoked together. '*High-chanted, “increasing, '°O Fire,
Puniversal Godhead, extend "®to the Triple Dawn-lord ""peace and bliss. [16/294]

""He gives *to me *the hundred ‘and *twenty "of the cows of dawn; *his two shining
horses ’he gives, °yoked to the car, ''that bear aright the yoke. '°O Will [Agni], O
Universal Power, '"“do thou "rightly affirmed and “increasing 'extend "’peace and bliss
%to the lord of the triple dawn. [15/467]

*"The symbolic figure of the illuminations of divine knowledge as the series of dawns (cows) of the
twelve months of the year and twelve periods of the sacrifice. There are again ten times twelve [ = the
hundred and twenty] to correspond to the ten subtle sisters, powers of the illumined mentality. [15/467 fn
4]

The two shining horses of Indra identical probably with the two cows of light of the first verse; they are
the two vision-powers of the supramental Truth-Consciousness, right-hand and left-hand, probably direct
truth-discernment and intuition. As cows symbolising light of knowledge they yoke themselves to the
material mind, the wain; as horses symbolising power of knowledge to the chariot of Indra, the liberated
pure mind. [15/467 fn 5]
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eva | te | agne | su-matim | cakanah | navisthaya | navamam | trasadasyuh |
yah | me | girah | tuvi-jatasya | purvih | yuktena | abhi | tri-arunah | grnati |l

"Even thus *the Terror of the Destroyers and '“Triple Dawn-lord, *desiring *thy *mind of

15,17

right thought, *O Fire, 'a newest power °for one born most new, '>'"repeats after me '""'my

15,17

"words "*with an understanding yoked to mine, '>'’repeats "*the many ''words '“of my

“many births. [16/294]

'"For thus has he done *desiring *thy “grace of mind, *new-given for him new-
manifested, — he, ’the disperser of the destroyers, '°the lord of the triple dawn *who
'“with attentive mind '>""gives response to (repeats) *the many ''words '°of my “many
births. [15/467]

$Trasadasyu; in all things he reproduces the characteristics of Indra. [15/467 fn 6]

*1"The seer by this self-fulfilment on the higher plane is born, as it were, into many realms of
consciousness [tuvi-jatasya] and from each of these there go up its words [purvih girah] that express the
impulses in it which seek a divine fulfilment. The Mind-Soul [tri-arunah] answers to these and gives

assent [abhi grnati], it supplies to the word of expression the answering word of illumination [rca — v.4]
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and to the Life that seeks the Truth [rta-yate — v.4] it gives the power of intelligence [medham — v.4] that
finds and holds the Truth. [15/467 fn 7]
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yah | me | iti | pra-vocati | aSva-medhaya | siiraye |
dadat | rca | sanim | yate | dadat | medham | rta-yate I

*His utterance of truth answers *"yes" *to mine. '"May he give °to the Illuminate, *the

Sacrificer of the Horse, “give ®by the word of light '°to one who marches *towards
g y g

possession, ''found "“understanding "*for one who builds in himself the Truth. [16/294]

“May 'he who *answers *to me *with assent "give °to the illumined °giver of the Horse-
sacrifice, ®by the word of illumination *possession of the goal '’of his journey; ''may he
give “power of intelligence "to the seeker of the Truth. [15/468]

*The Horse-sacrifice is the offering of the Life-power with all its impulses, desires, enjoyments to the
divine existence. The Life-Soul (Dwita) is itself the giver of the sacrifice which it performs when by the

power of Agni it attains to vision on its own vital plane, when it becomes, in the figure of the hymn, the
illumined seer Ashwamedha. [15/468 fn 8]

8rca - Rk, connected with the word arka which means light or illumination, is the Word considered as a

power of realisation in the illuminating consciousness. [15/322]
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yasya | ma | parusah | Satam | ut-harsayanti | uksanah |
asva-medhasya | danah | somah-iva | tri-asirah |l

"His are “the hundred *fierce “bulls *that lift up *my *joy. *The gifts "of the Sacrificer of
the Horse are °like juices of the rapture-wine '“with triple blendings. [16/294]

*A hundred *strong ®bulls of the diffusion *raise *me *"up to joy; *the gifts "of the
sacrificer of the steed are “as outpourings of the wine of delight '*with their triple
infusions. [15/468]

“The complete hundred powers of the Life by whom all the abundance of the vital plane is showered
upon the growing man. The vital forces being the instrument of desire and enjoyment, ’this diffusion is
’like the outpouring of the wine of delight *that raises the soul to new and intoxicating joys. [15/468 fn 9]

Suksanah - uksan, a word which like its synonym vrsan, means diffusing, generating, impregnating, the
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father of abundance, the Bull, the Male; it is he who fertilises Force of consciousness, Nature, the Cow,

and produces and bears in his stream of abundance the worlds. [15/357]

*1"The delight extracted from existence is typified by the honey-wine of the Soma [somah-iva]; it is mixed
with the milk, the curds and the grain [tri-Sirah], the milk being that of the luminous cows, the curds the
fixation of their yield in the intellectual mind and the grain the formulation of the light in the force of the
physical mind. These symbolic senses are indicated by the double meaning of the words used, go, dadhi
and yava. [15/468 fn 10]

*k%

Explanatory Note

[15/313]

*$atam - The constantly recurring numbers ninety-nine, a hundred and a thousand
have a symbolic significance in the Veda which it is very difficult to disengage with any
precision. The secret is perhaps to be found in the multiplication of the mystic number
seven by itself and its double repetition with a unit added before and at the end, making
altogether 1+49+49+1=100. Seven is the number of essential principles in manifested
Nature, the seven forms of divine consciousness at play in the world. Each, formulated
severally, contains the other six in itself; thus the full number is forty-nine, and to this is
added the unit above out of which all develops, giving us altogether a scale of fifty and
forming the complete gamut of active consciousness. But there is also its duplication by
an ascending and descending series, the descent of the gods, the ascent of man. This
gives us ninety-nine, the number variously applied in the Veda to horses, cities, rivers, in
each case with a separate but kindred symbolism. If we add an obscure unit below into
which all descends to the luminous unit above towards which all ascends we have the

full scale of one hundred.
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indragni | $ata-davni | a§va-medhe | su-viryam |
ksatram | dharayatam | brhat | divi | siryam-iva | ajaram |l

'O Indra, O Fire, ®sustain *in the Sacrificer of the Horse, “in the giver of the hundreds
“the force of the Heroes. ®Uphold in him “a vast “strength of battle '’like ''the ageless
’Sun *in heaven. [16/294]

%May 'the God-Mind (Indra) and the God-Will [Agni] ®uphold ’*in the sacrificer of the
Horse and *giver of his hundred (horses) “a perfect energy and ’a vast *force of battle
even as *in heaven °the Sun of Light ''indestructible. [15/468]
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>!Perfect and vast energy in the vital being [ksatram] corresponding to [iva] the infinite [brhat] and
immortal [ajaram] light of the Truth [siiryam] in the mental being [divi]. [15/468 fn 11]

Synopsis
[15/466]

A HYMN OF THE STRENGTH AND ILLUMINATION

The Rishi under the figure of the demigod, Traivrishna Tryaruna Trasadasyu, and
the seer Ashwamedha, symbolises the fulfilment in the human mentality of the
illumination of the God-Mind Indra, and the power of the God-Will, Agni in the
vitality.

[1-3] The Mind-Soul, destroyer of the demons [trasadasyuh], awakened to
knowledge [cetisthah] as the human-born Indra [asurah, maghonah, traivrsnah], has
given [dadati] to the seer his two cows of light [gava] that draw his wain [anasvanta],
his two shining horses [har] that draw his chariot [yukta su-dhura] and the ten times

twelve [$ata ca vim$atim] cows of the dawn of knowledge [gonam].

[4] He has assented to and confirmed [yah me iti pra-vocati] the desire with which
the Life-Soul has given the sacrifice of the Life-Horse [asva-medhaya] to the gods. The
Rishi prays that this Mind-Soul, lord of the triple dawn [tri-arunah - v.2], may give to
the journeying Life [yate] that seeks the truth [rta-yate], the mental intelligence
[medham] and power of possession [sanim] needed and may itself in return receive

from Agni [yaccha — v.2] the peace and bliss [S$arma — v.2].

[5-6] The Life Soul on the other hand has given the hundred [$atam] powers, the
vital strength needed [parusah uksanah] for the upward journey [ut-harsayanti]; the
Rishi prays that this Life-Soul may attain to that vast [brhat] strength [ksatram] which

is the power of the Sun of Truth [siiryam-iva] on the superconscient plane [divi].
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VISHWAVARA
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sam-iddhah | agnih | divi | $ocih | asret | pratyan | usasam | urviya | vi | bhati |
eti | praci | viSva-vara | namah-bhih | devan | 1lana | havisa | ghrtaci |l

*The Fire 'is kindled, *his flaming light *is lodged *in heaven; °he faces "towards the
Dawn and *wide *'%is his lustre. ''Lo, she comes "with all desirable things in her,
“turned to the Beyond, "®moving to the Light, '®aspiring "to the gods '"with the offering

and "“obeisance. [16/295]

*The Flame of Will 'burning high °rises “to his pure light *in the heaven of mind; *wide
*1%he extends his illumination and °fronts ‘the Dawn. ''She comes, *moving upward,
Pladen with all desirable things, '®seeking "“the gods '"with the oblation, "*luminous with
the clarity. [15/469]

Or, *he has entered *into a flaming light *in heaven [16/295 fn 16]
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sam-idhyamanah | amrtasya | rajasi | havih | krnvantam | sacase | svastaye |
visvam | sah | dhatte | dravinam | yam | invasi | atithyam | agne | ni | ca | dhatte | it |
purah |l

"When thou blazest high, *thou becomest a king *of Immortality and °thou art close *to
the man who makes “oblation "to give him bliss and peace. °"He “to whom "thou
comest, '*holds ®every kind 'of riches; O Fire, '*he founds "“thy guesthood '*within
him ""and *’in front. [16/295]

"When thou burnest high *thou art king *of immortality and °thou cleavest “to the doer

*of sacrifice 'to give him that blissful state; *he “to whom “thou comest "“to be his guest,
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%holds in himself *all 'substance and *he "®sets thee "®within *in his front. [15/469]
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agne | $ardha | mahate | saubhagaya | tava | dyumnani | ut-tamani | santu |
sam | jah-patyam | su-yamam | a | krnusva | §atru-yatam | abhi | tistha | mahamsi |l

'O Fire, *put forth thy strength *for a vast *felicity; °let there be in us °thy "highest ®lights.

9,10

'213Create in us *"’thy lordship of the spouse ''reined with a strong control; '“trample

“on "the lustres '“of those that turn to enmity against us. [16/295]

'O Flame, *put forth thy battling might *for a vast “enjoyment of bliss; *may there be °thy

12,13

"highest “illumination; '*"create ''a well-governed *'’union of the Lord and his Spouse,

"set thy foot “on ""the greatness "“of hostile powers. [15/470]

“The Vedic immortality [amrtasya — v.2] is a vast [mahate] beatitude [saubhagaya], a large enjoyment of
the divine and infinite existence reposing on a perfect [su-yamam)] union between the Soul and Nature
[sam jah-patyam]; the soul becomes King [rajasi — v.2] of itself and its environment, conscious on all its
planes, master of them, with Nature for its bride delivered from divisions and discords into an infinite and

luminous harmony [dyumnani ut-tamani]. [15/470 fn 1]
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sam-iddhasya | pra-mahasah | agne | vande | tava | §riyam |
vrsabhah | dyumna-van | asi | sam | adhvaresu | idhyase |l

*I adore ‘the glory and beauty °of thee, O Fire, 'when thou art ablaze *in the greatness
of thy light. *Thou art "the Bull *full of illuminations and '*high "“thou art kindled "'in

men's pilgrim sacrifices. [16/295]

*I adore, O Flame, °the glory *of thy 'high-blazing *mightiness. *Thou art "the Bull *with

the illuminations; "*thou burnest '®up "'in the march of our sacrifices. [15/470]
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sam-iddhah | agne | a-huta | devan | yaksi | su-adhvara |
tvam | hi | havya-vat | asi |l

*Q Fire ®perfect in the pilgrim rite, *Fire fed with our oblations, 'kindled *do sacrifice *to

the gods; *for "thou "art *the Carrier of offerings. [16/296]

0 Flame °that receivest our offerings, ®perfect guide of the sacrifice, 'high-kindled “offer
our oblation *to the godheads; *for "thou "art °the bearer of our offerings. [15/470]
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a | juhota | duvasyata | agnim | pra-yati | adhvare |
vrnidhvam | havya-vahanam |l

When the pilgrim sacrifice >moves on its way, *serve “the Fire, "“cast the oblation,
"accept ®the Carrier of offerings. [16/296]

2Cast the offering, **serve ‘the Will [Agni] **with your works ®while your sacrifice

*moves forward to its goal, ‘accept *the carrier of our oblation. [15/470]

Or, *set “the Will *to its workings. [15/470 fn 2]

Synopsis
[15/469]

A HYMN OF THE HIGH-BLAZING FLAME, KING OF IMMORTALITY

[1-3] The Rishi celebrates the flame of the Will [agnih] high-blazing [sam-iddhah]
in the dawn of knowledge [usasam] as the King [rajasi] of Immortality [amrtasya], the
giver to the soul of its spiritual riches [dravinam] and felicity [saubhagaya] and of a

well-governed mastery [su-yamam] of Nature.

[5] He is the bearer of our oblation [havya-vat], the illumined guide of our

sacrifice [su-adhvara] to its divine and universal goal.
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APPENDIX

EPITHETS OF AGNI
Epithet Verse Meaning
A

adabdhah 5.19.4  invincible; unconquerable

a ajati pasvah 5.2.5 comes driving to us our lost herds of the radiance

a-huta 5.28.5 = fed with our oblations

adabhyah 5.5.2 untameable; inviolable

adbhuta 5.10.2 = O Wonderful; thou supreme and wonderful thing

adhri-go 5.10.1 | O unseizable Ray; Light of our embodied being; Ray in our
limited existence

adhrijah 5.7.10 | 1rresistible born; born in the material existence

adhvaresu 5.1.7 [him] who achieves perfection in the pilgrim-sacrifices

sadhum

agne O Fire; O Flame; O Strength; O Will

ajami 5.19.4 = uncompanioned; without a fellow [The all-creating and self-
sufficing Supermind high and remote and separated in our
consciousness from the mental and physical planes |

ajarah 5.4.2 ageless; unaging

amartya 5.18.2 = O immortal

amrta 5.18.5 O Immortal

angirah 5.84 O Angiras; O puissant seer; O lord of might; O Seer-Puissance

antamah 5.24.1 @ inmost; inmost inmate

arusah 5.1.5 ruddy-bright; a ruddy worker

arusah vanesu 5.1.5 ruddy-bright in the woodlands of our pleasure; active in those
that take their joy

arye 5.16.3 = [in] the Noble One; [on] the aspirer in his works

asam-mrstah 5.11.3 ' Unoppressed; Unovercome; Pure without cleansing

asurah 5.15.1 | the Mighty One

a$va-davan 5.18.3 = O giver of the Horse/steeds of swiftness

atithih 5.18.1  guest

atithih $ivah 5.1.8 benignant guest

atri 5.22.1 @ enjoyer /eater of things

avita taninam 549 guardian of our bodies; fosterer of our embodyings [Not only

the physical body, but the vital and mental sheaths, all the
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embodied states or forms of the soul]

B
bhadra-Soce 5.4.7 O happy light; O happy flame of purity
bhagah 5.16.2 = Bhaga, the enjoyer; divine enjoyer
bhanu-mah 5.1.11 ' O luminous
bharatebhyah 5.11.1 | brilliant in his purity for the Bringers; pure for the bringers of
Sucih the riches
brhat-ketum 5.8.2 [him] with vast intuition/vision
brhat-ukthah 5.19.3 | he utters the vast word
brhata divi-spréa =~ 5.11.1 = with his heaven-touching vast
C
candra 5.10.4 = O delightful; rapturous; O Delight
cetisthah 5.27.1 = most awake to knowledge; supreme in vision
cikitvah 5.2.7 O conscious knower; O conscious seer; O thou who art
conscious; O perceiver
citra-bhano 5.26.2 | Fire with the many-hued lights; thou of the rich and varied
luminousness
codayat-mati 5.8.6 that urges the thought
D
dabhah 5.19.4 | the all-conqueror; who tramples all things under his feet
daksasya 5.20.3 = [him] who accomplishes a discerning knowledge
sadhanam
dam-pate 5.22.4 = O master of the house
damunah 5.1.8 dweller in house; domiciled in home
damiinah durone @ 5.4.5 domiciled in our gated house
dasma 5.6.5 achiever of works
data vajasya go- 5.23.2 | the giver of the plenitude of the Ray-Cows; who gives to man
matah the luminous plenitude
deva 5.2.11 = O god; O god-head
devan pari-bhith 5.13.6 = [you] encompass the gods; containest in thy being all the gods
devasya 5.13.2 | [of] the godhead that seeks for us our divine substance
dravinasyavah
dhana-sprtam 5.8.2 [him who] brings out (extracts) the riches
dhanva a-ksitam 5.7.7 tearer of our desert dwelling place [The material existence not

data

watered by the streams or rivers which descend from the
superconscient Bliss and Truth]
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dharnasim 5.8.4 [him] who upholdest all things; who sustainest the law of things

dharta rayah 5.15.1 = the holder of the Treasure/bliss

dharta krstinam 5.1.6 the upholder of the peoples; upholding our actions ; the
upholder of those that do the work

dhartaram 5.9.3 [to] upholder of the human peoples

manusinam

vis§am

dharunah vasvah = 5.15.1 the continent of the Riches; holder of the substance

didi-vah 5.24.4 = O luminous; O shining One

dirghayu- 5.18.3 ' [him] who is the light of long-extended life

Socisam

divi-sprsah 5.13.2 = heaven-touching

duh-grbhiyase 594 thou art hard to seize

ditam 5.8.6 a messenger; envoy

dyu-mat 5.11.1 = full of light

G

gavisthirah 5.1.12 | the Steadfast in Light

gharmah 5.19.4 = blaze of the light; heat of the Light

ghrta-prasattah 5.15.1 = seated in the light; who goes forward to the clarities

ghrta-pratikah 5.11.1 = luminous is his front; His front is of the clarities

ghrta-prstham 5.4.3 [him] with its back of light; with his surface of the mind’s
clarities

ghrta-Sriyam 5.8.3 agleam with the glory of the clarity

ghrta-yonim 5.8.6 [him] of whom light is the native seat; born from the clarity

grha-patim 5.8.1 [to] master of the house; master of the dwelling

guha hitam 5.11.6 = hidden in the secrecy; placed in the hidden parts of being

guha santam 5.8.3 who dwellest in the secret cave; seated in our secret being

H

havya-vahanam 5.8.6 [to] carrier / bearer of the offerings;

havya-vat 5.6.5 O bearer/carrier of the offering; bearer of the oblation

havyah 5.17.4  the one to be called

hiranya-dantam 5.2.3 golden-tusked

hitah hitesu 5.1.5 established in established things; helpful in the helpful gods

hotah 5.2.7 O Priest of the call; O Priest of our sacrifice; O Priest of the
offering

hotra-vidam 5.8.3 [him] who knowest the word of invocation; who hast

knowledge of the powers (or, process) of the sacrifice
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ilenyah 5.1.9 adorable; desirable
ittha tavyamsam 5.17.1 [him] whose strength is greater and righteous in its acts
J
jagrvih 5.11.1 = wakeful
jamyoh saca 5.19.4  abiding with the two companions [mental and physical planes]
janasya gopah 5.11.1 = the guardian of men; The protector of the creature
janista hi jenyah 5.1.5 born victorious; born full of delight
jarat-visam 5.8.2 destroyer of the foe [The hostile powers who try to break up the
unity and completeness of our being and from whom the riches
which rightly belong to us have to be rescued, not human
enemies]
jata-vedah 5.4.4 O knower of all things born; O Knower of the Births
justah 5.13.4 | beloved
justah atithih 5.4.5 A cherished guest; the Guest loved and accepted
K
kave 5.21.3 = O seer
kavi-kratum 5.11.4  seer-will
kavi-prasastah 5.1.8 he who is proclaimed by the seers
krana 5.7.8 an achiever of the work
M
madhu-hastyah 5.5.2 who comes with the wine of sweetness in his hands
madhye iddhah 5.1.6 kindled in the mid-spaces; in between (vital and emotional
being) he is kindled
maghonah 5.27.1 ' Holder of Plenty; lord of his plenitudes
mahan devah 5.1.2 a great god/godhead
mandra-jihvam 5.25.2 ' [him] with his tongue of rapture/ecstacy
mandra-tamah 5.22.1 | most rapturous
mandrah kavih 5.11.3 | arapturous seer
medhyaya 5.1.12 | [to] the understanding one
N
narasamsah 5.5.2 The spokesman of the godhead
navedah 5.12.3 ' anew discoverer of the word; the impeller to knowledge of a
ucathasya new word
navyah
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ni-hitam aratau 5.2.1 established inwardly in the movement; established in the
upward working of things

niska-grivah 5.19.3 = (whose) neck wears the golden necklace [of the rays of the
divine Sun of Truth]

nr-tama 5.4.6 Strongest godhead; O mightiest Deity

P

pasuh hiri- 5.7.7 a beast with golden beard and tusks of bright purity

$masruh $uci-

dan

patim sanituh 5.12.3 = [Him who is] the master of the conquering riches; the lord of

rayah that all-possessing felicity

pavaka 5.4.7 O purifier; O thou who makest pure

pratnam 5.8.1 [to] the Ancient One; the pristine Power

priyam dugdham = 5.19.4  He is as if the delightful and desirable milk (yield) of the mother

na kamyam [The milk of the Cow, Aditi]

puru-candram 5.8.1 with his many delights

puru-priyah 5.18.1 = with his multitude of delightful things; with his many delights

puru-riipam 5.8.2 many are his forms

puru-sprham 5.7.6 [him] as one who holds the multitude of his desires

puru-stuta 5.8.5 O thou lauded by many voices; multiply affirmed

purunih-sthah 5.1.6 manifold in his fixed knowledge; seated in many homes of his
dwelling; standing out in his multitudes

purvyaya 5.15.1 = [to] the ancient one; to the pristine and supreme [“First”, both
original and supreme]

putrah rsinam 5.25.1 @ son of the Sages; son of the seekers of knowledge

R

rajan 54.1 O King

ratna-dhatamam 5.8.3 [him] who art strongest to found the ecstasy; who holdest for us
utterly the delight

rayah dharta 5.15.1 | the holder of the Treasure / bliss;

rbhuh anibhrsta-  5.7.7 a smith whose force is unafflicted by the heat of the Fire

tavisih

rta-cit 5.3.9 O Truth-Conscious

rta-va 5.25.1 @ the keeper of the Truth

rtasya vrsne 5.12.1 | to the Bull of the Truth; lord and diffuser of the Truth

rtu-pah rtinam 5.12.3 | guardian of the order and laws of the Truth; who guards the

times and seasons of the Truth [The periods, sometimes
described as years, sometimes as the twelve symbolic months of
the progress of the sacrifice]
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rtvijam 5.26.7 | [him who is the] Priest who does sacrifice in its season;
sacrificer in the seasons of the Truth; ordinant of the rite

rudra 5.3.3 O Violent One

S

sa-prathah 5.13.4 = Great is thy wideness; Very wide and vast

sahah mahat 5.11.6 = a mighty force

sahah-krta 5.8.1 created by our force; who art by force created in us

sahasah putra 5.3.1 O son of force

sahasra-jit 5.26.6 = conqueror of the thousands; conqueror of a thousandfold riches

sahasra-$rngah 5.1.8 the bull of the thousand horns

vrsabhah

sahasvah 5.9.7 O forceful; O Might

sapta ratna 5.1.5 founding the seven ecstasies [To each principle of our nature

dadhanah there corresponds a certain divine ecstasy and on each plane, in
each body or house, Agni establishes these ecstasies. ]

sarpih-asute 5.7.9 O presser out on us of the running richness; O thou who
receivest as oblation the stream of his clarities; to whom is
poured the running stream of the offering of light

Sasvatah 5.19.4 | the eternal

sat-patih 5.27.1 | The Master of beings

satyah 5.23.2 | thetrue

Savasah pate 5.6.9 O Master of might; O master of shining strength

SiSriyanam vane- = 5.11.6 = lodging in tree and tree; established in each object of pleasure;

vane lodging in every object of delight

$iSum yatha 5.9.3 born from the two Workings (tinders) like a new-born infant [The

navam janista two Aranis or tinders by which the fire is struck out; the word can

arani also mean workings and is related to arya. Heaven and Earth are
the two Aranis which produce Agni; Heaven his father, Earth his
mother]

$ivah 5.24.1 = benignant and helpful; auspicious

Socistha 5.24.4 = O pure-flaming; O flame of purest Light

Sravayat-patim 5.25.5 ' [him] who opens the hearing of the Truth to his possessor; the
Master of things who opens our ears to the knowledge

su-adhvara 5.28.5 = perfect in the pilgrim rite; perfect guide of the sacrifice

su-avasam 5.8.2 [him who is] giver of protection; with perfect being

su-bhaga 5.8.3 O happy flame; O perfect enjoyer

su-candra 5.6.5 O delightful flame; perfect in delight

su-daksah 5.11.1 = discerning

su-drsah 5.3.4 who hast the true seeing

su-drsikah 54.2 perfect in vision

su-jata 5.21.2 ' O perfect in thy birth

Companion to Hymns to the Mystic Fire — Vol. 11 153



su-krato 5.20.4 @ O strong in will; O perfect power of works

su-kratuh 5.25.9 = Wise of will; who has the perfect power of his workings

su-manah 5.1.2 with his right thinking; perfect-minded

su-pritah 5.21.2  well-satisfied

su-Sarmanam 5.8.2 [him who is] giver of perfect peace

su-$evah 5.15.1 = full of bliss; accomplished in joy

su-$ipra 5.22.4 O strong-jawed

su-stutam 5.13.5 = [him who is] high-lauded; rightly affirmed

su-yajam 5.8.3 [him who is] the perfect sacrificer; doing aright the sacrifice

Subhra 5.5.4 O bright one

suci-varnam 5.2.3 [him who is] pure-bright of hue

Sucih 5.11.3  brilliant-pure

Sukra 5.21.4 = O brilliant; O Brightness; O white radiance; O pure-brilliant

Sukrasya $ocisah = 5.6.5 O Master of the brilliant Light; master of the pure-bright flame

pate

svadha-vah 5.3.5 O master of the self-law

svadha-van 5.3.2 O holder of the self-law; O thou who possessest self-ordering
Nature;

$vaitreyasya 5.19.3 = of the son of the white mother [Aditi; her dark state or black
form is Diti, mother of the powers of Darkness]

sve damunah 5.1.8 one who is the dweller in his own house [having taken his place
on the plane of the Truth which is his own proper home]

T

trata 5.24.1 @ deliverer

tri-sadhastha 5.4.8 O holder of the triple world of thy session; who dwellest in the
three worlds of our session

tuvi-brahmanam | 5.25.5  [him] in whom are the multitude of the Words of Knowledge;
who teems with the many voices of the soul

tuvi-jata 5.2.11 ' O thou of the many births; O thou who art born in many forms

tuvi-svanasam 5.8.3 with the multitude of thy voices; pouring the multitude of thy
voices

tuvisravah- 5.25.5 | [him] in whom are many inspirations; who teems with the

tamam many inspirations

U

ukthyah 5.26.6 = who hast the word

trjah napat 5.17.5 ' O son of energy

uru-jrayasam 5.8.6 [Him who is] wide in thy rapidities
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vV

vahistham 5.25.7 @ [for one] most wide to bear; strongest in us to upbear

vai§vanara 5.27.1 ' O Universal Power (or, Godhead)

vaja-jatharah 5.19.4  belly of the plenitude

vaja-satama 5.20.1 = O thou who art most strong to conquer the plenitudes; O
conqueror of our plenitude

vaja-yuh 5.19.3 = seeker of the plenitude

vajinam 5.1.7 [to] Horse of power; master of substance

vapusyah 5.1.9 great of body; full of body

varenya 5.25.3 | O Desirable; supremely desirable

varsisthaya 5.7.1 [for] the most powerful among the peoples; that lavishes all his

ksitinam abundance on the worlds of our dwelling [or, on the dwellers in
the world]

variithyah 5.24.1 = with defences to shield; armour of protection

vasam rajanam 5.2.6 [him who is] The king of those who dwell in creatures

jananam

vaso 5.3.10 = O shining one; O Dweller in the substance

vasu-patim 54.1 [towards] the Wealth-master of the riches

vasunam

vasu-Sravah 5.24.2 = (who) has the inspiration of the riches; who of substance hast
the divine knowledge

vasuh 5.6.1 the dweller in things; the dweller in substance;

vasuh 5.25.1 @ prince of the Treasures

vedhase 5.15.1 | [to] the creator; Ordainer

vedyaya 5.15.1 | him whom we must know; who is the object of knowledge

vi-bhuh 54.2 pervasive in his being

vi-cetasah 5.17.4 = completely conscious; (having) the embracing knowledge

vibha-va 5.1.9 wide of light; extended in light

vibha-vaso 5.25.7 = O thou who hast light for thy riches; O thou whose wide
substance is its light

vidvan 5.4.5 the knower

vipram 5.1.7 [him who is] illumined seer

vispate 5.6.5 O master of the creature

visu-ripah 5.15.4  taking many forms

vi§va-carsanih 5.6.3 The all-seeing; the universal toiler; the universal doer of works

vi$va-darSatam 5.8.3 [him] who hast the vision of all things; seeing with a universal
vision

vi$va-dhayasam 5.8.1 [him] who establishes all [or, fosters all]

vi$va-saman 5.22.1 = O thou of the universal peace

vi$va-vidam 54.3 [him who is] the omniscient

vivicim 5.8.3 [him] who hast the just discernment; rightly discriminating

vrsabhah 5.28.4 | Bull full of illuminations
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dyumna-van

vrsabhaya 5.12.1 @ for the master of the herds; to the lord
vrsnah 5.12.2 | the fertilising Lord

Y
yajatam 5.8.1 [him who is] the master of sacrifice; the god in the sacrifice
yajathaya su- 5.11.2 = strong in will to sacrifice; perfect in will-power for the
kratuh sacrificing
yajiyan 5.1.5 strong for sacrifice
yajistham 5.14.2 = [him] who is strongest for sacrifice
yajiiasya ketum 5.11.2 | [him who is] the supreme intuition of the sacrifice
prathamam
yajiiilyaya 5.12.1 | [to] the sacrificial flame; master of sacrifice
yasase 5.15.1 | to the glorious and victorious
yavistha 5.1.10 = O ever youthful; O vigorous Agni; O youngest vigour
yuva 5.1.6 the youth
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