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Prologue

Sri Aurobindo

Sri Aurobindo was born in Calcutta on 15 August 1872. At the age of seven he was taken
to England for education. There he studied at St. Paul's School, London, and at King's
College, Cambridge. Returning to India in 1893, he worked for the next thirteen ges in the
Princely State of Baroda in the service of the Maharaja and as a professor in Baroda College.
In 1906, soon after the Partition of Bengal, Sri Aurobindo quit his post in Baroda and went
to Calcutta, where he soon became one of the leaders of thationalist movement. He was
the first political leader in India to openly put forward, in his newspaper Bande Mataram, the
idea of complete independence for the country. Sri Aurobindo had begun the practice of Yoga
in 1905 in Baroda. In 1908 he had theirst of several fundamental spiritual realisations. In
1910 he withdrew from politics and went to Pondicherry in order to devote himself entirely
to his inner spiritual life and work. During his forty years in Pondicherry he evolved a new
method of spiritual practice, which he called the Integral Yoga. Its aim is a spiritual realisation
that not only liberates man's consciousness but also transforms his nature. In 1926, with the
help of his spiritual collaborator, the Mother, he founded the Sri Aurobindo Asxam. Among
his many writings are The Life Divine, The Synthesis of Yoga, The Secret of the Veda, Hymns
to the Mystic Fire, Vedic and Philological Studies and Savitri. Sri Aurobindo left his body on
5 December 1950.

The Complete Works of Sri Aurobindo

In 1997, the Sri Aurobindo Ashram began to publish the Complete Works of Sri
Aurobindo (CWSA) in a uniform library edition. Each of the 36 published volumes can be
viewed and downloaded in PDF format fromwww.sabda.in.

The Companion Series

Companion Seriess meant as an aid to the systematic study tie Vedic verses translated
by Sri Aurobindo for those interested inhis mystical interpretation of the Veda.The
Companion Series is at present available for all the major works on the Veda by Sri Aurobindo
0 TheSecret of the Vadil. | & Il), Hymns to the Mystic F{ol. I -1V) and Vedic and Philological
StudiegVol. I-VI).

Companion to " Vedic Verses inTheLife Diving'

All the chapters of CWSA Volume 21 & 22 - The Life Divine 1thave, below the title,
translated quotations from the Vedas, Upanishads, Bhagavad Gita and other Sanskrit texts.
Sri Aurobindo called these gquotationgor, chapteropening epigraph3o mot t oe s 0 .
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The present volumeprovides the original Sanskrit verses from th¥edas, Upanishads,
Bhagavad Gita and other Sanskrit texts1 Devanagari (without accents), translated and cited
by Sri Aurobindo inthed mo t t i Ehe Léfe Divinel (CWSA Volume 21).

The compiler has provided thPad@tha (in Devanagari as well as Roman Transcription)
under each verse in which all euphonic combinations (sandhi) are resolved into the original
and separate words and even the components edbmpound words (sards§ indicated; and
matched each Sanskrit word in the Padjiéa with the corresponding English word in the
Translation using superscriptsfollowed by footnotes providing alternative meaning(s) of
words and explanatory Notes based on Sri Airobindo's writings.

Explanotary Notes on the Vedic Verses

Sri Aurobindo wrote the following passagen the close of the fourth yeaof "Arya" -

Here [in the 'Life Divine"] we start from the Vedantic position, its ideas of th&elf and
mind and life, of Sachchidanandaand the world, of Knowledge and Ignorance, of rebirth
and the Spirit....We have shown that mind and life and matter are derivationsom the Self
through a spiritual mind or supermind which is the real support of cosmic existence and by
developing mind into that, man can arrive at the real truth of the spirit in the world and the
real truth and highest law of life. The Self is Sachatananda and there is no incurable
antinomy between that and the world; only we see the world through the eyes of the Ignorance
and we have to see it through the eyes of the Knowledg®ur ignorance itself is only
knowledge developing out of its involutionn the apparent nescience dflatter and on its way
to a return to its conscious integrality. To accomplish that return and manifest the spiritual life
in the human existence is the opportunity given by the successions of rebirth. We accept the
truth of evolution, not so much in the physical form given to it by the Westas in its
philosophical truth, the involution of life and mind and spirit here in matter and their
progressive manifestationAt the summit of this evolution is the spiritual life, the life @vine.

It was necessary to show that these truths were not inconsistent with the old Vedantic
truth, therefore we included explanations from this point of view of the Veda, two of the
Upanishadsand the Gita [Essays in Philosophy and Yoga, CWSA Vol3 p. 107-08].

The sole aim of this compilation is topresent these explanations from the writings of Sri
Aurobindo under the related Vedic verses
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Book 1

OMNIPRESENT REALITY AND THE UNIVERSE



Chapter |

The Human Aspiration

Rig Veda - 01.113.08

V| ©f pw« ROR® ¢ 2BNE
d syphezrd{ @00 XB{BE

VE(pe@ EXef 2Bp GIRRPEE o E@teE
2 ¢ g BIPTRCE SRR E M T SEAD «

parayatham anu eti patha avyatham prathama GGatham
vi-ucchantA jAam ut-AayantA u & m tam kam cana bodhayantA

23She follows“to the goal'of those that are passing on beyonékhe is the firstin the eternal
successiortof the dawns that are comingii *Usha ®widens'%ringing out °that which lives,
Pawakening***someone'awho was dead. . . .[213]

Meanwhile *each dawn®*comes®as the first’of a long successiofithat shall follow ?*and
pursues‘the path and goafof those that have already gone forwardeach in her coming
9mpels [gafantdgréhe life **upwards[ut] and*®*a w a k e n s ***someone¥who was

d e a {115/483]

[Notes]
Vi@ Q4 VR B@L q Zupt@,

The ancient dawns of human knowledge have left us their witness to this constant
aspiration; today we seea humanity satiated but not satisfied by victorious alysis of the
externalities of Nature preparing to return to its primeval longings. The earliest formula of
Wisdom promises to be its lasfi God, Light, Freedom, Immortality. [21/3-4]

A search forGod, (for a spiritual ordivine Reality within oneself and kehind, above or
within the phenomenonof existence,) fomperfection, for freedom, for anabsoluteTruth and
Bliss, forimmortality has been the persistent preoccupation of the highest human thought
since the earliest times. This preoccupation seems to bpeapetual element ilfma n rdature;
for it survives the longest periods o$cepticism.[13/501]

This dawn moves in her progression always according to the rule of a divine actignanu
eti pAtiéaE]; ... She is ancient and eternal, the dawn of the Light that was from the beginning,
purdaZA[= A Ad] but in her coming she is ever young and fresh to the soul that receives
her [= Agatané prathamA &[RV 3.61.1- 15/293]

This great evolution[progressive illumination of human mentality, is effected in Time
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gradually, in the mornings of the human spirit, by the unbroken successipOBta A of

the Dawns. For Dawn in the Veda is the goddess symbolic of new openings ofvide

il lumination on mands physical consciousness
darkness itself is a mother of light and always Dawn comes to reveal what the bldckwed

Mother has prepared. Here, however, the seer seems to speak of cwiaus dawns, not broken

by these intervals of apparent rest and obscurity. By the brilliant force of that continuity of
successive illuminations the mentality of man ascends swiftly into fullest light.5/273-74]

For then it is by Time, by the days, thathe work is perfectedahabhW by successivg=
Gh@EmAd] dawns of the Truth each with its victory over the night, by the unbroken
succession of the sisters of which we have had mention in the hymn to the divine Dawn. Man
cannot seize or hold at once lathat the illumination brings to him; it has to be repeated
constantly so that he may grow in the lightfRV 4.45.6- 15/335]

Thus the Dawns come with a constant alternatiofparAgatané.. Agatan@nd], thrice ten
A the mystic number of our mentalityii making the month, till some day there shall break
out upon us the wondrous experience of our forefathers in a long bygone age of humanity
when the dawns succeeded each other without the intervention ofyanight, when they came
to the Sun as to a lover and circled round him, not returning again and again in his front as a
precursor of his periodical visitations. That shall be when the supramental consciousness
shines out fulfilled in the mentality and we Ball possess the yedong day enjoyed by the gods

on the summit of the eternal mountain. Then
mo s t gl orious Dawn, when odriving away t he
Truth, full of the bliss, uttering the highest truths, fulfilled in all boons she brings the birth and
mani festation of the godheads. d Meanwhil e ea
that shall follow and pursues the path and goal of those that have already gone forwakte

in her coming impels the | ife upwar dE/M4&8nd aw
83]

Since the divine work in us cannot be suddenly accomplished, the godhead cannot be
created all at once, but only by a luminous development and constant nurtul@ough the
succession of the dawnf= GaB@@Ad], through the periodic revisitings of the illumining
Sun, Surya the SurPower manifests himself in another form as Pushan, the Increaser.
[15/486]

The result of the procession of the shining dawrfiparA-gatan&é.. Agatan&nd], of the divine
returns of Surya, of the increasings of Pushan and his leading on the Path is summed up in
the creation of Savitri the luminous Creator{15/489]

The creation of Surya Savitri starts from the repeated risings of tHizvine Dawn [parA-é
yatané.. Agatandd] and grows by the constant nourishing of her spiritual gifts and
possessionshrough the work in us of Surya Pushan. But the actual formation, the perfected
fullness depend on the birth and growth in us of all the godthe children of Aditi, the All -
Gods (ViGv®b evAR® and especiallyof the four great luminous Kings, Varuna, Mitra, Bhaga,
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Aryaman. [15/490-91]
hetz, U Ti{ A

To know, possess and be the divine being in an animal and egoistieansciousness, to
convert our twilit or obscure physical mentality into the plenary supramental illumination, to
build peace and a seléxistent bliss where there is only a stress of transitory satisfactions
besieged by physical pain and emotional suffegnto establish an infinite freedom in a world
which presents itself as a group of mechanical necessities, to discover and realise the immortal
life in a body subjected to death and constant mutatiom, this is offered to us as the
manifestation of God in M atter and the goal of Nature in her terrestrial evolution[21/4]

...the unconquerable impulse of man towards God, Light, Bliss, Freedom, Immortality
presents itself in its right place in the chain as simply the imperative impulse by which Nature
is seekirg to evolve beyond Mind, and appears to be as natural, true and just as the impulse
towards Life which she has planted in certain forms of Matter or the impulse towards Mind
which she has planted in certain forms of Life. As there, so here, the impulsesgimore or
less obscurely in her different vessels with an exascending series in the power of its witb-
be; as there, so here, it is gradually evolving and bound fully to evolve the necessary organs
and faculties. As the impulse towards Mind rangesdm the more sensitive reactions of Life
in the metal and the plant up to its full organisation in man, so in man himself there is the
same ascending series, the preparation, if nothing more, of a higher and divine life. The
animal is a living laboratory n which Nature has, it is said, worked out manMan himself
may well be a thinking and living laboratory in whom and with whose conscious eoperation
she wills to work out the superman, the god21/5 -6]

Rig Veda - 01.113.10
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Kiyati a yat samaya bhavati ya vi-l u ya ca ninam vi-ucchan

anu pirva k pate vavaGea pra-dahyana jo am anyabhi eti

"What is her scopewhen *“?°she harmonise$‘with the dawns that shone out beforéand
8those that'’now 'must shine?*She desires*he ancient mornings and?*fulfils their light;
®projecting forwards her illumination **she enters’into communion *3with the rest that are
to come.[21/3]

[Notes]
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The accordancdsamay] &f active Life with a material of form in which the condition of
activity itself seems to be inertia, is one problem of opposites that Nature has soly&te
dawns that shone out beforg§ and seeks always to solve better with greater complexities; for
its perfect solution would be"those that now must shing the material immortality of a fully
organised mindsupporting animal body. The accordancgésamayd &f conscious mind and
conscious will with a form and a life in themselves not overtly setfonsciousand capable at
best of a mechanical or subconscious will is another problem of opposites in which she has
produced astonishing results ["the dawns that shone out beforaljd aims always at higher
marvels; for there her ultimate miracle would be ["thosehait now must shine"]an animal
consciousness no longer seeking but possessed of Truth and Light, with the practical
omnipotence which would result from the possession of a direct and perfected knowledge.
[21/5]

The problems of existence are problems dfarmony [samayd] éDiscords and disorder of
the materials,oppositions, demand a solution by accordance, by the discovery of a harmony.
Thus the accordance of an inanimation anthertiain a containing Matter and the active
indwelling stress ofLifei s N & first prebdem, its initial difficulty; its perfect solution
would be immortality in a material body. The accordance of an unconscious Matter arah
unconscious or halfconscious Life with a consciousvlind and Will is her second problem;
the possession o& direct and perfect instrumentation oknowledgein a living body would be
its complete solution. The accordance of a mortahind, life and bodywith a secretly
indwelling immortal spirit is the final problem; the spiritualisation or divinisation of mind
life and body, adivine life, would be the perfect solution. The search after these solutions by
the human being is not irrational; it is rather the very effort and striving of Nature within him.
[13/501-02]

L" r &®4QAt{d@2p P

That [spiritual] ascension has already been effected by the Ancients, the human
forefathers, and the spirits of these great Ancestors still assist their offspring; for the
new dawns repeat the oldjanu pO@AE# and lean forward in light [pra-dalt®yAn o join
[joGm] the dawns of the future[anyAbhiE]. [15/383]

Not only, then, is the upward impulse of man pra-daidyAd] @owards the accordance
[joGm] of yet higher opposites[anyAo®iE] rational in itself, but it is the only logical
completion of a rule and an effort that seem to be a fundamental method of Nature and the
very sense of her universal strivingi21/5]

Nature has implanted an impulse towards life in certaiforms of Matter and evolves it
there, a similar evolutionary impulse towards mind in certain forms of life, an impulse in
certain minds towards what is beyond Mind, towards the unveiling of Spirit, thevolution of
a spiritual being. Each impulse justifies itself by thereation of the necessarprgansand
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faculties. There is therefore noeasonto put a limit to evolutionary possibility by taking our
present organisation or status of existence as final. The animal is a laboratory in which Nature
has worked out man; man mg very well be a laboratory in which she wills to work
out superman, to disclose theoul as a divine being, to evolve a divine naturg¢l3/502]

Rig Veda - 04.001.07
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Threefold *are *those*supreme®births %of this divine force that is in the world,*they *are
®true, they °are ‘desirable;****he moves theré*wide-overt *within *the Infinite and **shines
®pure, Yluminous and**ulfilling . [21/3]

Three®are’they, his “supreme®truths, ‘the desirable’births %of the divine *°Fire; *Aawithin
Hin the infinite **he is spread wde everywhere and**has come to us®pure and*’brilliant
and *®noble, **shining in his beauty [16/215]

Threeare3those*supreme,’true and’desirable’births of the god°Agni; *manifested
pervasively*awithin *the Infinite ****may he come'®pure and*’bright and**¥noble and
¥shining. [16/637]

[Notes]
ahPt@®R 2P

These three births of Fire are not, as usually explained, its three physical forfinsvhich
even if accepted shows the Vedic people far from the mere priméitarbarianfi his birth is
connected with Truth hi s bi rt hs ar e 0fisatcilnanda Tihese arelthee | n f
three levels of the earthly evolution on each of which this Divine Fire takes his birih,a AaW6 v
on the plane of matter and life and mind[16/215 fn 4]

There arethreebirths of him [Fire] that seek to come into being around us, one ia the
ocean of the infinite, one is in the heavens, one is in the waters that descend from the
heavens[RV 1.95.3- 16/146]

Matter expresses itself eventually as a formulation of some unknown Force. Life, too, that
yet unfathomed mystery, begins to rewa itself as an obscure energy of sensibility imprisoned
in its material formulation; and when the dividing ignorance is cured which gives us the sense
of a gulf between Life and Matter, it is difficult to suppose thatlind, Life and Matter will be
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found to be anything else than one Energy triply formulated, the triple world of the Vedic
seers[21/17]

We perceive, then, these three steps in Nature, a bodily life which is the basis of our
existence here in the material world, a mental life into which we emerge and by which we
raise the bodily to higher uses and enlarge it into a greater completeness,adi/ine existence
which is at once the goal of the other two and returns upon them to liberate them into their
highest possibilities][23/ 19]

Rig Veda - 04.002.01
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ya martyeu amta ta-va deva deveu arati ni-dhayi
hota yaji ha mahna Gucadhyai havyai agni manu a Aayadhyai

[Part] ‘That which is ®immortal %n mortals and“possessed of the trutijs a god and
Sestablished dhAyd inwardly [ni] “as an energy workingoufi n our di vine powe
[21/3,18]

'He who is ®immortal %in mortals and“with him is the Truth, *who is the God %n the gods
the Traveller(or, fighter or worker), ®has been set withirfas the Priest of thesall, *°most
strong for sacrifice,*to blaze out*with the might of *his flame, **%o give *men **speed on
the way **by the power of their offerings[16/218-19]

'He who ®was establishedimmortal 4n mortals “as the possessor of the Trutfia god®in the
gods’as the worker of our perfection}*Agni, °priest of the offering*°strong in sacrifice'by
his might *%to purify, **by the offerings™of man **o impel him on the path [16/644]

[Notes]
{ PAGQ@PWp T®*@BR| 2 p P s ©2 {

...the gods havestablished fi-dhAyd Agni as the immortal in mortals[martyeQu amQag],

the divine power in man[devaE], the energy of fulfilment aratiE] through which they do their
work in him. It is this work which is symbolised by the sacrificel15/65]

Agni is, pre-eminently, the Immortal in mortals [martyeQu amQaF]. It is this Agni by
whom the other bright sons of Infinity are able to work oufaratiE] the manifestation and sef
extension of the Divine(devaxi, devadti) which is at once aim and process of the cosmic and
of the human sacrifice. For he is the divin&Vill [devaE deveQu] which in all things is always
present[ni-dhAy, is always destroying and constructing, always building and perfecting
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[aratiE], supporting always the complex progression of the universe. It is this which persists
through all death and changgmartyeQu amQag]. It is eternally and inalienably possessed of
the Truth [@a-vA &RV 1.77.1- 15/280]

| {poClz WhEHs dQ= d@ePP| faf{

Therefore is he the priest of the offeringhotA g strongest or most apt for sacrifice
[yajiOhaK), he who, allpowerful, follows always the law of the Truth[Qa-vA&We must
remember that the oblationlfavya signifies always action karmg and each action of mind or
body is regarded as a giving of our plenty into the cosmic being and the cosmic intention.
Agni, the divine Will, is that which stands behind the human will in its workg aratiE ni-dhAyg .

In the conscient offering, he comas in front; he is the priest set in fronplrchita), guides the
oblation and determines its effectivenesfRV 1.77.1- 15/281]

The will within grows conscious of the increasing godhead, awakens to the process,
perceives the lines of the growth. Humandaion intelligently directed[ga§adhyai] and devoted
to the universal Powers, ceases to be a mechanical, involuntary or imperfect offering; the
thinking and observing mind participates and becomes the instrument of the sacrificial will.
[RV 1.77.2-15/282]

Rig Veda - 04.004.05
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[Part] 2Become*high-uplifted, *°O Strength,**“pierce all veils,”®manifest®n us °the things of
the Godhead.[21/3]

'High-uplifted 2be, **“piercing through”®reveal®in us °the thingsdivine, *°O Fire; ¥lay *low
“what the demonforces(or demonimpulsions) **have established'*companion or*single,
1&crush**the foe.[16/228]

“Be *high-exalted, **smite them in our march*rom above®us, "‘reveal®the things divine,*°O
Agni; Blay Mlow *?the established things'of the impellers to anguish; whethet®sole or
*companioned he belfcrush’before us*our enemies[16/662]

3541 ag ) @ Qzpexpress the two ideas of piercing the foe in front & smiting them from abo\j&6/662]

[Notes]
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The Rishi hymns the Divine Force that knows all the successive births thfe soul on its
ascending planes of existence and as priest of his upward and onwaneying [GréhvaE
bhavd sacrifice gives him the purity, the power, the knowledge, the increasing riches, the
faculty of new formation and spiritual productivenesgkO u@a daivyAng] by which the mortal
grows into immortality. [RV 5.4 - 15/405]

Life is already involved in Matter and Mind in Life because in essence Matter is a form of
veiled Life, Life a form of veiled Consciousness. And then there seems to be little olij@t to
a farther step in the series and the admission that mental consciousness may itself be only a
form and a veil of higher states which are beyond Mind. In that case, the unconquerable
impulse of man towards God, Light, Bliss, Freedom, Immortality preents itself in its right
place in the chain as simply the imperative impulse by which Nature is seeking to evolve
beyond Mind, and appears to be as natural, true and just as the impulse towards Life which
she has planted in certain forms of Matter or thenpulse towards Mind which she has planted
in certain forms of Life. As the impulse towards Mind ranges from the more sensitive reactions
of Life in the metal and the plant up to its full organisation in man, so in man himself there
is the same ascendingesies, the preparation, if nothing more, of a higher and divine life. The
animal is a living laboratory in which Nature has, it is said, worked out man. Man himself
may well be a thinking and living laboratory in whom and with whose consciouso-operation
she wills to work out the superman, the god21/5 -6]

{@ht@h&z Oh&z | 264 £Lt,
It [Agni] destroys[pra mO digthe enemy[GaD&d, the assailants, the powers of eViyAé-
jG8Yé), enriches the soul with all they try to withhold, gives the triple peace and the triple

fulfilment of the mental, vital and physical being and, labouring in the light of the supramental
Truth, leads beyond, creating in us the world of immortal felicitf RV 5.4 - 15/405]
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Chapter Il

The Two Negations: The Materialist Denial

Taittiriya Upanishad - 11.1,2
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anna brahmaiti vyajanat | annat hi eva khalu imani bhi tani jayante | annena ptani

jArianti| annam prayanti abhisa viGnti iti| tat vijii aya] puna eva varu am pitara

upasasra| adhAi bhagava brahma iti| tam ha uvacal tapasibrahma vijijiasasv4 tapa
brahma iti| sa tapa atapyata| sa tapa taptva

¥He “energisedconsciousforce (in the austerity of thought]=111.1] and “‘came to the
knowledge3that ‘Matter is the Brahman.®For *from Matter °all [these]*%existences are
born; ®*born, by Matter **they increaseand "enter**into Matter *°in their passing hence.
¥Then ®he [Brigu] went #to Varuna, #his father,®a n d  s?hadrd] %teach me®*of the
Brahman . *®ut he[Varuna] said*t o h ¥Emergis®(again) the consciousnergy in thee
[*to know *the Brahman} *for the Energy®*i s Br aR1t8 n. 6

[Part] *He ®arrived atthe knowledge‘that 2Matter is *Brahman. [21/245]
[Part] **Energism of consciousness &Brahman.[21/586]

*He knew *food 3for %the Eternal.®For *from food ‘alone, ®it appeareth,#are °these
creatures™born and being born*“they live ?by food, and*into food *they depart’and
enter again.?And when he had known*%his, *he [Brigu] came?again#to Varouna#his
father®a n d <lordd®teach me*®t h e E t *8Andrhia fathed[Varuna] said *to him
0*By askesis®do thou seek to know*the Eternal,*for concentration in thought®'is the
Et e r FHel*¥concentrated himself in thought and**by the energy of his brooding..
[18/226]
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[Notes]
QAQY

....physical substance is called in thdpanishadsAnnam, Food. In its origin, however, the
word meant simply being or substancg17/29 fn 1]

Brahman seltextended inSpaceand Time is theuniverse. In this extension Brahman
represents Itself as formative Nature, the universal Mother of things, who appears to us, first,
asMatter, called Prithivi, the Earth-Principle. [17/28]

In the organisation of consciousness$o which we belong, Tapasdwells upon Matter as its
basis. Our consciousness is determined by the divisibility of extended substance in its apparent
forms. This isBhurloka, the material world, the world of formal becoming.[17/70]

This material universe is itself only existence as we see it when the soul dwells on the
plane of material movement and experience in which the spirit involves itself in form, and
therefore all theframework of things in which it moves by the life and which it embraces by
the consciousness is determined by the principle of infinite division and aggregation proper
to Matter, to substance of form[18/71]

Matter surely is here our basis, the one thingat is and persists, while life, mind, soul and
all else appear in it as a secondary phenomenon, seem somehow to arise out of it, subsist by
feeding upon itfi therefore the word used in the Upanishads for Matter ennam food,in and
collapse from our view when it disappearsApparently the existence of Matter is necessary to
them, their existence does not appear to be one whit necessary to Matter. The Being does
present himself at first with this face, inexorably, as if claiming to be that and nothing else
[annal (brahma iti],... [13/191]

The affirmation of a divine life upon earth and an immortal sense in mortal existence can
have no base unless we recognise not only eter&irit as the inhabitant of this bodily
mansion, the wearer of this mutable robe, butcceptMatter of which it is made, as a fit and
noble material out of which He weaves constantly His garbs, builds recurrently the unending
series of His mansions.

Nor is this, even, enough to guard us against a recoil from life in the body unless, with
the Upanishads, perceiving behind their appearances the identity in essence of these two
extreme terms of existence, we are able to say in the very language of those ancient writings,
"Matter also isBrahman', and to give its full value to the vigorous figre by which the physical
universe is described as the external body of tBévine Being.[21/8]

QAQ..yp@ hQAEALh ©p ©° tQAZL | Gfypp E

The world in which we live seems to our normal experience of it to be a material world,;
matter is its first term, matter is its last. Lifeenergy and mindenergy seem to exist as middle
terms; but though their existence and activity cannot be denied or igred, SO omnipresent,
insistent & victorious is the original element out of which they have emerged that we are led
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to view them as terms of matter only; originated out of mattefann/t i eva khalu imAng
bhCiéné jAvante], formulated in matter [annena jtAné jayainti], resolved back into matter
[annam prayant], what else can they be than modifications of the se&xisting material
principle? The human mind seeks a unity always, and the one unity which seems reasonably
established here, is this unity of matter. Therefore, in the fine & profound apologue of the
Taittiriya Upanishad, we are told that when Bhrigu Varuni was bidden by his father Varuna
to discover, entering into tapas in his thought, what is Brahman, his first conclusion was

naturally & inevitably this that Matter is the Sole Existencefi Annam Brahma . OFor wvel
out of Matter are these existences born, by Matter they live, into Matter they pass away and
enter in.dé We arrive, then, by reason consid

developments and disintegrations of form, at the culmation of materialistic Rationalism
and a Monism of Matter. Annam BrahmetiVyajAdt§17/525-26]

Here in the material world everything is founded upon théormula of material substance.
Sense, Life, Thought found themselves upon what the ancients called tearth-Power, start
from it, obey its laws, accommodate their workings to this fundamental principle, limit
themselves by its possibilities and, if they would develop others, have even in that development
to take account of the original formula, its purpos and its demand upon the divine evolution.
The sense works through physical instruments, the life through a physical nesystem and
vital organs, the mind has to build its operations upon a corporeal basis and use a material
instrumentation, even its pue mental workings have to take the data so derived as a field and
as the stuff upon which it works[21/269-70]

The first question is whether the before and the after are purely physical and vital or in
some way, and more predominantly, mental and spirital. If Matter were the principle of the
universe, as the materialist alleges, if the truth of things were to be found in the first formula
arrived at by Bhrigu, son of Varuna, when he meditated upon the eterralr a h man, 0 Ma't
is the Eternal, for from Mater all beings are born and by Matter all beings exist and to Matter
al | beings depart and return, o6 then no fart
our bodies would be a gathering of their constituents out of various physical elements through
the instrumentality of the seed and food and under the influence perhaps of occult but always
material energies, and the before of our conscious being a preparation by heredity or by some
other physically vital or physically mental operation in universal Mtter specialising its action
and building the individual through the bodies of our parents, through seed and gene and
chromosome. The after of the body would be a dissolution into the material elements and the
after of the conscious being a relapse into &tter with some survival of the effects of its
activity in the general mind and life of humanity: this last quite illusory survival would be our
only chance of immortality. But since the universality of Matter can no longer be held as
giving any sufficientexplanation of the existence oMind, i and indeed Matter itself can no
longer be explained by Matter alone, for it does not appear to be setistentji we are thrown
back from this easy and obvious solution to other hypothes¢22/772-73]
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Tapas is the energising consciogmwer of cosmic beingBrahma] by which the world is
created, maintained and governed; it includes all concepts of force, will, energy, power,
everything dynamic and dynamising[25/101 fn 2]

....there is not apassive Brahman and an active Brahman, but one BrahmarThe
passivity of Brahman is Tapas or concentration of Its being dwelling upon lItself in a self
absorbed concentration of Its immobile energy; the activity is Tapas of Its being releasing
what It held out of that incubation into mobility and travelling in a million waves of action,
dwel l ing still upon each as It travels and |
[21/594-95]

Matter expresses itself eventually as a formulation of somaknown Force. Life, too, that
yet unfathomed mystery, begins to reveal itself as an obscure energy of sensibility imprisoned
in its material formulation; and when the dividing ignorance is cured which gives us the sense
of a gulf between Life and Matter, 1 is difficult to suppose thatMind, Life and Matter will be
found to be anything else than one Energy triply formulated, the triple world of the Vedic
seers. Nor will the conception then be able to endure of a brute material Force as the mother
of Mind. T he Energy that creates the world can be nothing else thaWall, and Will is only
consciousness applying itself to a work and a resulR1/17]

PpVE® C2ahodO¥EC

Nor has this superior knowledge been arrived at by a more just or a madbélliant
speculation, but by deeper sight, by a more powerful concentration. He has arrived at it, tapas
taptwa; that is the method laid down by Varuna to his son Bhrigu in the Taittiriya Upanishad,;
for, he adds, tapo Brahma, Tapas is Brahman. Tapas, ither words, is the dwelling of the
soul on its object, by which Brahman originally created the world through visioi sa ikshata
A saw Itself, that is to say, as world & what It saw, becamé, the dwelling of the soul on its
object whether, prospectivelyin creative vision, outwardly realising, as the poet & the genius
of action dwells, or, retrospectively, in perceptive vision of the thing created, inwardly
realising, as the prophet dwells; tapas is the very foundation of the method of revelation &
intuition. [17/567]

Here the soul lives in a material universe; of that alone it is immediately conscious; the
realisation of its potentialities in that is the problem with which it is concerned. But matter
means the involution of the conscious delight of existee in selfoblivious force and in a sel
dividing, infinitesimally disaggregated form of substance. Therefore the whole principle and
effort of a material world must be the evolution of what is involved and the development of
what is undeveloped. Here ewgthing is shut up from the first in the violently working
inconscient sleep of material force; therefore the whole aim of any material becoming must
be the waking of consciousness out of the inconscient; the whole consummation of a material
becoming mustbe the removal of the veil of matter and the luminous revelatidwijijii Asdsva
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of the entirely selfconscient Being[brahma] to its own imprisoned soul in the becoming.
SinceMan is such an imprisoned soul, this luminous liberation and coming to seédhowledge
must be his highest object and the condition of his perfectiof23/449]

The Unknown is not the Unknowable; it need not remain the unknown for us, unless we
choose ignorance or persist in our first limitations. For to all things that are not unknowigh
all things in the universgbrahma), there correspond in that universe faculties which can take

always existent and at a certain stage capabled#velopment.[21/15]

So too in the Taittiriya Upanishad Bhrigu Varuni meditating on the Brahman comes first
to the <conclusion that oOMatter i s LifeBtmaaih ma n 6
Brahman,i so rising from the materialistic to the vitalistic teory of existence ag&uropean
thought is now rising,ii then Mind that is Brahman and then Knowledge that is Brahmai,
so rising to the sensational and the idealistic realisations of the trattand at last Bliss
of Existencethat is Brahman. There he pauses ihe ultimate spiritual realisation, the highest
formulation of knowledge that man can attain[13/181]
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Chapter Il

The Two Negations: The Refusal of the Ascetic

Mandukya Upanishad - Verse 2
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All 3this is “the Brahman;this °Self is®the Brahman and'°the Self*is fourfold. [21/20]

All 3this Universe is*the EternalBrahman, this °Self is the Eternal, and*%he Self is
Yfourfold. [18/193]
Hliterally, four-footed, butpadalso means the step, the principle on which the soul founds itself. The

esoteric meaning is fouprincipled, those who dwell in the fourfold principle of the lower world [15/556
fn 1]

[Notes]
¥ ¢dppl Y

An OmnipresentReality is the truth of all life and existence whether absolute or relative,
whether corporeal or incorporeal, whether animate or inanimate, whether intelligent or
unintelligent; and in all its infinitely varying and even constantly opposed sedixpressiors,
from the contradictions nearest to our ordinary experience to those remotest antinomies
which lose themselves on the verges of the Ineffable, the Reality is one and not a sum or
concourse.[21/38]

QzRA L ®
The Brahman becomes all these beingall beings must be seen in the Self, the Reality,
and the Reality must be seen in them, the Reality must be seen as being actually all these

beings; for not only the Self is Brahmafayam At@A Brahma], but all is the Self, all this that
is is the Brahman the Reality [sarva thi etat brahmd. [21/468]

¥ B{zRA £8@,

For the affirmation there [in the Upanishad] is that Brahman as Self feurfold; the Self
is Brahman and all that is is the Brahman, but all that is is the Self seen by the Selfour
states of its beindcatu(pAte [21/466]

The old Indian psychology expressed this fact by dividing consciousness into three
provinces, waking state, dreanstate, sleepstate,jagrat, svapna, &upti; and it supposed in the
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human being a wakingself, adreamself, a sleegself, with the supreme or absolute self of
being, the fourth orTuriya, beyond, of which all these are derivations for the enjoyment of
relative experience in the world[23/520]

We must say with the Mandukya, Sarvam hyetad Brahafi Ayam Atma Brahman
So'yam atma chatushpat. All this world iBrahman, thisSelf is Brahman, & this Self which
is Brahmanis fourfold. Fourfold, not only the Transcendent Turiya, but also He who sees
Himself the gross & sees Himself the subtle & sees Hismsingle & blissful being in the states
to which we have only access now in the deep trance of sushupti7/406-7]

In the pure selfstatus neither consciousness nor unconsciousness as we conceive it can be
affirmed about Brahman; it is astate of supercascienceabsorbed in its selexistence, in a
seltsilence or a selecstasy, or else it is the status of a fraiperconscientontaining or basing
everything but involved in nothing. But there is also a luminous status of slesglf, a massed
consciousnas which is the origin of cosmic existence; thitate of deep sleepn which yet
there is the presence of an omnipotemhtelligenceis the seed state or causal condition from
which emerges the cosmoB; this and the dream-self which is the continent of all subtle,
subjective or supraphysical experience, and trself of waking which is the support of all
physical experience, can be taken as the whole field of Maya1/466-67]

These four names \[aiFanara,taijasa, pajfia, k Asthd are given to four comlitions of
transcendent and universaBrahmanor Self, i they are merely conditions of Being and
Consciousnesdi the Self that supports the Waking State @th la consciousnesg jagrat=
vaianard, the Self that supports the Dream State or subtb®nsciousnes$svapnas taijasyg,
the Self that supports the Deep Sleep State or Causal consciousrigsaZa [sLéupti = prajfial,
and the Self in thesupracosmicconsciousnesgTuriya = ki Aasthd. The meaning of these
expressions is fixed in thdvlandukya Upanishad.[28/38]

Mandukya Upanishad - Verse 7
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na aprajfiams
ad am avyavalaryam agr@hyam alak a am acintyam avyapad€am ekatmapratyasara
prapaficopdamam Gata Gvam advaita caturtha manyante sa atmasa vijiieya f
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[Part] ““Beyond relation,**featureless;‘unthinkable, #in which all is still. [21/20]

[Part] **The Unseen™with whom there can be no pragmatic relations’unseizable,
¥featureless’’unthinkable, **undesignable by name!®whose substance is the certitude of
One Self,*in whom world -existence is stilled?who is all peace and blisé “that is #'the
Self, ®that is *what must be known.[21/309]

[Part] **That which is unseen®indefinable, self-evident in its one selfhood?is the fourth
part: ®this is #the Self,%®this is *that which has to be known. [21/573]

'He who is neither4nward-wise, *nor “outward-wise, °nor ®both inward and outward wise,
nor Bwisdom seltgathered,’nor *°possessed of wisdomt!nor *unpossessed of wisdont?He
Who is unseen and“incommunicable, **unseizable,*featureless’’unthinkable, and
Bunnameable,’*Whose essentiality is awareness of the Self in its single existerits,
Whom all phenomena dissolve?Who is Calm, Who is Good, ?Who is the One than
Whom there is no other,>*Him they deem#the fourth; ®He is *the Self,®He is *the object
of Knowledge. [18/194-95]

[Notes]

It is this essential indeterminability of the Absolute that translates itself into our
consciousness through théundamental negating positives of our spiritual experience, the
immobile immutable Self, the Nirguna Brahman, the Eternal without qualities, the pure
featurelesgalak@i am] One Existence[advaital & the Impersonal, the Silenc¢O xzh &void
of activities, the Non being, the Ineffable and the Unknowablg21/331]

Atman is featureless, unconnected, inactive, alakshanam avyavaharyam akriyam. It must
befeaturelesqalak@il am] in order to contain all possible feature; it must be unconnecte
[avyavahArgam] with the play of the worlds in order that Chit may play upon Sat with perfect
freedom and put forth into the worlds without limitation whatever name, form or being the
Lord commands Her to put forth; it must be inactive in order that therenay be illimitable
possibilities for Her action. For Atman is the foundation and continent of our worlds and if
Atman had any definite feature or any bondage of connection or any law of activity, the world
play which it supports and contains would be linted by that feature, by that connection or by
that activity and God in His manifestation would be bound and not free. Therefore it is that
as thefeatureless, free, inactive Sad Atman the Eternal first manifests Himself on this side of
the darkness of Asat[16/514]

And it is the ancient highest experience of mankind that only by arriving there, only by
making oneself impersona[avyavahrgam alak@l am], one [advaital [, still [O Bz &, self
gathered[ekAt@apratyasia@l [, superior to the mental and vitalexistence in that which is
eternally superior to it[prapaficopaaBamn], can a settled, because sekistent peace and
internal freedom be acquired. Therefore this is the first, in a sense the characteristic and
essential object of the Yoga of KnowledgprijiieyaE]. [23/384]

Even in asserting Oneness, we must remember that Brahman is beyond our mental
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distinctions and is a fact not of Thought that discriminates, but of Being which is absolute,
infinite and escapes discriminatiojavyapad€y&mn]. Our consciousness is representative and
symbolic; it cannot conceive the thingn-itself, the Absolute, except by negation, in a sort of
void, by emptying it of all that it seems in the universe to contaifprapaficop&aBmam]. But
the Absolute is not a void or rgation. It is all that is here in Time and beyond Timg17/25]
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Chapter IV

Reality Omnipresent

Taittiriya Upanishad - 11.6
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[Part] °If ®.one knowsHim ’as'Brahman ®the Non-Being, *he *becomesmerely ‘the non
existent. BIf one knows'*that **Brahman19s, *then ¥is he knownas®the real in
existence[21/25]

[Part] “One becomethfas'the unexisting,®if ®he know the Eternal’as®negation;®but if
“one knoweth''of the Eternal*that °He is, *"then **men know **him *for **the saint & the

one reality.[18/220]
[Notes]

Whatever we see of this Divine and fix our concentrated effort upon it, that we can
become or grow into some kind of unity \ith it or at the lowest into tune and harmony with
it. The old Upanishad [Taittiriya Upanishad - 11.6, above] put it trenchantly in its highest
terms, OWhoever envisages it as the Existenc
it as the Nonexisterce, becomes thatnoe x i st ence; 6 so too it is v
the Divine, i that, we may say, is at once the essential and the pragmatic truth of the
Godhead. [24/587]

The real Monism, the true Adwaita, is that which admits all things as ther® Brahman
and does not seek to bisect Its existence into two incompatible entities, an eternal Truth and
an eternalFalsehood, Brahman and noBrahman, Self and notSelf, a real Self{santd &and
an unreal[asal, yet perpetual Maya. If it be truethat the Self alone exists, it must be also true
that all is the Self.[21/35]

We start, then, with the conception of an omnipresent Reality of which neither the Nen
Being [asat] at the one end nor the universgbrahma] at the other are negations that annul;
they are rather different states of the Reality, obverse and reverse affitioas. [21/36]
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Chapter V

The Destiny of the Individual

Isha Upanishad - Verse 11
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[Part] 1°By the Ignorancet’they cross beyond'Death and**by the Knowledge®enjoy
Y mmor t 421/38] y é .

“He who *knows *That “as both®n one, ‘the Knowledge?and *the Ignorance,'®by the
Ignorance’crosses beyond'death and®by the Knowledge'®enjoys*Immortality. [17/51]

[Notes]
Q@ QCI@D { Pt W& |

We realise now what the Upanishd meant when it spoke of Brahman as being both the
Knowledge and the Ignorance and of the simultaneous knowledge of Brahman in both as the
way to immortality. Knowledge is the inherent power of consciousness of the timeless,
spaceless, unconditioned Self ch shows itself in its essence as a unity of being; it is this
consciousness that alone is real and complete knowledge because it is an eternal transcen
dence which is not only seHaware but holds in itself, manifests, originates, determines, knows
the temporally eternal successions of the universe. Ignorance is the consciousness of being in
the successions of Time, divided in its knowledge by dwelling in the moment, divided in its
conception of selbeing by dwelling in the divisions of Space and theelations of
circumstance, selprisoned in the multiple working of the unity. It is called the Ignorance
because it has put behind it the knowledge of unity and by that very fact is unable to know
truly or completely either itself or the world, either theranscendent or the universal reality.
Living within the Ignorance, from moment to moment, from field to field, from relation to
relation, the conscious soul stumbles on in the error of a fragmentary knowledge. It is not a
nescience, but a view and expemee of the reality which is partly true and partly false, as all
knowledge must be which ignores the essence and sees only fugitive parts of the phenomenon.
On the other hand, to be shut up in a featureless consciousness of unity, ignorant of the
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manifest Brahman, is described as itself also a blind darkness. In truth, neither is precisely
darkness, but one is the dazzling by a concentrated Light, the other the illusive proportions of
things seen in a dispersed, hazy and broken light, half mist, half seeinbhe divine
consciousness is not shut up in either, but holds the immutable One and the mutable Many in
one eternal alirelating, all-uniting self-knowledge.[21/524-5]

Isha Upanishad - Verse 14
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[Part] 1By the Non-Birth *2they cross beyond'Death and**by the Birth **enjoy
“Immortality. [21/38]

*He who 'knows °That ®as both®in one, ‘the Birth 2and 3the dissolution of Birth,*%y the
dissolution *crosses beyond'death and*®by the Birth **enjoys*immortality. [17/60]

The knot of the Birth is theego-sense; the dissolution of the egsense brings us to the NoBirth.
Therefore the NonBirth is also called the Dissolution (Vinasha)[17/60]

[Notes]

The birth [sambh(i# s the movement of evolution of this conscious Energy out of the
Spirit, pa@ prak3ir jAabh ta, its activity in the mutable universe; the dissolutiofivinA &l @Bz
the withdrawing of that activity by involution of the Energy into the immutable existence and
selfgathered power of the Spirit[19/269]

Q? ¢ ZP < A ¢ QIR
Through Avidya, the Multiplicity, lies our path out of the trangtional egoistic self
expression in which death and suffering predominate; through Vidya consenting with Avidya

by the perfect sense of oneness even in that multiplicity, we enjoy integrally the immortality
and the beatitude[21/46]

¢t BEP « YREZE QIR
By attaining to the Unborn beyond all becoming we are liberated from this lower birth
and death; by accepting th&ecomingfreely as theDivine, we invade mortality with the

immortal beatitude and become luminous centres of its conscious seXpression inhumanity.
[21/46]
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Brahmanis both Vidya and Avidya, both Birth and Non-Birth. The realisation of theSelf
asthe unborn and the poise of the soul beyond the dualities of birth adeéathin the infinite
and transcendentexistence are the conditions of a & anddivine life in the Becoming. The
oneis necessary to the other. It is by participation in the puraity of the Immobile (Akshara)
Brahmanthat the soul is released from its absorption in the stream of thevement. So
released it identifies itselfwith the Lord to whom becoming and nonbecoming are only
modes of His existence and is able to enjagnmortality in the manifestation without being
caught in the wheel ofNature's delusions. The necessity of birth ceases, its personal object
having been flfilled; the freedom of becoming remains. For the Divine enjoys equally and
simultaneously the freedom of His eternity and the freedom of His becoming.

It may even be said that to have had the conscious experience of a dissolution of the very
idea of Beinginto the supreme NonBeing is necessary for the fullest and freest possession of
Being itself. This would be from the synthetic standpoint the justification of the great effort
of Buddhismto exceed the conception o#ll positive being even in its widestor purest
essentiality.

Thus by dissolution ofegoand of theattachmentto birth the soul crosses beyond death;
it is liberated from all limitation in the dualities. Having attained thidiberation it accepts
becomingas a process of Nature subject to ttemul and not binding upon it and by this free
and divine becoming enjoys Immortality.

[17/62-63]

Companion td/edic Verses iriThe Life Divine- Vol. | 22



Chapter VI

Man in the Universe

Swetaswatara Upanishad - 1.6
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*The Soul of man, a travellerfwanders®in this ‘cycle of Brahman,*huge,‘a totality of lives,
Za totality of states,'thinking itself different *from the Impeller of the journey.*?Accepted
“py Him, it attains its goal of Immortality. [21/47]

[Notes]

¥ ¢ OX¥BR @Ot 1P © ¢ {Y K2

The universe comes to the individual as Liffsarvij&e,fi a dynamism the entire secret of
which he has to master and a mass of colliding results, a whirl of potential energies

[brahmacakrg out of which he has to disengage some supreme order and some yet unrealised
harmony. [21/51]

The mind rides [bhrAndyate] on a swirl of natural forces[brahmacakrg, balances on a
poise between several possibilities, inclines to one side or another, setiles has the sense of
choosing: but it does not see, it is not even dimly aware of the Force behind that has
determined its choice[preritArél . Partial itself, the mind rides on a part of the machine,
unaware of ninetenths of its motor agenciefpreritAél fiin Time and environment, unaware
of its past preparation and future drift; but because it rides, it thinks that it is directing the
machine. [23/96 -97]

I Y f What we see in the material universe is a stupendous system of mechanical
recurrences. A huge mechanical recurrence rules that which is leegduring and vast
[bOnhante]; a similar but frailer mechanical recurrence sways all that is ephemeral and small.
[13/298]

| © @B RThe suns leap up into being, flameheelingn space, squander force by motion
and fade and are extinct, again perhaps to blaze into being and repeat their course, or else
other suns take their place and fulfil their round. The seasons time repeat their unending
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and unchangingcycle[13/298]

| ©{¥pt2© Alvaysttite tree of life puts forth its various flowers and sheds them and breaks

into the same flowers in theirecurringeeason. The body of man is born and grows and decays
and perishes, but it gives birth to other bodies which mairitathe one same futilecycle
[13/298]

var&ez 'gp¢d z A ¢ ©

What baffles the intelligence in all this intent and persistent process is that it seems to have
in it no soul of meaning, no significance except the simple fact of causeless and psgless
existence dogged or relieved by the annulling or the compensating fact of individual cessation.
And this is because we perceive the mechanism, but do not see Fosverthat uses the
mechanism and the intentiorin its use [pQhagitéAndm prerithdél Gca matvié But the
moment we know that there is a consciouSpirit selfwise and infinite brooding upon the
universe and a secret slowly sefinding soul in things, we get to the necessity of an idea in its
consciousness, a thing conceived, willed, set motion [preritA&m] and securely to be done,
progressively to be fulfilled by these great deliberate workings. [13/298]

hViPp ppPQEsz 2 p

The conscious existence involved in the forncomes, as it evolves, to know itself by
intuition, by self-vision, by seltexperience. It becomes itself in the world by knowing itself; it
knows itself by becoming itself. Thus possessed of itself inwardjyOaE @ataE tend], it

imparts also to its forms and modes the conscious delight 8ichchidanandgdamQatvam eti].
[21/48]
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Chapter VII

The Ego and the Dualities

Swetaswatara Upanishad - IV.7

¥z GRVRR t z 6 tET T42zPE{ ©
hip v@& { A{ Az{2z! «zFExkB{E § p P E

¥ ZAERVIRPE t ‘NG tEE [ S GPE
hViE{ Pv@YQAZ8 EBQ B3 z€r1S Bep« p'sy TR

samane v k e puru a nimagna anAd&ga Gcati muhyamana 3
ju amyadapaGati anyamAaG asya mahimanam iti vAa@ka bhavati E

%The soul?®seated on thédsame®tree of Nature“is absorbed anddeluded and®has sorrow
Sbecause it is not the Lord®but when °it sees andis in union *with that other self and
“greatnessof it *which is the Lord, *then **’sorrow passes away from if21/56]

*The Soul'upon a common?ree‘is absorbedand because he is not lordgrieves’and is
bewildered;*but when *he seesand cleaves'to that other*who is the Lord, **he knows
that all is **His “greatnessand '%*’his sorrow passes away ém him. [18/236]

[Notes]

In another verse [Swetaswatara UpanishadV.7] they are described as two birds on one
tree, eternally yoked companions, one of whom eats the fruits of the trée, the Purusha in
Nature enjoying her cosmos,i the other eats not, bt watches his fellow,ii the silent
Witness, withdrawn from the enjoyment; when the first sees the second and knows that all is
his greatness, then he is delivered from sorrow.... One of the birds is the eternally silent,
unbound Self or Purusha by whom althis is extended and he regards the cosmos he has
extended, but is aloof from it; the other is the Purusha involved in Prakriti. [19/78]

The Upanishads [Swetaswatara UpanishadlV.7,9] speak of two birds on one tree, of
which one eats the fruit of the tee, the other, seated on a higher branch, does not eat but
watches its fellow; one isAa®r lord of itself, the other isanAaGnot lord of itself, and it is when
the eater looks up and perceives the greatness of the watcher and fills himself witheit grief,
death, subjectionfi in one word maya, ignorance and illusion, ceases to touch him. There are
two unborn who are male and one unborn who is female; she is the tree with its sweet and
bitter fruit, the two are the birds. One of the unborn enjoysdr sweetness, the other has put it
away from him. These are the two Purushas, thakdara, or immutable spirit, and thekaara, or
apparently mutable, and the tree or woman iBrakriti, universal Energy which the Europeans
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call Nature. Thekaara purdais the soul in Nature and enjoying Nature, theakdara purda is
the soul above Nature and watching her. [13/52]

The Jiva or individual iskdara pur@da, and between him and the Supreme stands th&fara
puruga, the bird on the summit of the tree, joyous in hiswn bliss, undisturbed by the play of
Nature, impartially watching it, receiving its images on his calm immovable existence without
being for a moment bound or affected, eternally seffathered, eternally free. Thiskdara
puruéais our real self, our divire unity with God, our inalienable freedom from that which is
transient and changing. [13/53]

Y7@PRNHP 2G4 PQY £{ EF 3 zZ2Z@P

If all is in truth Sachchidananda, death, suffering, evil, limitation can only be the
creations,positive in practical effect, negative in essence, of a distorting consciousness which
has fallen from the total and unifying knowledge of itself into some error of division and
partial experience. This is the fall of man typified in the poetic parable of the Hebrew
Genesis.That fall is his deviation from the full and pure acceptance déod and himself, or
rather of God in himself, into a dividing consciousness which brings with it all the train of
the dualities, life and death, good and evil, joy and pain, completeas and want, the fruit of
a divided being. This is the fruit which Adam and EvePurushaand Prakriti, the soul tempted
by Nature, have eaten[21/56]

....the nature of the ego is a selimitation of consciousness by a willed ignorance of the
rest of its play and its exclusive absorptiofnimagnaE] in one form, one combination of
tendencies, one field of the movement of energieSgois the factor which determines the
reactions of error, sorrow, pain, evil, deatti®Beati muhyamAn&E]; for it gives these vhies to
movements which would otherwise be represented in their right relation to the okgistence,
Bliss, Truth andGood. [21/63]

hWi{ @& (QRZIEQEA z&zS A< p § Fa P

The redemption comes by the recovery of the universal in thadividual and of the
spiritual term in the physical consciousness. Then alone the soul in Nature can be allowed to
partake of the fruit of the tree of life and be as tHaivine and live for ever. For then only can
the purpose of its descent into materialonisciousness be accomplished, when the knowledge
of good and evil, joy and suffering, life and death has been accomplished through the recovery
by the human soul of a higher knowledge which reconciles and identifies these opposites in
the universal and trasforms their divisions into the image of the divin&nity. [21/56]

By recovering the right relation we may eliminate the egdetermined reactiongvaaébRar
bhavati, reducing them eventually to their true valuefpaQ@tz asya mahimin@m]; and this
recovery can be effected by the right participation of the individugljuOamp in the
consciousness of the totalitfanyam] and in the consciousness of the transcendent which the
totality representgg & §D[22/63]

When we can live in the higher Self juOamGnyam] by the unity of works and self
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knowledge, we become superior to the method of the lower workings of Prakriti. We are no
longer enslaved §na ayApBDANature and her gunas, but, one with the Ishwara, the master of
our nature, we ae able to use her without subjection to the chain of Karma, for the purposes
of the Divine Will in us; for that is what the greater Self in us is, he is the Lofé a {dddher
works and unaffected by the troubled stress of her reactidivga@Rat]. [19/212]
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Chapter VIII

The Methods of Vedantic Knowledge

Katha Upanishad - 1.3.12
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This “secret’Self %in all *beings®is not ‘apparent,®but it %is seen'®y means of thesupreme
“reason,the subtle,*by those who have the subtle visiorj21/66]

'He is “the secrefSelf 2n all *existences anddoes not’manifest Himself to thevision: °yet
8is He seenby the seers of the subtfby a subtle and®perfect™understanding.[18/115]

[Notes]
[cP¥¢EypaenPR A 2 1©a © £ p 2

Reason accepts a mixed action when it confines itself to the circle of our sensible
experience, admits its law as the final truth and concerns itself only with the study of
phenomenon, that is to say, with the appearances of things in their relations, processes and
utilities. This rational action is incapable of knowing what is, it only knows what appeait®
be, it has no plummet by which it can sound the depths of beifighfhaE AtéAga prakisatd,
it can only survey the field of becoming[21/66 -67]

Our visible life and the actions of that life are no more than a series of significant
expressions, but that which it tries to express is not on the surface; our existence is soimg
much larger than this apparent frontal being which we suppose ourselves to be and which we
offer to the world around us. This frontal and external being is a confused amalgam of mind
formations, life-movements, physical functionings of which even aaxhaustive analysis into
its component parts and machinery fails to reveal the whole secrggOfhaE Ad@A @a
prakAsatd. It is only when we go behind, below, above into the hidden stretches of our being
that we can know it [23/181]

z E pQ3 (i ora{carEy P

The intellectual understandingis only the lowerbuddhj there is another and a higher
buddhiagryayAuddhyA évhich is not intelligence but vision, is nounderstandingbut rather
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an overstandingin knowledge and does not seek knowledge and attain it in subjection to the
data it observes but possesses already the truth and brings it out in the terms of a revelatory
and intuitional thought. If this higher buddhicould act pure of the interference ofhese lowe
members, it would give pure forms of the truth; observation would be dominated or replaced
by a vision which could seddOG&# without subservient dependence on the testimony of
the sensamind and sense$sukOnayAgukGnadarGbzE].... [23/311-12]

There is, indeed, a higher form of théuddhilagryayA BuddhyA &hat can be called the
intuitive mind or intuitive reason, and this by its intuitions, its inspirations, its swift revelatory
vision, its luminous insight and discrimination can do the work ofthe reason with a higher
power, a swifter action, a greater and spontaneous certitude. It acts in a4iglit of the truth
which does not depend upon the torciilares of the sensenind and its limited uncertain
percepts; it proceeds not by intelligent iy visional concepts: it is a kind of truthvision,
truth-hearing, truth-memory, direct truth-discernment.[23/477]

The next evolutionary form of Will, put forth by itself from itself as an instrument or
operative force in thecreation of the worlds, isBuddhi or Supraintelligence, an energy which
is above mind andreasonand acts independently of any cerebral organ... Will, through
Buddhi, creating and operating on phenomena isubtle matterevolves Mind, which by
reception of external impacts & impessions evolves sensation; by reaction to impressions
received, evolves desire and activity; by retention of impressions with their reactions,
evolvesmemory; by coordination of impressions & reactions memorized, evolves the sense
of individuality; by individual arrangement of impressions and reactions with the aid of
memory evolves understanding; and by the action of supnatelligence [agryayAtBuddhyA &n
developed mind evolves reason. Mind & Supratelligence with reason as an intermediate
link are, spiritually, the DreamState and operate absolutely and directly in the subtle body but
indirectly, under limitations and as a governing and directing force in the gross boflij7/235]

Companion td/edic Verses iriThe Life Divine- Vol. | 29



Chapter IX

The Pure Existent

Chhandogya Upanishad- VI.2.1
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[Part] ‘One %indivisible °that is *?pure existence. [21/78]
[Notes]
¥p...JaQ €O

.... Itis pure existence, eternal, infinite, indefinable, not affected by the succession of Time,
not involved in the extension of Space, beyond form, quantity, qualityy Self only and
absolute.[21/85]

The Supreme is Pure Being, Absolute ExistencBAT. He is Existence because He
alonels, there being nothing else which has any ultimate reality or any being independent of
His selFmanifestation. And He isAbsolutdxistence because since He alone is and nothing
else exists in reality, He must necessarily ekigy Himself, in Himself and to Himself. There
can be no cause for His existence, nor object to His existence; nor can there be any increase
or diminution in Him, since increase can only come by addition from something external and
diminution by loss to samething external, and there is nothing external tBrahman. ......
Parabrahman, then, is Absolute Existence. [18/366]

Brahmanis one[ekam]|, not numerically, but in essence. Numericabnenessvould either
excludemultiplicity or would be a pluralistic anddivisible oneness with the Many as its
parts. That is not the unity of Brahman, which can neither be diminished nor increased, nor
divided [a-dvitgyam]. The Many in the universe are sometimes called parts of the universal
Brahman as the waves are parts difie sea. But, in truth, these waves are each of them that
sea, their diversitiebeingt hos e of front al or superficial
motion. As each object in the universe is really the whole universe in a different frontal
appearance, seachindividual soul isall Brahman regarding ltself and world from a centre
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of cosmicconsciousnessFor That is identical [advitayam], not single. It is identical always
and everywhere in Time andSpace, as well as identical beyond Time and Space. Nuroa
oneness and multiplicity are equally valid terms of its essential unifst7/23]

All existence[saf is one[ekam]; it is existence of the One Being, divine, infinite, eternal,
absolute.What we see as finite is not other than the Infinite. All is in the Infinite, all exists by
the Infinite, all is of the stuff of the Infinite. No object or person could come into begor
remain in being by its own finite and individual power; none exists by its own limited
substance and essence other than the substance and essence of all others; all are at bottom
indissolubly one[advitgad [ ...... Each finite is in fact the Infinite all apparently separate or
divided existence is only a front of the Indivisible[12/185-86]
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Chapter X

Conscious Force

Swetaswatara Upanishad - 1.3
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[Part] ‘They *beheld“the selfforce of the Divine Being°deep hidden®by its own conscious
modes of working.[21/87]

[Notes]
re@&£Nz BcaPt cn©

We have seen what pure Reasonntuition and experience have to say about pure
Existence, about SafChapter IX]; what have they to say about Force, about Movement, about
Shakti? And the first thing we have to ask ourselves is whether that Force is simply force,
simply an unintelligent energy of movement or whether the consciousness which seems to
emerge out of it in this material world we live in, is not merely one of its phenomenal results
but rather its own true and secret nature. In Vedantic terms, is Force simply Prakriti, only a
movement of action and process, or is Prakriti really power of Chit, in its nature force of
creative selfconsciencddevAt®aCakiz]? On this essential problem all the rest hingdg1/86]

But what right have we to assume consciousness as the just descriptarthis Force? For
consciousness implies some kind of intelligence, purposefulness,-katfwledge, even though
they may not take the forms habitual to our mentality. Even from this point of view everything
supports rather than contradicts the idea of @niversal conscious Force. We see, for instance,
in the animal, operations of a perfect purposefulness and an exact, indeed a scientifically
minute knowledge which are quite beyond the capacities of the animal mentality and which
man himself can only acquie by long culture and education and even then uses with a much
less sure rapidity. We are entitled to see in this general fact the proof of a conscious Force at
work in the animal and the insect which is more intelligent, more purposeful, more aware of
its intention, its ends, its means, its conditions than the highest mentality yet manifested in
any individual form on earth. And in the operations of inanimate Nature we find the same
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pervading characteristic of a s unpdexomies owni d d e |

wo r k i [svagd &E nigQ&hA g). [21/96]

That Force is fundamentally the ChiTapas or ChitShakti of the Vedanta, consciousness
force, inherent conscious force of consciodseing [devA@aakiz], which manifests itself as
nervous energy fll of submental sensation in the plant, as desieense and desirill in the
primary animal forms, as sekconscious sense and force in the developing animal, as mental
will and knowledge topping all the rest in man[21/196]

When we perceive that Forces a selfexpression of Existence, we are bound to perceive
also that thisline which Force has taken, corresponds to some s#tifith of that Existence
which governs and determines its constant curve and destination. And since consciousness is
the nature d the original Existence and the essence of its Force, this truth must be a-self
perception in ConsciousBeing and this determination of the line taken by Force must result
from a power of selfdirective knowledge inherent inConsciousnesgdevAté@aCaki which
enables it to guide its own Force inevitably along the logical line of the original sekérception.

It is then a selfdetermining power in universal consciousness, a capacity in salfareness of
infinite existence to perceive a certaiffiruth in itself and direct its force of creation along the
line of that Truth, which has presided over the cosmic manifestatiof21/122-23]

The trend of knowledge leads more and more to the conclusion that not only are the
properties of form, even the mosbbvious such as colour, light, etc. merely operations of
Force, but form itself is only an operation of Force. This Force again proves to be gudiver
of consciousbeing [devA®aGiki in a state of energy and activityfsvagd aiE nigQ&hAl &Y
Practically, therefore, all form is only an operation of consciousness impressing itself with
presentations of its own workings. We see colour because that is the presentation
which consciousness makes to itself of one of its own operations; but colour is only an
operaton of Force working in the form of Light, and Light again is only a movement, that is
to say an operation of Force[18/57 -58]

Katha Upanishad - 11.2.8

{ [0¥E}1-h©ﬁ|®@(a@cd—n1ﬁazé©l3é
PeEKQY LY pree@e pE
PE0-R®i pB¥tar+@palk HpUppkE
{ 1P B¥BEh C'e@oEdiP2 t 2% &z ©O0 P
P [ eEKZ P2l <] eQe@eU 61Ep 2
Fiztie~ 18 O MY @2t 2Q A P (P B ¢?5pp 2%
ya e a supteujagartikama kama puru a nirmima a |

tat evaGukram tat brahma tat eva amtam ucyate|
tasminloka Q@ita sarvetat u na atyetika@ana | etat vai tatf
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[Part] ?This is *he that‘is awake®in those whosleep.[21/87]

“This 'that “‘waketh *in the sleeperscreating®>®desire upon desire?this ‘Purusha,®*®Him
Ythey call*'the Bright One, *?Him **Brahman, ****Him **Immortality, and *%in Him *?are *all
®the worlds *established?*none ®goethbeyond?Him. *'This is ?%the thing #thou seekest.
[18/121]

[Notes]
[ o¥Bh ©c 2 pé

Is the material state an emptiness of consciousness, or is it not rather only a sleep of
consciousnessi even though from the point of view of evolution an original and not an
intermediate sleep? And by sleep the human example teaches us that we mean not a
suspension of consciousness, but its gathering inward away from conscious physical response
to the impacts of external things. And is not this what all existence is that has not yet
developed means of outward communication with the external physical wortds there not a
Conscious Soul, a Purushde@eE.... puru@E] who wakes for ever even in all that sleeps
[supteQu jAgarti] 2[21/93]

Rt~ 180BOR

The State of Sleep may be envisaged as Eternal Will and Wisdom on the brinkcogation,
with the predestined evolution of a million universestasmin lokA® QiDe sarvd, the
development of sun & star and nebula and the shining constellations and the wheeling orbits
of satellite and planet, the formation ofmetals and the life oftrees, the motions and actions
of fish and bird and beast and the infinite spiritual, mental and physical stir & activities of
man already preordained, prearranged and preexistent, before Time was or Space existed or
Causality began. Spirit in this statef Sleep is called’rajna, the Wise One or He who knows
and orders things beforehand17/229-30]
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Chapter XI

Delight of Existence: The Problem

Taittiriya Upanishad - 11.7
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[Part] 2For *‘who “could live or ®breathe’if *there werenot ®this °delight of existence’as
the ether inwhich we dwell?[21/98]

[Part] #or 'who “could labour to draw in the breath oPwho °could have strength to breathe
it out, “if there were''not éthat °Bliss ®%in the heaven of his heart, the ether within his
being?[18/221]

[Notes]
aP| Q4®a PHQHp[ RA CRIZAER,

Finally, Consciousness being thus omniscient and omnipotent, in entire luminous
possession of itself, and such entir@irhinous possession being necessarily and in its very
nature Bliss, for it cannot be anything else, a vast universal sadflight must be the cause,

essence and object of cosmic existence. olf
encompassing ethr of Delight of existence in which we dwell, if that delight were not our
et her, then none coul d br -blasniaghecomesnbeonstienty | d

seemingly lost on the surface, but not only must it be there at our roots, all existencasirbe
essentially a seeking and reaching out to discover and possess it, and in proportion as the
creature in the cosmos finds himself, whether in will and power or in light and knowledge or
in being and wideness or in love and joy itself, he must awake¢o something of the secret
ecstasy[21/280]

Taittiriya Upanishad - 111.6
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[Part] *From Delight °all these'®beings*are born,*?by Delight “they exist and grow,**to
Delight *"they return.[21/98]

[Part] “He knew 'Bliss *for the Eternal.®For 5from Bliss "alone, éit appeareth,?are these
Ocreatures™born **and being born*they live *?by Bliss and™to Bliss‘they go hence’and

return. [18/227-28]
[Notes]
RtA®? [ ©~5z go8th © EFRp Al @ heAHR ADL { TARPERS 2 p

Delight is existence, Delight is the secret of creation, Delight is the root of birth, Delight
is the cause of remaining in existence, Delight is the end of birth and that into which creation
ceases. OFrom Anandad says t mdyAngndartheysrémaid
in being and increasPl/10390 Ananda they dep

Companion td/edic Verses iriThe Life Diviné- Vol. | 36

oal
art



Chapter XIlI

Delight of Existence: The Solution

Kena Upanishad - IV.6
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[Part] “The name’of That is %the Delight; ®as®the Delight ‘'we must worship and seek after it.
[21/108]

“The name’o f T h*&hat Died i &§ak°That;Delight ‘one should follow after It.®He
*who soknows °That, **towards *him *verily **all existences®yearn.[18/11]

[Notes]
It theverseld ec| ares t hat Brahman is in its natur
the Vedic word for delight or delightful, ar

Delight, the all-blissful Ananda of whidh the Taittiriya Upanishad[lll -6] speaks as the highest
Brahman from which all existences are born, by which all existences live and increase and
into which all existences arrive in their passing out of death and birth. Itis as this transcendent
Delight that the Brahman must be worshipped and soughtipAs@avyani. It is this beatitude
therefore which is meant by the immortality of the Upanishads. And what will be the result
of knowing and possessing Brahman as the supreme Ananda? It is that towards thewer
and possessor of the Brahmais directed[sa yeE etat evd Oveda abhi hi ena the desire of

all creatures[sarvAl & bh(xéné sal @A@hanti]. In other words, he becomes a centre of the
divine Delight shedding it on all the world and attracting all to it as to a fountain of joy and
love and selffulfilment in the universe.[18/89]

It was necessary at one time to insist even exclusively on tlikea of individual salvation
so that the sense of a Beyond might be drive
time to insist on a heaven of joys for the virtuous and pious so that man might be drawn by
that shining bait towards the practice ofreligion and the suppression of his unbridled
animality. But as the lures of earth have to be conquered, so also have the lures of heaven.
The lure of a pleasant Paradise of the rewards of virtue has been rejected by man; the
Upanishads belittled it agesigo in India and it is now no longer dominant in the mind of the
people; the similar lure in popular Christianity and popular Islam has no meaning for the
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conscience of modern humanity. The lure of a release from birth and death and withdrawal

from the cognic labour must also be rejected, as it was rejected by Mahayanist Buddhism
which held compassion and helpfulness to be greater than Nirvana. As the virtues we practise
must be done without demand of earthly or heavenly reward, so the salvation we seek tmus

be purely internal and impersonal; it must be the release from egoism, the union with the
Divine, the realisation of our universality as well as our transcendence, and no salvation
should be valued which takes us away from the love of God in his manifatbn and the help

we can give to the worl d. I f need be, It mu
ot her suffering selves than a solitary salva

Fortunately, there is no need to go to such lengths and deny one side of the truth in orde
to establish another. ThgKena] Upanishad itself suggests the door of escape from any cver
emphasis in its own statement of the truthHzor the man who knows and possesses the supreme
Brahmanas([sa ye&E etat evd (vedaythe transcendent Beatitudetfidvanan] becomes a centre
of that delight to which all his fellows shall come[sarvAl @bh&ténésal @AfEhanti] a well from
which they can draw the divine waters. Here is the clue that we need. The connection with
the universe is preserved for the one reason which supremely justifies that connection; it must
subsist not from the desire of personal earthly joy, astivthose who are still bound, but for
help to all creatures.

[18/96-97]

....but the greatest helpfulness of all is this, to be a human centre of the Light, the Glory,
the Bliss, the Strength, the Knowledge of the Divine Existence, one through whom it $ha
communicate itself lavishly to other men and attract by its magnet of delight their souls to
that which is the Highest.[18/98]
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Chapter XIII

The Divine Maya

Rig Veda - 03.038.07
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8By the Names*®of the Lord and®hers’°they shaped and measuretithe force!of the
Mother of Light; **avearing ***might after might of that Force'*"as a robethe lords of
Maya *>*'shaped out®Form *°in this Being.[21/120]

8By the Truth of the divine Nature, Power in consciousness expressed by the naiiRe 3.37.3- 14/480)

13_.in the vedic sense "the Divine in its strength” (28/468)

[Notes]
(Es2RU®zZ 2dRT TP

...the bull [vOabRy is the male power or Purushanf3 with regardto the Rays who are the
cows, gavaly dhenave/ [RV 1.100.4- 15/169]

Name in its deeper sense is not the word by which we describe the object, but the total of
power, quality, character of the reality which a form of things embodies and which we try to
sum up by a designating sound, a knowable namégpmen. Nomeim this sense, we might say,
is Numen the secreNamesof the Gods are their power, quality, character of being caught up
by the consciousness and made conceivable. The Infinite is nameless, but in that namelessness
all possible namesNumens of the gods, the names and forms of all realities, are already
envisaged and prefiguredinAnga-bhiE mamire], because they are there latent and inherent in
the All-Existence.[21/352]

QRp, ARp. Qe ¥ Ot OP

We can become aware of the existen@nd presence of the universal Shakti in the various

[anyat-anyaf] forms [vasin@E¥of her power[asuryani. At present we are conscious only of
the power as formulated in our physical mind, nervous being and corporeal case sustaining

our various activities.[24/755]
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The universal Spirit in things involved in the Nescience of the physical universe evolves
its nature self in a successiofanyatanyatf] of physical forms[vas@& up the graded series
of Matter, Life, Mind and Spirit. It emerges first as a secret soul in material forms quite subject
on the surface to the nescience; it develops as a soul still sebré about to emerge in vital
forms that stand on the borders between nescience and the partial light of consciousness
which is our ignorance; it develops still farther as the initially conscient soul in the animal
mind and, finally, as the more outwardlyconscious, but not yet fully conscient soul in man:
the consciousness is there throughout in our occult parts of being, the development is in the
manifesting Nature.[22/789]

Rig Veda - 09.083.03
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[Part] °The Masters of Maya'shaped all*'by His **Maya; *the Fathers*who have divine
vision ¢*'set Him within *as a child that is to be born[21/120]

This is “the supreméedappled Bull*®that makes’he Dawns ™o shine out,’the Male éthat
bears’the worlds of the becoming andseeks the plenitude*the Fathers®who had the
forming knowledge'®made a form of him*%by that power of knowledge"which is his;
3strong in vision**they set him within **as a child to be born[15/351]

[Notes]
QIfpU o ¥&iPQ 2 I FRX yat @ &&'{R

The dappled Bull [pdhiEYris the Deva in the variety of his manifestation, manjaued.
Soma is that first supremgagriyaEydappled Bull, generatorfbibharti] of the worlds of the
becoming[bhuvaning], for from the Ananda, from the altblissful One they all proceed; delight
is the parent of the variety of existences. He is the Bulikdan, a word which like its
synonym vi3@n, means diffusing, generating, impregnating, the father of abundance, the Bull,
the Male; it is he who fertilises Force of consciousness, Nature, the Cow, and produces and
bears in his stream of abundance the worlds. He makes the Dawns shine faCrécat
uGséd],fi the dawns of illumination, mothers of theradiant herds of the Sun; and he seeks
the plenitude [vA&yuE], that is to say the fullness of being, force, consciousness, the plenty
of the godhead which is the condition of the divine deligh{RV 9.83.3- 15/357-58]
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.... whatever comes into the world, seeks nothing but this, to b arrive at the intended
form, to enlarge its seHexistence in that form, to develop, manifest, increase, realise infinitely
the consciousness and the power that is in it, to have the delight of coming into manifestation,
the delight of the form of beng, the delight of the rhythm of consciousness, the delight of the
play of force and to aggrandise and perfect that delight by whatever means is possible, in
whatever direction, through whatever idea of itself may be suggested to it by the Existence,
the ConsciousForce, the Delight active within its deepest beind21/121]

z Of & QEHRC {H @ v pypPrsk

The fathers [pitaraE] who discovered the Truth [nGcakCasas], received his creative
knowledge, hisMaya, and by that idealand ideative consciousness of the supreme Divinity
[asyamAyayA éhey formed an image of Him in man, they established Him in theaceas a
child unborn [garbham A dadhuE], a seed of the godhead in man, a Birth that has to be
delivered out of theenvelope of the human consciousnesSlayavino mamire asyaayaya,
nEakasalpitaro garbharmdadhiV The fatherspitaraE] are the ancient Rishis who discovered
the Way of the Vedic mystics and are supposed to be still spiritually present presiding oler t
destinies of the race and, like the gods, working in man for his attainment to Immortality.
They are the sages who received the strong divine visiofkaléasalV the Truth-vision by
which they were able to find the Cows hidden by the Panis and to passybnd the bounds of
the Rodasi, the mental and physical consciousness, to tBaperconscient, the Vast Truth and
the Bliss (R.V. 1.36.7, IV.1.1318, 1V.2.15-18 etc.).[RV 9.83.3- 15/358]

z©{ ©
Maya meant for them [the Vedic seers]the power of infinite consciousness to
comprehend, contain in itself and measure out, that is to say, to fori for form is

delimitation i Name and Shape out of the vast illimitable Truth of infinite existence. It is by
Maya that static truth of essential being becomesdered truth of active being. [21/123-24]
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Chapter XIV

The Supermind as Creator

Vishnu Purana - 11.12.39
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3All things are °selfdeployings®of the Divine Knowledge. [21/130]

3£ 3(Mountain), Q2 (Osean) s |(L@nd) R 2 (etc.)y  (dif@rent things)

[Notes]

The divine Nature has a doublepower, a spontaneous sefbrmulation and self
arrangement which wells naturally out of the essence of the thing manifested and expresses
its original truth, and a selfforce of light [vijii An@] inherent in the thing itself and the source
of its spontaneous and inevitable serrangement[vij@nbhitAng. [21/133]

It has the knowledge[vijii An@] of the One, but is able to draw oufvijOnbhitAng] of the
One its hidden multitudes; it manifests the Many, but does not lose itself in their
differentiations [bhedAnd. [21/134]

The supramental consciousnegsijfi An&] on the other hand is founded upon the supreme
consciousness of the timeless Infinite, but has too the secret of the deployment of the infinite
Energy[vijOnbhitAng] in time. It can either take its station in the time consciousness and keep
the timeless infinite as its background of supreme and original being from which it receives
all its organising knowledge, will and action, or it can, centred in its essential bejdiye in the
timeless but live too in a manifestation in time which it feels and sees as infinite and as the
same Infinite, and can bring out, sustain and develop in the one what it holds supernally in
the other.[24/886]
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Chapter XV

The Supreme Truth-Consciousness

Mandukya Upanishad - Verse 5
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prajfia t tAa pada f

[Part] “°*One seated in the sleep of Superconsciené® massed Intelligence!®blissful and
“the enjoyer of Bliss. . . [21/141]

[Part] ...""the Self of Sleeptunified, ®a massed intelligenceblissful and**enjoying bliss, is
*the third *part . . . [21/573]

"When “one %sleepeth andyearneth®not *with any desire,®nor *seethany dream,*that is
“the perfect slumber’®He whoseplace[sthAm&E] is the perfect slumbefsuQupta], *who is
become Onenesfekab@QaE], who is wisdom [prajiiAn@] gathered into itself{ghanaf],
"who is made of mere delight?who enjoyeth delight unrelated ?to whom conscious mind
[cetd is the door[mukhaE], ®Prajna, theLord of Wisdom, **He is the third. [18/194]

[Notes]
Yol ®PalypPl 8 ©Of ®Rit Ar z { P

If we examine the phraseology of the old books, we shall find that the waking st§jégraf
is the consciousness of the material universe which we normally possess in this embodied
existence dominated by the physical mind. The dreastate [svapnhis a casciousness
corresponding to the subtler lifgolane and mindplane behind, which to us, even when we get
intimations of them, have not the same concrete reality as the things of the physical existence.
The sleepstate[slaupti] is a consciousness correspding to the supramental plane proper to
the gnosis, which is beyond our experience because our causal body or envelope of gnosis is
not developed in us, its faculties not active, and therefore we are in relation to that plane in a
condition of dreamless step[na kam cana svapnih(paQatztat suQuptal & [23/520]

It is not the truth that the Self in the third status called perfect sleeppupti, is in a state
of slumber. The sleep self is on the contrary describedRsjna, the Master of Wisdom and
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Knowledge, Self of theGnosis, and adshwara, theLord of being. To the physical mind a
sleep, it is to our wider and subtler consciousness a greater wakijag/525]

..... there is also a luminous status of sleegelf, a massed consciousnegsajiiAn@-ghansEy
which is the origin of cosmic existence; this state of deep sldepQuptasthA@EYin which yet
there is the presence of an omnipotemtelligenceis the seed state or causal condition from
which emerges the cosmos;.. [21/466]

Awake on these levels th soul becomes master of the ranges of gnostic thought, gnostic
will, gnostic delight, and if it can do this in Samadhi, it may carry its memory of experience
and its power of experience over into the waking state. Even on the yet higher level open to
us, that of the Ananda, the awakened soul may become similarly possessed of Biies-
Self [Amandamay&aEYboth in its concentration and in its cosmic comprehensiofi23/526]

L©d P

Parabrahman in the state of Avyakta Purusha is known &ajna [prAfaE], the Master
of Prajna, Eternal Wisdom or Providence, for it is here that He orders and marshals before
Himself like a great poet planning a wonderful masterpiece in hisind, the eternal laws of
existence and the unending procession of the world48/398-99]

Therefore in all things the Hindu thinker sees the stress of the hidden spirit. We see it
asPrajna [prAfaE], the universal Intelligence, conscious in things unconscious, active in
things inert. The energy of Prajna is what the Europeans call Naturéhe tree does not and
cannot shape itself, the stress of the hidden Intelligence shapes it. He is in the seed of man
and in that little particle of matter carries habit, character, types of emotion into the unborn
child. Therefore heredity is true; but ifPrajna were not concealed in the seed, heredity would
be false, inexplicable, impossible. We see the same stress in the mind, heart, body of man.
Because the hidden spirit urges himself on the body, stamps himself on it, expresses himself
in it, the body expresses the individuality of the man, the developing and conscious idea or
varying type which is myself; therefore no two faces, no two expressions, no two thumb
impressions even are entirely alike; every part of the body in some way or other expresses th
man. The stress of the spirit shows itself in the mind and heart; therefore men, families,
nations have individuality, run into particular habits of thought and feeling, therefore also
they are both alike and dissimilar. Therefore men act and react, nonly physically but
spiritually, intellectually, morally on each other, because there is one self in all creatures
expressing itself in various idea and forms variously suitable to the idea. The stress of the
hidden Spirit expresses itself again in evenégd the majestic course of the world. This is
the Zeitgeist, this is the purpose that runs through the process of the centuries, the changes of
the suns, this is that which makes evolution possible and provides it with a way, means and a
goal . O ™hios firsomHepears sempiternal [18/85-66] or de:
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Mandukya Upanishad - Verse 6

[ ¥og|F{m¥ea [N A Ga{ Tt Pro Lyodi{ % ypo £
[ B4R & 2¥PPe 8QPA p°{ G PTR <€ R ik § ' Gypdor

e a sarvedvara e a sarvajiia e a antaryamAe a yoni sarvasyaprabhavapyayau hi
bhitana f

[Part] ‘This is’the omnipotent, *this is “the omniscient,®this is °the inner control, ‘this is®the
source®of all. [21/141]
[Part]..*%he lord of all, **the omniscient,>%he inner Control. [21/573]
This is ’the Almighty, 3this is “the Omniscient,this is °the Inner Soul, "this is %the Womb °of
the Universe,’this is the Birth and Destruction*?of creatures[18/194]

[Notes]

This, then, is the first operative principle of the divine Supermind; it is a cosmic vision

which is all-comprehensive, alipervading, alkinhabiting [antaryAnéd. 8ecause it comprehends
all things in being and static seldwareness, subjective, timeless, spaceless, therefore it

comprehends all things in dynamic knowledggsarvajfi€EYand governs their objective self
embodiment in Space and TimgyoniE sarvasya. [21/146]
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Chapter XVI

The Triple Status of Supermind

Gita - IX.5
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[Part] My Yself %is that which supports all beind*and *constitutes their existencg21/152]

...2and yet “all existencesare not3situated in Me, *my “self ®is the bearer of all existences
and it is *’not %situated in existenced19/318]

[Notes]

It is as the supracosmic Godhead that he is not in existendes ca bité-sthaEY, nor even
they in him [na ca matsthAn@ bhCiénd]; for the distinction we make between Being and
becoming applies only to the manifestation in the phenomenal universe. In the supracosmic
existence all is eternal Being and all, if there too there is any multiplicity, are eternal beings;
nor can the spatialidea of indwelling come in, since a supracosmic absolute being is not
affected by the concepts of time and space
There a spiritual, not a spatial or temporal coexistence, a spiritual identity and coincidence
must be the foundation. But on the other hand in the cosmic manifestation there is an
extension of universe in space and time by the supreme unmanifest supracosmic Being, and
in that extension he appears first as a self who supports all these existence§@ibhQ, he
bears thembh&a&-bhQ] in his all-pervading selfexistencelbhGié-bhAanak]. [19/318]

The Being that is thus conscient is what we call God; and He must obviously be
omnipresent, omniscient, omnipotent. Omnipresent, for all forms are forms of His conscious
being [A@ABhGa-bhAAnaEYcreated by its force of movement in its own extension ap&ce
and Time; omniscient, for all things exist in His conscioubeing, are formed by it and
possessed by itbhCé-bhQ]; omnipotent, for this all-possessing consciousness is also an all
possessing Force and aithforming Will. [21/155]

Gita - X.20
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[Part] !l 2am the Self*which abides within all beings[21/152]

[Notes]

It is this [primal principle] that in every being and object God dwellssthitaE] concealed
and discoverable; he is housed as in a crypt in the mind and heart of every thing and creature
[sarvabr(iA ay&bitaE], an inner self @A én the core of its subjective and its objective
becoming, one who is the beginning/oéE] and middle [madhyal fiand end pntaE] of all that
is, has been or will bgdbhGtAnd\nd]. [19/361]

Rig Veda - 05.029.01
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[Part] ‘Three?powers of Light®uphold *three ®luminous worlds “divine. [21/152]

Three?mights has the Fulfiller of aspiratioi n  muilding [tAAWf the godheads
[devd], *three®luminous strata’of the Heavensthese uphold, yeahe song''of the
Thought-gods*when they are purified[pQa4] in their discernment[dakO¥#is thy
*jllumination, but **hou, **O God-in-Mind, *art *®the thinker and**their **Seer of the

Truth. [14/269]

[Notes]
LQ{ezO©
(Aryama is) the aspiring power and action of the Truth[RV 5.3.2-15/402 tn 4]

We find that in the principle of Supermind itself it has three such general poises or sessions
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[traga@yamA éf its world-founding consciousness. The first founds the inalienable unity of
things, the second modifies that unity so as to support the manifetstan of the Many in One
and One in Many; the third further modifies it so as to support the evolution of a diversified
individuality which, by the action of Ignorance, becomes in us at a lower level the illusion of
the separate ego. [21/156]

To the envisagng mind there are three power§trgagéyamAwdf the Vijnana [Supermind].
Its supreme power knows and receives into it from above all the infinite existence,
consciousness and bliss of the Ishward;is in its highest height the absolute knowledge and
force of eternal Sachchidananda. Its second power concentrates the Infinite into a dense
luminous consciousness;aitanyaghanar cidghanathe seedstate of the divine consciousness
in which are contained living and concrete all the immutable principles of the divine being
and all the inviolable truths of the divine consciousdea and nature. Its third power brings or
looses out these thing by the effective ideation, vision, authentic identities of the divine
knowledge, movement of the divine willforce, vibration of the divine delight intensities into
a universal harmony, an illimitable diversity, a manifold rhythm of their powers, forms rad
interplay of living consequenceq23/485-86]

These three movementdtra @ryamAveare described in the Isha Upanishad, the first
asvyl ha, the marshalling of the rays of the Sun of gnosis in the order of the Truth
consciousness, the second aam ha, the gathering together of the rays into the body of the
Sun of gnosis, the third as the vision of
intimately possesses its oneness with the infinite Purusfz:/486]

The Veda describes theijfiana plane asf3ay satyg bfhat, the Right, Truth, Vast, the same
triple idea [trga@yamAv@ifferently expressed! tamis the action of the divine knowledge, will
and joy in the lines of the truth, the play of the trutkconsciousnessSatyamis the truth of
being which so acts, the dynamic essence of the trutonsciousnessB@atis the infinity of
Sachchidananda out of which the other two proceed and in which they are found¢a3/486
fn 2]

Lkt ®@{ ©

There (n the Vedg thethreehighest worlds are classed together as the triple divine
Principle,in for they dwell always together in a Trinity; infinity is their scope, bliss is their
foundation. They are supported by the vast regiortd the Truth whence a divine Light
radiates out towards our mentality in thethree heavenly luminous worlds of SwaiftrarécanA é
divy A¥ethe domain of Indra. Below is ranked the triple system in which we liv§15/372-73]

...the upholders[dhAréyanta] of the worlds or planes of being, especiallihe three[traré
luminous worlds [rocanA¥én which the triple mental, the triple vital, the triple physical find
the light of their truth and the divine law of their powers. The strength of th&ryan warrior
[aryamA¥Es increased by them and guarded in that imperishable IgjRV 5.69 - 15/538]
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Chapter XVI |

The Divine Soul

Isha Upanishad - Verse 7
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'He whose“self *has becoméall *existences/for he has the knowledgelhow *shall he be
deluded,whence*shall he have grief{*he who sees everywheroneness?21/161]

"Whence*?shall he have grief?how shall he be deluded‘who sees everywheré&the
Oneness?21/231]

'He in whom “*%it is the SelfBeing that®has becoméall *existences that are Becoming&or
he has the pdect knowledge,’how shall he be deludedwhence?shall he have grief
“who sees everywher&onenessP17/31]

"He who discerneth,lin whom 2all creatures’have becomeé-*himSelf, 8*%ow shall he be
deluded,***avhence shall he have sorrow‘in whose eyes?all things are One[17/145]

[Notes]

In the individual soul extending itself to the All by the vision of unity €katvam
anupdyataly seeing everywhere oneness), arranging its thoughts, emotions and sensations
according to the perfect knowledge of the right relation of things which comes by the
realisation of the Truth {ijanata/y having the perfect knowledge), there must be repeated the
divine act of consciousness by which the one Being, eternally sefistent manifests in itself
the multiplicity of the world (saréZi bh tani atmaiva abht, the SelfBeing became all
Becomings).There is no possibility of sefdelusion (mohg; for the soul, having attained to the
perceptionof the Unknowable behind all existene, is no longer attached to the Becoming and
no longer attributes armabsolutevalue to any particularity in the universe, as if that were an
object in itself and desirable in itself. All is enjoyable and has a value as thanifestation of
the Self and forthe sake of the Self which is manifested in it, but none for its owbesire and
illusion are removed[kaE mohaE]; illusion is replaced by knowledge, desire by the active
beatitude of universal possessioiThere is no possibility of sorrowkaE @kai¥ for all is seen
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as Sachchidananda and therefore in the terms of the infinite conscious existence, the
infinite will, the infinite felicity. Even pain and grief are seen to be perverse termsAmanda,

and that Ananda which they veil here and for which thy prepare the lower existence (for all
suffering in theevolution is a preparation ofstrengthand bliss) is already seized, known and
enjoyed by the soul thus liberated and perfected. For it possesses the eternal Reality of which
they are the appearance§l7/3 7-38]

We have to be consciouslyvijA@taE], in our relations with this world, what we really
arefi this one self[ A@A&va] becoming[abhQpeverything that we observgsarvA & bhGténd.
All the movement, all energies, alforms, all happenings we must see as those of our one and
real self in many existences, as the play of tMéill and Knowledge and Delight of theLord in
His world-existence.We shall then be delivered fronegoismand desire and the sense of
separate existence and tiefore from allgrief [@RaEYand delusion[mohaEYand shrinking;
for all grief is born of the shrinking of theegofrom the contacts of existence, its sense ft#ar,
weakness, want, dislike, etc.; and this is born from the delusion of separate existetieesense
of being my separate ego exposed to all these contacts of so much that is not myGeif.rid
of this, sedlanupay@aEYonenesgekatvany everywhere, be the One manifesting Himself in
all creatures; ego will disappear; desire born of the sendermt being this, not having that,
will disappear; the free inalienable delight of the One in His own existence will take the place
of desire and its satisfactions andissatisfactions[17/87 -88]

The sense, the idea, the experience that | am a separasaifexistent being in the universe,
and the forming of consciousness and force of being into the mould of that experience are the
root of all sufferingr®RaE], ignorance[mohaEYand evil And it is so because that falsifies
both in practice and in cognition the whole real truth of things; it limits the being, limits the
consciousness, limits the power of our being, limits the bliss of being; this limitation again
produces a wrong way of eistence, wrong way of consciousness, wrong way of using the
power of our being and consciousness, and wrong, perverse and contrary forms of the delight
of existence. The soul limited in being and sei$olated in its environment feels itself no longer
in unity [ekatvam] and harmony with its Self, with God, with the universe, with all around
it; but rather it finds itself at odds with the universe, in conflict and disaccord with other beings
who are its other selves, but whom it treats as neelf;, and so bng as this disaccord and
disagreement last, it cannot possess its world and it cannot enjoy the universal life, but is full
of unease, fear, afflictions of all kinds, in a painful struggle to preserve and increase itself and
possess its surroundings,for to possess its world is the nature of infinite spirit and the
necessary urge in all being. All this means that it is not at one with God; for to be at one with
God is to be at one with oneself, at one with the universe and at one with all beings. This
oneness is the secret of a right and a divine existen{24/ 679-80]
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Chapter XVII |

Mind and Supermind

Taittiriya Upanishad - Ill.4
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mana brahma iti vyajanat 3 manasa hi eva khalu imani bhi tani jayante 3 manas jatani

jAranti 3 mana prayanti abhisa viGnti iti 3

[Part] “He discovered’that *"Mind “was the Brahman. [21/170]

[Part] “He knew *mind *for *the Eternal.®For *from mind ‘alone, %it appeareth,**?are °*these
creatures™born **and being born*they live by mind, and **to mind *they go hence*’and
return..... [18/227]

[Notes]

All forms of life-energy in this world are thus formations of mental force in which the
principle of mind broods selfabsorbed in work of life and concedad in form of life to emerge
in man, the mental being. Just as life, working but forrbsorbed and concealed in the clod &
metal, has emerged in the plant and the animal to organise its full character and activity, so it
is with mind. Mind is omnipresent; it does mechanically the works of intelligence in bodies
not organised for its selconscious workings;jn the animal it is partly selfconscious but not
yet perfectly able to stand apart from its works and contemplate them; for the animal has more
of sarjna than of prajna, more of sensational perceptive consciousness than of contemplative
conceptual consciousness. I n man first it st
knowledge working with its forms & forces placed before it as objects o§ gcrutiny. But this
evolution is the result and sign of a previous involution. Mind in the universe precedes,
contains & constitutes lifeaction and material formation. Bhrigu Varuni, once more bidden
by his father back to his austerity of thought, percas a third and profounder formula of
t hings. He sees Mind as that Sole Existence,
are born, being born by mind they Ilive, into
that dissolve go back into the fe-forces that constitute and build their shapes, so all forces that
dissolve must go back into the sea of mental being by which and out of which they are
formulated, impelled and conducted. We arrive, by reason investigating the essential causes,
governarce and constituting intelligence of all these energies & forms which determines &
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manifests in their functions, methods and purposes, at the culmination of pure idealistic
Rationalism & the Monism of mind. Mano Brahmeti vyajanat. [17/531-32]

zZt ¥[PO~-Sz¢e@h O Ap 2

Mind thus appeargkhalu] as a creative cosmic agency. in this Force and in this Matter
there is a subconscious Mind at work which is certainly responsible for its own emergence,
first in the forms of life and secondly in thedrms of mind itself, first in the nervous
consciousness of planife and the primitive animal, secondly in the evedeveloping mentality
of the evolved animal and of man...We may say, therefore, that it isa subconscious Miad
Intelligence which, manfesting Force as its drivingpower, its executive Nature, its Prakriti,
has created this material wqéi/185-86]

We have, accordingly, to mend our conception and affirm thatot a subconscious Mord
Intelligence,butan involved Supermijnahich putsMind in front of it as the immediately active
special form of its knowledgewill subconscious in Force and uses material Force or Will
subconscious in substance of being as its executive Nature or Prakhts created this material
universg21/187]

Min d, as we know it, creates only in a relative [khalugnd instrumental sense; it has an
unlimited power of combination, but its creative motives and forms come to it from above: all
created forms ph&xéng] have their base in the Infinite above Mind, Life and Matter and are
here represented, reconstructed very usually misconstructedi from the infinitesimal.
Their foundation is above, their branchings downward, says the Rig Ved21/249 fn 2]

But why this phenomenal and pragmatic division of an indivisible Existence? It is because
Mind has to carry the principle of multiplicity to its extreme potential which can only be done
by separativeness and division. To do that it must, precipitating itself into Life create forms
for the Multiple, give to the universal principle of Being the appearance [khalof a gross and
material substance instead of a pure or subtle substarn@d./250]

Mind as a final action of Supermindis a creative and not only a percepte/power; in fact,
material force itself being only anill in things working darkly as the expression of
subconscious Mind, Mind is theimmediatdkhalu] creator of the material universe. But the
realcreator is Supermind; for wherever there is Mind consais or subconscious, there must
be Supermind regulating from behind the vell its activities and educing from them their truth
of inevitable result. Not a mentalintelligence, but Supermind is the creator of the universe.
[13/471]

Gita - XIII1.17
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avibhakta ca bh te uvibhakta iva ca sthitams3
bhi ta-bhart cata jieya grasi u prabhavi ucaf

[Part] YIndivisible, *but as if *divided %in beings. [21/170]

[Part] ‘It is there ®in beingsindivisible ®and ®as if “divided. [21/336]

[Part] *In them 'Brahman the one indivisible existencé&esides’as if “divided. [19/270]
[Notes]

He is indivisible [avibhaktal &and the One, but seemfva] to divide himself [vibhaktal &
in forms and creature§bhCtéQu] and appears as all these separatristencesAll things can
get back in him, can return in the Spirit to the indivisible unity of their selxistence. All is
eternally born from him[prabhaviO u]upborne in his eternity[bhG&i&-bhartCy taken eternally
back into his onenesggrasiO u]1[19/417]

All things here are the one and indivisible [avibhakia{i eternal transcendent and cosmic
Brahmanthat is in its seemingiva] divided [vibhaktal &in things and creaturegbhCéQu]; in
seeming only, for in truth it is always one and equal in alhings and creatures and the division
is only a phenomenon of the surfacg23/95]

Mind in its essence is a consciousness which measures, limits, cuts out forms of things
from the indivisible whole [avibhaktal &and contains them as ifliva] each were a segrate
integer [vibhaktal & Even with what exists only as obvious parts and fractions, Mind
establishes this fiction of its ordinary commerce that they are things with which it can deal
separately{vibhaktal Gva] and not merely as aspects of a wholg21/173]

The finite is looked upon as a division of the Indivisible, but there is no such thing: for
this division [vibhaktal &fis only apparentfiva]; there is a demarcation, but no real separation
is possible. When ve see with the inner vision and sense and not with the physical eye a tree
or other object, what we become aware of is an infinite one Reality constituting the tree or
object, pervading its every atom and molecule, forming them out of itself, building thehole
nature [prabhaviO u]] process of becoming, operation of indwelling energy; all of these are
itself, are this infinite, this Reality: we see it extending indivisiblyavibhaktal fiand uniting all
objects so that none is really separate fron
says the Gita oundivided [21/853bei ngs and yet a

Our ego is only a face of the universal being and has no separate existetr apparent
[iva] separative individuality [vibhaktal &is only a surface movement and behind it our real
individuality stretches out to unity with all things and upward to oneness with the
transcendent Divinelnfinity [avibhaktal . Thus our ego, whichseems to be a limitation of
existence, is really a power of infinity; the boundless multiplicity of beings in the world is a
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result and signal evidence, not of limitation or finiteness, but of that illimitable Infinity.
Apparent division [vibhaktal Giva] can never erect itself into a real separateness; there is
supporting and overriding it an indivisible unity [avibhakté §i which division itself cannot
divide. [21/416]
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Chapter XIX

Life

Taittiriya Upanishad - 11.3
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pra a hibhitanam ayu | tasmat sarvayu am ucyate iti |

[Part] °Pranic energy is®the life "of creatures;**for **that is said to be*“the universal
principle of life. [21/185]

[Part] **This it is that is called*the universal life. [21/220]

[Part] 2The Gods“live and breathe®under the dominion ‘of Prana and®men ‘and ®all these
that are®beasts°for °Prana is*the life *'of created things®& therefore *they name it**the
Life-Stuff of the All. Verily ®they “who *worship #the Eternal®as Prana®attain mastery
of Life 'to the uttermost;*for *Prana is%*the life *’of created things and®therefore
3%hey name it*¥the Life-Stuff of the All. [18/218]

[Notes]

When we study this Life as it manifests itself upon earth with Matter as its basis, we
observe that essentially it is a form of the one cosmic Energy, a dynamic movement or current
of it positive and negative, a constant act or play of the Force which bdsl up forms, energises
them by a continual stream of stimulation and maintains them by an unceasing process of
disintegration and renewal of their substanc§21/188]

...Life is nothing else than the Force that builds and maintains and destroys forms ireth
world; it is Life that manifests itself in the form of the earth as much as in the plant that grows
upon the earth and the animals that support their existence by devouring thefibece of the
plant or of each other. All existence here is a universalfe [sarviy@Gi @rthat takes form of
Matter. [21/189]

Life is everywhere, secret or manifest, organised or elemental, involved or evolved, but
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universal [sarvAy@Gil §} all-pervading, imperishable; only its forms and organisings differ.
...We must remember tlat the physical response to stimulus is only an outward sign of life,
even as are breathing and locomotion in ourselvg21/191]

The fact would seem to be, then, that as there is a constant dynamic energy in movement
in the universe which takes various ntarial forms more or less subtle or gross, so in each
physical body or object, plant or animal or metal, there is stored and active the same constant
dynamic force; a certain interchange of these two gives us the phenomena which we associate
with the idea of life. It is this action that we recognise as the action of L¥Energy and that
which so energises itself is the LifEorce [prA &@E hi bhGéndné ABEY [21/192]

Life is a scale of the universal Energy in which the transition from inconscience to
consciousness is managed; it is an intermediary power of it latent or submerged in Matter,
delivered by its own force into submental being, delivered finally by the emenge of Mind
into the full possibility of its dynamis.[21/196-97]

Life is really a universal operation of Consciousorce acting subconsciously on and in
Matter; it is the operation that creates, maintains, destroys and-cesates forms or bodies and
attempts by play of nerveforce, that is to say, by currents of interchange of stimulating energy
to awake conscious sensation in those bodies... Life, as this intermediate energising of
conscious being,......connects, too, and supports, as a middle terbetween them, the mutual
commerce of the two, mind and matter. This means of commerce Life provides in the
continual currents of her pulsating nervenergy which carry force of the form as a sensation
to modify Mind and bring back force of Mind as will to modify Matter. It is therefore this
nerve-energy which we usually mean when we talk of Life; it is thBranaor Life-force of the
Indian system. But nerveenergy is only the form it takes in the animal beinfpnu prAl @nti
....paGalEEY the same Pranic energy is present in all forms down to the atom, since everywhere
it is the same in essence and everywhere it is the same operation of Consekarsefi Force
supporting and modifying the substantial existence of its own forms, Force widense and
mind secretly active but at first involved in the form and preparing to emerge, then finally
emerging from their involution. This is the whole significance of the omnipresent Life
[sarviy@Gal &rthat has manifested and inhabits the material univexs[21/198-99]

Brahman in Matter or physical being represents Itself as theiversallife-
Power, Matarishwan, which moves there as a dynamienergy,Prana, and presides effectively
over all arrangement and formation.Universal Life [sarviy@Qi i establistes, involved in
Matter, the septuple consciousness; and the action of Prana, the dynamic energy, on the
Matrix of things evolves out of it its different forms and serves as a basis for all their
evolutions. [18/28]

The field of which the vital consciousnes and the vital sense are primarily aware is not
that of forms but, directly, that of forces: its world is a world of the play of energies, and
form and event are sensed only secondarily as a result and embodiment of the energies.
The first result is thatthe limitations of our individual life being break down and we live no
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longer with a personal life force, or not with that ordinarily, but in and by themniversal

life energy[sarvAy@Gal {1 It is all the universal Prana that comes consciently streaming ot

and through us, keeps up there a dynamic constant eddy, an unseparated centre of its power,
a vibrant station of storage and communication, constantly fills it with its forces and pours
them out in activity upon the world around us.As it makes us liveeven in our individual

vital movement and its relations with all around us, with theiniversal life [sarvA@Gal {} so

it makes us think and feel and sense, although through an individual centre or instrument,
with the universal mind and psychical being[24/871-72]

But what is this energy? It is, says the Vedanta, Prana, Matariswan, L-Ferce or Vital
Energy, that which organises itself in man as nervous energy & creates & carries on the
processes & activities of life in material form. We find this same neyus & vital energy present
also in the animal, the plant; it exists obscurely, it has been discovered, even in the metal.
...We see, then, by closer scrutiny, Matter as only a form of Life, organic or inorganic,
perfected in nervous action or obscur@imechanical energies..Bhrigu Varuni, bidden by his
father back to his austerities of thought, finds a second and, it would seem, a truer formula.
He sees Life as the Sole Existence, Pranam I
existencesbon; being born they I|ive by the Life,
physical body at death is resolved into various forms of energy, the mind which inhabits the
nervous system dissolves also and is or seems to be no more, except in ithpostus effect
on others, an organised activéorce in the material world. We arrive, then, by reason
considering the energies of things in their forms & the movement [of] forces that constitute
their changes, activities, development & disintegration, at ¢ culmination of Vitalistic
Rationalism and a Monism of the LifeEnergy. Prano Brahmeti vyajanat[17/526-27]
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Chapter XX

Death, Desire and Incapacity

Brihadaranyaka Upanishad - 1.2.1

132 St @ R ¥ &R z@@EPE
QEL @ CEL @O, zARxt Tahp@&AHE &DE
¥t af | E©@pRVIh@pDpt¥lazydpE
pr @& § @@ | COREY ¢ [ ¢zprad{ GRQF E
t] AS%azf 1Q KR 28] WZR (ELR¥q2E
Q£ t @Y E{IEM @7z 1*Qafpi°R A 2B @8 2fp
Y2 e |°p BQ f22Rp°Q h ©°Q KRRz Qyp'S ®p
o] EQaEfQadizaz!o ¢+Q By ¢4 ] 02 r QR Q!¢ Py
na eva iha kim cana agrésAm tyunaeva idamav tam asA?3
aGnayaya a@nayahi m tyu tad mana akuruta atmanvAsyam iti 3
sa arcan acaratasya arcata apa ajayanta arcate vai me kanabhi t iti 3

tad eva arkyasya arkatvankam ha vai asmai bhavatya evam etad arkyasya arkatvam
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[Part] ®In the beginning *°all *Aavas *covered™by Hunger *that is Death;*'that **made for
itself **Mind #?'so that it might attain to possession of self21/200]

®Formerly "there was***"nothing ®here;*%his *Avas*'concealed®y Deathii **by Hunger,
for Yit is Hunger *®that is Death *'That **created®Mind , °& he said,*!Let me *°have
substance®He *moved about*working & #*?’as he worked®the waters®were born*& he
said, *Felicity *was born®*to me *as | worked.*°This *'verily **33s the activity in action.
Therefore*felicity “‘cometh*to him “who “thus **knoweth ***%his soul of activity in
action. [18/269]

[Notes]
Qf t ©HAD

Life, says the Upanishad, is Hunger which is Death, and by this Hunger which is Death,
a@naya miyuW the material world has been created. For Life here assumes as its mould
material substance, and material substance is Being infinitely divided and seeking infinitely to
aggregate itself; between these two impulses of infinite division and infinite aggaggn the
material existence of the universe is constituted. The attempt of the individual, the living
atom, to maintain and aggrandise itself is the whole sense of Desire; a physical, vital, moral,
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mental increase by a more and more aimbracing experiene, a more and more atfembracing
possession, absorption, assimilation, enjoyment is the inevitable, fundamental, ineradicable
impulse of Existence, once divided and individualised, yet ever secretly conscious of its all
embracing, alkpossessing infinity.The impulse to realise that secret consciousness is the spur
of the cosmic Divine, the lust of the embodied Self within every individual creature; and it is
inevitable, just, salutary that it should seek to realise it first in the terms of life by an irasing
growth and expansion. In the physical world this can only be done by feeding on the
environment, by aggrandising oneself through the absorption of others or of what is possessed
by others; and this necessity is the universal justification of Hungerall its forms. Still what
devours must also be devoured; for the law of interchange, of action and reaction, of limited
capacity and therefore of a final exhaustion and succumbing governs all life in the physical
world. [21/206-07]

The nature of physicéalife imposes death because all life exists by a mutual devouring and
struggle and Life itself feeds upon the forms it creates; but the fundamental justification of
Death is the necessity of a constant variation of experience in successiorl ofie, the sal
seeking thus to enlarge itself and move towards the realisation of its own infinitjae process
of Death results inevitably from the divisio
thus divided and limited translates itself into the hungehat devours. This hunger is the crude
form of Desire, and Desire is the necessary lever for saffirmation; but eventually Desire
has to grow out of the law ofHunger into the law of Love. Desire itself is the result of the
limitation of capacity which is the consequence of divided Life working as the energy of
ignorant mind, all-force being only possible to alkknowledge. Therefore growth by struggle is
the third Law of Life. This strife again has to divinise itself and become the clasp of Love.
Until then Death, Desire andStrife are and must be the triple mask of the divine Lifprinciple
in its cosmic selaffirmation. [13/473]

The fundamental principle of vitality ishunger[aCabBy@] @nd all gross matter forms the
food with which Prana satisfies tis, its rootimpulse. Hence the universality of the struggle
for life. This hungry Prana first needs to build up a body in which it can subsigtfanvasginé]
and in order to do so, it devours external substances so as to provide itself with the requisite
material. [17/237]

Q a eQaz,

This body once found it is continually eating up by the ceaselessness of its vital activity
and has to repair its own ravages by continually drawing in external substances to form fresh
material for an everwasting andeverrenewing frame. Unable to preserve its body for ever
under the exhausting stress of its own activity, it has to procreate fresh forms which will
continue vital activity and for thepurposeconcentrates itself in a part of its material [arkyasya

arkatvam] which it throws out of itself to lead a similar but independent life even after the
parent form decays. [17/237]

Rig Veda - 05.007.06
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This is the Power‘discovered?by the mortal3that has the multitude of its desire&o that it
may sustain®all things; "¢t takes the tastéof all foods**and *°builds a house**or the being.
[21/200]

'Him “mortal man “must come to know?as one who holds the multitude of hislesires’so
that he may establish in hinfall; ‘The movesttowards the sweet tastéof the draughts of the
wine fand **o the building of the house*for man. [16/268]

Him “*3shall?mortal man “*come to know?as the godhead who has this multitude of his
desires®that he may establish in usthe all; for ‘he reaches forwardto the sweet tastéof all
foods *and **he builds a home'*or this human being.[15/419]

©The home of man, the higher divine world of his existence which is being formed by theds in his being
through the sacrifice. This home is the complete Beatitude into which all human desires and enjoyings have to

be transformed and lose themselves. Therefore Agni, the purifier, devours all the forms of material existence
and enjoyment in ader to reduce them to their divine equivalent. [15/419 fn 7]

[Notes]
L Btz vpt @ Qi p@z ¥ pR{ ¢ 2

To satisfy itshungerit is ever evolving fresh means and new potencies for mastery &
seizure of its food[svAdanam pitQ#nd]. Dissatisfied wih the poor sustenance a stationary
existence can supply, it develops the power & evolves various means of locomotion. To
perceive its food more & more thoroughly & rapidly it develops the five senses and evolves the
organs of perception through which thegan act. To deal successfully with the food perceived,
it develops the five potencies of action and evolves the active organs which enable them to
work. As a centre of all this sensational and actional activity it evolves the central miodgan
in the bran and as channels of communication between the central & the outer organs it
develops a great nervgystem centred in seven plexuses, through which it moves with a
ceaseless stir and activity, satisfyirfgunger, satisfying lust, satisfying desire. [17/2338]

The instinct of selfenlargement shows itself in the physical craving for the absorption of
other existences to strengthen oneself, in the emotional yearning to other beings, in the
intellectual eagerness to absorb the minds of others and the aestheticrdés possess or enjoy
the beauty of things & persons, in the spiritual passion of love & beneficence, and all other
activity which means the dr awi ng[svwAanamhaed s el f
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pouring out of oneself on others. Desire is tIs the first principle of things. Under the force

of attraction and repulsion hunger begins to differentiate itself & develop the various senses
in order the better to master its food and to feel & know the other existences which repel or
attract it. So ou of the primal consciousness of Will dealing with matter is developed form
and organism, vitality, receptive mind, discriminating mind, Egoism. Out of this one method
of Prakriti, selection, liberation and development, the whole evolution of the phenomeha
world arises. Creation therefore is not a making of something where nothing existed, but a
selection and new formation out of existing materiglastatAtién] ; not a sudden increase, but

a continual rearrangement and substitution; not an arbitrary manufage, but an orderly
development. [17/227-28]
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Chapter XXI

The Ascent of Life

Rig Veda - 10.030.01
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pra devatra brahma e gatu etu apa accha manasa na pra-yukti
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[Part] %3 et “the path®of the Word “*lead o the godheads/towards ’the Waters%hy the
working® f t h e [2WR10]d é .

[Notes]

Brahmanin the Vedasignifies ordinarily the Vedic Word or mantra in its profoundest
aspect as the expression of the intuition arising out of the depths of the soul or beinghe
Divine, the Deva, manifests itself as conscious Power of the soul, creates the worlds by the
Word [brahmal €] out of the waters[apaEYof the subconscientaprakety salilay sarvamfi
the inconscient ocean that was this all, as it is plainly termed in the great Hymn of Creation.
This power of the Deva is Brahma, the stress in the name falling more upon the conscious
soulpower than upon the Word which expresses it. The manifestatiasf the different world-
planes in the conscient human being culminates in the manifestation of the superconscient,
the Truth and the Bliss, and this is the office of the supreme Word or Veda. Of this supreme
word Brihaspati is the master, the stress in thiname falling upon the potency of the Word
rather than upon the thought of the general soyower which is behind it. Brihaspati gives
the Word of knowledge, the rhythm of expression of the superconscient, to the gods and
especially to Indra, thelordofMi nd, when t hey work i n man as
consummation.[15/318]

The mantrain Yoga is only effective when it has settled into the minfinanaséd pra-yukti],
is asing has taken its seat there and become spontaneous; it is then that diypoeer enters
into, takes possession of it and the mantra itself becomes one with the god of the mantra and
does his works in the soul and body. [14/49]
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!0 Flame, *thou goest*to °the ocean’of Heaven,towards 'the gods;®thou makest to meet
together’the godheadsof the planes*the waters'that are'?in the realm of light*above
“the sun'®and *the waters'®that abide!’below. [21/210]

0O Fire, *thou goest*towards *the ocean’of the sky,®thou speakesftowards the gods'®who
are’masters ofknowledge *towards °*the waters*'that **abide **above®n the luminous
world *of the sun*®and *the waters'that are'’below. [16/198-99]

or, 'the gods’of the planes or seats [16/19%]

[Notes]

The Veda speaks of two oceans, the upf@arasttfand the lower[avastitwaters[ AdaE].
These are the ocean of the subconscient, dark and inexpressive, and the ocean of the
superconscient, luminousand eternal expression but beyond the human minfll5/ 102]

Below [avas#Ethem they [the mystics] looked down on an unfathomable night and
surging obscurity, darkness hidden within darkness, the inconscient waters from which by the
mighty energy of the One their existence had arisen. Aboyparasétpthem they beheld a
remote ocean of light and sweetrss, a highest ether, the supreme step of-blissful Vishnu,
to which their attracted being must ascend. One of these was the dense dark ether, an
unformed material inconscient Nonexistence; the other a luminougrocang ethereal All-
conscient and the abolute of existence. These two were the dark and the shining extension
of the One.[15/502]
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[Part] **The Lord of Delight *'conquerstthe third °status;'®he maintains and*governs
according®*to the Soul of universality [21/210]

[Notes]
pfzs @72 MYERY T2 @z,

Life begins with division and aggregation based on the refusal of the atom, tfiest
principle of ego and individuality to accept death and fusion by dissolution. This gives a firm
basis for the creation of aggregate forms to be occupied by vital and namdividualities. In
the next stagewe have the general principle of death and dissolution by which the individual
form fuses itself in its elements into other lives. This principle of constant fusion and
interchange is the law of Life and extends intoital and mental existence as well as the
physical. The two principles of individual persistence and mutual fusion have to be
harmonised and this can only be done by the emergence and full development of mind which
alone is subtle enough to persist in indislual consciousness beyond all fusion and dissolution
of forms. Here the union and harmony of the persistent individual and the persistent
aggregate life become possible.

Love is the power by which this union and harmony are worked out; for love exists liye
persistence of the individual and his conscious acceptance of the necessity and desire of
interchange and selfiving. Its growth means the emergence dflind imposing its law on the
material existence, for Mind does not need to devoun order to posses and grow; it increases
by giving and confirms itself by fusion with others.

Subconscious will in the atom becomes hunger and conscious desire in the vital being.
Love is the transfiguration of desire, a desire of possessing others but also ofgeifig; at
first subject to hunger and the desire of possession it reveals its own true law by an equal or
greater joy in seHlgiving.

The inert subjection of the will in the atom to the noself becomes in the vital being the
sense of limited capacity and thetruggle for possession and mastery. In thbird status
[tQaya@m dhAnga] the notself is recognised as a greater s@li-rA@n] and subjection to its law
and need freely accepted; at the same time the individual by making the aggregate life and all
thas to give his own, fulfils his |impulse of
the two conflicting principles which we find at the root of all existence.

[13/474-75]
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cami -sat ena (akuna vi-bh tva go-vindu drapsa ayudhani bibhrat
apam 1rmim sacamana samudram turAam dhama mahi a vivakti

2,..like a hawk, a kite *he settlegsat (¥)] on the vesse[cam&and uplifts it, 5a finder

[vinduE] of the Light [go] **he manifeststhe fourth *status and‘cleaves'o the ocean
“that is the billowing °of those waters[21/210]

’Like a hawk, %a kite 'He settles on the Vesséand upbears itfin His stream of movement
*He discovers the Raysfor He goes bearinghis weapons:*He cleavest*o the ocean’surge
°of the waters;*®a great King,*®He declarestthe fourth *status.[21/266]

[Notes]
f Z2¥pE { RatPR y®O

For from the divine Bliss, the original Delight of existence, the LordmahiGEY of
Immortality comes pouring the wine of that Bliss, the mystic SompdrapséE], into these jars
[camJéof mentalised living matter; eternal and beautiful, he enters into these sheatfs
substancgcaméor the integral transformation of the being and naturg21/275]

Evolution comes by the unceasing pressure of the supnaterial planes on the material
compelling it to deliverout of itself their principles and powers which might conceivably
otherwise have slept imprisoned in the rigidity of the material formula...Nor can this
evolution end with the first meagre formulation of life, mind, supermind, spit conceded to
these higher powers by the reluctant power of Matter. For as they evolve, as they awake, as
they become more active and avid of their own potentialities, the pressure on them of the
superior planes, a pressure involved in the existence anclose connection and
interdependence of the worlds, must also increase in insistence, power and effectiveness. Not
only must these principles manifest from below in a qualified and restricted emergence, but
also from above they must descend in their charaeistic power and full possible efflorescence
into the material being[= like a hawk settle on the vessand uplift it]; the material creature
must open to a wider and wider play of their activities in Matter, and all that is needed is a fit
receptacld= camO® O E A}, n@diunOrfstrument. That is provided for in the body, life and
consciousness of man21/273]

Matter developed its organised forms until it became capable of embodying
living organisms; then life rose from the subconscience of the planto conscious animal
formations and through them to the thinking life of manMind founded in life developed
intellect, developed its types of knowledge and ignorance, truth and error till it reached the
spiritual perception and illumination and now cansee as in a glass dimly the possibility of
supermind and a truthconscious existence. In this inevitable ascent the mind of Ligfgo-
vinduE ZFinder or Knower of LightYis a gradation, an inevitable stage. As an evolving
principle it will mark a stage in the human ascent and evolve a new type of human being; this
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development must carry in it an ascending gradation of its own powers and types of an
ascending humanity which will embody more and more the turn towards spirituality, capacity
for Light, a climb towards a divinised manhood and the divine lif§13/586-87]

Rig Veda - 01.022.17
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*Thrice ?Vishnu **paced and’set®his step®uplifted **out of the primal dust [21/210]

Rig Veda - 01.022.18
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! three?steps®**he has pacedthe Guardian, ‘the Invincible, and®rom beyond*°he upholds
°their laws. [21/210]

[Notes]

In this hymn [RV 1.22] of Dirghatamas Auchathya to the aHpervading Vishnu it is his
significant activity, it i s[trdtigeelewarisecalébrateds s o f
We must dismiss from our minds the ideas proper to the later mythology. We have nothing to
do here with the dwarf Vishnu, the TitanBali and the three divine strides which took
possession of Earth, Heaven and the sunless subterrestrial worlds of Pa{a/347]

Thus in these three widgvi] movements[cakramg of Vishnu all the five worldsand their

creatures have their habitati on. Eart h, heav
[trd iépadA & Between earth and heaven is thent ar i ks h a, the wvital !
i ntervening habitationo¢. Bssiswawtharvast Andavikshaora n d

intervening habitation, Maharloka, the world of the superconscientruth of things. [15/348]

Rig Veda - 01.022.19
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[Part] *Scan?the workings®of Vishnu and?®see*from whence®he has manifestedtheir laws.
[21/210]

Rig Veda - 01.022.20
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That is *his [Vishnu's] *highest*pace®which is seerrever’by the seersdike [iva] *an eye
Yextended®in heaven[divi]. [21/210]

[Notes]

The [tat] supreme[paramani step [padam of Vishnu [viO oBY his highestseat, is the
triple world of blissand light, priyay padam which the wise ones[sCrayaEYsee[palyati
extended[A#atam] in heaven[divi] like [iva] a shining eye of visior{cakQuE]; it is this highest
seat of Vishnu that is the goal of the Vedic journey

[15/346-47]

That goal is Delight, the | ast of Vi shnuos
word "tat' by which he first vaguely indicated it; it signified the delight that is the goal of
Vi shnuds mov éAnaadawhich fortman irshis aisheat is a world in which he tastes
divine delight, possesses the full energy of infinite consciousness, reallsis infinite existence.
There isthat high-placed source of the honewine of existence of which the three strides of
Vishnu are full. There the souls that seek the godhead live in the utter ecstasy of that wine of
sweetness.

[15/349-50]
Rig Veda - 01.022.21
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! that %the illumined, “the awakened®kindle into a blaze,/e ve n Vistepnu 6 s
s upr e[@E24Q]

%the illumined seers’who have the light,“ever wakeful(3.10.9)

[Notes]
V|zzvrz[1.22.20]21

....the end of the road[paramam padanj, the goal itself can only be reached by Mind
passing beyond itself into that which is beyond Mind, since of That the Mind is only an
inferior term and an instrument first for descent into form and individuality and secondly for
reascensioninto that reality which the form embodies and the individuality represents.
Therefore the perfect solution of the problem of Life is not likely to be realised by association,
interchange and accommodations of love alone or through the law of the mind atite heart
alone. It must come by aourth status [turgya@m dhAnga - 9.96.19 of life in which the eternal
unity of the many is realised through the spirit and the conscious foundation of all the
operations of life is laid no longer in the divisions of bodyor in the passions and hungers of
the vitality, nor in the groupings and the imperfect harmonies of the mind, nor in a
combination of all these, but in the unity and freedom of the Spifit [21/218-19]

" Let the path of the Word lead to the godheadsby the working of the Mind [RV 10.30.1, 21/210]

" like a hawk, a kite[Spirit] he settleson the vesseand uplifts it [RV 9.96.19, 21/210]
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Chapter XXII

The Problem of Life

Taittiriya Upanishad - 11.3
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[Part] **This it is that is called*the universal life. [21/220]

[Part] °Pranic energy is®the life "'of creatures*for **that is said to be*the universal
principle of life. [21/18 5]

[Part] 2The Gods“live and breathe®under the dominion‘of Prana and®men “and ®all these
that are®beasts %for °Prana is*’the life 'of created things'®*& therefore they name it*the
Life-Stuff of the All. Verily **they #who *worship #the Eternal?as Prana®attain mastery
Yof Life **o the uttermost;®*for **Prana is®®the life *’of created things and®therefore
313%hey name it*%he Life-Stuff of the All. [18/218]

[Notes]

When we study this Life as it manifests itself upon earth with Matter as its basis, we
observe that essentially it is a form of the one cosmic Energy, a dynamic movement or current
of it positive and negative, a constant act or play of the Force which builds up forms, energises
them by a continual stream of stimulation and maintains them by an unceasing process of
disintegration and renewal of their substanc§21/188]

...Life is nothing else than he Force that builds and maintains and destroys forms in the
world; it is Life that manifests itself in the form of the earth as much as in the plant that grows
upon the earth and the animals that support their existence by devouring thefibece of the
plant or of each other. All existence here is a universal Lifsarviy@Gi @rthat takes form of
Matter. [21/189]

Life is everywhere, secret or manifest, organised or elemental, involved or evolved, but
universal [sarvAy@Gal [, all-pervading, imperishable; only its forms and organisings differ.
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...We must remember that the physical response to stimulus is only an outward sign of life,
even as are breathing and locomotion in ourselvg21/191]

The fact would seem to be, therthat as there is a constant dynamic energy in movement
in the universe which takes various material forms more or less subtle or gross, so in each
physical body or object, plant or animal or metal, there is stored and active the same constant
dynamic force a certain interchange of these two gives us the phenomena which we associate
with the idea of life. It is this action that we recognise as the action of LHenergy and that
which so energises itself is the LifEorce [prA @E hi bhGiéndné ABEY [21/192]

Life is a scale of the universal Energy in which the transition from inconscience to
consciousness is managed; it is an intermediary power of it latent or submerged in Matter,
delivered by its own force into submental being, delivered finally by the emenge of Mind
into the full possibility of its dynamis.[21/196-97]

Life is really a universal operation of Consciousorce acting subconsciously on and in
Matter; it is the operation that creates, maintains, destroys and-cesates forms or bodies and
attempts by play of nerveforce, that is to say, by currents of interchange of stimulating energy
to awake conscious sensation in those bodies... Life, as this intermediate energising of
conscious being,......connects, too, and supports, as a middle terbetween them, the mutual
commerce of the two, mind and matter. This means of commerce Life provides in the
continual currents of her pulsating nervenergy which carry force of the form as a sensation
to modify Mind and bring back force of Mind as will to modify Matter. It is therefore this
nerve-energy which we usually mean when we talk of Life; it is thBranaor Life-force of the
Indian system. But nerveenergy is only the form it takes in the animal beinfpnu prAl @nti
....paGalEEY the same Pranic energy is present in all forms down to the atom, since everywhere
it is the same in essence and everywhere it is the same operation of Consekarsefi Force
supporting and modifying the substantial existence of its own forms, Force widense and
mind secretly active but at first involved in the form and preparing to emerge, then finally
emerging from their involution. This is the whole significance of the omnipresent Life
[sarviy@@il frthat has manifested and inhabits the material univexs[21/198-99]

Brahman in Matter or physical being represents Itself as theiversallife-
Power, Matarishwan, which moves there as a dynamienergy,Prana, and presides effectively
over all arrangement and formation.Universal Life [sarviy@Gil i establistes, involved in
Matter, the septuple consciousness; and the action of Prana, the dynamic energy, on the
Matrix of things evolves out of it its different forms and serves as a basis for all their
evolutions. [18/28]

The field of which the vital consciousnes and the vital sense are primarily aware is not
that of forms but, directly, that of forces: its world is a world of the play of energies, and
form and event are sensed only secondarily as a result and embodiment of the energies.
The first result is thatthe limitations of our individual life being break down and we live no
longer with a personal life force, or not with that ordinarily, but in and by theniversal
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life energy[sarvAy@Gal {1 It is all the universal Prana that comes consciently streaming ot

and through us, keeps up there a dynamic constant eddy, an unseparated centre of its power,
a vibrant station of storage and communication, constantly fills it with its forces and pours
them out in activity upon the world around us.As it makes us liveeven in our individual

vital movement and its relations with all around us, with theiniversal life [sarvA@Gal {} so

it makes us think and feel and sense, although through an individual centre or instrument,
with the universal mind and psychicabeing.[24/871-72]

Gita - XVIII.61
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The Lord Sis seatedfin the heart?of all beings®urning “all beings®mounted upon a
machine °by his Maya. [21/220]

The Lord abides in the heart of all things. [21/403]

®In the heart?of all existencesthe Lord *abides®turning “all existencesas if mounted on a
machine *by Maya. [19/153]

The Lord ®is stationed®in the heart®of all existences;O Arjuna, and ®turns them all round
and round ®mounted on a machine€’by his Maya.[19/541]

1t is the Lord °seatecfin the heart®of every creaturéwho has been turning usin all our
inner and outer action during the ignorancéas if mounted on a machinéon the wheelof
this Maya of the lower Nature.[19/554-55]

[Notes]

..... he [man] only knows and governs a part of himself, the greater part of himself is
subconscient and it is this greater cosmic part that really governs his surface being. This is
what is meant by hisbeing governed by his Nature and by the Lord seated withihrough
the Maya or apparent denial ofSachchidananday Himself. [13/476]

This is what the old wisdom meant when it said that man imagines himself to be the doer
of the work by his free will, butin reality Nature determines all his works and even the wise
are compelled to follow their own Nature. But since Nature is the creative force of
consciousness of the Being within us who is masked by His own inverse movement and
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apparent denial of Himselfthey called that inverse creative movement of His consciousness
the Maya or lllusion-Power of the Lord and said that all existences are turned as upon a
machine through His Maya by the Lord seated within the heart of all existencd21/225-26]

The heartor emotional centre of the thinking desire mind is the strongest in the ordinary
man, gathers up or at least affects the presentation of things to the consciousness and is the
capital of the system. It is from there that the Lord seated in the heart of aleatures turns
them mounted on the machine of Nature by the Maya of the mental ignorance. [24/804]

There is a secret divine Will, eternal and infinite, omniscient and omnipotent, that
expresses itself in the universality and in each particular of tllese apparently temporal and
finite inconscient or halfconscient things. This is the Power or Presence meant by the Gita
when it speaks of the Lord within the heart of all existences who turns all creatures as if
mounted on a machine by the illusion of Mture. [23/97]

The mind rides on a swirl of natural forces, balances on a poise between several
possibilities, inclines to one side or another, settles and has the sense of choosing: but it does
not see, it is not even dimly aware of the Force behind thags determined its choice. Partial
itself, the mind rides on a part of the machingyantra-A & A, unaware of ninetenths of
its motor agencies in Time and environmenfmAayA dunaware of its past preparation and
future drift; but because it rides, ithinks that it is directing the machine. [23/9697]

Taittiriya Upanishad - 11.1
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[Part] **He *Aawvho **knows ®he Truth, °the Knowledge,*the Infinity 'that is Brahman*shall
enjoy *with *the allwise ?Brahman #all #objects of desire[21/220]

[Part] *Brahman, ®the Truth, the Knowledge,°the Infinite. [21/336]

[Part] *OM. *The knower of Brahman *attains “the Highest;>for %this ‘is the verse that was
dec | ar e dBrahimanasfTaith, *Brahman is°’Knowledge, **'Brahman is*°the Infinite,
he [who] Zfinds **Him hidden *°in the cavern heart ofbeing;*in the highest’heaven of
His creatures, 10,"®he enjoys®all ?’desire and”he abides with**the Eternal,?ever with
*that cognisant and understandin® p i r[1i8/216]6
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[Notes]
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Brahman isSATYAM, Truth or Reality because Truth or Reality is merely the subjective
idea of existence viewed objectively. Only that whichuhdamentally exists is real and true,
and Brahman being absolute existence is also absolute truth and reality. All other things are
only relatively real, not indeed false in every sense since they are appearances of a Reality, but
impermanent and thereforenot in themselves ultimately true.

Brahman is alsoJNANAM, Knowledge; for Knowledge is merely the subjective idea of
consciousness viewed objectively. The wordhanaas a philosophic term has an especial
connotation. It is distinguished fromsamjnanavhich is awareness by contact; frondjnana
which is perception by receptive and central Will and implies a command from the brain;
from prajnanawhich is Wisdom, teleological will or knowledge with a purpose; and from
vijnanaor knowledge bydiscrimination. Jnanais knowledge direct and without the use of a
medium. Brahman is absolutelnana direct & seltexistent, without beginning, middle or end,
in which the Knower is also the Knowledge and the Known.

Finally, Brahman is ANANTAM, Endlessnes, including all kinds of Infinity. His Infinity
is of course involved in His absolute existence and consciousness, but it arises directly from
His absolute bliss, since bliss, as we have seen, consists objectively in the absence of limitation.
Infinity th erefore is merely the subjective idea of bliss viewed objectively. It may be otherwise
expressed byhe word Freedomor by the word Immortality. All phenomenal things are
bound by laws and limitations imposed by the triple idea of Time, Space and Causality
Brahman alone there is absolute Freedom; for He has no beginning, middle or end in Time or
Space nor, being immutable, in Causality. Regarded from the point of view of Time, Brahman
is Eternity or Immortality, regarded from the point of view of SpaceHe is Infinity or
Universality, regarded from the point of view of Causality He is absolute Freedom. In one
word He is ANANTAM, Endlessness, Absence of Limitation.

[18/371-72]

Truth, Knowledge, Infinity [satyd fiAn@m anantani, not as three separate thirgy but in
their inseparable unity, are the supernal conscious being of the Eterflatahma). It is an
infinite being, an infinite truth of being, an infinite sel(knowledge of selbeing. Take one of
these away and the idea of the Eternal fails us; we lamdirselves in halflights, in dark or
shining paradoxes without issue or in a vain exaggeration and apotheosis of isolated
intellectual conceptions.

Infinity is the timeless and spaceless and causeless infinity of the eternal containing all the
infinities of space and time and the endless succession which humanly we call causality. But
in fact causality is only an inferior aspect and translation into mental and vital terms of
something which is not mechanical causality, but the harmonies of a free sgdftermination
of the being of the Eternal.
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Truth is truth of the infinite and eternal, truth of being, and truth of becoming only as a
seltexpression of the being. The circumstances of the seMpression appear to the mind as
the finite, but nothing is realy finite except the way the mind has of experiencing all that
appears to its view. All things are, each thing is thBrahman.

Knowl edge i s t he Eikmwledgelofths infinitesdifaxistencelaridef s e |
all its truth and reality and, in thattruth, of all things as seen not by the mind, but by the self
view of theSpirit. This knowledge is not possible to the mind; it can only be reflected
inadequately by it when it is touched by a ray from the secret luminous cavern of our
superconscient beig; yet of that ray we can make a shining ladder to climb into the source of
this supreme selviewing wisdom.

To know the eternal Truth, Knowledge, Infinity is to know the Brahman.
[18/157]
L ¥ P2.r¥ Dipg¥t@a@®,

But where the Consciousness is in possession of both the diversity and the unity and the
latter contains and governs the former, where it is aware at once of the Law, Truth and Right
of the All and the Law, Truth and Right of the individual and the two beome consciously
harmonised in a mutual unity, where the whole nature of the consciousness is the One
knowing itself as the Many and the Many knowing themselves as the One, there the Force
also will be of the same nature: it will be a Life that consciouslybeys the law of Unity and
yet fulfils each thing in the diversity according to its proper rule and function; it will be a life
in which all the individuals live at once in themselves and in each other as one conscious Being
in many souls, one power of Comciousness in many minds, one joy of Force working in many
lives, one reality of Delight fulfilling itself in many hearts and bodieqd21/224]

As we drew back from all that constitutes our apparent self and the phenomenon of the
universe in which it dwellsto the selfexistent, selfconscious Brahmar{brahma yeE vedd), so
we must now repossess our mind, life and body with the aéimbracing seHexistence, self
consciousness and setfelight of the Brahman.....not only be capable of a fathomless peace
and cuiescence, but also of a free and an infinite delight in universal thinfeDe sar/né
kAnéAng. For that and not only pure calm is Sachchidananda, is the Brahmgj23/392]

The proper action of the psychic prana is pure possession argoyment, bhogaTo enjoy
thought, will, action, dynamic impulse, result of action, emotion, sense, sensation, to enjoy
too by their means objects, persons, life, the world, is the activity for which this prana gives us
a psychoephysical basis. A really prfect enjoyment[adDie sanArékAéAng of existence can
only come when what we enjoy is not the world in itself or for itself, bu&od in the world,
when it is not things, but theAnanda of the spirit in things that forms the real, essential object
of our enjoying and things only as form and symbol of the spirit, waves of the ocean of
Ananda. But this Ananda can only come at all when we can get at and reflect in our members
the hidden spiritual being[saha brahmé& A gand its fullness can only be had when evclimb
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to the supramental rangeq24/655]
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Chapter XXII |

The Double Soul in Man

Katha Upanishad - 11.1.12
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[Part] 2The Purusha, theinnerSelfn o | ar ger than t he2lR31fe of

’The Purusha®who is seatedin the midst “of ourself !is no larger than the finger of a man;
®He ®is the Lord ‘of what was and what shall beHim having seen*!one shrinks*°not from
aught *°nor *abhorreth any.*?This is *the thing **hou seekest[18/119]

[Notes]
Q@PVHPZdRAX 2 p W2 p
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psychic being in the heart is described by the Upanishads as of the size of a thuahbua Ha
matralpurudo & ratimaririt may manifest first as this psychic flame. [30/368]

The true soul secret in ué subliminal, we have said, but the word is misleading, for this
presence is not situated below the threshold of waking mind, but rather burns in the temple
of the inmost[madhye Atéani] heart behind the thick screen of an ignorant mind, life and
body, not sublimina but behind the veil, i this veiled psychic entity is the flame of the
Godhead always alight within us, inextinguishable even by that dense unconsciousness of any
spiritual self within which obscures our outward natureg21/238]

Again, an eternal portionof the Divine [Gita, XV.7], this part is by the law of the Infinite
inseparable from its Divine Whole, this part is indeed itself that Whole, except in its frontal
appearance, its frontal separative sadikperience...... A small nucleus here in the massfamur
i gnor ant Natur e, so that it is described
[al guOha®A@E], it can by the spiritual influx enlarge itself and embrace the whole world
with the heart and mind in an intimate communion or onenesg21/241]

When the Sruti says elsewhere that thBurushalies hidden in the heart of our being and
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is no largerthan thes i z e o f thumb, itreanplp means that to the mind of man under
the dominion of Avidya his body, vitality, mind, reason bulk so largely, th&pirit seems a
small and indistinguishable thing indeed inside so many and bulky sheaths and coverings. But
in reality, it is body, vitality, mind & reason forming the apparent man that are small and
trifling and it is the Spirit or real man that is large, grandiose & mighty. [17/1833]

E®z ypyd B

Behind the mind and using it as its own surface activithere is a stable consciousness in
which there is no binding conceptual division between itself in the present and itself in the
past and future; and yet it knows itself in Time, in the present, past and futjthCtébhavyasya
g @aPDpueat once,with an undivided view which embraces all the mobile experiences of
the Time-self and holds them on the foundation of the immobile timeless self. [21/526]

....the psychic entity in us persists and is fundamentally the same always: it contains all
essentialpossibilities of our manifestation [bhavyasya what shall be] but is not constituted
by them; it is not limited by what it manifests, not contained by the incomplete forms of the
manifestation [bhCt& = what was], not tarnished by the imperfections and ipurities, the
defects and depravations of the surface being. [22/925]

Katha Upanishad - 11.1.5
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'He who “knows ?this *Self *who is the eater of the honey of existence arfthe lord °of what
is and shall be**has*'thenceforward®no ***shrinking. [21/231]

'He that *hath known “from very close’this *Eater of sweetnes&he Jiva,’the Self within
8that is lord °of what was and what shall ber*shrinketh °not *‘thereafter from aught®nor
Babhorreth any.*This is *®the thing *thou seekest. [18/117]

[Notes]

Che@p

If he could find that essencgAté@An@l  jayam], he would find also the one universal being,

power, conscious existence and delight even in this throng of touches and impressionsAt
the same time he would find his own true soul and through it his self,
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But this he cannot do because of the egoistic ignorance in the mind of thought, the hea
of emaotion, the sense which responds to the touch of things not by a courageous and whole
hearted embrace of the world, but by a flux of reachings and shrinkinggijugupsatd,
cautious approaches or eager rushes and sullen or discontented or panic or angry recoils
[vijugupsatd according as the touch pleases or displeases, comforts or alarms, satisfies or
dissatisfies. It is the desirsoul that by its wrong reception of lifdbecomes the cause of a triple
misinterpretation of therasathe delight in things, so that, instead of figuring the pure essential
joy of being, it comes rendered unequally into the three terms of pleasure, pain and
indifference.[21/235]

z&rO
The subiminal soul [puruGaEnté Ahgeyad is conscious inwardly of therasaof things and
has an equal delight in all contacts; it is conscious also of the values and standards of the

surface desiresoul and receives on its own surface corresponding touches of gslere, pain
and indifference, but takes an equal delight in dinadhvadd ]. [21/236]

Isha Upanishad - Verse 7
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'He whose*self *has becomeéall *existences/for he has the knowledge’how °shall he be
deluded,*whence*’shall he have griefl*he who sees everywhergoneness?21/161]

MWhence’shall he have grief’how ‘shall he be deluded‘who sees everywheré&the
Oneness?21/231]

'He in whom “7it is the SelfBeing that®has becoméall *existences that are Becoming&or
he has the perfect knowledgéhow shall he be deludedwhence'’shall he have grief
“who sees everywher&oneness?17/31]

"He who discerneth,lin whom 2all *creatures’have becomé&"*himSelf, &*%how shall he be
deluded,***4ahence shall he have sorrowin whose eyes?all things are One[17/145]

[Notes]
In the individual soul extending itself to the All by the vision of unity €katvam

anupdyataly seeing everywhere oneness), arranging its thghis, emotions and sensations
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according to the perfect knowledge of the right relation of things which comes by the
realisation of the Truth (ijanataly having the perfect knowledge), there must be repeated the
divine act of consciousness by which the orgeing, eternally seHexistent, manifests in itself
the multiplicity of the world (sarézi bh tani atmaiva abht, the SelfBeing became all
Becomings).There is no possibility of sefdelusion (mohg; for the soul, having attained to the
perceptionof the Unknowable behind all existence, is no longer attached to the Becoming and
no longer attributes armabsolutevalue to any particularity in the universe, as if that were an
object in itself and desirable in itself. All is enjoyable and has a value as thanifestation of
the Self and for the sake of the Self which is manifested in it, but none for its ovidesire and
illusion are removed; illusion is replaced by knowledge, desire by the active beatitude of
universal possession.There is no possibility of sorow [@kaAr for all is seen as
Sachchidananda and therefore in the terms of the infinite conscious existence, the infimitk,

the infinite felicity. Even pain and grief are seen to be perverse terms Ahanda, and that
Ananda which they veil here andor which they prepare the lower existence (for all suffering
in the evolution is a preparation ofstrengthand bliss) is already seized, known and enjoyed
by the soul thus liberated and perfected. For it possesses the eternal Reality of which they are
the appearances|[17/37 -38]

We have to be consciouslyvijAn@taE], in our relations with this world, what we really
arefi this one self[Ad@Adva] becoming[abhQBeverything that we observgsarvAl & bhGiAnd.
All the movement, all energies, alforms, all hgppenings we must see as those of our one and
real self in many existences, as the play of thill and Knowledge and Delight of theLord in
His world-existence.We shall then be delivered fromegoismand desire and the sense of
separate existence and thei@e from all grief [@RaEYand delusion[mohaEYand shrinking;
for all grief is born of the shrinking of theegofrom the contacts of existence, its sense f#ar,
weakness, want, dislike, etc.; and this is born from the delusion of separate existenaestimse
of being my separate ego exposed to all these contacts of so much that is not mySelf.rid
of this, sedlanupady@aEYonenesdekatvan everywhere, be the One manifesting Himself in
all creatures; ego will disappear; desire born of the sense of not being this, not having that,
will disappear; the free inalienable delight of the One in His own existence will take the place
of desire and it satisfactions andlissatisfactions[17/87 -88]

The sense, the idea, the experience that | am a separately-sgi§tent being in the universe,
and the forming of consciousness and force of being into the mould of that experience are the
root of all suffering r®RaE], ignorance[mohaEYand evil And it is so because that falsifies
both in practice and in cognition the whole real truth of things; it limits the being, limits the
consciousness, limits the power of our being, limits the bliss of being; thimitation again
produces a wrong way of existence, wrong way of consciousness, wrong way of using the
power of our being and consciousness, and wrong, perverse and contrary forms of the delight
of existence. The soul limited in being and seiéolated in its environment feels itself no longer
in unity [ekatvam] and harmony with its Self, with God, with the universe, with all around
it; but rather it finds itself at odds with the universe, in conflict and disaccord with other beings
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who are its other selvesbut whom it treats as notself; and so long as this disaccord and
disagreement last, it cannot possess its world and it cannot enjoy the universal life, but is full
of unease, fear, afflictions of all kinds, in a painful struggle to preserve and increaself and
possess its surroundings,for to possess its world is the nature of infinite spirit and the
necessary urge in all being. All this means that it is not at one with God,; for to be at one with
God is to be at one with oneself, at one with the univee and at one with all beings. This
oneness is the secret of a right and a divine existen&:1/679-80]

Taittiriya Upanishad - 11.9
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yata vaca nivartante3 aprapya manas sahas ananda brahma a vidvan 3 na bibheti
kutaanas eta havava natapatizki aha sadhu naakaravam3ki aha papam
akaravam iti®sa ya eva vidvan eteatmana sp ute3ubhehi evamea eteatmana
sp ute3ya evam vedasiti upani adf

[Part] °He who has found’the bliss®of the Eternal***has’no *fear **from any quarter.
[21/231]

The Bliss®of the Eternal‘from which 2words 3turn back“without attaining >%and mind also
returneth “baffled, *who knoweth "the Bliss®of the Eternal?'He feareth'not *for aught in

this world or elsewhere*Verily **to him ***’cometh not remorse and her torment saying

0®®Why #?have | left undone*the good®& why #***have | done®* hat whi ch was
“For he »who *knoweth *%the Eternal[thus], *knoweth *these***that they are alike his

Spirit; yea, *’he knoweth[thus] **both evil and good for what they are and'delivereth

“Spirit, “who **knoweth **the Eternal[thus]. *And “this is Upanishad, the secret of the

Veda. [18/224]

[Notes]

RtAQ Y &tEDt 2 x wile p

In Supermind is the integrating Light, the consummating Force, the wide entry into the
supreme Ananda: the psychic being uplifted by that Light and Force can unite itself with the

original Delight of existence[An@ndal Obrahmal aEYfrom which it came: overcaning the
dualities of pain and pleasure, delivering from all feaand shrinking [na bibheti kuta&z
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the mind, life and body, it can recast the contacts of existence in the world into terms of the
Divine Ananda. [21/244]

Nati is the submission of the sol to the will of God; its acceptance of all touches as His
touches, of all experience as His play with the soul of man. Nati may be with titiksha, feeling
the sorrow but accepting it as Goddés will, o
joy and sorrow equally as Godds wanakda,megeivingr t h e
everything as the play of Krishna and therefore in itself delightful. The last is the state of the
complete Yogin, for by this continual joyous or anandamaya namaaka to God constantly
practised we arrive eventually at the entire elimination of grief, pain etc, the entire freedom
from the dwandwas, and find the Brahmananda in every smallest, most trivial, most
apparently discordant detail of life & experience in tlsi human body. We get rid entirely
of fearand suffering;Anandam Brahmano vidvan lmahetkutaschanaWe may have to begin
with titiksha and udasinata but it is in this ananda that we must consummate the siddhi of
samata. The Yogin receives victory and efeat, success and #uccess, pleasure and pain,
honour and disgrace with an equal, a sama anandafirst by buddhiyoga, separating himself
from his habitual mental & nervous reactions & insisting by vichara on the true nature of the
experience itself ad of his own soul which is secretly anandamaya, full of the sama ananda
in all things. He comes to change all the ordinary values of experience; amangala reveals itself
to him as mangala, defeat & is uccess as the fulfil mendaof G
step towards ultimate victory, grief and pain as concealed and perverse forms of pleasure. A
stage arrives even, when physical pain itself, the hardest thing for material man to bear,
changes its nature in experience and becomes physical ananda; bistigonly at the end when
this human being, imprisoned in matter, subjected to mind, emerges from his subjection,
conquers his mind and delivers himself utterly in his body, realising his true anandamaya self
in every part of the adhara[10/4]
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Chapter XXIV

Matter

Taittiriya Upanishad - 11.1,2
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anna brahmaiti vyajanat | annat hi eva khalu imani bhi tani jayante | annena ptani

jArianti| annam prayanti abhisa viGnti iti| tat vijii aya] puna eva varu am pitara

upasasra| adhAi bhagava brahma iti| tam ha uvacal tapasibrahma vijijiasasv4 tapa
brahma iti| sa tapa atapyata| sa tapa taptva

[Part] *He ®arrived atthe knowledge‘that 2Matter is *Brahman. [21/245]

¥He *energisedconsciousforce (in the austerity of thought]=111.1] and“‘came to the
knowledge3that ‘Matter is the Brahman.®For *from Matter °all [these] existences are
born; *born, *?by Matter *they increaseand *’enter**into Matter *%in their passing hence.
¥Then ?*he [Brigu] went #to Varuna, #his father,®a n d = s?4.drdj 2teach me®*of the

Br a h mZBut.hé[Varuna] said®** o h fEmergis®(again) theonsciousenergy in thee
[**to know *the Brahman} *for the Energy®*i s Br aR1t8 n . 6

[Part] **Energism of consciousness &Brahman.[21/586]

*He knew *food 3for %the Eternal.®For *from food ‘alone, ®it appeareth,**?are °these
Ycreaturest®orn *and being born'“they live ?by food, and*into food *they depart*’and
enter again.And when he had known*%his, *he [Brigu] came?again#to Varouna?his
father®a n d <'lordd®teach me*®t h e E t *8Andrhia fathed[Varuna] said*to him
0*By askesis®do thou seek to know*the Eternal,*for concentration in thought®'is the
Et e r FHel*¥concentrated himself in thought and**by the energy of his brooding..
[18/226]

[Notes]
QAQY

....physical substance isalled in theUpanishadsAnnam, Food. In its origin, however, the
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word meant simply being or substancg17/29 fn 1]

Brahman selfextended inSpaceand Time is theuniverse. In this extension Brahman
represents Itself as formative Nature, the universal Magr of things, who appears to us, first,
asMatter, called Prithivi, the Earth-Principle. [17/28]

In the organisation of consciousness$o which we belong, Tapasdwells upon Matter as its
basis. Our consciousness is determined by the divisibility of extemdgubstance in its apparent
forms. This isBhurloka, the material world, the world of formal becoming.[17/70]

This material universe is itself only existence as we see it when the soul dwells on the
plane of material movement and experience in which thesit involves itself in form, and
therefore all the framework of things in which it moves by the life and which it embraces by
the consciousness is determined by the principle of infinite division and aggregation proper
to Matter, to substance of form[18/71]

Matter surely is here our basis, the one thing that is and persists, while life, mind, soul and
all else appear in it as a secondary phenomenon, seem somehow to arise out of it, subsist by
feeding upon itfi therefore the word used in the Upanishads fdMatter is annam food,in and
collapse from our view when it disappearsdApparently the existence of Matter is necessary to
them, their existence does not appear to be one whit necessary to Matter. The Being does
present himself at first with this face, inerably, as if claiming to be that and nothing else
[annal Cbrahma iti],... [13/191]

The affirmation of a divine life upon earth and an immortal sense in mortal existence can
have no base unless we recognise not only eteri&girit as the inhabitant of thisbodily
mansion, the wearer of this mutable robe, but acceptatter of which it is made, as a fit and
noble material out of which He weaves constantly His garbs, builds recurrently the unending
series of His mansions.

Nor is this, even, enough to guard us against a recoil from life in the body unless, with
the Upanishads, perceiving behind their appearances the identity in essence of these two
extreme terms of existence, we are able to say in the very language of tressent writings,
"Matter also isBrahman', and to give its full value to the vigorous figure by which the physical
universe is described as the external body of tBévine Being.

[21/8]
QAQ..yp@ hQAEALh ©p ©° tQAZL | Gfypp E

The world in which we live seems to our normal experience of it to be a material world,;
matter is its first term, matter is its last. Lifeenergy and mindenergy seem to exist as middle
terms; but though their existence and activity cannot beéenied or ignored, so omnipresent,
insistent & victorious is the original element out of which they have emerged that we are led
to view them as terms of matter only; originated out of mattefann/t&i eva khalu imAng
bhCiéné jAvante], formulated in matter [annena jtAng jayainti], resolved back into matter
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[annam prayant], what else can they be than modifications of the se&xisting material
principle? The human mind seeks a unity always, and the one unity which seems reasonably
estabished here, is this unity of matter. Therefore, in the fine & profound apologue of the
Taittiriya Upanishad, we are told that when Bhrigu Varuni was bidden by his father Varuna
to discover, entering into tapas in his thought, what is Brahman, his first colusion was

naturally & inevitably this that Matter is the Sole Existencefi Annam Br a h ma. 0 Fo
out of Matter are these existences born, by Matter they live, into Matter they pass away and
enter in.6 We arrive, t heormnsobthings amditsechanges&n s i d

developments and disintegrations of form, at the culmination of materialistic Rationalism
and a Monism of Matter. Annam BrahmetiVyajAdt§17/525-26]

Here in the material world everything is founded upon théormula of material substance.
Sense, Life, Thought found themselves upon what the ancients called the EaPibwer, start
from it, obey its laws, accommodate their workings to this fundamental principle, limit
themselves by its possibilities and, if they would developleers, have even in that development
to take account of the original formula, its purpose and its demand upon the divine evolution.
The sense works through physical instruments, the life through a physical nesystem and
vital organs, the mind has to bud its operations upon a corporeal basis and use a material
instrumentation, even its pure mental workings have to take the data so derived as a field and
as the stuff upon which it works[21/269-70]

puiyzap

Tapas is the energising consciogmwer of cosmic being[Brahma] by which the world is
created, maintained and governed; it includes all concepts of force, will, energy, power,
everything dynamic and dynamising[25/101 fn 2]

....there is not a passive Brahman and an active Brahman, but oBeahman,...The
passivity of Brahman is Tapas or concentration of Its being dwelling upon Itself in a self
absorbed concentration of Its immobile energy; the activity is Tapas of Its being releasing
what It held out of that incubation into mobility and travelling in a million waves of action,
dwel l ing stil]l upon each as It travels and |
[21/594-5]

Matter expresses itself eventually as a formulation of some unknown Force. Life, too, that
yet unfathomed mysery, begins to reveal itself as an obscure energy of sensibility imprisoned
in its material formulation; and when the dividing ignorance is cured which gives us the sense
of a gulf between Life and Matter, it is difficult to suppose thatlind, Life and Ma tter will be
found to be anything else than one Energy triply formulated, the triple world of the Vedic
seers. Nor will the conception then be able to endure of a brute material Force as the mother
of Mind. The Energy that creates the world can be nothinglse than awill, and Will is only
consciousness applying itself to a work and a resul1/17]
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Here the soul lives in a material universe; of that alone it is immediately conscious; the
realisation of its potentialities in thatis the problem with which it is concerned. But matter
means the involution of the conscious delight of existence in selblivious force and in a sel
dividing, infinitesimally disaggregated form of substance. Therefore the whole principle and
effort of amaterial world must be the evolution of what is involved and the development of
what is undeveloped. Here everything is shut up from the first in the violently working
inconscient sleep of material force; therefore the whole aim of any material becomingish
be the waking of consciousness out of the inconscient; the whole consummation of a material
becoming must be the removal of the veil of matter and the luminous revelatiprijijii Asasva
of the entirely selfconscient Being[brahma] to its own imprisoned soul in the becoming.
SinceMan is such an imprisoned soul, this luminous liberation and coming to sédhowledge
must be his highest object and the condition of his perfectiof23/449]

The Unknown is not the Unknowable; it need not remain the unknowndr us, unless we
choose ignorance or persist in our first limitations. For to all things that are not unknowable,
all things in the universgbrahma), there correspond in that universe faculties which can take

always existent and at a certain stage capable of developm¢aL/15]

..... driven by the Tapas, the selforce of the eternal Truth within, to an ever increasing
seltknowledge & world-knowledge [tapasA Brahma vijijii As@svd, we begin to analyse, to
sound, to look at the insides of existence as well as its outsides. We then find that Matter
seems to be only a term of something else, of Force, we say, or Energy which, the more we
analyse it, assumes a more & mersubtle immateriality and at last all material objects resolve

themselves into constructions & forms of this subtle enerd$.7/526]
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Chapter XXV

The Knot of Matter

Rig Veda - 05.012.02
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[Part] ¥4 Y'cannot “travel *'to the Truth °of the luminous®Lord *by force *or **by the
duality. [21/254]

0 conscious seetof the Truth, %the Truth “alone®perceive in my consciousnes$’cleave
out *many “flowing streams®of the Truth.''Not **by force,®nor by the duality **3can 2

Bachieve the journey*®nor fattain *'to the Truth °of the shining Worker,*the fertilising

Lord. [15/434]

0 perceiver'of the Truth, *perceive’the Truth “alone, ®°cleave out®many ‘streams®of the
Truth. [15/113]
20 thou conscious'of the Truth, 3of the Truth “alone °*be conscious°cut out in

successiort®many 'streams®of the Truth; *2 ®know *not **how to travel **by force or
¥y division *"to the Truth *of the shining®lord. [16/276]

"The descent of the superconscient into our life was imaged as the rain of heaven; it formed thersegtestial
rivers that flow down upon the earthconsciousness. [15/434 fn 4]

8%From the rock in the hill where they are guarded by the opposing powers. [15/434 fn 2]

20O ab-The Fertiliser;0 The shining Bull or Maleé, but the | at:t
or diffuser of abundance and sometimes the strong and abundant, the former seems to bear also the sense
of active or moving. [15/435fn 7]

Rig Veda - 05.012.04
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[Part] *“Who are they that*protect *'the foundation **of the falsehood??Who *%are **the
guardians'®f the unreal*’'word?[21/254]

"Who are they,*0 Will [Agni], that are?thy °binders“‘of the Enemy?who are °the shining
ones, 'the guardiansthe seekers after possession and conqué8t?ho, 20O Will [Agni],
“protect 'the foundations®of the falsehood?*who **are **the keepers®of a present (or,
false)word?[15/434]

%0 Fire, 'who are?hese that arébinders“of the Adversary,®who are 'the guardians,’the
luminous ones®that shall possess and conquet®vho *keep*'the foundation *of the
Falsehood,*?O Fire?**who *®are **the guardians'of the untrueWord? [16/277]

%Oor, false word. I n either case it means the old fals
Agni has to create the knowledge. [15/434 fn 6]

[Notes: RV 5.12.2 4]

The Rishi invokes this flame of the Divine Force, this vast Lord of theuperconscient
Truth, this Truth-conscious One[@am cikitvaEY to accept thought and word into himself,
become truthconscient in man[@am cikiddhi Yand cleave oufanu thdhi] the many [pOréde
streams[dhAr8EFof the Truth [@asyd. Not by mere force of efforfna sahag¥&or under the
law of the duality [na dvayend can the Truth be attainedd@am sapiné], but by the Truth
itself. But there are not only powers of this Force that battle with the falsehoddpave
bandhanfséEYand guard[pA/vaEyand conquer[saniGnta], there are others also who have
helped so far in the march, but who would keefpAndi] to the foundation [dhAsém] of the
falsehood[anQasyd because they cling to the present sekpression of man and refuse to
advance beyond it; these in their selfill speak the word of crookednesgasatd vacas&Yto
the Truth-seeker[15/433]

Rig Veda - 10.129.01
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"Then ®existence®was “not ‘nor >non-existence,*the mid-world *was®not *nor *the Ether
"nor *what is 2*beyond.®What ®*'covered all?®where was it?*°in whose *refuge?awhat
#as?'that ocean*dense and”deep? [21/254]

"Then 2Non-Being*was 'not, “nor *Being. *"When *%the mid-world *was®not, *nor **the
highest*?heaven,™what was it ***'that was covered up®where? andin whom *°had it
taken refuge?®What *was?'that ocean®deep and®impenetrable14/339]

Rig Veda - 10.129.02
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na mtyu asA amtam na tarhi na ratrya ahna asA praketa
anA avatam svadhay tat ekam tasmat ha anyat na para kim cana asa

?Death *was 'not *nor “immortality "nor *the knowledge®of day and®night. **That **One
“ived “without breath **by his selflaw, *there was**nothing *else®*nor **#aught *beyond
Uit, [21/254]

?Death *was 'not °then °nor “immortality; **here was’no *’knowledge®of day 'nor ®of night.
*That was**One and*ived *without the Breath**by its own fixity (E.S. nature); *there was
20222 othing else?beyondIt. [14/339]

"conscious perceptior(7.11.1)

14E ¢ i® selfplacing or holding and therefore the action of the seffature, E ¢ ys@[@4/228 fn 10]

Rig Veda - 10.129.03
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°In the beginning’Darkness?was *hidden by darkness?all %his “was ‘an oceanCof
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inconscience*When *universal being™was concealed'by fragmentation,*'then ‘®py the
greatness®of its energy®That One *was born. [21/254]

!Darkness‘concealed®by darknessin the beginningwas all °%his ‘Ocean and®perception
was not in it. *When by littleness®it was **covered up*in chaos @bhvaanything dark,
dense and unformed)i’then That (which is)*One **was born*®y the vastness of its energy.
[14/339]

[Notes: RV 10.129.1-3]

It is this essential indeterminability of the Absolute that translates itself into our
consciousness through the fundamental negating positives of our spiritual experience, the
immobile immutable Self, the Nirguna Brahman, the Eternalithout qualities, the pure
featureless One Existence, the Impersonal, ti&lencevoid of activities, the Non-being, the
Ineffable and theUnknowable. [21/331]

Satand Asat, if they have both to be affirmed, must be conceived as if they obtained
simultaneously. They permit each other even though they refuse to mingle. Both, since we
must speak in terms of Time, are eternal. And who shall persuade eternal Being that it does
not really exist and only eternal NorBeing is? In such a negation of all experieadiow shall
we find the solution that explains all experience? Pure Being is the affirmation by
the Unknowable of Itself as the free base of all cosmic existence. We give the name of Non
Being to a contrary affirmation of Its freedom from all cosmic existeefi freedom, that is to
say, from all positive terms of actual existence which consciousness in the universe can
formulate to itself, even from the most abstract, even from the most transcendent. [21/32]

Conscious Being luminouslymanifesting its contents in itself, of itselfatman is the super
conscient; holding its contents obscurely in itself is the subconscient. The higher, the self
luminous descends into the obscure, into the night, into darkneigamaEYconcealed gOBam]
in darkness[tamasA¥where all is hidden [api-hitam] in formless being[AZhu] owing to
fragmentation [tucchyend of consciousnesslt arisesagain out of the Night by the Word to
reconstitute in the conscient its vast unitgan mahimjayataikam This vast Being, this aH
containing and allformulating consciousness is Brahman. It is the Soul that emerges out of
the subconscient irMan and rises towards theuperconscient.. The Divine, the Deva,
manifests itself as conscious Power of the soul.eates the worlds by the Word out of the
waters of the subconsciengpraketg salilay sarvamfi the inconscient ocean that was this
all, as it is plainly termed in the great Hymn of Creatiorf10.129.3]. [15/318]

Spiritual experience tells us that there sReality which supports and pervades all things
as the Cosmic Self and Spirit, can be discovered by the individual even here in the terrestrial
embodiment as his own self and spirit, and is, at its summits and in its essence, an infinite and
eternal selfexistent Being,Consciousnes®&nd Bliss of existence. But what we seem to see as
the source and beginning of the material universe is just the contrérit wears to us the aspect
of a Void, an infinite of Non-Existence[asal, an indeterminate Inconscient, annsensitive
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blissless Zero out of which everything has yet to come. When it begins to move, evolve, create,
it puts on the appearance of an inconscient Energwhich delivers existence out of the Void

in the form of an infinitesimal fragmentation[tucchyend, the electrorii or perhaps some still
more impalpable minute unit, a not yet discovered, hardly discoverable infinitesimalthen

the atom, the molecule, and out of this fragmentation builds up a formed and concrete
universe in the void of its Infinite. Yet we see that this unconscious Energjoes at every step

the works of a vast and minutdntelligence fixing and combining every possible device to
prepare, manage and work out the paradox and miracle of Matter and the @kening of a life

and a spirit in Matter; existence grows out of the Void, consciousness emerges and increases
out of the Inconscient,an ascending urge towards pleasure, happiness, delight, divine bliss
and ecstasy is inexplicably born out of an insensig Nihil. These phenomena already betray
the truth, which we discover when we grow aware in our depths, that the Inconscient is only

a mask and within it is the Upanishadds 0Con
says theVeda, was the ocean fo inconscience [apraketam salilam] and out of it
That Onearose into birth [ajAyata ekan] by his greatnes$ by the might of his sel
manifesting Energy[tapasd 8r8aBinA¥E[25/ 168-69]

And still we can recognise at once in the Overmind the original cosmMaya, not a Maya
of Ignorance but a Maya of Knowledge, yet a Power which has made the Ignorance possible,
even inevitable. For if each principle loosed into action must follow its independent line and
carry out its complete consequences, the principle ogparation must also be allowed its
complete course and arrive at its absolute consequence; this is the inevitable destamrilis
descensushich Consciousness, once it admits the separative principle, follows till it enters by
obscuring infinitesimal fragmentation,tucchyena into the material Inconsciencd) the
Inconscient [apraketam] Ocean|[salilam] of the Rig Vedafi and if the One[ekam] is born
[ajAvata] from that by its own greatnesgmahinAWgit is still at first concealedapi-hitam] by a
fragmentary [tucchyend separative existence and consciousness which is ours and in which
we have to piece things together to arrive at a whol1/299]

Rig Veda - 10.129.04
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“That “*moved ®at first ‘as desiréwithin, *Wwhich *was®%he primal ®.seed’of mind. **The
seers of Truth*>*discoveredthe building **of being‘in non-being*®by will *’in the heart
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and by the thought [21/254]

Desire it was that %in the beginning*>*became active in that field!desire'%hat *was *the
first ®.seed’of mind. *The Wise Ones'®sought’in their heart and*>*found *by thought
¥the bond*?of Being‘in Non-Being.[14/339]

151%ound ®py purposeful impusion [15/106]in their heartand *thought

[Notes: RV 10.129.3-4]

For the world as we see it has come out of the darknesarhaE] concealed fOBam] in
darknesgtamash] &he deep fabhaaén] and abysmal fahanani flood [ambhaE] that covered
[api-hitam] all things, the inconscient oceanapraketg salilam(X.129.3); in that non-existence
[asat] the seerdkavayaEYhave found[avindan] by desire[prati-i§a] in the heart[h@li] and
thought in the mind [manaJ&&hat which builds up [bandhum] the true existence[sateE].
[15/232-33]

Desire [kAndaEYis thus the first[agrd principle of things. Under the force of attraction
and repulsion hunger begins to differentiate itself & develop the variossnsesn order the
better to master its food and to feel & know the other existences which repel or attrd. So
out of the primal consciousnes®f Will dealing with matteris developed form and organism,
vitality, receptive mind, discriminating mind, Egoism. Out of this one method of Prakriti,
selection, liberation and development, the whole evolution ofhe phenomenal world arises.
Creation therefore is not a making of something where nothing existed, but a selection and
new formation out of existing material; not a sudden increase, but a continual rearrangement
and substitution; not an arbitrary manufactee, but an orderly development[17/227-28]

Mind thus appears as a creative cosmic agenfdyandhum.... mangJ®&.. in this Force and
in this Matter there is a subconscious Mind at work which is certainly responsible for its own
emergence, firstin the forms of life and secondly in the forms of mind itself, firstin the nervous
consciousness of planife and the primitive animal, secondly in the evedeveloping mentality
of the evolved animal and of man. ...\We may say, therefore, that it & subconscious Miad
Intelligence which, manifesting Force as its drivingower, its executive Nature, its Prakriti,
has creatdtis material world21/185-86]

Mind as a final action of Supermindis a creative and not only a perceptive power; in fact,
material force itself being only awill in things working darkly as the expression of
subconscious Mind, Mind is the immediate crator of the material universe. But the real
creator is Supermind; for wherever there is Mind conscious or subconscious, there must be
Supermind regulating from behind the veil its activities and educing from them their truth of
inevitable result. [13/471]
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Y[ T]heir ®ray “was extendedhorizontally; ®but what ‘was there’below, *what *was there
gabove??There were'Casters[dhAE of the seedretal], “there were*Greatnesses‘‘there
was seltlaw *below, “there wasWill *fabove. [21/254]

“Their *ray was extendedhorizontally, *it was ®above, it was *below. **There were''Casters
of the seed}“there were"*Mightinesses;seltixity *‘was below,*working of energy*®was
above.[14/339]

[Notes: RV 10.129.3-5]

We find this fundamental idea of the Vedic Rishis brought out in the Hymn ofCreation

(X.129.35) where the subconsci erftamak]kiddenfgliEam]dye s c r i

darknesgtamasA] & the beginning[agrd was[Asd] énis [idam] all [sarvani, an ocear|salilam]
without mental consciousnesqapraketam] € o u't o fitat] Ome [ekamlewas born
[ajAvata] by the greatnesgmahinAvof Its energy[tapasa&Y It first [agrd moved in it [sam
avartatd as desirdkAndaEYwhich was the first[prathamani seed[retaEYof mind [manas&Y.
The Masters of Wisdom[kavayaEYfound out [avindan] in the non-existent[asatj that which
builds up [bandhum] the existent[sateEY in the heart [h@li] they found [avindan] it by
purposeful impulsion [prati-iQa] and by the thought-mind [mang)&e Their [eO\d] ray
[raOdEYwWas extended]vi-tataEYhorizontally [tiraQ®#EY there was[Asd] &omething [svit]

above[upari], there was[Asd] @omething[svitf] below[adhaEY 6 | n t hi s passage

are brought out a s4.58]hut withoutathk eveil @féirmagels. yOotrof the
subconscienfapraketam] ocean[salilam] the [tat] One [ekam] arises[ajAata] in the heart
[hQ@i] first [agrd as desirdkAndaE]; he moves[sam avartatd there in the heartocean[h@li] as

an unexpressed desire ofthe delight of existence and this desirgkAndaE] is the first
[prathamar] seed[retaE] of what afterwards appears as the sensend [manasd&]. The gods
[kavayaE] thus find out [avindan] a means of building up[bandhum] the existent, the
conscious beindsatag], out of the subconscient darknegdssati; they find it [avindan] in the
heart [h@li] and bring it out by the growth of thought and purposeful impulsionpratAya, by
which is meant mental desire as distinguished from the first vague desire that arises out of the
subconscient in the merely vital movements of nature. The conscious existence which they
thus create is stretched oUwi-tataEYas it were horizontally [tira&®#EYbetween two other
extensions; belowadhaF] is the dark sleep of the subconscient, abougpari] is the luminous
secrecy of the superconscient. These are the upper and the lower ocean.

[15/106-07]
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Chapter XXVI

The Ascending Series of Substance

Taittiriya Upanishad - 1.1 -5
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There is a self that is of the essence of Matfgh1] fi there is another inner self of Life that
fills the other[ll.2] i there is another inner self of MindI1.3] A there is another inner self
of Truth- Knowledge[Il.4] i there is another inner self of Blisgl.5] . [21/266]

[Notes]

According to the Vedanta, man has five koshas or sheaths of existence, the material
(Annamaya), vital (Pranamaya), mental (Manomaya) which together make up the aparamlh
or lower half of our consciousbeing; the ideal ¥ijnanamaya) which links the lower to the
parardha or higher half; the divinglAnandamaya) in which the divine existence (Amrita) is
concentrated for communion with our lower human being. These are the palma kshitis, five
earths or rather dwelling places of the Ved§23/33-34]

So too in the Taittiriya Upanishad Bhrigu Varuni meditating on the Brahman comes first
t o t he conclusi on t h a[Annaradehaayat &d only safterBarda h ma n
discoversLife that is Brahman[Pranamayd,fi so rising from the materialistic to the vitalistic
theory of existence ag&uropean thoughtis now risingfi then Mind that is Brahman
[Manomaya] and then Knowledge that is Brahman(Vijnanamaya),ii so rising to the
sensational and the idealistic realisations of the truhand at last Bliss ofExistencethat is
Brahman [Anandamayad]. There he pauses in the ultimate spiritual realisation, the highest
formulation of knowledge that man can attain. [13/18]

It [Purusha] may dwell too in the principle of supermind, in a luminous selfletermining
knowledge (Vijnanamaya Purusha), will and action which develops some coordination of
perfect delight of conscious being (Anandamaya Purusha). ..... The soul whentells in the
principle of mind, not yet subject to but user of life and body, knows itself as a mental being
(Manomaya Purusha) working out its mental life and forces and images, bodies of the subtle
mental substance, according to its individual knowledy will and dynamis modified by its
relation to other similar beings and powers in the universal mind. When it dwells in the
principle of life, it knows itself as a being of the universal life (Pranamaya Purusha) working

Companion td/edic Verses iriThe Life Diviné- Vol. | 93



out action and consciousness by itdesires under similar modifying conditions proper to a
universal lifesoul whose action is through many individual lifebeings. When it dwells in the
principle of matter, it knows itself as a consciousness of matter acting under a similar law of
the enery of material being (Annamaya Purusha). [24/623B0]

Atman, the Self, represents itself differently in thesevenfoldmovementof Nature
according to the dominant principle of theconsciousnes# the individual being.

In the physical consciousness Atman lsemes thematerial being,annamaya purda.

In the vital or nervous consciousness Atman becomes the vital or dynamic
being, praZamaya purée.

In the mental consciousness Atman becomes theental being,manomaya puga.

In the supraintellectual consciousnes, dominated by theTruth or causal Idea (called
in Veda Satyam, Ritam, Brihat, the True, the Right, the Vast), Atman becomes the ideal being
or greatSoul, vijianamaya puréa or mahatatman

In the consciousness proper to thaniversalBeatitude, Atman becomes the adblissful
being or allenjoying and allproductive Soul,anandamaya puga.

In the consciousness proper to the infinite divine sedfvareness which is also the infinite
all-effectiveWill (Chit-Tapas), Atman is theall-conscious Southatis source andord of
the universe,caitanya puréa.

In the consciousness proper to the state of pure divine existence Atmasaspurada, the
pure divine Self.

Man, beingonein his true Self with the Lord whoinhabits all forms, can live in any of
these states of the Self in the world and partake of its experiences. He can be anything he wills
from the material to the altblissful being. Through the Anandamaya he can enter into the
Chaitanya and SatPurusha.

[17/32-33]
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[Part] **They climb °Indra *like a ladder.[21/266]

“Thee’the Gayatrins (devatas of mindjchant, the Arkins (also devatas of mindfbegin
*their action; ‘the mind movements,’0O Shatakratu,*strive *up by thee'?as*’they that
climb ***a trunk. [14/205]

The priests of the wordbrahmAl @EYclimb [ut yemire] thee[tvAvgike [iva] a ladder
[val GaB¢, O hundred-poweredrCaekrato]. [25/268]

[Notes]
LV ol Kipter {2 2 z | 2

Sat, Tapas, Ananda, Vijnana, Mana8 this is the Indianladderof Jacob by which one
descends & ascends again teeaven.[16/719]

lts steps are paces of the soulds return
From the deep adventure of material birth,

A ladder of delivering ascent

And rungs that Nature climbs to deity.

[33/99]

The aspiring material creature becomes the straining vital man; he in tutransmutes
himself into the subtle mental and psychical being; this subtle thinker grows into the wide,
multiple and cosmic man open on all sides of him to all the multitudinous inflowings of the
Truth; the cosmic soul rising in attainment strives as thgsitual man for a higher peace, joy
and harmony. [15/376]

The last of the four experiences, that of the being within arranged in layers one under the
other like the steps of dadder [val GaDwva], is also very significant and very true. It is so
that inner consciousnesss arranged. There are five main divisions of thiadder. At the top
above the head are layers (or as we call them planes) of which we are not conscious and which
become conscious to us only by sadhaiahose above the human minf that is thehigher
consciousness. Below from the crown of the head to the throat are the layers (there are many
of them) of the mind, the three principal being one at the top of the head communicating with
the higher consciousness, another between tagebiows where is the thought, sight anaill,

a third in the throat which isthe externalising mind. A second division is from the shoulders
to the navel, these are the layers of the higher vital presided over by fi@art centrewhere is
the emotional beingwith the psychic hidden behind it. From the navel downwards is the rest
of the vital being containing several layers. From the bottom of the spine downward are the
layers of thephysical consciousnesproper, the material, and below the feet is the
subconseent which has also many leveld28/128-29]

If we examine the phraseology of the old books, we shall find that the waking state is the
consciousness of the material universe which we normally possess in this embodied existence
dominated by the physical mnd. The dreamstate is a consciousness corresponding to the
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subtler life-plane and mindplane behind, which to us, even when we get intimations of them,
have not the same concrete reality as the things of the physical existence. The si¢&e is a
conscousness corresponding to the supramental plane proper to the gnosis, which is beyond
our experience because our causal body or envelope of gnosis is not developed in us, its
faculties not active, and therefore we are in relation to that plane in a condii@f dreamless
sleep. The Turiya beyond is the consciousness of our pure salistence or our absolute being
with which we have no direct relations at all, whatever mental reflections we may receive in
our dream or our waking or even, irrecoverably, in ausleep consciousness. This fourfold scale
corresponds to the degrees of thadder of being by which we climb back towards the absolute
Divine. [23/520]

Out of the rhythmic slumber of material Nature unconscious of th8ouland the Idea
that maintain the ordered activities of her energy even in her dumb and mighty material
trance, the world struggles into the more quick, varied and disordered rhythm of Life
labouring on the verges of selfonsciousness. Out of Life it struggles upward into Muohin
which the unit becomes awake to itself and its world, and in that awakening the universe gains
the leverage it required for its supreme work, it gains selbnscious individuality. But Mind
takes up the work to continue, not to complete it. It is a l@ourer of acute but limited
intelligence who takes the confused materials offered by Life and, having improved, adapted,
varied, classified according to its power, hands them over to the supreme Artist of our divine
manhood. That Artist dwells in supermind for supermind is superman. Therefore our world
has yet to climb beyond Mind to a higher principle, a higher status, a higher dynamism in
which universe and individual become aware of and possess that which they both are and
therefore stand explained toach other, in harmony with each other, unified. [21/49]

Rig Veda - 01.010.02
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'As “*one mounts®*‘peak after peak/there becomes cledithe much?®that has still to be done.
YIndra *brings consciousnes®f That *as the goal [21/266]

[Part] *As “*he mounts*rom peak® o p e'dnkra ‘dmakes him consciousof that *goal
of his movement.[22/730]

"When *one climbeth?rom plateau3to plateau,a rich 2activity ‘expresses itselfthen
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©Indra **ringeth 'the substance of thought®into consciousnessi*he moves'“a lover
(master)with his mate (or**vibrates™with the force and“mastery of his action)[14/205]

'As **one asends*rom peak?to peak, there is made cleafthe much?that has still to be
done [25/268]. °Then *Indra *“gives us knowledgé’of the goal,*a bull **with the herd (of
his rays)*he moves (towards the goal) [14/385].

13/g-joining, mate, that to which one is yoked; also force, strength. [14/205 fn 1]

[Notes]
{p¥ o¥enR Qp,

....there are unending ascensions and ever highmzaks uponpeaks[SA®E sAném] to
conquer. Each plateau climbed is but a stage on the way aredeals endless heights beyond it
[bhGBaspaDa k@rtvar. [12/156]

Being, consciousness, force, substance descend and ascend a mamyedladderon each
step of which being has a vaster sadktension, consciousness a wider sense of its own range
and largeness and joy, force a greater intensity and a more rapid and blissful capacity,
substance gives a more subtle, plastic, buoyant and flexible rendering of its primal reality. For
the more subtle is also the more powerfii, one might say, the more truly coorete; it is less
bound than the gross, it has a greater permanence in its being along with a greater potentiality,
plasticity and range in its becoming. Each plateau of the hill of beidgA®E sAn@m] gives to
our widening experience a higher plane of ouconsciousness and a richer world for our
existence.[21/272]

At each capital step of Natureds ascent th
spirit. As when a climber turns on a summit to which he has labourdgat SA®E sAn@m A é
aruhat] and looks down with an exalted and wider power of vision on all that was once above
or on a level with him but is now below his feet, the evolutionary being not only transcends
his past self, his former now exceeded status, but commands from ah@ggrade of sek
experience and vision, with a new apprehending feeling or a new comprehending sight and
effectuating power, in a greater system of values, all that was once his own consciousness but
is now below his tops and belongs to an inferior creati. This reversal is the sign of a decisive
victory and the seal of a radical progress in Naturfl2/250]

y§ Q E aAR,

....the Consciousness secretly indwelling in matter, the occult Inhabitant, is able thus to
make its way upward from the lowerto the higher gradationd sSAn®E sAn@m], taking up what
it was into what it is and preparing to take up both into what it will be....Evolution, being
thus continuous, must have at any given moment a past with its fundamental results still in
evidence, a pesent in which the results it is labouring over are in process of becoming, a future
in which still unevolved powers and forms of being must appefiphGreaspada kértvam till
there is the full andperfect manifestation.[22/735-36]
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There can be fothe seeker of the integral Yoga no clinging to restiqgaces on the road
or to half-way houses; he cannot be satisfied till he has laid down all the great enduring bases
of his perfection and broken out into its large and free infinities, and even there has to be
constantly filling himself with more experiences of thénfinite. His progress is an ascent from
level to level BA®E sAniam Adruhat] and each new height brings in other vistas and revelations
of the much that has still to be donehh ri kartvam till the divine Shakti has at last taken up
all his endeavour and he has only to assent and participate gladly by a consenting oneness in
her luminous workings.[24/775-76]
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’Like a hawk, %a kite 'He settles on the Vesséand upbears itfin His stream of movement
*He discovers the Rays¥or He goes bearinghis weapons:'*He cleaves'*o the ocean'’surge
°of the waters;*®a great King,'*He declaresthe fourth *status.[21/266]

?[L] ike a hawk, %a kite the settledsaf on the vesseJcamQ&and uplifts it, °a finder [vinduE]
of the Light [go] **he manifests“the fourth “status and''cleaves'*o the ocean'%hat is the
billowing °of those waters[21/210]

[Notes]

Nor can this evolution end with the first meagre formulation of life, mind, spermind,
spirit conceded to these higher powers by the reluctant power of Matter. For as they evolve,
as they awake, as they become more active and avid of their own potentialities, the pressure
on them of the superior planes, a pressure involved in theigence and close connection and
interdependence of the worlds, must also increase in insistence, power and effectiveness. Not
only must these principles manifest from below in a qualified and restricted emergence, but
also from above they must descend their characteristic power and full possible efflorescence
into the material being [= like a hawk settle on the vessehd uplift it]; the material creature
must open to a wider and wider play of their activities in Matter, and all that is needed idit
receptacle, medium, instrument. That is provided for in the body, life and consciousness of
man. [21/273]

For from the divine Bliss, the original Delight of existence, the LordrahiGE] of
Immortality comes pouring the wine of that Bliss, the mystic @&ma [drapséE], into these jars
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[camJé&f mentalised living matter; eternal and beautiful, he enters into these sheaths of
substance §amO8af for the integral transformation of the being and nature. [21/275]
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’Like 'a mortal purifying “his body, ’like %a war-horse®galloping °to the conquestf riches
®He [Soma] pours *®calling “through all **the sheath and®'%enters''these vessel§21/266]

YAs [iva] a bull [vOA] 8'%enters‘?the herds[1.7.8]

14five koshas or sheaths of existence, the material (Annamaya), vital (Pranamaya), mental (Manomaya);
the ideal (vijnanamaya); the divine or Anandamay#$23/33-4).

[Notes]
v @FzQeaKrpf CRTR ¢ 2 £

For from the divine Bliss, the original Delidnt of existence, the Lord of Immortality comes
rAvdveGiDmouring [arGan] the wine of that Bliss, the mystic Soma, into these jars of mentalised
living matter [camvoE]; eternal and beautiful, he enters into these sheaths of substance
[koGaBi for the integral transformation of the being and nature. [21/275]

So received, sifted, strained, the Somaine of life turned into Ananda comes pouring
into all the members of thehuman system as into a wingar [camvoE A &iveGiPand flows
through all of them completely in their every parfpari koGBrarGan]. As the body of a man
becomes full of the touch and exultation of strong wine, so all the physical system becomes
full of the touch and exultation of this divine Ananda[RV 9.83.1- 15/355]

Our higher and our lower memberg= all the sheath koGabBy are both flooded with it[pari
arGan], the mind and life no less than the soul: even the physical boflythe vessel camvoE]
takes its share of the joy, feels the touch, is filled in all its limbs, veins, nerves with the flowing
of the wine of the ecstasyam3a. [24/605]

Soma, the wine of mmortality, is given to the gods inthree parts, onthreelevels of our
being, the mind, life and body[RV 5.2.3-15/398fn 3]

In the gnostic consciousness at any stage there would be always in some degree this
fundamental and spiritual conscious delightf existence in the whole depth of the being; but
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also all the movements of Nature would be pervaded by[ifEveGDand all the actions and
reactions of the life and the body: none could escape the law of the Ananda. Even before the
gnosticchange there can be a beginning of this fundamental ecstasy of being translated into
a manifold beauty and delight. In the mind, it translates into a calm or intense delight of
spiritual perception and vision and knowledge, in the heart into a wide or de@p passionate
delight of universal union and love and sympathy and the joy of beings and the joy of things.
In the will and vital parts it is felt as the energy of delight of a divine lifpower in action or a
beatitude of the senses perceiving and medithe One everywhere, perceiving as their normal
aesthesis of things a universal beauty and a secret harmony of creation of which our mind
can catch only imperfect glimpses or a rare supernormal sense. In the bathnfivoE] it reveals
itself as an ecstasyquring [arGn] into it from the heights of the spirit and the peace and bliss
of a pure and spiritualised physical existencg22/1027]
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Chapter XXVI |

The Sevenfold Chord of Being

Rig Veda - 01.164.05
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paka p cchami manasa avijanan devanam ena ni-hita padani
vatse ba kaye adhi sapta tantin vi tatnire kavaya otavai 1 it
“In the ignorance®of my mind, 2l ask °of these®steps’of the Gods’that are sefhitA évithin

[ni]. **The all-knowing Gods **have taken’the Infant °of a year and"***they have woven
“about him *?sevent*threads'to make this weft.[21/276]

Yimmature in thought (10.7.6)

0l nfant of a vy e afr for wevdre far et fnora bemd theldults oa evautionary Nature
[21/279]

7the manifestation of the Spirit is a complex weft and in the design and pattern of one principle all the
others enter as elements of the spiritual wholR1/272]

[Notes]
¥ a2 pa At |2
Sat, chit, ananda, vijnanam, manas, prana, annam are trsevenfoldsubjectivity of the

Jyotirmaya Brahman. Prakasha, agni, vidyut, jyoti, tejas, dosha and chhaya are His sevenfold
objectivity. [16/524]

For there are seven principles of existence and the seven Puramarlds correspond to
them with sufficient precision, thusfi

Principlé World

1) Pure Existencé Satfi World of the highest truth of being (Satyaloka)

2) Pure Consciousness Chitii World of infinite Will or conscious force (Tapoloka)
3) PureBlissii Anandafi World of creative delight of existence (Janaloka)

4) Knowledge or Truthii Vijnanafi World of the Vastness (Maharloka)

5) Mind i World of light (Swar)
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6) Life (nervous beingh Worlds of various becoming (Bhuvar)
7) Matterfi The material world (Bhur)
[15/372]

In our scrutiny of the seven principles of existence it was found that they are one in their
essential and fundamental reality..All are powers of one Power of being and not other than
that All-Existence, All-Consciousness, AHWill, All -Delight which is the true truth behind
every appearance. And they are not only one in their reality, but also inseparable in the
sevenfold variety of their action. They are the seven colours of the light of the divine
consciousness, the seven rays of the Infinite, and by them the Sghas filled in on the canvas
of his selfexistence conceptually extended, woveftatnire] of the objective warp of Space
and the subjective wooflotavai] of Time..... These are the seven Words of the ancient sages;
by them have been created and in the liglof their meaning are worked out and have to be
interpreted the developed and developing harmonies of the world we know and the worlds
behind of which we have only an indirect knowledge. The Light, the Sound is one; their action
is sevenfold.[21/500]

It follows that in every cosmic arrangement the sevgeaptd principles must be existent,
either manifested in simultaneous apparent action or else all apparently involved in one of
them which then becomes the initial principle, but all secretly at work and bound to evolve
into manifestation. Therefore out of initid Matter [vatsq latent Life and Mind have emerged
as apparent Life and Mind, and latent Supermind and the hiddeBpirit must emerge as
apparent Supermind and the triune glory oSachchidananda[13/486-87]

The seven[saptd principles of existence are, t#n, one in their reality, inseparable in
their sevenfoldaction [tatnire otavail. They create the harmony of the universe and there is
no essential reason why this should not be a complete harmony free from the element of
discord, division and limitation. [13/488]

But how does this ascending series affect the possibilities of our material existence? It
would not affect them at all if each plane of consciousness, each world of existence, each
grade of substance, each degree of cosmic force were cueatirely from that which precedes
and that which follows it. But the opposite is the truth; the manifestation of the Spirit is a
complex weft [otavai] and in the design and pattern of one principle all the others enter as
elements of the spiritual whole. @r material world is the result of all the others, for the other
principles have all descended into Matter to create the physical universe, and every particle of
what we call Matter contains all of them implicit in itself; their secret action, as we haveen,
is involved in every moment of its existence and every movement of its activif§1/272]
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Chapter XXVIII

Supermind, Mind and the Overmind Maya

Rig Veda - 05.062.01

Wp 234 pOso@t & { BzRAu®E
r £ p¥Cppra0t®@AQvaavl z E
Wt Be? BV 4 pz? Dz B0@ B B ° ] 1B ZHAP U@ E
r PE pE 2EpEReHH azSH90@H frl Ehve@BEQWE Z19E

tena tam api-hitam dhruvam vam siryasya yatra vi-mucanti aG@an
da@ @ta saha tasthu tat ekam devanam Ge ham vapu am apa@am

“There is a Permanent?a Truth hidden 'by a Truth ‘wherethe Sun®unyokes®his horses.
“The ten*hundreds (of his rays}*came'togetheri “That **One. *| saw *’the most glorious
Bof the Forms*®f the Gods.[21/285]

By the Truth Sis veiled“that everstanding®Truth °of yours (of you two & Mitra and Varuna)
‘where®hey unyoke *the horsesof the Sun; there thé%en *hundreds®stand still **ogether;
“That ®One, i I have beheld"the greatest®of the embodiedgods.[15/51 9]

3Concealed'by this truth is?that Truth ®of you, of Mitra and Varuna, ‘where®hey unyoke
*the horses’of the Sun.*The ten*hundreds**meet therettogether,ii **That **One, *°l have
seent’the supreme*God *of the embodied gods[15/492]

! The active cosmic Truth of things diffused and arranged in their mutability and divisibility of Timand
Space veils the eternal and unchanging Truth of which it is a manifestation.

% The eternal Truth is the goal of the divine Light which arises in us and journeys upward into higher and
higher heavens through the shining upper ocean.

1011 The entire plenitude of the divine wealth in its outpourings of knowledge, force and joy.

1618 The One, the Deva veiled by his form of the divine Sun. Cf. Isha Upanishgdlerse 16- see below]
0That splendour which i s t hy fThePurashawhd iothera and @ere u n
He am | .6

[Notes]

The Vedic seers were conscious of such a divine salénifestation and looked on it as the
greater world beyond this lesser, a freer and wider plane of consciousness and being, the-truth
creation of the Creator which they described as the seat or own hoofethe Truth, as the vast
Truth, or the Truth, the Right, the Vast, or again as a Truth hidden by a Truth where the Sun
of Knowledge finishes his journey and unyokes his horses, where the thousand rays of
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consciousness stand together so that there is TRate, the supreme form of the Divine Being.
[21/500-01]

Isha Upanishad - Verse 15

A192{t v@p YAH @A pobz
PP AQRAVOB¥A s2@ ANE
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PP AZ B QU@ A { & 2N & {
hira mayena mtre a satyasyaapihitam mukham 3
tattvampr anapav u satyadharmayad ayef

*The face®of Truth ‘is hidden by a goldendid; ®that °remove,®0 Fostering Sun,*or the
Law of the Truth, *for sight. [21/285]

*The face®of Truth “is covered'with a brilliant golden 2id; °that *do "thou *remove,®0
Fosterer,for the law of the Truth, **for sight. [17/65]

[Notes]
A1 VO¥A Pz bz,

A luminous power proceeding from the Father of all existence, H&urya] reveals in
himself the divinePurushaof whom all beings are the manifestations. His rays are the
thoughts that proceed luminously from the Truth, the Vast, but become deflected and
distorted, broken up and disordered in the reflecting and dividing principle, Mind. They form
there the golden lidhiral maya pAté&] which covers the face of the Truth. [17/9 fn 10]

The face[mukham] of this Truth [satyasydis coveredapihitam] as with a brilliant shield,
as with a golden[hiral mayend lid [pA®l a]; covered,that is to say, from the view of our
human consciousness. For we are mentddeingsand our highest ordinary mental sight is
composed of the concepts and percepts of thend, which are indeed a means oknowledge,
rays of the Truth, but not in theirnaturetruth of existence, only truth of form. By them we
arrange our knowledge of the appearances of things and try to infer the truth behind. The true
knowledge is truth of exisence,satyamnot mere truth of form or appearancd.17/72]

....If a veil could fall between mind and supermind shutting off the light of the Truth or
letting it come through only in rays diffused, scattered, reflected but with distortion and
division, then the phenomenon of the Ignorance would intervene. Such a vexigts, says the
Upanishad, constituted by the action of Mind itself: it is in Overmind a golden lid which hides
the face of the supramental Truthhiral mayena piél a satyasya mukham apihitam]out
reflects its image; in Mind it becomes a more opaque and sky-luminous coverture.[22/614]
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At the source of this Intuition we discover a superconscient cosmic Mind in direct contact
with the Supramental Truth-Consciousness, an original intensity determinant of all
movements below it and all mental energig$, not Mind as we know it, but an Overmind that
covers as with the wide wings of some creative Oversoul this whole lower hemisphere of
Knowledge-lgnorance, links it with that greater TruthConsciousness while yet at the same
time with its brilliant golden Lid it veils the face of the greater Truth from our sight
[hiral mayena piel a satyasya mukham apihitam], intervening with its flood of infinite
possibilities as at once an obstacle and a passage in our seeking of the spiritual law of our
existence, its highest an, its secret Reality. This then is the occult link we were looking for;
this is the Power that at once connects and divides the supreme Knowledge and the cosmic
Ignorance. [21/292-93]

QU@e¥ A{ ¢ M@ & {

The Divine descends from pure existence tbugh the play of Consciousnesbkorce and
Bliss and the creative medium of Supermind into cosmic being; we ascend from Matter
through a developing life, soul and mind and the illuminating medium of supermind towards
the divine being. The knot of the two, tle higher and the lower hemisphere, is where mind

and supermind meet with a veil between them. The rending of the vdapA® u]lis the
condition of the divine life in humanity .... [21/278-79]

We can only arrive at the true Truth, ifSuryaworksin us to remove [apA® u] Tthis
brilliant formation of concepts and percepts and replaces them by the se#fion and al-
vision. For this it is necessary that the law andction of the Truth [satyadharmiy@] should be
manifested in us. We must learn to sethings as they are, see ourselves as we @ ayd. O
[17/73]

Isha Upanishad - Verse 16
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teja yatteripa kalya atama tatte payami s
ya asaupurua sa aham asmif

!0 Sun, %0 sole Seer’marshal’thy rays, ®.gather them togetherfi °let me se€*of thee''thy
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Bahappiest®form *of all; Y"that **Conscious Being®everywhere,>®He Zam . [21/285]

O Fosterer,?0 sole Seer?O Ordainer, “O illumining Sun, *O power of the Father of
creatures®marshal@hy rays, édraw together™thy light; °the Lustrewhich is *thy **most
blessed*orm *of all, **that “in Thee | behold. *'The *Purusha®there and there*He
2am . [17/65]

[Notes]

Suryais Pushan fosterer or increaser. His work must be to effect this enlargement of the
divided selfperception and action of will into the integral will and knowledge.

He is sole seer[ekarG] and replacing otherforms of knowledge by his unifying vision
enables ugo arrive finally at oneness.

That intuitive vision of the totality, of onein All and All in one, becomes the ordainer of
the right law of action in us, thelaw of the Truth. For Surya isYama, the Ordainer or
Controller who assures the law, the dharma.

Thus we arrive at the fullness of action of the llluminer in us, accomplish the entirety of
the Truth-Consciousness. We are then able to see that all that is contained in the being of
Surya, in theVijnana which builds up the worlds is becoming of existere in the one existence
and onelLord of all becoming, thePurusha, Sachchidananda. All becoming is born in the
Being who himself exceeds all becomings and is their LorBrajapati.

By the revelation of the vision of Surya the true knowledge is formed. Ihis formation
the Upanishad indicates two successive actions. First, there is an arrangememharshalling
of the rays of Surya[vyuha raQriglé that is to say, the truths concealed behind our concepts
and percepts are brought out by separate intuitions of the image and the essence of the image
and arranged in their true relations to each other. So we arrive at totalities of intuitive
knowledge and can finally go beyond tainity. This is the drawing together of the light of
Surya [raOrig am(r&]. This doublemovementis necessitated by the constitution of our
minds which cannot, like the original Truth.consciousness, start at once from the totality and
perceive its contents from within.

...Thus by theadion of Suryawe arrive atthat light of the supreme superconscient in
which even the intuitiveknowledgeof the truth of things based upon the total vision passes
into the seltluminous selfvision of the one existent, one inall infinite complexities of a self
experience which never loses itgnity oritsselfl umi nous nes s .goddiest®rmi s Su
of all [kalyA@tama orQul & For it is the supremelLight, the supremeWill, the supreme
Delight of existence.

This is theLord, the Purusha, the selconscientBeing. When we have this vision, there is
the integral selfknowledge, the perfect seeing, expressed in the great cry of the
Upanishad,s o 0 .hirkenfPurusha there and there, He am | The Lord manifests Himself in
the movements and inhabits manyorms, but it is Onewho inhabits all. This selfconscient
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bei ng, t hi s r enantal béirgiddividubhlieeoh in thh #orm is aware of as his
true selfi it is He. It is the All; and it is that which transcends the All.

[17/73-75]

To the envisaging mind there are three powers of the Vijnana. Its supreme power knows
and receives into it from above all the infinite existence, consciousness and bliss of the
Ishwara; it is in its highest height the absolute knowledge and force of eterna
Sachchidananda. Its second power concentrates the Infinite into a dense luminous
consciousnessgaitanyaghanar cidghanathe seedstate of the divine consciousness in which
are contained living and concrete all the immutable principles of the divineing and all the
inviolable truths of the divine consciousdea and nature. Its third power brings or looses out
these things by the effective ideation, vision, authentic identities of the divine knowledge,
movement of the divine wilHorce, vibration of the divine delight intensities into a universal
harmony, an illimitable diversity, a manifold rhythm of their powers, forms and interplay of
living consequences. The mental Purusha rising into théjnanamayamust ascend into these
three powers. It must turnby conversion of its movements into the movements of the gnosis
its mental perception, ideation, will, pleasure into radiances of the divine knowledge,
pulsations of the divine wilforce, waves and floods of the divine deligkgeas. It must convert
its conscious stuff of mental nature into theidghanar dense selfuminous consciousness. It
must transform its conscious substance into a gnostic self or Trigllf of infinite
Sachchidananda. These three movements are described in the Isha Upanishad, itisé ds
vyuhathe marshalling of the rays of the Sun of gnosis in the order of the Trutbnsciousness,
the second asam ha, the gathering together of the rays into the body of the Sun of gnosis,
the third as the visi on imwhichttheasdul ntdst miihatehf ai r €
possesses its oneness with the infinite Purusiia3/486]

[Notes: RV 5.62.1, Isha Upanishad Verse 15 & 16

In connection with the symbol of the Sun a notable and most significant verse in a hymn
of the fifth Mandala may here be mentioned; for it shows not only the profound mystic
symbolism of the Vedic poets, but also how the writers of the Upanishads understood the Rig
Veda and justifies their belief I n the 1 nspi
coverel by a Truth, o6 runs the Vediunyokptredhasegoéd [ RV
the Sun; the ten hundreds stood together, there was That One; | saw the greatest (best, most
glorious) of t Mleen reamkthowdthie esekr off thedUpani@had traretes this
thought or this mystic experience into his own later style, keeping the central symbol of the
Sun but without any secrecy in the sense. Thus runs the passage in the Upanishad [{Sha
15,16] , 0The face of t he Tr utOHPushas, thatoemeve rdhewi t h
vision of the law of the Truth.O Pushan(fosterer), sole seer, O Yama, O Sun, O Child of the
Father of beings, marshal and gather together thy rays; | see the Light which is that fairest
(most auspicious) form of thee;hewtn i s t hi s Purusha, He am | .60
be the same as the inferior covering trutfidam, s poken of i n the Vedic
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bodies of the Godsd i s equivalent to the of

whichisother and greater than all outer |1 ight; t
| 6, correspontadsekamooThatheOmRe,g Vedi c verse; t |
ten hundredsdé (the rays of t he Sun, $3@ys S
reproduced in the prayer to the Sun O0to mars

may be seen. The Sun in both the passages, as constantly in the Veda and frequently in the
Upanishad, is the Godhead of the supreme Truth and Knowledge and higys are the light
emanating from that supreme Truth and Knowledge. It is clear from this instanGeand there

are othergi that the seer of the Upanishad had a truer sense of the meaning of the ancient
Veda than the mediaeval ritualistic commentatofSayana]with his gigantic learning, much
truer than the modern and very different mind of the European scholars. [16/18

Atharva Veda - XlI1.1.1

¥AQPR®D,
The Truth, the Right, the Vast [21/285]
[Notes]

The Veda uses to express this pure Truth & ideal knowledge another word, equivalent in
meaning to mahat,fi the word brihat and couples with it two other significant expressions,
satyam & ritam. This trinity of satyam ritam brihatfi Sacchidananda objectivisd ii is the
Mahan Atma. Satyam is Truth, the principle of infinite & divine Being, Sat objectivised to
Knowledge as the Truth of things selnanifested; Ritam is Law, the motion of things thought
out, the principle of divine selfaware energy, Chitshakti objectivised to knowledge as the
Truth of things selfarranged; Brihat is full content & fullness, satisfaction, Nature, the
principle of divine Bliss objectivised to knowledge as the Truth of things contented with its
own manifestation in law of being & bw of action.[RV 1.3.12- 14/45]

This psychological conception is that of a truth which is truth of divine essence, not truth
of mortal sensation and appearance. It satyamtruth of being; itis in its actionfdam, right, i
truth of divine being regulatng right activity both of mind and body; it isb@at, the universal
truth proceeding direct and undeformed out of the Infinite. The consciousness that
corresponds to it is also infinitepMat, large as opposed to the consciousness of the sense
mind which is founded upon limitation. The one is described dsh ma, the large, the other
asalpa the little. Another name for this supramental or truth consciousnesshéahas which
also means the great, the vaqiRV 1.1.5- 15/65]

There are therefore three esseal attributes of the Vedantic conception of vijnana.
Vijnana is satyam it is knowledge proceeding out of an essential identity of being &
consciousness between the known & the knowérthe true ideal knowledge may come to a
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man either through identity of being with the object contemplated or through unity in
consciousness with the object or through sedklight in the object, but always it will be self
revealing truth of fact, seHexistent truth of being & not formed truth of thought or opinion.
Vijnana is alsobrihat it is knowledge comprehensive of & containing the object of knowledge
in the knower; it possesses, it does not approaiih its process moves from the essence to the
appearance, from the unit to the parts, from the greater unit to the lessertunot from the
attribute to the thing, from the fraction to the integer. Vijnana isitam, is knowledge perfectly
selfarranged & sekguided; spontaneously selérranged in perception & in action
spontaneously selfulfilled through the law of inevitable manifestation of the Truth in its own
nature & by its own force, it is the faultless instrument of an unerring omnipotence &
omniscience. Satyam ritam brihat, the True, the Right, the Large, describes God in His being
of pure ideal knowledge and sekfficiency. [17/543-44]

And it is the causal Truth, represented in the person of Surya Savitri, that is the creator of
all its forms. For it is the causal Idea in the infinite beind, the idea, not abstract, but real and
dynamic,ii that originates the law, theenergies, the formations of things and the working out
of their potentialities in determined forms by determined processes. Because the causal Idea
is a real force of existence, it is calleBatyam, the True in being; because it is the determining
truth of all activity and formation, it is called Ritam, the True in movement; because it is
broad and infinite in its selfview, in its scope and in its operation, it is called Brihat, the Large
or Vast.[15/288]

This Truth is the light, the body of Surya. It isdescribed as the True, the Right, the Vast;
as the luminous supramental heaven of Swéir o vast Swar , tiAh@ncepleck at 7
beyond our heaven and our eart h; and as Sur
the darkness, withheld from us in tk secret cave of the subconsciefthis hidden Truth is the
Vast [brihat] because it dwells free and manifest only on the supramentalane where
existence, will, knowledge, joy move in a rapturous and boundless infinity and are not limited
and hedged as in this maryvalled existence of the mind, life and body which form the lower
being.[15/474-75]

This supramental vastness is also tliendamental truth of being,satyam out of which its
active truth wells out naturally and without strife of effort into a perfect and faultless
movement because there is upon those heights no division, no gulf between consciousness
and force, no divorce ofknowledge and will, no disharmonising of our being and its action;
everything there is the oOstraight 6 ..&herdford her e
this supramental plane of vastness and true being is aRibam, the true activity of things; it
is a supreme truth of movement, action, manifestation, an infallible truth of will and heart
and knowledge, a perfect truth of thought and word and emaotion; it is the spontaneous Right,
the free Law, the original divine order of things untouched bthe falsehoods of the divided
and separative consciousnesid.5/4 75]
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Taittiriya Upanishad - 11.6
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satya caanta caabhavat satyam abhavat yatida ki ca]

[Part] It becameboth *“Truth **and *falsehood.*It became®™the truth, ***®evenall this that
is. [21/285]

[Part] “He became™Truth *and **He became®falsehood.*Yea He became™all truth, °*
1%ven whatsoever here existetlj18/221]

[Notes]

The real Monism, the true Adwaita, is that which admits all things as the one Brahman
and does not seek to bisect Its existence into two incompatible entities, an eternal Truth
[satyd &and an eternalFalsehood[anQal {, Brahman and notBrahman, Self and notSelf,
areal Self and an unreal, yet perpetual Maya. If it be true that the Self alone exists, it must be
also true that all[yat idal kil (ca] is the Self.[21/35]

We start, then, with the conception of an omnipresdrReality of which neither the Non
Being at the one end nor the universe at the other are negations that annul; they are rather
different states of the Reality, obverse and reverse affirmatiofial/36]

The passivity of Brahman is Tapas or concentration of Its being dwelling upon Itself in a
selfabsorbed concentration of Its immobile energy; the activity is Tapas of Its being releasing
what It held out of that incubation into mobility and travelling in amillion waves of action,
dwel l ing stil] upon each as It travels and |
[21/595]

Because ifthe world] was avyakta in the Nirguna, it is not therefore false when it becomes
vyakta any more than an applédidden is an apple norexistent. The world is not utter reality
because it is thing in manifestation, not thing in itself. Yet it is real because it is a manifestation
of God in Himself and God who issatyamconceives nothing that is not satyam, nothinghat
is not Himself. He is not a seer of falsehood#&nritam is merely a vikara or perversion of
satyam. All ignorance is really partial or misplaced knowledge, all bondage a concealment of
freedom, all evil good in the making, all sorrow a veiled delightThis the Saguna Brahman
perceives and knows and agasudeva, or tranquil Personality, He utterly enjoys without any
distinction of pleasure and grief, good and evil, the infinite play of the world within Himself.
The Saguna is Sacchidananda envisaging cosnactivity. On the tranquillity [of] Vasudeva
God by a new adhyaropa manifestslimself to Himself as the Sarvam Brahman in all things
[abhavat..yat idal kil Ccal... [16/516]

But in fact our consciousness is a mixture of the true and the fafsatyd (ca arQal (cd;

Companion td/edic Verses iriThe Life Divine- Vol. | 11C



its acts and creations are not a pure invention, a baseless structure. The structure it builds, its
form of things or form of the universe, is not a mixture of reality and the unreal so much as a
half comprehension, a half expression of theeal, and, since all consciousness is force and
therefore potentially creative, our ignorance has the result of wrong creation, wrong
manifestation, wrong action or misconceived and misdirected energy of the beifagnQal It

All world -existence is manifesttion, but our ignorance is the agent of a partial, limited and
ignorant manifestationfi in part an expression but in part also a disguise of the original being,
consciousness and delight of existend21/496]

If the Reality alone exists and all is the Réity [satyam abhavat. yat idal kil 0ca], the
world also cannot be excluded from that Reality; the universe is real. If it does not reveal to
us in its forms and powers the Reality that it is, if it seems only a persistent and yet changing
movement in Space and Time, this must be not because it is unreal or because it is not at all
That, but because it is a progressive sefpression, a manifestation, an evolving self
development of That in Time which our consciousness cannot yet see in its total gressential
significance. In this sense we can say that it is That and not THattyd Oca arQal Cca],i
because it does not disclose all the Reality through any form or sum of its forms of self
expression; but still all its forms are forms of the substanaed being of that Reality[21/4 81]

Therefore the relation of truth[satyd fto falsehood[anQal & of good to evil is not a
mutual dependence, but is in the nature of a contradiction as of light and shadow; a shadow
depends on light for its existence, buight does not depend for its existence on the shadow.
The relation between the Absolute and these contraries of some of its fundamental aspects is
not that they are opposite fundamental aspects of the Absolute; falsehood and evil have no
fundamentality, no power of infinity or eternal being, no selexistence even by latency in the
SelfExistent, no authenticity of an original inherence[21/622]

Brahman isSATYAM, Truth or Reality because Truth or Reality is merely the subjective
idea of existence viewedbjectively. Only that which fundamentally exists is real and true,
and Brahman being absolute existence is also absolute truth and reality. All other things are
only relatively real, not indeed false in every sense since they are appearances of a Rdality
impermanent and therefore not in themselves ultimately trianQal {1 [18/371]
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Book 2

THE INFINITE CONSCIOUSNESS AND THE
| GNORANCE
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Chapter |

Indeterminates, Cosmic Determinations and the
Indeterminable

Mandukya Upanishad - Verse 7
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na anta prajfiam nabahi prajfiam na ubhayata prajfiam na prajfatnaghanam na prajfiam
na aprajfiams

ad am avyavataryam agrhyam alak a am acintyam avyapad€yam ekatmapratyasara
prapaficopdamam Gata Gvam advaita caturtha manyante sa atmasa vijfieya f

[Part] **The Unseen™with whom there can be no pragmatic relationsunseizable,
¥featureless;’unthinkable, **undesignable by name!®whose substance is the certitude of
One Self,*in whom world -existence is stilled*who is all peace and blisé *that is*'the
Self, that is *what must be known.[21/309]

[Part] *“Beyond relation,**featureless;‘unthinkable, #in which all is still. [21/20]

[Part] **That which is unseen®indefinable, self-evident in its one selfhood?is the fourth
part: #this is *the Self,%this is **that which has to be known. [21/573]

'He who is neither?inward-wise, ®nor “outward-wise, *nor *both inward and outward wise,
nor dwisdom seltgathered,’nor *%possased of wisdom*nor *unpossessed of wisdont’He
Who is unseen and“incommunicable, **unseizable,*featureless’’unthinkable, and
Bunnameable,'*Whose essentiality is awareness of the Self in its single existerits,
Whom all phenomena dissolve?Who is Calm, Who is Good, ®Who is the One than
Whom there is no other,?Him they deem®the fourth; *He is “the Self,?®He is *the object
of Knowledge. [18/194-95]

[Notes]

It is this essential indeterminability of the Absolute that translates itself into our

N

consciousness through the fundamental negating positives of our spiritual experience, the

immobile immutable Self, the Nirguna Brahman, the Eternal without qualities,hte pure
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featurelesgalak@i am] One Existence[advaital & the Impersonal, the SilencéO xzh &void
of activities, the Non- being, the Ineffable and the Unknowabld21/331]

And it is the ancient highest experience of mankind that only by arriving therenly by
making oneself impersona[avyavahArgam alakGl am], one [advaital §, still [O DA & self
gathered[ekA@apratyash@l {i, superior to the mental and vital existence in that which is
eternally superior to it[prapaficopaaBamn], can a settled,because seléxistent peace and
internal freedom be acquired. Therefore this is the first, in a sense the characteristic and
essential object of the Yoga of KnowledgprijfieyaE]. [23/384]

Even in asserting Oneness, we must remember that Brahmanhbieyond our mental
distinctions and is a fact not of Thought that discriminates, but of Being which is absolute,
infinite and escapes discriminatiojavyapad&y&m]. Our consciousness is representative and
symbolic; it cannot conceive the thingn-itself, the Absolute, except by negation, in a sort of
void, by emptying it of all that it seems in the universe to contaifprapaficopaabBam]. But
the Absolute is not a void or negation. It is all that is here in Time and beyond Timi.7/25]

Atman is featureless, nconnected, inactive, alakshanam avyavaharyam akriyam. It must
befeaturelesqalak@l am] in order to contain all possible feature; it must be unconnected
[avyavahArgam] with the play of the worlds in order that Chit may play upon Sat with perfect
freedomand put forth into the worlds without limitation whatever name, form or being the
Lord commands Her to put forth; it must be inactive in order that there may be illimitable
possibilities for Her action. For Atman is the foundation and continent of our wods and if
Atman had any definite feature or any bondage of connection or any law of activity, the world
play which it supports and contains would be limited by that feature, by that connection or by
that activity and God in His manifestation would be boundand not free. Therefore it is that
as thefeatureless, free, inactive Sad Atman the Eternal first manifests Himself on this side of
the darkness of Asat[16/514]

Spiritually, the beginning of all things is the TuriyaAtman, spirit in its fourth [caturthal &
or transcendental state, intellectually unknowable and indefinable, infinite, indivisible,
immutable and supraconscious. ThisTuriya Atman may be imaged as the infinite ocean of
spirit which evolves in itself spiritual manifestations and workings by #t process of
limitation or selection on which all creation or manifestation depends. By this Turiya Atman
there is conceived or there is selected out of its infinite capacity a state of spirit less
unknowable and therefore less indefinable, in which theonceptions of finity and division
preexist in a potential state and in which consciousness is ggdthered and as yet inoperative.
This state of Spirit is called varioushAvyakta, the unmanifestation, or the seedondition or
the condition of absoluteSleep, because as yet phenomena and activity are not manifest but
preexist gathereetogether and undeveloped,... [17/229]

The old ascetic Path of Knowledge admitted the unity of things and the concentration on
all these aspects of the one Existence, but itage a distinction and a hierarchy. The Self that
becomes all these forms of things is thérat or universal Soul; the Self that creates all these
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forms isHiranyagarbha, the luminous or creatively perceptive Soul; the Self that contains all

these things mvolved in it is Prajna, the conscious Cause or originally determining Soul,
beyond all these is the Absolutfcaturthal &who permits all this unreality, but has no dealings

with it. ...Our view of the world insists on unity; the universal Self is not diérent from the
perceptive and creativgHiranyagarbhg, nor the perceptive from the causdPrajnal, nor the
causal from the Absblutnhg, whutthi thass benemeSa
which is not any other than the Lord who manifests Himsel&s all these individual existences

nor the Lord any other than the soleexisting Brahman who verily is all this that we can see,

sense, live or mentalisg23/341]

For the affirmation there[in the Upanishads]is that Brahman as Self is fourfold; the Self
is Brahman and all that is is the Brahman, but all that is is the Self seen by the Self in four
states of its being. In the pure sedftatus neither consciousness nor unconsciousness as we
conceive it can be affirmed about Brahman; it is a state of supenscience absorbed in its self
existence, in a selbilence or a selecstasy, or else it is the status of a free Superconscient
containing or basing everything but involved in nothing. But there is also a luminous status of
sleepself, a massed consciougss which is the origin of cosmic existence; this state of deep
sleep in which yet there is the presence of an omnipotent Intelligence is the seed state or causal
condition from which emerges the cosmodj this and the dreamself which is the continent
of all subtle, subjective or supraphysical experience, and the self of waking which is the
support of all physical experience, can be taken as the whole field of Maj21/466-67]

Gita - 11.29
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a Garyava caena anya G oti Gutvaapy ena vedanacaevakaQit f
*0One %seedit 'as a mystery’or *one speaks of it?or **hears™®of it **'as a mystery?**but
none **%knows *ét. [21/309]

*0One?ooks “on it and 'sees a miracle/*®another®speaks of ias a miracle*'as a miracle
“another*hears®of it, **but what it is, ***%or all the hearing,***none **knoweth. [13/318]

[Notes]
All are that Self, that One, that Divinewhom [end {i we look on [pa@&t# and speak
[vadati] and hear of D] as the wonderful A éafy&ai beyond our comprehension, for
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after all our seeking and declaring of knowledge and learning from those who have knowledge
[GleA Ay] no human mind [na ca eva ka&ifizhas ever known Yedd this Absolute [end 1.
[19/63]

A certain kind of Agnosticism [end (vedanaca eva kaQizis the final truth of all
knowledge. For when we come to the end of whatever path, the universe appears as only a
symbol or an appearance of an unknowabRReality which translates itself here into different
systems of values, physical values, vital andrsational values, intellectual, ideal and spiritual
values. The more That becomes real to us, the more it is seen to be always beyond defining
t hought and beyond formulating expr e[ema on.
Upanishad-1.3]. 6 A n ditiypodsiblato exaggerate, with the Illusionists, the unreality of
the appearance, so it is possibte exaggerate the unknowableness of the Unknowable. When
we speak of It as unknowable, we mean, really, that It escapes the grasp of our thought and
speech, instruments which proceed always by the sense of difference and express by the way
of definition; but if not knowable by thought, It is attainable by a supreme effort of
consciousness[21/14-15]

When we speak of It as unknowablg¢ena vedanaca ewa kaliflz we mean, really, that
It escapes the grasp of our thought and speech, instruments which proceed always by the sense
of difference and express by the way of definition; but if not knowable by thought, It is
attainable by a supreme effort of congmusness. There is even a kind of Knowledge which is
one with Identity and by which, in a sense, It can be known. Certainly, that Knowledge cannot
be reproduced successfully in the terms of thought and spe¢dréaly&at vadat], but when
we have attained to it, the result is a revaluation of That in the symbols of our cosmic
consciousness, not only in one but in all the ranges of symbols, which results in a revolution
of our internal being and, through the internal, of our external lifd21/15]

Gita - XII.3,4
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sanniyamya indriya-grama sarvatra samebuddhaya 3
te prapnuvanti ma eva sarvabhi ta-hite rata f

®When men seek aftefthe Immutable, “the Indeterminable,’the Unmanifest, ‘the All-
Pervading,®the Unthinkable, *%he Summit Self,*'the Immobile, *the Permanentii °equal
in mind %o all, #intent ?'on the good of all beings’*#it is to Me that *'they **come.
[21/309]

[Notes]

But those also who[ye tu] seek paryuplsatd by a hard ascent aftethe indefinable
[anirde§y@iz)l unmanifest[avyakta §i Immutable [akGaral {i alone, arrive[prApBuvanti], says
the Godhead, to Me[mA &evd. For they are not mistaken in their aim, but they follow a more
difficult and a less complete and perfect path. At the easiest, to reach the unmanifest
[avyaktal rAbsolute they have to climb through the manifest Immutable here. This manifest
Immutable is my own all-pervading [sarvatragd & impersonality and silence; vast,
unthinkable [acintyal {, immobile [acald i, constant[dhruval [, omnipresent, it supports the
action of personality but does not share in it. It offers no hold to the mind; it can only be
gained by a motionless spiritual impersonality and silence anldose who follow after it alone
have to restrain altogether and even draw in completelgdnniyamya] the action of the mind
and senses[indriya-grAngal J. But still by the equality of their understanding pama
buddhayaE] and by their seeing of one self in all things and by their tranquil benignancy of
silent will for the good of all existences JarvabhQté-hite ratA® they too meet me fe
prApauvanti mA &evd in all objects and creaturefsawatra]. [19/400]

...It is always that[the idea of the Purushottamhwhich Krishname ans by hi s
0 Me [nA &evd), the Divine who is there as the one self in our timeless immutable being
[akGaral i who is present too in the world, in all existences, in all activities, the master of the
silence and the peace, the master of the power and the action, who is here incarnate as the
divine charioteer of the stupendous conflict, the Transcendent, the Sélife All, the master of
every individual being....he is the friend of all existences, therefore is the sage who has found
Nirvana within him and all around, still and always occupied with the good of all creatures
[sarvabh(é-hite ratA,fi even as the Nivana of MahayanaBuddhismtook for its highest
sign the works of a universal compassion. [19/239]

He who pervades the world[sarvatragd & as the one unchanging selfakGaral &that
supports all its mutations, is equally the Godhead in man, the Lord in the heart of every
creature, the conscient Cause and Master of all our subjective becoming and all our inward
taking and outwardgoing objectivised action. The Ishwara of the Yogs is one with the
Brahman of the seeker of knowledge, one supreme and universal Spirit, one supreme and
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universal Godhead.[19/342]

The union of the soul with thePurushottamaby aYogaof the whole being is the
complete teaching of theGita and not only the union with the immutable Self as in the
narrower doctrine which follows the exclusive way of knowledge...union by Yoga with the
Purushottama means the knowledge and enjoyment of our oneness with him in our self
existent being and of a certaiifferentiation in our active being. It is the persistence of the
latter in a play of divine works which are urged by the motive power of divine love and
constituted by a perfected divin&ature, it is the vision of the Divine in the world harmonised
with a realisation of the Divine in the self which makes action and devotion possible to the
liberated man, and not only possible but inevitable in the perfect mode of his beifitp/234]

...the man born to the divine birth has found the Divine not only in himelf, but in all
beings. He has realised his unity with all and his equalifpamabuddhay&EYis therefore full
of sympathy and oneness. He sees all as himself and is not intent on his lonely salvation; he
even takes upon himself the burden of their happies and sorrow by which he is not himself
affected or subjected. The perfect sage, the Gita more than once repeats, is ever engaged with
a large equality in doing good to all creatures anthakes that his occupation and delight,
sarvabhtahiteratalW [19/199]

Katha Upanishad - 1.3.10

SA{ & PV @@ Oviet
zt ¥Epv| O xS &E ! @y| PE
S {eAVFEPT'Q ¢ B Bvig P EEP
Z tOp9P JXETPAPeR AlZ@ Sy J5EP
indriyebhya para hi artha arthebhya capara mana 3
manasa tu para buddhi buddhe atmamahan para f
[Part] **High beyond **the Intelligence is*the Great*Self,..[21/309]

Than the sense&he objects of senstare higher;’and "higher *than the objects of sens#s
the Mind; *°and **higher °*than the Mind *4s the faculty of knowledge; and*han that is*the
Great “Self **higher. [18/115]

“the substance of thought (1.10.214/205)

[Notes]

Substance, then, as we know itnaterial substancgarthA&, is the form in which Mind
[manaEYacting through sensé¢indriyebhyaEYcontacts the conscious BeinpitéAwf which it
is itself a movement of knowledgeg21/252]
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Manasis the sensenind, that which perceivesphysical objects am happenings[arthAE
through thesensegindriyas] and forms mental percepts about them and mental reactions to
them; it also observes the reactions of th&hitta, feelings,emotions, sensations etc. (which
belong to what in the system of thi¥ogais called thevital). Buddhiis thethinking
mind which stands above and behind all these things, reflects, judges, decides what is to be
thought or done or not done, what is right or wrong, true or false etf28/169]

Sight, hearing, taste, smell, touciarthAErare really properties of the mind, not of the
body; but the physical mind which we ordinarily use, limits itself to a translation into sense
of so much of the outer impactsas it receives through the nervous system and the physical
organs[indriyebhyaEg.8..Mind [manaEYis able too to alter, modify, inhibit the incidence,
values, intensities of sense impacts..Buddhi is a construction of conscious being which quite
exceeds its beginnings in the basic chitta; it is the intelligence with its power of knowledge and
will ... Buddhi is really an intermediary between a much higher Trutmind not now in our
active possession, which is the direct instrument of SpifitéA eand the physical life of the
human mind evolved in body[24/651-52]

That Master-consciousnes$i A E AténAven ésésenses our sensations of objects, sees our
seeings, hears our hearings no longer for the benefit of the senses and their desires, but with
the embrace of the seléxistent Bliss which has no cause, beginning or end, eternal in its own
immortality. [18/62]

Katha Upanishad - 1.3.11
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mahata para avyakta avyaktat puru a para 3
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[Part]... beyond‘the Great Self isthe Unmanifest,®beyond“the Unmanifest isthe
Conscious Being®*There is nothing®beyond’the Being,ii *that is *the extreme ultimate,
Bthat “the supremegoal. [21/309]

2And higher 'than the Great Self iSthe Unmanifest and®higher than“the Unmanifest is*the
Purusha:than the Purush&'%here is none’higher: *He is *?the culmination, *He is *the
highest®®goal of the journey.[18/115]

[Notes]
For what we mean by Person is conscious beifiguruGe; ....... what emerges is greater
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than that in which it emerges, as Mind is greater than MattdarthebhysE ca pard tmanak],
Soul than Mind [buddheE Ad@A énah/AéparaE]; Spirit, most secret of all, the supreme
emergence[parA §atiEY, the last revelation, is the greatest of glpuruGtéa pard kil it],
and Spirit is the Purusha, the AHPerson, the omnipresent Conscious Bein{21/368]

There are a hundred \ays of approaching the Supreme Reality and, as is the nature of the
way taken, so will be the nature of the ultimate experience by which one passes into That
which is ineffable, That of which no report can be given to the mind or expressed by any
utterance[avyaktal . All these definitive culminations may be regarded as penultimates of
the one Ultimate [kA@hA@they are steps by which the soul crosses the limits of Mind into the
Absolute. [21/486-87]

We arrive here at the first description of this suprenfeurushaji the Godhead who is even
more and greater than thémmutable [avyaktA @uruGE paraEYand to whom the Gita gives
subsequently the name of Purushottama. He too in his timeless eternity is immutable and far
beyond all this manifestation and here in ime there dawn on us only faint glimpses of his
being conveyed through many varied symbols and disguisesyakto afaraw ..... This
supremeSoul is the immutable sekexistent Brahman of whom the Ved&nowersspeak, and
this is that into which the doersof askesis enter when they have passed beyond the affections
of the mind of mortality and for the desire of which they practise the control of the bodily
passions. That eternal reality is the highest step, place, foothold of beipgdany; therefore is
it the supreme goal[parA gatiEyo f t h e s oulindene, itselivrd meventient but a
status original, sempiternal and suprem@aray stranamadyam [Gita 8.9-11 - 19/296-97]

Thus the Divine is manifest in a double soul of his mystery, a twofoldower, dvav imau
purudau, he supports at once the spirit of mutable things that is all these existendeigraw
sanani bh tazi, and the immutable spirit that stands above them in his imperturbable
immobility of eternal silence and calm.....But the Divine is neither wholly the Kshara, nor
wholly the Akshara. He is greater than the immutable Self [avyaft@uruGE paraE] and he
is much greater than the Soul of mutablénings [mahataE paral & If he is capable of being
both at once, it is because he isther than they,anyaV the Purushottama above all cosmos
and yet extended in the world and extended in the Veda, in sétiowledge and in cosmic
experience[Gita 15.16-17 - 19/447]

Gita - VII.19
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bahina janmana ante jflanavanama prapadyate?
vasudeva sarva iti sa mahatma sudurlabha f

[Part] *?Rare is'®*'the great of soul to whon?all is “the Divine Being.[21/309]

[Part] *A/ery rare is'®the great souPwho knows that "Vasudevathe omnipresent Being is
8all that is. [19/285]

[Notes]

For the Gita itself here says that it is only at the end of many existencisahQéné
janman/né ante] that one can, after possession of the integral knowledg@An@vAng and after
working that out in oneself through many lives, attaifprapadyatg at the long last to the
Transcendent. For the knowledge of the Divine as all things that ajeAséideveE sarvamiti] is
difficult to attain and rare[sudurlabh&E] on earth is the great soymahA@A gwho is capable
of fully so seeing him and of entering into him with his whole being, in every way of his
nature, by the wide power of this alembracing knowledge[19/285]

All this is Brahman, says the Upanishad; all this i¥asudeva, says the Gitdé the supreme
Brahman is all that moves or is stable and his hands and feet and eyes and heads and faces are
on every side of us. But still there are two aspects of this Allhis immutable eternal self that
supports existence and his self of active power that moves abroad in the world movement. It
is only when we lose our limited ego personality in the impersonality of the self that we arrive
at the calm and free oneness byhich we can possess a true unity with the universal power
of the Divine in his world movement.[19/532]

Brahman is all this that is, says the Upanishad, for Brahman is one self which sees itself
in four successive positions of consciousnedféasudeva, theeternal Being, is all, says th&ita.
He is the Brahman, consciously supports and originates all from his higher spiritual nature,
consciously here becomes all things in a nature of intelligence, mind, life and sense and
objective phenomenon of material estence. The Jiva is he in that spiritual nature of the
Eternal, his eternal multiplicity, his selfvision from many centres of conscious seffower.
God, Nature and Jiva are the three terms of existence, and these three are one being. [19/308]

For the Transcendent beyond the worlds is at the same tinMasudevawho is all things in
all worlds; he is the Lord standing in the heart of every creature and the self of all existences
and the origin and supernal meaning of everything that he has put forth in hisaRriti. He is
manifested in hisVibhutis and he is the Spirit in Time who compels the action of the world
and the Sun of all knowledge and the Lover and Beloved of the soul and the Master of all
works and sacrifice[19/558]
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Chapter Il

Brahman, Purusha, Ishwara - Maya, Prakriti, Shakti

Gita - XIII.17
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avibhakta ca bh te uvibhakta iva ca sthitams3
bhi ta-bhart cata jieya grasi u prabhavi ucaf

[Part] °lt is there®in beings'indivisible %and *as if “divided. [21/336]
[Part] YIndivisible, *but as if “divided ®in beings. [21/170]
[Part] ®In them Brahman the one indivisible existencéresides’as if “divided. [19/270]

[Notes]

He is indivisible [avibhaktal &rand the One, but seemfva] to divide himself [vibhaktal &
in forms and creaturebhCxéQu] and appears as all these separate existen@dbthings can
get back in him, can return in the Spirit to the indivisible unity of their selxistence. All is
eternally born from him[prabhaviO u]jupborne in his eternity[bhCé-bhartOx taken eternally
back into his onenesggrasiO u]1[19/417]

All things here are the one and indivisible [avibhakia{i eternal transcendent and cosmic
Brahmanthat is in its seemingiva] divided [vibhaktal in things and creaturegbhGéQu]; in
seeming only, for intruth it is always one and equal in all things and creatures and the division
is only a phenomenon of the surfacg23/95]

Mind in its essence is a consciousness which measures, limits, cuts out forms of things
from the indivisible whole [avibhaktal &and contains them as ifliva] each were a separate
integer [vibhaktal & Even with what exists only as obvious parts and fractien Mind
establishes this fiction of its ordinary commerce that they are things with which it can deal
separately[vibhaktal Gva] and not merely as aspects of a wholg21/173]

The finite is looked upon as a division of the Indivisible, but there is no such thing: for
this division [vibhaktal is only apparent[iva]; there is a demarcation, but no real separation
is possible. When we see with the inner vision and sense and nothwihe physical eye a tree
or other object, what we become aware of is an infinite one Reality constituting the tree or
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object, pervading its every atom and molecule, forming them out of itself, building the whole

nature [prabhaviO u]] process of becomingoperation of indwelling energy; all of these are

itself, are this infinite, this Reality: we see it extending indivisiblyayibhaktal {iand uniting all
objects so that none is really separate fron
sayshe Gita oundivided in R¥F3IHBHgs and yet as if

Our ego is only a face of the universal being and has no separate existence; our apparent
[iva] separative individuality [vibhaktal is only a surface movement and behind it our real
individuality stretches out to unity with all things and upward to oneness with the
transcendent Divinelnfinity [avibhaktal {. Thus our ego, which seems to be a limitation of
existence, is really a power of infinity; the boundless multiplicity of beings in the world is a
result and signal evidence, not of limitation or finiteness, but of that illimitable Infinity.
Apparent division [vibhaktal Giva] can never erect itself into a real separateness; there is
supporting and overriding it an indivisible unity [avibhakt& @i which division itself cannot
divide. [21/416]

Taittiriya Upanishad - 11.1
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om brahmavit apnoti param s tat e a abhyukta 3 satya jfianam anantambrahma | ya

veda nihitam guhdya parame vyoman3 sa aGiute sanan kaman 3 saha brahmaa
vipaQita iti|

[Part] Brahman, 8the Truth, °the Knowledge,%he Infinite. [21/336]

[Part] **He *awvho **knows ®he Truth, the Knowledge,*the Infinity that is Brahman*shall
enjoy *with *the all-wise *Brahman #°all #objects of dese. [21/220]

'OM. 2The knower of Brahman ®attains “the Highest;*for %his ’is the verse that was declared
of o"Brdhmands®Truth, *Brahman is°Knowledge, *'Brahman is%he Infinite, **he

[who] **finds **Him hidden *in the cavern heart ofbeing; *in the highest’heaven of His
creatures, lo,®*he %enjoys®all *!desire and*he abides with*the Eternal,?ever with *that
cognisant and understandingspirit. [18/216]

[Notes]
YAO®z QAzL Y

Brahman isSATYAM, Truth or Reality because Truth or Reality is merely the subjective
idea of existence viewed objectively. Only that which fundamentally exists is real and true,
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and Brahman being absolute existence is also absolute truth and reality. All otli@ngs are
only relatively real, not indeed false in every sense since they are appearances of a Reality, but
impermanent and therefore not in themselves ultimately true.

Brahman is also JNANAM, Knowledge; for Knowledge is merely the subjective idea of
consciousness viewed objectively. The wordhanaas a philosophic term has an especial
connotation. It is distinguished fromsamjnanavhich is awareness by contact; fron@jnana
which is perception by receptive and central Will and implies a command from thedn;
from prajnanawhich is Wisdom, teleological will or knowledge with a purpose; and from
vijnanaor knowledge by discrimination.Jnanais knowledge direct and without the use of a
medium. Brahman is absoluteJlnana direct & seltexistent, without begiming, middle or end,
in which the Knower is also the Knowledge and the Known.

Finally, Brahman is ANANTAM, Endlessness, including all kinds of Infinity. His Infinity
is of course involved in His absolute existence and consciousness, but it arises dirdatiy
His absolute bliss, since bliss, as we have seen, consists objectively in the absence of limitation.
Infinity therefore is merely the subjective idea of bliss viewed objectively. It may be otherwise
expressed byhe word Freedomor by the word Immortality. All phenomenal things are
bound by laws and limitations imposed by the triple idea of Time, Space and Causality; in
Brahman alone there is absolute Freedom; for He has no beginning, middle or end in Time or
Space nor, being immutable, in Causality. 8garded from the point of view of Time, Brahman
is Eternity or Immortality, regarded from the point of view of Space He is Infinity or
Universality, regarded from the point of view of Causality He is absolute Freedom. In one
word He is ANANTAM, Endlessness, Absence of Limitation.

[18/371-72]

Gita - XII1.20
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prak ti puru a caeva viddhi anadAubhau api 3
vikaran ca gu an caeva viddhi prak ti-sa bhavan f

*Know ?Purusha?®and 'Prakriti “to be 'both °eternal without beginning. [21/336]
[Notes]
The Soul [puru@] is without origin [anAdd &nd eternal, Nature[prakQ@i] too [ca ev] is

without origin [anAdd &nd eternal; but the modes of Naturggul Aénd the lower forms
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[vik A&] she assumes to our conscious experiencave an origin in the transactions of these
two entities [prakQi-sd bhavAg. [19/417-18]

La®@OHad 3tdteUy ©¢ 2 v

The Spirit is eternal and superior to all its manifestation: Nature, eternal without
beginning in the Spirit, proceeds for ever with the rhythm of the cycles by unending act of
creation andunconcluding act of cessation; the Soul too which takes on this or that form in
Nature, is no less eternal than shenadAubhav api [19/424]

There is one unborn of three colours [red, white and black], says a text [Swetaswatara
Upanishad - IV.5], the eternal feminine principle of Prakriti with its three gunas [Rajas,
Sattwa, Tamas] ever creating; there are two unborn, two Purushas, of whom one cleaves to
and enjoys her, the other abandons her because he has enjoyed all her enjoyments. In another
verse [Svetaswatara Upanishad IV.7] they are described as two birds on one treeternally
yoked companions[anAd@u®hau api, one of whom eats the fruits of the tred, the Purusha
in Nature enjoying her cosmogj the other eats not, but watches higellow,fi the silent
Witness, withdrawn from the enjoyment; when the first sees the second and knows that all is
his greatness, then he is delivered from sorrojd9/78]

..ca@®? ¢ La@¥y oo,

These modes are termed in the Indian books qutis, guZas and are given the names
sattvarajas tamas Sattwa is the force of equilibrium and translates in quality as good and
harmony and happiness and light; rajas is the force of kinesis and translates in quality as
struggle and effort, passion andction; tamas is the force of inconscience and inertia and
translates in quality as obscurity and incapacity and inaction. Ordinarily used for
psychological seHanalysis, these distinctions are valid also in physical Nature. Each thing and
every existene in the lower Prakriti contains them and its process and dynamic form are the
result of the interaction of these qualitative powergprakQi-sd bhavAg. [23/232-33]

Swetaswatara Upanishad- 1V.10
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maya tuprakti vidyat mayina camahevarams
tasya avayava bhutai tu vyaptam sarvam ida jagatf
[Part] “One must know'Maya ®as Prakriti°and *the Master of Maya’as the great Lord of all.
[21/336]
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[Part] “One should know'his Maya *as Nature®and *the Master of Maya‘as the great Lord
of all. [21/455]

[Part] This whole world is filled with beings who are His members. . . .. [21/710]

“Thou shalt know *Maya *to be Force of Nature®’and *the Master of Maya to be the great
Lord; *this “whole **universe*is occupied®y His *®becomings’that are His members.
[18/237]

[Notes]

Q@ aBALU@,

....... in the Gita there is little talk of Maya and much of Prakriti and, even, the former
word is used as little more than an equivalent of the latter but only in its inferior status; it is

the lower Prakriti of the three gunastraiguizyamayimaya. Prakriti, not illusive Maya, is in the
teaching of the Gita the effective cause of cosmic existenfE/84]

The Gita explains the ordinary imperfect action of the creature by its subjection to the
mechanism of Prakriti and its limitation by the selfrepresentations of Maya. These two terms
are only complementary aspects of one and the same effective force of divine consciousness.
Maya is not essentially illusionfi the element or appearance of illusion only enters in by the
ignorance of the lowerPrakriti, Maya of the three modes of Naturdj it is the divine
consciousness in its power of various sakpresentation of its being, while Prakriti is the
effective force of that consciousness which operates to work out each suchisgifesentation
accading to its own law and fundamental ideasvabhvaand svadharmain its own proper
guality and particular force of working,guZa-karma[Gita - 9.8]. [19/154]

Z€td 713z,

As there are three fundamental aspects in which we meet this Reality, Self, Conscious
Being or Spirit and God, the Divine Being, or to use the Indian terms, the absolute and
omnipresent Reality, Brahman, manifest to us as Atman,Purusha, Ishwara, fi so too its
power of Consciousness appears to us in three aspects: it is thefsetle of that consciousness
conceptively creative of all thingsMaya; it is Prakriti , Nature or Force made dynamically
executive, working out all things under the witnessing eyd othe Conscious Being, the Self or
Spirit; it is the conscious Power of the Divine BeingShakti, which is both conceptively
creative and dynamically executive of all the divine working$21/339-40]

One Being, one Reality as Self bases, supports, informas, Purusha or Conscious Being
experiences, as IshwarfmaheQ/@z] wills, governs and possesses its world of manifestation
created and kept in motion and action by its own Consciousnebsrce or SelfPower, i
Maya, Prakriti, Shakti. [21/ 372
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Swetaswatara Upanishad - VI.1
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svabhava eke kavaya vadanti kdlam tatha anye parimuhyamana 3
devasya ea mahimatu loke yenaida bhramyate brahmacakra f

[Part] It is *'the might %of the Godhead®in the world *“that ‘®turns *'the wheel of Brahman.
[21/336]

[Part] 2°Some*“speak’of the selfnature of things,’others*say®that it is Time. [21/519]

"Tis Nature and Selfexistence,’say?one schoolof the Seers.Nay, 'tis Time, *say ‘another;
8oth are deceived and bewildered®Tis *'the Majesty°of the Lord *%in the world of His
creaturestwhereby*the *Wheel of the Eternal**whirleth about continually. [18/244]

"Bhur, Bhuvah, Swar are the lower or human half of existence, the aparardha of the Brahmanda,
(the Brahmacircleor universe of manifest consciousnesg14/56)0

[Notes]

There is a constant rapid shifting of Timgoint which it is impossible to arrest for a
moment. There is a constant changing, even when there is no shifting of Spaiceumstance,
a change both in the body or form of itself which the consciousness directly inhabits and the
environing body or form of things in which it less directly lives....Althis change of
circumstance is summed up in philosophical language as calitsa for in this stream of the
cosmic movement [brahmacakrh fithe antecedent state seems to be the cause of a subsequent
state kAl@m....yena idd (bhrAndyate], or else this subsequent state seems to be the result of a
previous action of persons, objects dorces [svabival {t yet in fact what we call cause may
very well be only circumstance. [21/531]

Or might it not be that the Oneness which ties together and governs phenomena and rolls
out [bhrAndyate] theevolution of the worlds [brahmacakra {} is really the thing we callTime
[kAl@m)], since of the three original conditions of phenomenal existence, Time, Space and
Causality, Time is a necessary part of the conception of Causality and can hardly be
abstracted from the conception of Space, but neither Spaaa iCausality seems necessary to
the conception of Time? Or if it be not Time, might it not béSwabhavathe essential Nature
of Things taking various conditions and forms{18/352]

It is not the phenomenal developments of the senses or of life or of lighttelligence,
energy, strength, manhood, ascetic force that are proper to the supreme Prakriti. It is the
essential quality in its spiritual power that constitutes the Swabhava. It is the force of spirit so
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