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Prologue

Sri Aurobindo

Sri Aurobindo was born in Calcutta on 15 August 1872. At the age of seven he was taken
to England for education. There he studied at St. Paul's School, London, and at King's College,
Cambridge. Returning to India in 1893, he worked for the next thirteen years in the Princely
State of Baroda 1in the service of the Maharaja and as a professor in Baroda College. In 1906,
soon after the Partition of Bengal, Sri Aurobindo quit his post in Baroda and went to Calcutta,
where he soon became one of the leaders of the Nationalist movement. He was the first political
leader in India to openly put forward, in his newspaper Bande Mataram, the idea of complete
independence for the country. Sri Aurobindo had begun the practice of Yoga in 1905 in Baroda.
In 1908 he had the first of several fundamental spiritual realisations. In 1910 he withdrew from
politics and went to Pondicherry in order to devote himself entirely to his inner spiritual life and
work. During his forty years in Pondicherry he evolved a new method of spiritual practice,
which he called the Integral Yoga. Its aim is a spiritual realisation that not only liberates man's
consciousness but also transforms his nature. In 1926, with the help of his spiritual collaborator,
the Mother, he founded the Sri Aurobindo Ashram. Among his many writings are The Life
Divine, The Synthesis of Yoga, The Secret of the Veda, Hymns to the Mystic Fire, Vedic and
Philological Studies and Savitri. Sri Aurobindo left his body on 5 December 1950.

The Complete Works of Sri Aurobindo

In 1997, the Sri Aurobindo Ashram began to publish the Complete Works of Sri
Aurobindo (CWSA) in a uniform library edition. Each of the 36 published volumes can be
viewed and downloaded in PDF format from www.sabda.in.

Vedic and Philological Studies

CWSA Volume 14 - Vedic and Philological Studies (VPS) - consists of writings by Sri
Aurobindo on the Veda, his translations of and commentaries on Vedic hymns to gods other
than Agni, a selection from his Notes on the Veda, and his writings and selected Notes on
philology. It is divided into five parts.

Part One. Essays in Vedic Interpretation. Incomplete essays on the Veda written between 1912
and 1914. Viewed retrospectively, these may be regarded as drafts for The Secret of the Veda,
which came out in the Arya in 1914 — 16.

Part Two. Selected Vedic Hymns. Translations of Vedic hymns to gods other than Agni with
little or no annotation.

Part Three. Commentaries and Annotated Translations. Commentaries on non-Agni hymns and
translations that include significant amounts of annotation. Relevant portions are extracted as
‘Notes’, below the respective verses. The present Volume deals with the verses, translated by
Sri Aurobindo, in this Part.
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Part Four. Vedic Notes. A selection from the detailed Notes on Vedic hymns found in Sri
Aurobindo’s manuscripts. Relevant portions are extracted as ‘Notes’, below the respective
verses.

Part Five. Essays and Notes on Philology. Drafts for a work called “The Origins of Aryan
Speech”, other writings on philological topics, and a selection from Sri Aurobindo’s Notes on
philology.

Companion to Vedic and Philological Studies

Companion Series is meant as an aid to the systematic study of the major works on the
Veda by Sri Aurobindo for those interested in the mystical interpretation of the Veda.

The Companion Series is now available for all the major works on the Veda by Sri
Aurobindo — Secret of the Veda (Vol. 1 & II), Hymns to the Mystic Fire (Vol. I-IV) and Vedic and
Philological Studies (Vol. I-V).

The present volume provides the original Sanskrit verses (Riks) from the Rig Veda in
Devanagari (without accents), translated and cited by Sri Aurobindo in Vedic and Philological
Studies (Part Three). The compiler has provided the Padpatha (in Devanagari as well as Roman
Transcription) under each verse in which all euphonic combinations (sandhi) are resolved into
the original and separate words and even the components of compound words (samas)
indicated; and matched each Sanskrit word in the Padpatha with the corresponding English
word in the Translation using superscripts, followed by footnotes providing alternative
meaning(s) of words and explanatory Notes based on Sri Aurobindo’s writings.

In the Foreword to the first edition of Hymmns to the Mystic Fire, (1946) Sri Aurobindo stated
that “....to establish on a scholastic basis the conclusions of the hypothesis (mystical interpretation) it
would have been necessary to prepare an edition of the Rig-veda or of a large part of it with a word by word
construing in Sanskrit and English, Notes explanatory of the important points ..... ” This compilation
series is a humble attempt in providing such ‘word by word construing in Sanskrit and English’
of selected verses of the Rig Veda with explanatory Notes.

Acknowledgements

The compiler has relied on Volume 15 The Secret of the Veda (SV) and Volume 16 Hymmns to
the Mystic Fire (HMF) of the Complete Works of Sri Aurobindo (Sri Aurobindo Ashram
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The compiler gratefully acknowledges the copyright of all the original works quoted or
extracted.
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MANDALA ONE

Sukta 2 [1-3]

01.002.01 [14/357]

AT ATFE FIAH WA ST |
i arfe greft get 0

ar i | o1 | Al | gRia | 3W° | W | TSR |
aur? | aife? | e | ge! |

vayo iti | a | yahi | dar$ata | ime | somah | aram-krtah |
tesam | pahi | $Srudhi | havam |l

23Come, 'O Vayu “visible, °these are (ie here are) *the Somas (ie Soma-pourings) ‘made
[krtah] ready [aram], °drink ®of them, '°hear "our call. [14/357]

0 seeing 'Master of Life, >*come; 'ready are “these °pressings of the Wine; °drink ®of them,
hear "our call. [14/199]

'O Vayu, “O beautiful one, °lo these °‘Soma-powers ’in their array (is it not a battle-array?),

protect *them, ®hear ''their call! [14/54]

! Vayu is the Lord of Life. By the ancient Mystics life was considered to be a great force pervading all
material existence and the condition of all its activities. It is this idea that was formulated later on in

the conception of the Prana, the universal breath of life. All the vital and nervous activities of the
human being fall within the definition of Prana, and belong to the domain of Vayu. [15/309]

¢ Juices of immortality. @m:, bliss, delight, ananda, nectar, the God of the Moon. [14/350]

7 drawn up in array, ready for battle [14/350-1]. Three possible senses suggest themselves; made
sufficient, laboriously worked, (both senses leading to the idea of ready, prepared), or made war
upon, attacked, taking 3% in the sense of war, just as s1ft: means a warrior, fighter, enemy. [14/356]

[Notes]

The three first verses complete the first movement of the hymn, which is a hymn of the
Soma-offering to the gods who lead towards the Truth. The first of these is Vayu [vayo],
master of the life or vital principle. Vayu has the first draught of the Soma, the Wine of
Delight or Joy of things expressed or generated in the body of man by the pressure of the
divine sensations, those which seek with the electrical force of the divine mind, the pure rasa
of things. The Soma juices [somah] are ready [aram-krtah] — the immortalising joy in the
mind, the amrita in the body. The Life-force is to drink [pahi] of these [tesam] ... [14/359]
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01.002.02 [14/357]

AT IFATISHA ATHDDT ANAR: |
AT TEtdg: |

T gf | IFANT? | S | @ | 3T | SN |
HasHEr:’ | I sfae:® ||

vayo iti | ukthebhih | jarante | tvam | accha | jaritarah |
suta-somah | ahah-vidah Il

'0 Vayu, “’thee-wards *with their (expressive) speakings *adore adorers 'whose Soma has
been pressed and ®who have found (or know) [vidah] the day [ahah]. [14/357]

'O Master of Life, °thy adorers **turn %in the Words 3their adoration *towards “thee; "they
have pressed out [suta] the Wine [somah], ®they are knowers of the Days. [14/199]

'0 Vayu, *#strongly thy lovers *woo “thee *with prayers (or, desires), they have distilled the
nectar, 8they have found their strength (or, they know the day?). [14/54]

3% from s+ (a9), literally to bring out, express, is the hymn or word that expresses, brings out the god or
his workings or the results desired; =™ is the hymn or word which affirms or confirms that which has
been thus brought out by the 3= [14/357]

5@, From (3). 9 () in the Veda means to adore or woo, the sadhaka being the desirer of the godhead,;
but it has in the ritual the sense “to praise, hymn”. [14/357]

8 areq in the Veda means day in the sense of light, and the Rishi finds or wins the light of day as he is said
to find or win the Sun ¥ fo=q, ¥ s, ¥9q or as he finds the luminous kine of the Angirasas. The

adorers of Vayu have already pressed the Soma and won the light of the solar day for the yajna.
[14/357-8]

01.002.03 [14/358]

arat aa Tyt g Rt g
SEt AT )

AT 3T | q | Tsgedt | et | o | e |
& | aEsHa |

vayo iti | tava | pra-priicati | dhena | jigati | dasuse |
uruci | soma-pitaye |l

'0 Vayu, *thy *stream °goes *brimming (or, filling, lit. touching to the full) ®for the sacrificer,
"wide ®for the drinking of the Soma. [14/358]

'O Master of Life, *thy *brimming “streams *move °for the giver "'wide-flowing %to the
drinking [pitaye] of the Wine [soma]. [14/199]
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'O Vayu, *thy *abounding “stream *moves *for the giver, ’it is wide *for the drinking of the
Soma-juice. [14/54]

Sugerdt | Abundant, redundant, overflowing. A secondary intensive form of g, to occupy, fill, satisfy, grow
full or to fullness; [14/353]. Probably filling, satisfying. We have w&: in this sense. The sense to
“touch, join etc” is the literal sense, from which comes that of filling. [14/358]

&1 means either “the flow, the stream” of Soma or of Vayu. [14/358]
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Sukta 3 [1-12]

01.003.01 [14/359]

ST IR SACATul JTwEaT |
JEUAT I |
AT | FS:? | 3 | SAASUTOf | o | et g |
eSS | TEIa |

asvina | yajvarih | isah | dravat-pani | $ubhah | pati iti |
puru-bhuja | canasyatam |l

'0 Aswins, “swift-footed “lords “of bliss, "wide-enjoying, 3take delight *in the impulses “of the
sacrifice. [14/359]

'O Aswins, “drivers of galloping [dravat] hooves [pani], lords of happiness "with your many

[puru] joys [bhuja], ®take delight *in our forces “of sacrifice. [14/199]

'0 Riders of the Steed, “swift-footed, 'much-enjoying lords “of bliss, ®take delight *in the
energies *of the sacrifice. [15/84]

4Cf. 8.5.35 - dravatpanibhir a$vaih

[Notes]

The Aswins, as I understand them, are the masters of strength, youth, joy, swiftness,
pleasure, rapture, the pride and glory of existence, and may almost be described as the twin
gods of youth and joy. All the epithets applied to them here support this view. They are
dravatpani subhaspati, the swift-footed masters of weal, of happiness and good fortune; they
are purubhuja, much enjoying; their office is to take and give delight, chanasyatam. O Aswins,
cries Madhuchchhanda, I am in the full rush, the full ecstasy of the sacrificial action
[yajvarih isah], O swift-footed [dravat-pani], much-enjoying [puru-bhuja] masters [pati] of
happiness [Subhah], take in me your delight [canasyatam]. [14/48-9]

For what functions are they called to the Sacrifice by Madhuchchhanda? First, they have
to take delight [canasyatam] in the spiritual forces [isah] generated in him by the action of
the internal Yajna [yajvarih]. These they have to accept, to enter into them and use them for
delight, their delight and the sacrificer’s, yajwarir isho .. chanasyatam; a wide enjoyment, a
mastery of joy & all pleasant things, a swiftness in action like theirs is what their advent
should bring & therefore these epithets are attached to this action. [14/144]

01.003.02 [14/359]

AT gedEraT A vt fom |
ferso 5=t e 11

Companion to Vedic and Philological Studies — Vol. V 5



AT | qeseqdr | A | T | o |
foeoar | aea’ | RS )

a$vina | puru-damsasa | nara | $aviraya | dhiya |
dhisnya | vanatam | girah I

'O Aswins, *ye strong Purushas %of the many [puru] activities [damsasa], *firmly-seated *with
your bright-flashing *thought, "take joy ®of our Words. [14/359]

'O Aswins, *0 Strong Ones, *doers of your many deeds, wise of understanding, “delight in
our Words *with your forceful *thought. [14/199]

30 strong *wide-distributing 'Aswins, *with your bright-flashing (or brilliantly-forceful)
*understanding "take pleasure ®in the words (of the mantra) ®*which are now firmly settled (in
the mind). [14/49]

'O Riders of the Steed, *male souls %effecting a manifold action, “take joy ®of the words, °O
holders in the intellect, *by a luminously energetic *thought. [15/84]

2gar. Fashioning. Cf 30.16. @ =t fewawel gemercg =: @far @73 @ Aiser 11 It was he (Indra) who fashioned for us a

brilliant car; he is our saviour, for our safety he gave it. [14/443]

[Notes]

Then they are to accept the words of the mantra, vanatam girah. In fact, vanatam means
more than acceptance, it is a pleased, joyous almost loving acceptance. Therefore vanatam
takes up the idea of chanasyatam, enlarges it & applies it to a particular part of the Yajna, the
mantras, the hymn or sacred words [girah] of the stoma. Therefore the Aswins, the lords of
force & joy, are asked to take up the forces of the sacrifice, yajwarir isho, fill them with their
joy & activity and carry that joy & activity into the understanding so that it becomes Savira,
full of a bright and rapid strength. With that strong, impetuously rapid working they are to
take up the words of the mantra into the understanding and by their joy & activity make
them effective for action or creation. For this reason the epithet purudansasa 1s attached to
this action, abundantly active or, rather, abundantly creative of forms into which the action
of the yajwarir ishah is to be thrown. But this can only be done as the Sacrificer wishes if
they are in the acceptance of the mantra dhishnyd, firm and steady. Vehemence & rapidity
may be the causes of disorder & confusion, therefore even in their utmost rapidity & rapture
of action & formation the Aswins are to be dhishnya, firm & steady. This discipline of a
mighty, inalienable calm supporting & embracing the greatest fierceness of action &
intensity of joy, the combination of dhishnyd & rudravartani [1.3.3], is one of the grandest
secrets of the old Vedic discipline. For by this secret men can enjoy the world as God enjoys
it, with unstinted joy, with unbridled power, with undarkened knowledge.

[14/144-5]

Companion to Vedic and Philological Studies — Vol. V 6



The mantra in Yoga is only effective when it has settled into the mind, is asina, has taken
its seat there and become spontaneous; it is then that divine power enters into, takes
possession of it and the mantra itself becomes one with the god of the mantra and does his
works in the soul and body. Here we have the very word that can most appropriately express
this settling in of the mantra, dhishnya, combined with the word girah. [14/49]

01.003.03 [14/359]

AT FATRS: FAT ATHAT THATRY: |

AT AT HgaaAT |

T4 | JAThE:? | Gl | T | ehse ey |
3T | AT | TS |

dasra | yuvakavah | sutah | nasatya | vrkta-barhisah |
a | yatam | rudra-vartani I

'0 givers, *O masters of the movement, 0O ye who are fierce [rudra] in your paths [vartani],

>clear-set [vrkta] is the seat of sacrifice [barhisah], strong-energied are *the Soma-distillings;
%7do ye arrive. [14/359]

'O puissant and %formidable [rudra] in your ways [vartani], “Lords of the journey, “‘mixed are
‘the wine-offerings and °cut [vrkta] the sacred grass [barhisah], ®’come to us. [14/200]

'O givers, *O lords of free movement, ®’come *to the outpourings of my nectar, ®be ye fierce
[rudra] in action [vartani]; — “I feel full of youthful vigour, °I have prepared [vrkta] the
sacred grass [barhisah]. [14/49-50]

°T have piled [vrkta] the seat of sacrifice [barhisah], *I have pressed out *the vigorous
*Soma-juices; 'fulfillers of action, *powers of the movement, *’come to them 3with your
fierce speed [rudra] on the path [vartani]. [15/84-5]

Year. Givers. Cf 30.17. snfammeameeis awd v | fwear fwwaad 11| O Aswins, come with a force full of impetuosity
and vital energy, O givers of a radiant & brilliant wealth. [14/443]

? the wine-offerings ? devoted to both of you (pl. of zam: 7.60.3)
“nasatya - from nas to move; lords of the voyage, journey, or powers of the movement [15/82]
awan. Lords of our voyage. Cf 46.7. 1=t wman adit amd awr e | Fsmemfan e 11 O ye who are the ships of

our thoughts come to travel to the other shore; O Aswins, yoke your car. [14/443]

[Notes]

The prayer to the Aswins concludes: “The Soma is outpoured [sutah]; come [a yatam]
with your full bounty, dasra & your fierce intensity, rudravartani.”

Barhis means fundamentally fullness, splendour, expansion or strength & power. Vrikta
may [mean] brought to its highest strength. We will accept this sense as a provisional
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conjecture, to be confirmed or corrected by farther enquiry, and render the line “The Soma
distillings [sutah] are replete with energy [yuvakavah] and brought to their highest fullness
[vrkta-barhisah].”

But to what kind of distillings [sutah] can such terms be applied?

We have the clear suggestion in the next rik [1.3.4], the first of the three addressed to
Indra. Sutd ime twa dyavah. Our question is answered. What has been distilled? Ime dyavah.
These life-forces, these vitalities. We shall find throughout the Veda this insistence on the
life, vitality, dyu or jiva; we shall find that the Soma was regarded as a life-giving juice, a sort
of elixir of life, or nectar of immortality, something at least that gave increased vitality,

established health, prolonged youth.

Of such an elixir it may well be said that it is yuvdku, full of the force of youth in which
the Aswins must specially delight, vriktabarhish, raised to its highest strength & fullness so
that the gods who drink of it, become in the man in whom they enter and are seated,
increased, vriddha, to the full height of their function and activity, — the Aswins to their

utmost richness of bounty [dasra], their intensest fiery activity [rudra-vartani].

[14/144-8]

01.003.04 [14/359]

T2 | AT | Al | Femswr | gan® | 390 | @nsaE |
HOHIH: | 0 | g |

indra | a | yahi | citra-bhano | sutah | ime | tva-yavah |
anvibhih | tana | putasah |l

23Come thou too, 'O Indra “of the varied [citra] lustres [bhano], "“thee *these *Soma-juices
"desire, — '“purified they ®in their subtleties & °in their extension. [14/359]

23Come, 'O Indra *of the brilliant light; ’these *wine-offerings “are desirous [yavah] of thee

[tva], °they are purified ®in particles and *mass. [14/200]

Indra, >3arrive, “O thou of rich and varied light, ®here are these ’life-streams *poured forth,

Ppurified, 3with vital powers, *with substance. [14/50]

23Come, 'O Indra, *with thy rich lustres, ‘these *Soma-juices “desire [yavah] thee [tva]; “they

are purified ®by the subtle powers and °by extension in body. [15/86]
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[Notes]

The out-pressings of the wine of delight desire him, suta ime tvayavah; they desire the
luminous mind to take possession of them for its activities; they are purified [putasah],
anvibhis tana, “by the fingers and the body” as Sayana explains it, by the subtle thought-
powers of the pure mind [anvibhih] and by extension in the physical consciousness [tana] as
it seems to me to mean. [15/85]

Sutd ime twa dyavah. What has been distilled [Sutd]? Ime ayavah. These life-forces, these
vitalities. We shall find throughout the Veda this insistence on the life, vitality, dyu or jiva;
we shall find that the Soma was regarded as a life-giving juice, a sort of elixir of life, or
nectar of immortality, something at least that gave increased vitality, established health,
prolonged youth. [14/148]

Indra, as mental power, arrives in his richly varied lustre; a yahi citrabhano. “Here” says
the Rishi “are these [ime] life-forces in the nectar-wine [sutah]; they are purified in their
minute parts & in their whole extent”, for so I understand anvibhih tana ptitasah; that is to
say the distillings of Ananda or divine delight [sutah] whether in the body as nectar [tana],
[or] in the subjective system as streams of life-giving delight [anvibhih] are purified of all
that impairs & weakens the life forces, purified [putasah] both in their little several
movements [anvibhih] & in the whole extent of their stream [tana]. [14/153-4]

01.003.05 [14/359]
31 aTte FerfvaT fasrera: garaa: |

39 FRTIOT Srera: |
35! | 3 | Afe? | et | v | farssia:® | gasaa: |
398 | ST | rerd: 10 )

indra | a | yahi | dhiya | isitah | vipra-jitah | suta-vatah |
upa | brahmani | vaghatah |l

23Come, 'O Indra, *impelled “by the thought, °guided [jutah] by the enlightened knower
[vipra] ®to °the soul-thinkings ’of the Soma giver “who aspires in the hymn. [14/359]

23Come, 'O Indra, *impelled “by the thought, °driven [jutah] by the illumined seer [vipra], ®to
°the words of knowledge '%of the speaker of the word, “the offerer of the Wine. [14/200]

23 Arrive, 'O Indra, *controlled *by the understanding, ®impelled [ jutah] forward [pra] in
various directions [vi] ®to °my soul faculties, '°T who am now full of strength and flourishing
increase. [14/50]

23Come, 'O Indra, *impelled by the mind, °driven forward [jatah] by the illumined thinker
[vipra], ®to °my soul-thoughts, T who have poured out the Soma-juice and "’seek to express
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them in speech. [15/86]

’brahmani may mean either the soul-activities, as dhiyas means the mental activities, or it may mean the
words of the mantra which express the soul. [14/153]

10yaghat may mean the sacrificial priest because he is the one who calls to the deity in the chant of the
brahma, the sacred hymn. It may also mean one who increases in being, in his brahma, his soul, who
is getting vaja or substance. [14/152]; the sacrificer (10.62.7); singer of the word (1.36.13, 1.110.4)

[Notes]

He comes impelled by the thought, driven forward by the illumined thinker dhiyesito
viprajiitah, to the soul-thoughts of the Rishi who has pressed out the wine of delight and
seeks to manifest them in speech, in the inspired mantras; sutavatah upa brahmani
vaghatah. [15/86]

Strengthened, like the Aswins, by the nectar, Indra is to prepare the many-sided activity
supported by the Visve devah; therefore he has to come not only controlled [isitah] by the
understanding [dhiya], dhishnya, like the Aswins, but driven forward in various paths [vipra-
jutah, rather vi-prajutah]. For an energetic & many-sided activity is the object & for this
there must be an energetic and many-sided but well-ordered action of the mental power. He
has to come [a yahi], thus manifold [vi-prajitah], thus controlled [isitah], to the spiritual
activities [brahmani] generated by the Soma & the Aswins in the increasing soul [vaghatah]
full of the life-giving nectar, the immortalising Ananda, sutavatah. [14/154]

01.003.06 [14/359]
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23Come *hastening, 'O Indra, °to ‘our soul-movements, “lord of the brilliance, *uphold "our
"delight %in the Soma outpoured. [14/359]

23Come, 'O Indra, *hastening to °the words of knowledge, 'O driver of strong steeds;
*uphold Your "delight %in the wine-offering. [14/200]

23 Arrive, 'O Indra, *with protection to ®my soul faculties, ‘O dweller in the brilliance,
°confirm "our ''delight ®in the nectar poured. [14/50]

23Come, 'O Indra, *with forceful speed °to *my soul-thoughts, ’O lord of the bright horses;
*hold firm ["’for us] "'the delight ®in the Soma-juice. [15/86]
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[Notes]

He comes with the speed and force of the illumined mind-power, in possession of his
brilliant horses to those thoughts, tiutujana upa brahmani harivah, and the Rishi prays to him

to confirm or hold the delight in the Soma offering, sute dadhisva nas canah. [15/86]

He has to come to those soul-activities, in this substance of mental brilliancy, a yahi upa
brahmani hari-vah. He has to come, titujanah, with a protective force, or else with a rapidly
striving force & uphold by mind the joy of the Sacrificer in the nectar offering, the offering
of this Ananda to the gods of life & action & thought, sute dadhisva nah canah. Protecting is,
here, the best sense for titujanah. For Indra is not only to support swift & energetic action;
that has already been provided for; he has also to uphold or bear in mind and by the power
of mind the great & rapid delight which the Sacrificer is about to pour out into life & action.
The divine delight must not fail us in our activity; hostile shocks must not be allowed to
disturb our established pleasure in the great offering. Therefore Indra must be there in his

light & power to uphold and to protect.

[14/154]
01.003.07 [14/359-60]
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30 all *gods 'who are kindly & *uphold [dhrtah] the actions of the doer [carsani], >®arrive,
’divide °the Soma-offering %of the giver. [14/359-60]

'Benignant *upholders [dhrtah] of seeing man [carsani], >0 all “gods, >°come, “givers °to the

wine-offering ®of the giver. [14/200]

>6“Come,” says the Rishi, “**O Visvadevas 'who in your benignity “uphold [dhrtah] the
activities of men [carsani], >°come, “distributing °*the nectar-offering of the giver. [14/158]

'O fosterers *who uphold [dhrtah] the doer in his work [carsani], >*O all-gods, >*come and

’divide °the Soma-wine %that I distribute. [15/90]

"The sacrifice is essentially an arrangement, a distribution [da$vamsah] of the human activities and
enjoyments [sutam] among the different cosmic Powers [visve devasah] to whose province they by
right belong. Therefore the hymns repeatedly speak of the portions of the gods. [15/279]
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[Notes]

They are fosterers or increasers of man and upholders of his labour and effort in the
work, the sacrifice, — omasas carsanidhrto. They are to come [a gata] to the sacrifice in their
collectivity and divide among themselves [dasvamsah], each evidently for the divine and
joyous working of his proper activity [carsani-dhrtah], the Soma [sutam] which the giver of
the sacrifice distributes to them [dasusah]... [15/87]

The kindly [omasah] gods [devasah] who support man in his action & development
[carsani-dhrtah], are to arrive [a gata]; they are to give abroad [dasvamsah] the nectar
offering [sutam] which is now given to them [by the giver - dasusah], to pour it out on the
world in joy-giving activities of mind or body, for that is the relation of gods & men, as we
see in the Gita, giving out whatever is given to them in an abundant mutual helpfulness.
[14/159]

He [Madhuchchhanda] wishes to pour out this strength & joy in action on the world, on
his fellows, on the peoples, therefore he calls to the Visve Devah to come, A4 gata! — all the
gods in general who help man and busy themselves in supporting his multitudinous &
manifold action. They are kindly, omasas, they are charshanidhrito, holders or supporters of
all our actions, especially actions that require effort, (it is in this sense that I take charshani,
again on good philological grounds), they are to distribute this nectar to all or to divide it
among themselves for the action, — dasvanso may have either force, — for Madhuchchhanda
wishes not only to possess, but to give, to distribute, he is dashush. [14/51]

01.003.08 [14/360]
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'0 all *gods *who are active and "swift, >come ye *to the Soma-offering, ®like [iva] the cows
[usrah] °to their stalls (®like the powers of light °to the places of delight). [14/360]

'0 all *gods, *doers of the work, >*come ’in your speed “to the wine-offering, ®like the Cows
of Brightness °to the stalls of their repose. [14/200]

120 you all-gods *who are energetic [turah] in works [ap], >°come *to the nectar distilled, "ye
swift ones, (or, come swiftly), ®like calves °to their own stalls, [14/51]

120 Visvadevas, *swift to effect, “°come “to the nectar-offering, "hastening ®like mornings °to
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the days (or, ®like lovers °to their paramours). [14/158]

120 all-gods *who bring over to us [turah] the Waters [ap], >°come "passing through “to my
Soma-offerings ®as illumined powers °to your places of bliss. [15/90]
8 usrah - usra is always used in the Veda, like go, with the double sense of the concrete figure or symbol,

the Bull or Cow, and at the same time the psychological indication of the bright or luminous ones,
the illumined powers of the Truth in man [15/89]

[Notes]

Swiftly have they to effect the many-sided action prepared for them [ap-turah],
hastening [tlirnayah] to the joy of the offering of Ananda [sutam] as a lover [usrah-iva]

hastens to the joy of his mistress [svasarani]. [14/159]

Then, they are apturah, they who cross the waters, or as Sayana takes it, they who give
the waters. But the ocean and the waters in the Veda, as this phrase itself indicates, are the
symbol of conscient being in its mass and in its movements. The gods pour the fullness of
these waters, especially the upper waters, the waters of heaven, the streams of the
Truth, rtasya dharah, across all obstacles into the human consciousness. In this sense they
are all apturah. But man is also described as crossing the waters over to his home in the
Truth-consciousness and the gods as carrying him over; it is doubtful whether this may not
be the true sense here, especially as we have the two words apturah... tiimayah. close to each
other in a connection that may well be significant. The word usra is always used in the Veda,
like go, with the double sense of the concrete figure or symbol, the Bull or Cow, and at the
same time the psychological indication of the bright or luminous ones, the illumined powers
of the Truth in man. It is as such illumined powers that the all-gods have to come and they
come to the Soma-juice, svasarani, as if to seats or forms of peace or of bliss; for the root
svas, like sas and many others, means both to rest and to enjoy. They are the powers of
Truth entering into the outpourings of the Ananda in man as soon as that movement has
been prepared by the vital and mental activity of the Ashwins and the pure mental activity
of Indra. [15/89]

.... they are to arrive swiftly, tiirnayah, to the Soma offering or, it may mean, making
their way through all the planes of consciousness, “waters”, which divide the physical
nature of man from their godhead and are full of obstacles to communication between earth
and heaven; apturah sutam a ganta tiirnayah. They are to come like cattle hastening to the

stalls of their rest at evening-tide, usra iva svasarani. [15/87-9]

01.003.09 [14/360]
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'0 all *gods *who stumble not “but are wise in your might and *do no hurt, "accept and
Supbear *the sacrifice! [14/360]

"®May 'the all *gods, *who cast not down *nor harm, ®Bringers *who have the movement [ehi]

of creative knowledge [mayasah], ™accept ®our sacrifice. [14/200]

120 you all-gods *unfaltering, “with wide capacity of strength, *ye who harm not, “attach

yourselves °to the offering ®as its supporters. [14/51-2]

120 Visvadevas, *who stumble not in your work, *for you are mighty for all activity and °do
no hurt, “cleave in heart °to the sacrifice & ®be its upbearers. [14/159]

120 all-gods, *you who are not assailed “nor come to hurt, *free-moving [ehi] in your forms
of knowledge [mayasah], “cleave °to my sacrifice *as its upbearers. [15/90]
3 The epithet means, I think, they in whom there is no false movement with its evil consequences,

duritam, no stumbling into pitfalls of sin and error [15/94]. Or, who are not assailed, cannot be
attacked by the ignorance and darkness, cause of our suffering. [15/411 fn 7]

[Notes]

Again the gods [devasah] are all [vi$ve] free from effective assailants [asridhah], free
from the harm of the hurtful or opposing powers [adruhah] and therefore the creative
formations of their conscious knowledge, their Maya [mayasah], move freely, pervasively,
attain their right goal [ehi] [15/89].

Thus gladly arriving, they are gladly to accept and cleave [jusanta] to the sacrifice
[medham] and support it, bearing it up in its journey [vahnayah] to its goal, in its ascent to
the gods or to the home of the gods, the Truth, the Vast. [15/87]

They [Gods] will not stumble or fail in any action entrusted to them [asridhah], for they
have full capacity for their great world-functions [ehi-mayasah], nor, for the like reason, will
they impair the force of the joy or the strength in the activity by misuse [adruhah], therefore
let them put their hearts [jusanta] into the sacrifice of action [medham] and upbear it
[vahnayah] by this unfaltering strength. [14/159]

01.003.10 [14/360]
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""May 'purifying *Saraswati, *full-plentied *with all sorts of possessions, control (or desire)
%our Ssacrifice ®in the riches [vasuh] of her thought [dhiya]. [14/360]

""May 'purifying *Saraswati, *opulent *with her plenitudes, ®rich [vasuh] in thought [dhiya],
desire our ®sacrifice. [14/200]

"“May 'purifying “Saraswati *with all the plenitude “of her forms of plenty, ®rich in substance
[vasuh] by the thought [dhiya], "desire “our °sacrifice. [15/90]

[Notes]

Inspiration from the Truth [Sarasvati] purifies [pavaka] by getting rid of all falsehood,
for all sin according to the Indian idea is merely falsehood, wrongly inspired emotion,
wrongly directed will and action. Saraswati, the inspiration, is full of her luminous
plenitudes [vajebhih vajini-vati], rich in substance of thought [dhiya-vasuh]. [15/100]

Saraswati has the power of firm plenty, vajini, by means of or consisting in many kinds
of plenty, copious stores of mental material for any mental activity or sacrifice. But first of
all she is purifying, pavaka. Therefore she is not merely or not essentially a goddess of
mental force, but of enlightenment; for enlightenment is the mental force that purifies. And
she is dhiya-vasuh, richly stored with understanding, buddhi, the discerning intellect, which
holds firmly in their place, fixes, establishes all mental conceptions. First, therefore she has
the purifying power of enlightenment [pavaka], secondly, she has plenty of mental material,
great wealth of mental being [vajebhih vajini-vati]; thirdly, she is powerful in intellect, in that
which holds, discerns, places [dhiya-vasuh]. Therefore she is asked, as I take it, to control
the Yajna— vastu from Root vash, which bore the idea of control as is evident from its
derivatives vasha, vashya & vashin. [14/39]
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Tmpeller %of truths, *awakener “to right thinkings ’Saraswati ®upholds °the sacrifice. [14/360]

Tmpeller %of true words, *awakener “to right thinkings, ’Saraswati *upholds °our sacrifice.
[14/200]

'She, the impeller *to happy truths, ’the awakener in consciousness “to right mentalisings,
’Saraswati, *upholds °the sacrifice. [15/90]

[Notes]

She upholds [dadhe] the Sacrifice, the offering of the mortal being’s activities to the
divine [yajiam] by awakening his consciousness [cetanti] so that it assumes right states of
emotion and right movements of thought in accordance with the Truth [su-matinam] from
which she pours her illuminations and by impelling in it the rise [codayitri] of those truths
which, according to the Vedic Rishis, liberate the life and being from falsehood, weakness

and limitation and open to it the doors of the supreme felicity [stunrtanam]. [15/100-1]

It is she who gives the impulsion [codayitri] to the truths that appear in the mind
[sinrtanam], it is she who, herself conscious of right thoughts and just processes of thinking
[su-matinam], awakens [cetanti] to them the mental faculties. Therefore, because she is the
impelling force behind intellectual Truth, and our awakener to right thinking, she is present
at the sacrifice; she has established and upholds it, yajiam dadhe. This sacrifice, whatever
else it may be, is controlled by mental enlightenment and rich understanding and confirmed
in & by truth and right-thinking. Therefore is Saraswati its directing power & presiding
goddess. [14/39]

01.003.12 [14/360]
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3Saraswati “°awakens in consciousness “the ocean 'Mahas by the perception; %she illumines

(or governs) *variously %all ‘our thoughts. [14/360]

3Saraswati “°awakens us °by the intuition conscious “of the Great Sea 'of the Light and
*10]lumines ®all ‘our thoughts. [14/200]

3Saraswati °by the perception **awakens in consciousness 'the great *flood (the vast
movement of the Ritam) and "“illumines ®entirely %all the thoughts. [15/90]
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’Saraswati “°awakens °by the perceptive intelligence *the ocean (or, flowing expanse) 'of
Mabhas and °governs °diversely ®all the movements (or, all the faculties) "of the
understanding. [14/40]

2 All states of being, whether matter, mind or life and all material, mental & vital activities depend upon
an original flowing mass of Energy which is called a flood or sea, samudra, sindhu or arnas. [14/128]

[Notes]

By this constant awakening and impulsion, summed up in the word, perception, ketu,
often called the divine perception, daiva ketu, to distinguish it from the false mortal vision of
things, — Saraswati brings into active consciousness in the human being [pra cetayati] the
great [mahah] flood [arnah] or great movement, the Truth consciousness itself, and
illumines with it [vi rajati] all [vi§vah] our thoughts [dhiyah]. [15/101]

Maho Arnas, the Great Ocean, is the stream of our being which at once divides &
connects the human in us from the divine, & to cross over from the human to the divine,
from this small & divided finite to that one, great & infinite, from this death to that
immortality, leaving Diti for Aditi, alpam for bhuma, martyam for amritam is the great
preoccupation & final aim of Veda & Vedanta. We can now understand the intention of the
Rishi in his last verse and the greatness of the climax to which he has been leading us.
Saraswati is able to give impulsion to Truth and awaken to right thinking because she has
access to the Maho Arnas, the great ocean. On that level of consciousness, we are usually it
must be remembered asleep, sushupta. The chetana or waking consciousness has no access;
it lies behind our active consciousness, is, as we might say, superconscious, for us, asleep.
Saraswati brings it forward into active consciousness by means of the ketu or perceptive
intelligence, that essential movement of mind which accepts & realises whatever is presented
to it. To focus this ketu, this essential perception on the higher truth by drawing it away from
the haphazard disorder of sensory data is the great aim of Yogic meditation. Saraswati by
fixing essential perception on the satyam ritam brihat above makes ideal knowledge active
and is able to inform it with all those plentiful movements of mind which she, “dhiyavasu,
vajebhir vajinivati”, has prepared for the service of the Master of the sacrifice. She is able to
govern all the movements of understanding without exception in their thousand diverse
movements & give them the single impression of truth and right thinking — visva dhiyo vi
rajati. A governed & ordered activity of soul and mind, led by the Truth-illuminated
intellect, is the aim of the sacrifice which Madhuchchhanda son of Viswamitra is offering to
the Gods. [14/47]

[Notes: Sukta 3]

“Let Saraswati” he [Madhuchchhanda] says “control [vastu] our Yajna [yajfiam].” The
epithets which fill the Rik must express either the permanent & characteristic qualities in her
which fit her for this high office of control or the possible & suitable qualities with which he
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wishes her to be equipped in the performance of that office.

First, pavaka. She is the great purifier. Saraswati by this inspiration, by this inspired
truth & knowledge & right feeling, is asked to purify, first, the mental state of the Yogin; for
a mind unpurified cannot hold the light from on high.

Vajebhir vajini vati. She is full of substantial energy, stored with a great variety in
substance of knowledge, chitrasravastama, as is said in another hymn of the strong god
Agni. The inspiration & resultant knowledge prayed for is not that of any isolated truth or
slight awakening, but a great substance of knowledge & a high plenty of inspiration; the
mental state has to be filled with this strong & copious substance of Saraswati.

Dhiyavasuh. She is rich in understanding. Dhi in the Veda is the buddhi, the faculty of
reason that understands, discerns & holds knowledge. This inspiration has to be based on a
great intellectual capacity which supports & holds the flood of the inspiration. Thus rich,
thus strong & plenteous, thus purifying the divine inspiration has to hold & govern the
Sacrifice.

Yajnam dadhe Saraswati. Saraswati upholds the Yajna; she has accepted the office of
governance & already upbears in her strength the action of the sacrifice.

In that action she is Chodayitri Sunritanam, chetanti sumatinam. That great luminous
impulse of inspiration in which the truths of being start to light of themselves and are
captured and possessed by the mind, that spiritual enlightenment and awakening in which
right thoughts & right seeing become spontaneously the substance of our purified mental
state, proceed from Saraswati & are already being poured by her into the system, like the
Aryan stream into the Indus. Mati means any activity of the mind; right thoughts in the
intellect, right feelings in the heart, right perceptions in the sensational mind, sumati may
embrace any or all of these associations; in another context, by a different turn of the prefix,

it may express kindly thoughts, friendly feelings, happy perceptions.

Spiritual knowledge is not natural to the mind; it is in us a higher faculty concealed &
sleeping, not active to our consciousness. It is only when the inspiration of a divine
enlightenment, —Saraswati ketuna, in the concrete Vedic language, — seizes on that self-
luminous faculty & directs a ray of it into our understanding that we receive the high truths,
the great illuminations which raise us above our normal humanity. But it is not an isolated
illumination with which this son of Viswamitra intends to be satisfied. The position for him
1s that the human perception & reason, but asleep, sushupta, achetana, on the level of the
pure ideal knowledge. He wishes it to awake to the divine knowledge & his whole mental
state to be illumined by it.

The divine Inspiration has to awaken to conscious activity this great water now lying still
& veiled in our humanity. This great awakening Saraswati now in the action of the Sacrifice
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effects for Madhuchchhandas—Maho arnah prachetayati. The instrument is ketu,
enlightening perception.

With the knowledge that now streams into the mind from the ocean of divine
knowledge all the ideas of the understanding in their various & many-branching activity are
possessed and illumined. Dhiyo vi$§va vi rajati. She illumines variously or in various
directions, or, less probably, she entirely illumines, all the activities of the understanding.
This invasion & illumination of his whole mental state by the state of divine knowledge,
with its spontaneous manifestation of high truths, right thoughts, right feelings, the ritam
jyotih, 1s the culmination of this sacrifice of Madhuchchhandas.

[14/133-5]

It is the divine inspiration, Saraswati, rich [vajini-vati] with mental substance &
clearness [vajebhih], who will keep the system purified [pavaka], uphold [dadhe] sovereignly
[vastu] the Yajna, & illumine [vi rajati] all [vi§vah] the actions of the understanding
[dhiyah], by awakening [cetayati] with the high divine perception, daivyena ketuna, the
great [mahah] sea [arnah] of ideal knowledge above.

[14/159]

Companion to Vedic and Philological Studies — Vol. V 19



Sukta 4 [1-4]

01.004.01 [14/365]
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Indra is a good maker of images, **skilful and abundant, like a good milker *who knows
how to produce a free yield from the teats of the herd. °It is in this capacity that
Madhuchchhanda calls on the god of his preference. [14/365]

SWe call °day by day *for our protection 'the Maker [krtnum] of perfect forms [surtpa] *like
[iva] a good milch-cow [sudugham)] “for the milker [duhe] of the Cows of Light [go].
[14/200]

'The fashioner [krtnum] of perfect forms [surtipa], ’like [iva] a good yielder [sudugham] *for
the milker [duhe] of the Herds [go], we call *for increase *from day to day. [15/257]

[Notes]

The principle which Indra represents is Mind-Power released from the limits and
obscurations of the nervous consciousness. It is this enlightened Intelligence which fashions
right or perfect forms of thought or of action not deformed by the nervous impulses, not
hampered by the falsehoods of sense [surlipa-krtnum]. The image presented is that of a cow
giving abundantly its yield [sudugham] to the milker of the herds [go-duhe]. The word go
means in Sanskrit both a cow and a ray of light. Thus, the herds that are milked are the
Herds of the Sun, Surya, God of the revelatory and intuitive mind, or else of Dawn, the
goddess who manifests the solar glory. The Rishi desires from Indra a daily [dyavi-dyavi]
increase [Utaye] of this light of Truth by his fuller activity pouring rays [go-duhe] in a rich
yield [sudugham-iva] upon the receptive mind. [15/262]

In the first word of the first rik he describes Indra as surapa-krtnu, a fashioner of perfect
or beautiful images or forms, or possibly a good fashioner of forms. Indra, god of mental
force, 1s indeed a maker of beautiful forms or perfect images or a good fashioner of
forms. Indra is, indeed, the direct builder of all forms; it i1s Mind that measures, limits & by
its stress compels the infinite plastic Idea to objectivise Brahman in fixed mental & material

forms.
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Indra, maker of images, is not only a perfect, but an abundant workman. He is likened
in his work to a good milker in the milking of the cows, sudugham-iva go-duhe. Indra is a
good maker of images, skilful and abundant, like a good milker who knows how to produce
a free yield from the teats of the herd.

It is in this capacity that Madhuchchhanda calls on the god of his preference, juhumasi
dyavi-dyavi.

Go in the Vedic tongue is not confined to the ordinary sense, cattle, but means
frequently ray or light. The rays of Surya, of 1deal knowledge, are the cows of the milking;
the constant stream of thought-forms are their yield.

We are given, finally, an object for this calling of Indra and this abundance of mental
perceptions and thought-images, uitaye, and a circumstance of the calling, dyavi dyavi.

utaye, Sayana says, means “for protection”. But I propose throughout the Veda to take
uti in another and more fundamental meaning not recognised by the lexicographers, —
“growth, expansion, expanded being, greater fullness, richness or substance.” Growth or
expansion in richness & substance of the individual being, (the primary object of all
Rigveda), is the purpose for which this luminous mental activity & abundant formation is
desired by the Rishi, — growth especially of mental force, fertility and clearness.

Again, this process with its resultant growth is desired, dyavi dyavi, from day to day, —
say the scholiasts. A daily growth, as we see in the first hymn of the Veda, rayim posham eva
dive dive, is the object of the daily sacrifice and the daily invocation. On the other hand dyavi
dyavi may equally mean, in sky and sky; dyu shares in both meanings. It may therefore well
be that we have here an allusion to the Vedic theory of the five earths and the three or
sometimes five heavens, which correspond to the five principles and the three bodies of our
complex existence, — the 5 principles, earth, matter or body, prana, midair or nervous
vitality, manas, heaven or mentality, mahas or pure idea, and mayas or ananda, the divine

state of bliss, & the three bodies, physical, subtle and typal (sthula, stikshma and karana).
[14/365-8]

The forms are those beautiful & myriad images of things in all the three worlds, the
three akashas, dyavi dyavi, which appear to the eye of the Yogin when mental force in the
Yoga is at its height, the impetuous & joyous activity (revato madah — 1.4.2) of the mingled
Ananda and Mahas fills the brain with Ojas and the highest intellectual perceptions, those
akin to the supra-rational revelation, become not only possible, but easy, common &
multitudinous.

[14/101]

01.004.02 [14/369]
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upa | nah | savana | a | gahi | somasya | soma-pah | piba |
go-dah | it | revatah | madah |l

“IThou, the Soma-drinker,” cries Madhuchchhandas, “"*°come to “our *outpourings and
8drink ®of the Soma, "“for verily °light-giving is “the intoxication of thee ''in thy
impetuosity.” [14/369]

145Come to “our *wine-offerings; ®drink °of the wine, ‘O wine-drinker; 'thou art full of
riches and "*thy ecstasy °is a giver [dah] of Light [go]. [14/200]

L45Come to us, 0 thou who art a distiller of the nectar, “thou, the Soma-drinker, 3drink %of
the impetuously ecstatic Soma wine & ''be in the rapture "of its intoxication *our giver [dah]
of illuminating light [go]. [14/99]

143Come to “our *Soma-offerings. ‘O Soma-drinker, ®drink ®of the Soma-wine; “the
intoxication 'of thy rapture *gives [dah] “indeed *the Light [go]. [15/257]

[Notes]

For instance in 1.4.2 1t is said of Indra, the maker of perfect forms [surtipa-krtnum] who
is as a good milker [sudugham-iva] in the milking of the cows [go-duhe], that his ecstasy
[madah] of the Soma-Wine is verily [it] “cow-giving” [go-dah], goda id revato madah. It is
obvious that as the cow-milking in the first verse is a figure, so the cow-giving in the second
verse is a figure. And if we know from other passages of the Veda that the Cow is the
symbol of Light, we must understand here also that Indra, when full of the Soma-ecstasy, is
sure to give us the Light. [15/125]

The activity of the pure illuminated Intelligence is sustained and increased by the
conscious expression in us of the delight in divine existence and divine activity typified by
the Soma wine. As the Intelligence feeds upon it, its action becomes an intoxicated ecstasy
of inspiration by which the rays come pouring abundantly and joyously in. “Light-giving
[go-dah] indeed [it] is the intoxication of thee [madah] in thy rapture [revatah].” [15/262]

Id lays emphasis on goda as the capacity in which, the purpose for which Indra is to
drink. Revato and madah give the conditions under which Indra becomes a giver of
illumination, the rushing & impetuous ecstasy produced by the Soma wine. [14/99-100]

savana is the Soma-offering, but the word often retains something of its basic meaning,
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— the outpressing or outpouring of the Soma... “We are pressing out for the use of the gods
the nectar of joyous vitality within us [nah savana],” he says in effect, “come therefore to
that rite [a gahi]; thou, the Soma-drinker [soma-pah], take thy part [piba] of the nectar
offered to thee [somasya]. Verily [it] light-giving [go-dah] is the intoxication [madah] of thee
impetuous [revatah].” For when the vital force and joy in us, especially that divine vitality
and joy developed by Yoga is placed at the service of Indra’s luminous mental activity, then
the mind increases in a sort of ecstatic intoxication of energy, vriddho ajayathah, and the
abundant light of thought pours forth in the impetuous stream of the mind’s swiftness.
[14/369]

01.004.03 [14/371]

T T SrauTt forerme gaer |
AT At T e 0

HY' | A | S | e | g |
LI Rl R Bt R EA

atha | te | antamanam | vidyama | su-matinam |
ma | nah | ati | khyah | a | gahi |l

'Then *“may we know **somewhat of *thy *most intimate *felicities of thinkings, **manifest
®not **a thought ®beyond "us, '*''come. [14/371]

'Then *may we know “thy *most intimate right-thinkings; manifest ®not *beyond "us,
10come. [14/200]

'Then “may we know “thy *ultimate *perceptions of the intellect. ¥°Pass "us °not ®by — '“!'O
come! [14/99]

'Then “may we know **somewhat of “thy *uttermost *°right thinkings. °Show ®not ®beyond
fus, "come. [15/257]

[Notes]

For then [atha] it is possible, breaking beyond the limitations still insisted upon by the
Confiners, to arrive at [vidyama] something of the finalities [antamanam] of knowledge
possible to the illuminated intelligence [su-matinam]. It is necessary, however, that the
progress in right thinking should commence in the field of consciousness already attained;
there must not be [ma] flashes and dazzling manifestations [khyah] which by going beyond
[ati] our powers elude expression in right form and confuse the receptive mind. [15/262-3]

“Then indeed” says Madhuchchhandas, “may we know somewhat of thy most intimate
felicities of thinking, manifest not a thought beyond us, come.” “But” says the Rishi “let not

thy revelation of thought be beyond our capacities already developed”. In this idea, for this
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deep, precise and limited purpose, “come”. Then indeed when the ecstatic activity of the
mind is most luminous we can open the inner eye to those most intimate and felicitous
perceptions of true & profound thinking of which the mental energy in us is capable. “But”
says the Rishi “let not [ma] thy revelation of thought [khyah] be beyond [ati] our [nah]
capacities already developed”; for then there will no longer be the clearness of thought
images and the entire inner satisfaction attending fulfilment, but rather a vagueness and
straining with a waste of vital force and joy and not its self-renewing contentment. In this
idea, for this deep, precise and limited purpose, “come” [a gahi]. [14/371]

01.004.04 [14/371]

wife formreeqatis gest forafard |
T wiawr s ||
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para | ihi | vigram | astrtam | indram | prccha | vipah-citam |
yah | te | sakhi-bhyah | a | varam |l

[Part] "*Approach Indra the vigorous, “the uno'erthrown; ®question "him who has the
discerning eye. [14/371]

’Come 'over °to Indra ’the vigorous, “the unoverthrown, °question ’the illumined [vipah] in
mind [citam] ®who "'has given '%to °thy '®friends "“their desirable boon. [14/200-1]

’Come 'over, ®question °Indra of the clear-seeing [vipah] mind [citam], *the vigorous, “the
unoverthrown, *who °to thy “comrades ''has brought “the highest good. [15/257]

[Notes]

The Rishi, next, turning to a comrade in the collective Yoga, or, perhaps, addressing his
own mind, encourages him or it to pass beyond [para ihi] the obstruction of the adverse
suggestions opposed to him and by questioning [prccha] the divine Intelligence [indram]
progress [a] to the highest good [varam] which [yah] it has already given to others [sakhi-
bhyah]. For it is that Intelligence which clearly discerns and can solve or remove all still-
existing confusion and obscuration. Swift of movement, intense, energetic [vigram], it does
not by its energy stumble in its paths [astrtam] like the impulses of the nervous
consciousness. Or perhaps it is rather meant that owing to its invincible [astrtam] energy
[vigram] it does not succumb to the attacks whether of the Coverers or of the powers that

limit.
[15/263]

Indra, the impetuous [revatah], the intoxicated [madah] Soma-drinker [soma-pah], is
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also a god of vigorous strength [vigram], “uno’erthrown” [astrtam], capable of bearing
without a stagger or a fall the utmost burden of activity demanded of him. Parehi, says the
singer; him approach, have recourse or take refuge with him; for he will bear triumphantly
all the swift & impetuous activity that is demanded of him and lead you mightily into the
peace of self-fulfilment. The Rishi adds, prccha vipah-citam; question him, for he has the

eye of discerning thought.

[14/373-4]
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Sukta 5 [1-10]

01.005.01 [14/374]

AT et T wfredenter o T |
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altulalitalnilsidata | indram | abhi | pra | gayata |
sakhayah | stoma-vahasah |l

’But 'approach, *but %sit *down, '%sing ®out %towards "Indra, 'O friends *who bear the burden
[vahasah] of the psalm [stoma]. [14/374]

'Come, %it *"down, #*%ing "to Indra, >0 chant-bearers, 'friends! [14/201]
[Notes]

wm. From | to establish firmly. Stoma is the psalm, the hymn of praise; it is the
expression in the potency of speech of those qualities in the Lord of Mental Force—or
whatever other Master of being is praised, — which the sadhaka is either calling to his aid or

aspires to bring out in his own being and activity. [14/374]

01.005.02 [14/374]
TEqH JEUITHIITH STt |
W =T gd |l
TESTHA | TEOTRT | $RIFAT | arafome? |
T | A | E= | g

puru-tamam | purinam | i$anam | varyanam |
indram | some | saca | sute |l

SWhen the nectar ®has been distilled, then ’it is Indra I take for friend, 'the mightiest of all
’that is mighty, ’the lord “of all highest things. [14/374]

"Together *when the wine ®has been pressed, *to Indra 'the multitudinous, *master *of many
“desirable things. [14/201]

[Notes]

Puru-tamam puriinam can have only one meaning & grammatical connection, “most 7&

among all that are %", just as =1 a@l [1Sanam varyanam] means “master among all that is
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supreme”. a® may indeed mean “desirable”, very much in the underlying sense of =¥, a
boon, but “supreme” rather than “desirable” chimes with s & suits the balance of the
phrases. &= [saca] is accepted invariably by the grammarians as an adverb in the sense of
“together” formed from Rt &9 to adhere, to accompany. If =& can mean “to consort with,
always dwell with as a friend” (1.1.9), @=r in the Active may very well mean “I keep with me

as a friend or comrade.” In the first verse the Rishi invites his “friends” or “life-companions”
to sing the psalm of Indra; the second states the object & purpose of their singing which is to
have this mighty & supreme Master of things as a friend, — the peculiar purpose of
Madhuchchhanda as the acknowledged head of this group of sadhakas, == afiaw a1 at; the

third justifies the choice of the forceful God by affirming Indra’s faithful friendship and his
perfect helpfulness. [14/375]

01.005.03 [14/375-6]

T AT AT ART AT Yool T | L&A |
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sah | gha | nah | yoge | a | bhuvat | sah | raye | sah | puram-dhyam |
gamat | vajebhih | a | sah I nah |l

L2t was he that >®was ever present *to us “in the union (with our desire), 'he >®ever *for our

13,11b

felicity, *he “°ever "’in the holding [dhyam] of our city [puram]; "“ever “he *'"*came "to us

Zwith gifts of substance (in his hands). [14/375-6]

"He *Sshall come into being *in us *in our joining to our desire. "He ®for the felicitous
treasure, *he %in the goddess who holds the city, "*!'shall come *to us *with his plenitudes.
[14/201]

[Notes]

wur. [sah gha] The emphasis 1s on &: [sah] which is, therefore, repeated with each case
of application @ @t [sah yoge], @ 7 [sah raye], @ 7==m [sah puram-dhyam]; and = [gha]

serves to bring out the intention of the Rishi to emphasise the word.

He is explaining why it is towards Indra, s [indram abhi — 1.5.1], that the psalm
[stoma — 1.5.1] must be upheld [vahasah - 1.5.1]; for it is Indra that is there always in the
getting of our desire [sah yoge], Indra always when felicity is the result of our active
consciousness [sah raye], Indra always when our gettings & our felicity are attacked & our
city has to be held against the dasyus, the robbers, the foes [sah puram-dhyam)].
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He [sah] comes [a gamat] to us [nah] always bringing fresh substance to our mental

faculties, increased resources of mental force for our active consciousness [vajebhih].

= [yoge]. The idea of Yoga in all its Vedic senses is the reaching out of the being in us

to unite itself with being expressed in other persons, objects or forces, whether in the form of

application of effort, contact of consciousness or acquisition of things desired.

giga™ [puram-dhyam]. 9t is that which is filled or that which contains & protects, the

city, the adhara, this nine-gated city of ours in which we guard our gettings and enjoy our
felicity; fa: is holding, supporting. Always attacked by spiritual enemies, Dasyus,

Rakshasas, Daityas, Vritras, Panis, it has to be maintained and upheld by the strength of the

gods, Indra first, Indra always, Indra foremost.

waq [bhuvat], 7q [gamat]|, —the habitual past, formed direct from the proper stem +, .
[14/375-6]

01.005.04 [14/376]

T T T U T T I |
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yasya | sam-sthe | na | vrnvate | hari iti | samat-su | Satravah |
tasmai | indraya | gayata |l

19Sing %to that “Indra 'whose *steeds *no "foemen °in our battles “can withstand %in the shock.
[14/376]

'Tn his *meeting and shock "the enemy *ring *not *in *his two bright steeds %in the battles; ®to
that *Indra "“sing. [14/201]

[Notes]

e [sam-sthe]. In connection with battle, it may well mean the meeting and locked
struggle of two enemies, and gvad [vrnvate] will have the sense which we find so often, of

checking, obstructing or successfully opposing. When Indra and the enemy stand struggling
together in the shock [sam-sthe] of battle [samat-su], they cannot [na] succeed in restraining

[vrnvate] the progress of his car; it forces always the obstacles & moves forward to its goal.

[14/376-7]
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suta-pavne | sutah | ime | Sucayah | yanti | vitaye |
somasah | dadhi-asirah I

'Distilled [suta] for purification [pavne] are *these juices of the Soma, “pure, >they are spent
Sfor thy manifestation, %able then to bear [dadhi] their own intensity [asirah]. [14/377]

“Pure *the[se] *pressed offerings *go 'to the drinker [pavne] of the draught [suta] ‘that he
may quaff, nectar-juices of wine ®mingled [asirah] with the curd [dadhi]. [14/201]

[Notes]

gauTst [suta-pavne]. 7 may equally derive from the root 7 to purify by modification of
the root vowel, as in @& and e before the termination 3. If we accept this account of
gauel, we get a deep and fruitful significance thoroughly in harmony with the subtle,
suggestive and pregnant style of the hymns of Madhuchchhandas.

The nectar juices are distilled for the primary process of purification of what has been
distilled, gaur=t [suta-pavne]; when they are purified, g=ar [$ucayah], they then come into use

gf-7 Sftq¥ [yanti vitaye], because they are then g=nfin: [dadhi-asirah].

e [vitaye]. I take it, in the Veda, in its natural sense of manifestation, appearance,
bringing out or expansion. This word =fifq describes the capital process of Vedic Yoga, the

manifestation for formation & activity of that which is in us unmanifest, vague or inactive. It
is dfiq¥ [vitaye] or s=diad, for manifestation of the gods or of the powers and activities which

they represent that the Vedic sacrifice is initiated & conducted internally in subjective
meditation & surrender, externally in objective worship & oblation. The Soma-juices

purified af< e [yanti vitaye] go to manifest, are spent for manifestation, —in this case, as

we see in the next verse (3= =), of Indra, the god of the hymn, Master of mental force.

gfar-enfir: [dadhi-asirah]. This expression must either consist of two separate words, afa
[dadhi] & sfiw: [asirah] wrongly combined in the Padapatha or it is a compound epithet—as
Sayana takes it—of @mma: [somasah].

In the first case, g [dadhi] mean curd & snfr: [asirah] milk, used in the plural to express

several helpings of milk; we shall have then to translate ritualistically, “Here are (Somas)
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distilled for the Soma drinker & here, purified, go Somas, curd and milks for eating.”

But it is clear from the construction & arrangement of words that af-snftr: [dadhi-asirah]
is an epithet of @wm: [somasah]. afr [dadhi] will then be a verbal adjective formed by
reduplication from f (cf sfr=, the adjective 3t etc) upholding, able to uphold and =¥

[asirah] a noun expressing devouring heat, force or intensity akin to the other Vedic word
sy more than once used adjectivally in this sense by Madhuchchhandas. We get therefore
the sense “able, being purified, to sustain the action of their own intensity”, — not,
therefore, rapidly wasted so as to be unable to supply the basis of delight & force necessary
for Indra’s action.

[14/377-9]

01.005.06 [14/379]
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tvam | sutasya | pitaye | sadyah | vrddhah | ajayathah |
indra | jyaisthyaya | su-krato |l

'Thou *for the drinking “of the Soma-juice *straightway °didst appear “increased, 'O Indra,
$for supremacy, °O great in strength. [14/379]

’0 Indra *well-powered to the work, *born *3to the wine-drinking ®wast 'thou and “at once
*increased 3to be the greatest of all. [14/201]

[Notes]

The Rishi has devoted his first four verses to the reasons he has to give for the preference
of Indra and the hymning of Indra. He then proceeds to the offering of the Soma, the wine
of immortality, ananda materialised in the delight-filled vitality; it is first expressed in the
terms of joy & vitality; it is next purified; purified it is spent in the putting out of mental
force for the manifestation of divine Mind, Indra; Indra manifests at once, = tsrem:
[sadyah ajayathah], but he manifests g= [vrddhah] increased; a greater mental force appears
than has been experienced in the past stages of the Yoga or the life. Indra appears thus
increased gaw diq¥ [sutasya pitaye] & s¥sw [jyaisthyaya], primarily for the drinking [pitaye] of
the joy & vitality that has been distilled [sutasya], secondarily, through & as a result of the
taking up of that joy & vitality in the active mental consciousness for supremacy, that is to
say, for full manifestation of his force in that fullness in which he is always the leader of the
divine war, king & greatest (s3s) of the battling gods [jyaisthyaya]. Therefore is the
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appellation gzt [sukrato] placed at the end in order to explain s¥8™ [jyaisthyaya]. The Lord

of Mental Force is a very mighty god; therefore, when he appears in his fullness, it is always

his force that takes the lead in our activity.

[14/379-80]

01.005.07 [14/380]
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altval visantu | asavah | somasah | indra | girvanah |
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*May “the fiery *Soma-juices *enter 'into *thee, °O Indra, ‘thou who hast delight [vanah] in
the Word [gir]; "®’may they be ®peace °to thee 'in thy forward-acting [pra] awareness [cetase].
[14/380]

°0 Indra "'who hast joy of speech, *let ‘the swift powers of wine *enter 'into *thee; “let
them be %a bliss "*to the wisdom of °thy "*heart. [14/201]

8 $am and $arma in the Veda express the idea of peace and joy, the joy that comes of the accomplished
labour, sami, or work of the sacrifice. [15/420 fn 11]

[Notes]

@i [asavah]. sy like snfik means devouring, fiery, intense, impetuous, swift—cf the
senses of 31K fire, the sun, a demon. The joy & vitality are to pervade the mental force and,
because this is to be done in the force of the word, the mantras, fr:, therefore Indra is
addressed as fidur: [girvanah], — the word, besides, preparing after the fashion of Vedic

interlinking the transition of the thought to the subject of the next verse.

T [pra-cetase]. The use of the dative indicates clearly that y=a¥ is meant to express
the condition in which the peace is desired. The most serious obstacle of the sadhaka is the
difficulty of combining action with a basis of calm; when intense force enters the system &
1s put out in activity, it brings eagerness, disturbance, trouble, an excitement of activity &
exhaustion of relapse. There is smmf-1, absence of =f [S§am]. It is easy to avoid this when there
is quietude & the ananda is merely enjoyed, not utilised. But Indra, as mental force, has to
be prachetas, consciously active, putting his consciousness forward in thought & action,
w=ad, he has to absorb the Soma-wine & lose nothing of its fire, yet preserve the peace of the
liberated soul. The Soma juices have to bring added peace with them to the active mind as
well as an added force. [14/380-1]
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tvam | stomah | avivrdhan | tvam | uktha | $ata-krato |
tvam | vardhantu | nah | girah |l

'Thee *the hymns of praise *have increased, ‘thee, *the hymns of prayer, °O Indra of the
hundred [$ata] mights [krato]; thee ¥*may °our '"Words ®increase. [14/381]

’Chant and °utterance ’ever increased "“thee, °O lord of a hundred [$ata] active powers

[krato]; then thee *let *our ®words *increase. [14/202]
[Notes]

arftaeiq [avivrdhan] the habitual past. In the past and as a rule, praise of Indra & prayer

to Indra have increased & increase the mental force; let the words also of this mantra now
increase it. fr: [girah] takes up the fidur: [girvanah] of the last line. It is the mantra that has
to make the Soma effective in increasing Indra. The thought, therefore, takes up the ¥ =
[pra gayata] of the first rik and applies it to the office which is asked of Indra, for which he

has been given the Soma wine, the final purpose of the invocatory chant & the utility of this
divine increase in the fiery strength of the Soma offering. [14/381]

Vachas or Gir is the movement from mind into speech as a prayer or praise. Vachas or Gir as
prayer is called Uktha. Vachas or Gir as praise has two functions - Shansa is the expression in
the sadhaka of the divine activity; Stoma is the confirmation or firm extablishment of the

activity once expressed. [16/726-7]

01.005.09 [14/381]
arferaifa: wmfen arfis: wefot |
FRufragt diwm
FATFASHIA: | T | 39 | I’ | 575:° | SRt |
i’ | forat® | die ||

aksita-itih | sanet | imam | vajam | indrah | sahasrinam |
yasmin | vi$vani | paumsya Il

"Unimpaired [aksita] in his expansion [tGtih] *may *Indra *safeguard *this “myriad *wealth
(of mind) on which *all ®our strengths are established. [14/381]
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*Indra has 'unwasting [aksita] prosperities [itih] and *shall get me *this ‘thousandfold *plenty
in which are ®all *masculine strengths. [14/202]

[Notes]

srferanta: [aksita-utih]. sfa: [atih] is expansion. Indra is supposed to have increased
mental force in accordance with past experience (F&1 s, 37efigeq) [vrddhah ajayathah -
1.5.6, avivrdhan — 1.5.8] and in answer to the prayer @t #q 71 fie: [tvam vardhantu nah girah
- 1.5.8]; the Rishi prays that that increased mental force may remain unimpaired siféa

[aksita], and that the Lord of the Force, thus preserved in the expansion of his power, may
safeguard, preserve or keep safe (¥43 ) [sanet] this substance of mind, this rich mind-stuff full

of the force of Indra w=favi [sahasrinam] in which [yasmin] all [visvani] human strengths

[paumsya] repose for their effectiveness and stability.

Tg [sanet]. w9 is the basis of the Latin sanus, sound, sane, in health which rests on the
fundamental sense “well-preserved, safe from harm”, & of the Sanscrit &+d, &1, €1, &a:
perpetual, eternal, & &, €f:, &, ¥Hf&: are its derivatives in this fundamental significance.

We shall find that this interpretation will illuminate the sense of every passage in which the
words occur, need never be varied and never lead to either straining of sense or awkwardness

of construction.

wed means “a thousand”; if that be its only significance, wzfawi [sahasrinam] must mean,
myriad, thousandfold, infinitely numerous or varied. I am convinced, however, that &&
meant originally as an adjective plentiful or forceful, or as a noun, plenty or force; w=fav
[sahasrinam] would then mean “abundantly plentiful” or “rich in force”. In any case, it
describes well the myriad-shaped wealth of mind-stuff & mind-force which is the basis of all
our masculine activities or practical masteries, afe faarfy 9w [yasmin visvani paumsya].
[14/381-3]

01.005.10 [14/383]
AT Y WAt AT gEeaATHE R |
FITHY & e )
ar | 72 | HAS | A g | A | 3 | e |
_SCQ'IT;T:Q IWIO | aaq\u I

ma | nah | martah | abhi | druhan | tantinam | indra | girvanah |
isanah | yavaya | vadham |I

*Let 'not *mortal men (or, let not the slayers) “**do hurt to us, ‘O Indra 3who delightest in
the mantra; °be the lord ?of our ®bodies & '°give us to ward off '"the stroke. [14/383]
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’0 Indra ®who hast joy of speech, *let 'not *those who are mortal ***harm Zour ®bodies.
*Thou art the lord, “ward off ''the stroke. [14/202]

taninam — Not only the physical body, but the vital and mental sheaths, all the embodied states or forms
of the soul. [15/407 fn 7]

[Notes]

wat: [martah] The Rishi has already prayed for protection of his spiritual gains against
spiritual enemies; he now prays for the safety from human blows of the physical body. #d:

undoubtedly means mortal in the Veda, but it is possible that it bears also the sense of slayer,
smiter, deadly one like =d in the Latin Mars, like the transitive sense in mortal, which means

either subject to death or deadly.

In any case I cannot follow Sayana in taking @™ [taniinam] as subject to s [abhi]. I
take it subject to =T [1IS$anah] which is otherwise otiose & pointless in the sentence. But, in

any case, whether we associate &M with sfit or #df: or $emr, sem=r must refer back to 7w,

The significant use of firdor: [girvanah] indicates that the safety from mortal strokes is

also claimed as a result of the Vedic mantra.

“Let not those who would slay, do harm against us (f¥ in our direction); do thou, Indra,

lord of mental force, in the strength of the mantra, govern our bodies and when the blow
comes in our direction ward it off or enable us to ward it off (===, causal).”

The reference seems to me to be to that power of the mental force in which the Indian
Yogin has always believed, the power which, substituting a divine mental action for the
passive, helpless & vulnerable action of the body, protects the individual and turns away all
attempts physical or otherwise to do him hurt. If I am right in my interpretation, we see the
source of the Tantric idea of the stoma or stotra acting as a kavacha or mental armour
around the body which keeps off the attacks of suffering, calamity, disease, wounds or
death.

We may note that if #df: be slayers, @@ may be governed by #df:, “Let not the slayers of

the body do hurt towards us, O Indra who delightest in the mantra; govern them (our bodies

with thy mental force) & give us to ward off the stroke.”

[14/383-4]
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Sukta 82 [1]

01.082.10 [14/384-5]

39T Y IUTE TR HererATaer 39 |
TET A FAATSA: T AT gt feafs o &8 1|

3T gf | g2 | RO | R | HErsaS | W | ST s |
T | T | GATSAa: ! | ! | A | eIt | s q e A 3 T w0 i

upo iti | su | §rnuhi | girah | magha-van | ma | atathah-iva |
yada | nah | stinrta-vatah | karah | at | arthayase | it | yoja | nu | indra | te | harT iti |l

aTurn *well "thy ear of hearing towards us and *hearken “to our words; °O master of riches,
%be not ’other than thy Truth; 3when ''thou hast made *us °to have the word of truth,
1Zl4then “thou movest to the goal of thy way. *Yoke *now, 7O Indra, '8thy “bright horses.
[14/384-5]

'Towards (us) *verily well [turn], *hear (our) *words, O Maghavan, é(be) not “as if other than
thou art *when ''thou makest *us "’possessed of the mind of truth *thou seekest the goal 'O
Indra, yoke "*now '®thy “two bright horses. [14/384]

39 3 318 wf stfige ua w towards (us) verily § = well, firsprEsmfe s sy hear (our) words wea &

Y T ST 39 W1 AU qe9a feharae 3@ wia (be) not as if other than thou art zem: gama: w7 & =

gaearTaar a1 wav when thou makest us possessed of the mind of truth s war stemia 3q s1ef wfe

w9 thou seekest the goal iz & @ 7 7 % @ qa fewraarey s O Indra, yoke now thy two bright

horses. [14/384]

sTar e S, “not as before”. But I think it means either not right, not as thou ought to be, not giving the
just response to our words or else not as thou art really, =#g: etc, straight of will, a warrior for

the Aryan, a conqueror and giver of the riches of truth and its powers; do not seem to be something
else. Cf the force of @ in ammaeaa: aright, 7o true. [14/385]

"ogarea:. gaar is taken by S. in its latest sense, true and pleasant speech. The word is probably from § and =

with an euphonic connecting 7. Other passages suggest true mind rather than true speech, but it may
here mean speech, since it is the words, fir: of which the Rishi is speaking. [14/385]

Bareia, S. takes @ in the sense of wef:: = ar=a@, thou art prayed to or desired. I take the verb as a nominal
from =f = thou movest to the goal. [14/385]

[Notes]

For the whole sense of the verse consult the parallel passage 1.[10].3 — 4 gzar f& =ifern & gon
HEATT | 37T 7 33 W e = 11 oy wamt a1fiy iy iife om &1 “Yoke thy two maned bright horses (cf
below zafsw 7 fimr &), strong (males) which fill their girths, then, O Indra Soma-drinker, act

the hearkening towards our words, come, give voice in answer to our hymns of praise, utter
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the word, cry aloud”; and the previous verse 1.10.2. aferst 1 <rafa 737 afwiwfo 1 “Then Indra
gives us knowledge of the goal, a bull with the herd (of his rays 7= mr7), he moves (towards

the goal).”

Indra’s hearing of the word swgft has a meaning as is shown by this parallel passage. His
hearing is for a response, the divine Mind answering with its word of Truth wfifz = %= to the
human word that seeks the Truth. This gives a connected sense to uwen 3@, do not seem to give

another than the right answer; do not confuse our minds with error. Why? Because it is

when Indra makes men ggamw:, that is, gives them possession of the mind and word of the
Truth that he leads them towards the s, afewst 31ef =afar, the goal of Truth, the supreme levels
rising from height to height @ wrgawea 1.10.2.

[14/385]

The verses 10.1.2-4, mentioned above are translated elsewhere as below -
T ATTATGEEATTE e |
afdsr oref Srafa a9 giorsfr 1 01.010.02 1

Fq | WL | W | 3T | IR | | ey | Hean” |

q | g5 | el | =t | g | g T

yat | sanoh | sanum | a | aruhat | bhiiri | aspasta | kartvam |
tat | indrah | artham | cetati | ytthena | vrsnih | ejati |l

"When *°one climbeth *from plateau *to plateau, ®a rich ®activity ’expresses itself, °then
"Indra '"*bringeth ''the substance of thought '**into consciousness, *he moves “a lover
(master) Pwith his mate (or “vibrates "*with the force and "“mastery of his action). [14/205]

[Alt.] 'As “°one ascends *from peak *to peak, "there is made clear ‘the much ®that has still to
be done [The Human Cycle; CWSA 25/268]. °Then “Indra '*gives us knowledge ''of the
goal, a bull Pwith the herd (of his rays) *he moves (towards the goal) [14/385].

B9 - joining, mate, that to which one is yoked; also force, strength. [14/205 fn 1]

e T2 ST gt qwoT e |
3ter 7 3% |rwar Frrgagid =) 1101.010.03 1

Teq' | T | BT | & 3hr | oo | HEasy |
A | T g | A | ! | gasgfon’? =t |

yuksva | hi | ke$ina | hari iti | vrsana | kaksya-pra |
atha | nah | indra | soma-pah | giram | upa-$rutim | cara i

Yoke thou thy *maned “steeds, *covering with mastery °fill [pra] the containing soul
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[kaksya], then, °O Indra, °drinker [pah] of the nectar [soma], "*"*respond [upa cara] with

the Sruti [$rutim] %o our "words. [14/205]

"Yoke *thy two maned *bright horses, *strong (males) *which fill their girths, "then, °O Indra
"Soma-drinker, '*'*act the hearkening towards our words, come, give voice in answer ''to

our hymns of praise, utter the word, cry aloud. [14/385]

“the two shining horses of Indra; the two vision-powers of the supramental Truth-Conciousness; right-
hand and left-hand, probably. As horses symbolising power of knowledge they yoke themselves to the
chariot of Indra, the liberated pure mind. (15/467 fn 5)

12Sruti in Sanscrit is a technical term, originally, for the means by which Vedic knowledge is acquired,
inspiration in the suprarational mind. (14/105)

-3 act [upa cara] the hearkening [$rutim] towards our words [girdm], come [upa cara], give voice in

answer [$rutim]

TE TAHT 71 T TuiE & |
STRT o AT 99T A< I3 ° 947 11 01.010.04 1)

' | 312 | T | A | T | Sty | i | et | v |
ST = 2 | g | g A = e )

a | ihi | stoman | abhi | svara | abhi | grnihi | a | ruva |
brahma | ca | nah | vaso iti | saca | indra | yajiiam | ca | vardhaya |l

12Come, “*answer *to our songs of praise, ‘speak them out °as they rise, ®°cry out thy

response; “attach thyself to “our '’mind, *O King, O Indra, "and "®increase in us 'Sthe

Yajna. [14/205]

0 word of wisdom (10.4.7);
13O shining one (5.3.10); Prince of Treasure (6.2.1)

! sacrifice (1.20.2); action or effort internal or external directed towards the gods or immortal principles
of higher being by this lower or mortal inhabitant. [14/360]

[Notes]

Ukthyam is the thing desired & to be expressed. Brahma is the movement from soul into
mind - it brings out the Ukthyam out of the soul into the mind state, mati so that the soul-
movement or soul-state is expressed in the Aeart or temperament. Vachas or Gir is the
movement from mind into speech as a prayer or praise. Vachas or Gir as prayer is called Uktha.
Vachas or Gir as praise has two functions - Shansa is the expression in the sadhaka of the
divine activit; Stoma is the confirmation or firm extablishment of the activity once expressed.

[16/726-7]

Companion to Vedic and Philological Studies — Vol. V 37



Sukta 86 [1-3]

[Introduction]

The eighty fifth & eighty sixth hymns of the first Mandala, hymns of the Rishi Gotama
to the Maruts, are of especial importance, because they fix the subjective character &
functions of the Maruts with a greater clearness than most of the suktas addressed to these
deities; for in these others the material symbol is so prominent as to veil for modern minds
the truths of our inner being and experience which it symbolises. [14/386]

01.086.01 [14/386]

wEar a&g 2 & urer fean fomea: |
o Tt I4: 1

med:! | Ie? | 2 et ared | e | fasaea:7 |
q:8 |§S‘i|CII('|1:|:9 | ST:10 )

marutah | yasya | hi | ksaye | patha | divah | vi-mahasah |
sah | su-gopatamah | janah |l

'O Maruts, 3verily, “in *whosoever’s *dwellings °ye protect, "the spreading [vi] energies
[mahasah] ®of Heaven, %he is °the most [tamah] safely guarded [su gopa] '“of men. [14/386]

[Notes]

In this verse I cannot accept patha in Sayana’s sense, somam pibatha, drink the nectar.
Patha clearly prepares us for the sugopatamo in the third pada of the rik and means
“protect”. Divo cannot mean “from heaven”, since there is no verb of motion; it must,
therefore, be connected with vimahasah. The Maruts are the diffused energies (vi-mahas) of
Div, the mental world; they are the rays of the ideal knowledge-force, the Vijnana, pouring
itself out in mind and diffusing itself in action of mental knowledge. The expression divo
vimahasah gives the justification of sugopatamo; because the Maruts are these diffused
energies of the Truth, Right, Wideness above, therefore their protection is perfectly effective

for the Sacrificer.

[14/386]

01.086.02 [14/387]

THaT aFaTEa fase o wed |
& JIUMAT e I

7! | 97 | Fgsares:? | fawert |9 | aefer |
HEG: | U | 7 ||
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yajiiaih | va | yajiia-vahasah | viprasya | va | matinam |
marutah | Srnuta | havam |l

%Ye who 'by your sacrifices **uphold 2alike *our sacrifice, and *the thoughts “of the seer, 'O
Maruts, *hear °my call. [14/387]

[Notes]

The Maruts bear the action of the sacrifice, says Gotama, yajnair [yajiiaih]. We have
here the fundamental sense of yajna coming to the surface; yajna is really the putting out of
force which constitutes the effort of the Yati; it is yatna applied or devoted to a particular
object or to a particular person; from this latter sense we get the idea of giving and sacrifice.
The Maruts uphold [vahasah] the sacrifice [yajfia] of force, joy or being in the human
individual by sacrifices [yajiiaih] of force, joy or being from the store, the samudra, of the
mental Brahman,— divas [divah]. In other words by outpourings into activity of the
universal substance which they as gods have at their command they support the outpouring
into being by man of the individual store which he has at command. Va .. vd means rather,
“both .. and”, than “either .. or”. It is affirmative like vai. Vashabdah samuchchaye, says
Sayana. Matinam depends by a very natural figure on the idea of bearing in “vdhaso”, the
second part of the preceding compound, which casts out from itself the shadow of an
implied “vahnayah” or “vodharah”. The Maruts are upholders [vahasah] not only of action,
but of the thoughts or mind states [matinam] that express themselves in action —still,
because they are divo vimahasah the thought continues logically from the first verse.

[14/386-7]

01.086.03 [14/388]

IA AT TET AT Torsraerd |
T AT T S |

3q |9 | T | ATt | 3 | e | Taera’ |
q:8 | T | MsHiT | St

uta | va | yasya | vajinah | anu | vipram | ataksata |
sah | ganta | go-mati | vraje |l

"2Then too, *whosoever *has substance & *in him ’ye have shaped “aright °his knowledge,
’moves "“in the radiant 'march. [14/388]

[Notes]

Uta va, “And besides”, “moreover”; the Rishi is giving a fresh aspect of the activity of
the Maruts; as diffused energies [vi-mahasah] of an illuminated mentality [divah] &
therefore efficient protectors of our mental being, substance & gains [su-gopatamah], not
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only are they upholders [vahasah] of our outgoing action [yajiia] and upholders [vahasah] of
our illuminated mind states [matinam], but they are the formers of being & thought &
image, inward & outward, like Indra their chief (Indrajyestha Marudganah), who is
surupakritnu, a maker of perfect forms [see 1.4.1].

Vajino may be an epithet either of yasya or of the subject of atakshata. I think that, like
virasya in the next line, it is meant to describe the state of the sacrificer’s being which is the
condition of the action described in the rest of the sentence, not so much the condition
necessary in the Maruts for their work of formation, although that also is perfectly suitable
to the sense.

There is a certain difficulty also about vipram. Is it an accusative governed in sense by
anu or by atakshata? The former is only possible if we suppose vipra to have, besides its
ordinary sense of enlightened, also, like kavi and rishi, the sense of enlightenment. It would
be perfectly legitimate to assign this sense to the word and we may even say that it must, in
the origins of the Sanscrit language, have borne it for a time; but it is a question of fact
whether it still bore it in the language of the Veda. It is, I think, necessary to take it so here,
because of yasya. If vipra meant the seer, we should have yam & not yasya. As it is, vipram
is evidently something in the sacrificer which the Maruts mould into shape, anu, according
to the energy from the vijnana above.

For atakshata is the defining into shape of the indefinite substance of mind in Diyv,
through yajna and mati, putting forth of force for activity and movement of the mind state
into mental thought & feeling. By these movements the Maruts shape the mental

enlightenment of the seer into a well-arranged and well-formed knowledge.

As a result, sa ganta gomati vraje, he has freedom of movement in the luminous
ordered motion of the Chit in mind, vraja in the sense of regular movement, or in the
luminous throng of thoughts from above, vraja in the sense of herd or assemblage. The rays
of thought, descending from above, are assembled in their movement, the rashmin vyuha of
the Isha Upanishad, and among them the man of full substance, right thought & action
protected & energised by the Maruts moves a formed and complete thinker & knower, freed
from the darkness and the twilight of lower states.

[14/386-7]

In these three verses the powers & functions of the Maruts are defined, by virtue of
which they are the deities the Rishi chooses for invocation in this hymn. Because they are
the supporters, energisers & formers of the knowledge in him, therefore he calls them for the
action desired by him in this sukta. So much is praise; the rest of the hymn is prayer.

[14/388]
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Sukta 122 [1-3]

01.122.01 [14/389]
TS Uit THA-ANS T T3t GETT Wiy WHedt |
e sreTerEr RRgeds wEar Aeet: )
T2 | U | TSHAE | 3 | A9 | ®E | ey | e |
foer: !0 | ey’ | srgeeg | o | gyeaTssa | wed: ' | UaE: e |

pra | vah | pantam | raghu-manyavah | andhah | yajiiam | rudraya | milhuse | bharadhvam |
divah | astosi | asurasya | viraih | isudhya-iva | marutah | rodasyoh |l

[Sayana] Offer perfectly "to Rudra, ®rainer of the fruit, *the protective sacrificial food, “O
light in anger (priests); ''I praise “the Maruts '%in the two firmaments & "’the driver out from
heaven "of the Asura “with his heroes *by means of the quiver. [14/389]

Bring 'forward °the substance, *O ye who are swift in impetuous passion, ®a sacrifice "for
Rudra ®who hath befriended *even that which maintaineth you; by the strengths "of the
mighty One ''I sit established ""in heaven, '*O Maruts, '®yea in the two firmaments, “as [iva]
an arrow in a quiver [isudhya]. [14/389]

4 tuerE—g = swift % = Ovpdg, mind, passion, soul. [14/389]; 8 4fieogy = kindly, friendly [14/389]

Wareify = I stood firm, was established. [14/389];  “as arrows of impulsions (5.57.2) in a quiver (1.33.3)

01.122.02 [14/389-90]
ueiter gelgfe Serear SuraTT g6t faam |
TAiATeeh o ST HEE o geeit fred: )
Teissd! | qeSgiae? | Igued’ | ST | geer | faere gf |
Tl | ¢ | Srer? | forssam ' | s | e | Bt | gsaEtt | fered |

patni-iva | pirva-hiutim | vavrdhadhyai | usasanakta | purudha | vidane iti |
starth | na | atkam | vi-utam | vasana | siiryasya | $riya | su-dr$i | hiranyaih |

[Sayana] 'As a wife *to increase “the former call (of her husband becomes swift of gait), so
may “Dawn & Night *variously *known (by various mantras) or *variously *knowing (many
ways of increasing us) come quickly; ®like the sun, !'wearing °a form "well-connected *with
golden rays and "extended, “well seen by the brightness “of the sun (may Usha protect
our former call). [14/389]

'Like [iva] a wife [patni] *for increase *of our former [pirva] offering [hiitim] *“Dawn &
Night %be *manifoldly ®manifested; Dawn, 'wearing Being '“sewn together ®like *garments,
“seeing [drsi] perfectly [su] by the power “of the sun, by his golden brilliances. [14/390]

[Alt] 'wearing '%the far-flung (vi - 3.54.9) °light (4.18.5) '®of infinity (utam - 3.54.9) %like ®a robe (4.18.5)
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sewn together "with many layers (10.69.7)

4 Night and Day, symbols of the alternation of the divine and human consciousness in us. The Night of

our ordinary consciousness holds and prepares all that the Dawn brings out into conscious being.
[15/410 fn 5]

01.122.03 [14/390]

HAT : URSHT S@ET 9HY Jrat 37dt JUuaT |
Torfratismadar go Tea=T g afeg 3@

g |92 | aRsSHT | FHEl | HE | AT | S | JEsaT |
TRrefie? | SamaEar® | et | 912 1 qq | T S ) afEeeg | qEn |

mamattu | nah | pari4gma | vasarha | mamattu | vatah | apam | vrsan-van |
$isitam | indraparvata | yuvam | nah | tat | nah | vi§ve | varivasyantu | devah |l

[Sayana] '“May *Agni, destroyer of coverings (trees etc), *widely who goes abroad,
Pintoxicate 2us & **may °the wind 3that is rainer “of the waters **intoxicate us; '°O Indra &
Parjanya, **do 'you *make *us *sharp; "*therefore (because we praise) '“*may "the all ’gods
%be willing to give “us '“plenty of food. [14/390]

'“May “he the wide-pervading *who destroyeth [ha] all coverings [vasar] "be full of rapture

’in us; **may °the Wind **be full of rapture, *he who is masterful ‘over the waters; '°0O Indra

16a 16b

& Parvata, *do 'ye *"become keen ?in us, and '“may "all the gods “in us '®attain their

supreme substance. [14/390]
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Sukta 123 [1]

01.123.01 [14/391-2]
T T STRAUTTET STAISa SATET STHaTT 37 |
FUTgEEATEAT Rt TeRrE AT e )
qY:! | T2 | AU | AN | T | T | e | ATt | 3TEY |
FOT | 3q' | ST | i | fasgrn: | Rt | Aieme | e |

prthuh | rathah | daksinayah | ayoji | a | enam | devasah | amrtasah | asthuh |
krsnat | ut | asthat | arya | vi-hayah | cikitsantl | manusaya | ksayaya |l

SIntelligence “has yoked her car; ®the deathless “gods *°take their seats ®in the car. 3She
noble and “wide & vast in her being '"'*has risen up "“out of the black darkness, °bringing
knowledge, perception, vision, '’for the firm establishing '°of the mind in its illumination.
[14/391-2; See Notes below]

'The wide *chariot *of the Reason “has been yoked, ‘this ®all the immortal “gods >°have

11,12

ascended. '"From the blackness "'?she has arisen *who is noble and "vast “seeking

knowledge '*for the mind’s "foundation. [14/251]

0the tamoguna is always represented in Yoga by the black colour. [14/391]

[Notes]

afyomam: =faom in this verse may be an epithet of Usha, the Dawn. There is also a goddess
Dakshina in the Veda, who is a female energy depending on the god Daksha. Daksha being
the god who conducts the faculty of discriminative judgment, Dakshina is the faculty he

conducts, intelligence, discrimination or reason.

Intelligence [daksinayah] has yoked [ayoji] her car [rathah], instituted, that is to say, the
joy of her activities; the deathless [amrtasah] gods [devasah] take their seats [a asthuh] in the
car [enam], not as Sayana suggests to go to the material sacrifice in the car of dawn, but to
take their part in the internal yajna in the chariot of the Intelligence. In this hymn, however,
since it is the dawn of realisation in the mind that is intended, Dakshina and Usha are
possibly identified or at any rate so closely associated that their action and epithets are

almost in common.

Intelligence or Dawn has risen up [ut asthat] out of the black darkness [krsnat];

illumination of Intelligence has come out of the obscuration of ignorance or aprakasha; wmq

from the black is a description of the tamoguna which is always represented in Yoga by the
black colour. Dakshina or Usha is smf, noble, one of the high gods that help as opposed to

the Dasyus, the dark & ignoble enemies of the spirit; she is fo=rm:, either wide or various in
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her motion or wide & vast in her being, ==, a power of the Mahas, a birth from the

wideness of the truth of things.

She rises fafrea=t argwm @om. Sayana’s interpretation, “healing the disease of darkness with
a view to human habitation”, is obviously a forced modern gloss. fafw=it in the Veda differs
in sense from e (feska; %q) only by the addition of the general idea of continuity or else of
frequency or prolonged unfinished action. Dakshina or Usha, the dawn of mental
illumination, brings knowledge, perception, vision, in a word g [cikitsanti] for the firm
establishing either of the mind in its illumination or of the human sadhaka in the fresh
spiritual position or abiding place [ksayaya] he has gained in the progress of his yoga. #= is
frequently turned in this sense by the figurative & symbolical language of the Vedas. Or else
it may be that Dakshina seeks certainty of knowledge (compare fafufan) for the firm

establishment of the mind in its gettings.

[14/391-2]
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Sukta 176 [1-6]

01.176.01 [14/393]

wfed T TEAEEA ETHET U T |
e SRt yrwfa T R

Afeq’ | 7.2 | -5 | 5 | 30 3h | g | 307 | forwr® |
SRETIAIT: | Sie ' | e | 3Ffe'? | 71 | fomef |

matsi | nah | vasyah-istaye | indram | indo iti | vrsa |l a | visa |
rghayamanah | invasi | $atrum | anti | na | vindasi |l

Be rapturous %in us and *a dwelling [vasyah] for the sacrifice [istaye], "®enter *with mastery
‘into Indra, °O Soma; "“thou art powerful, ‘moving forward, and “thou meetest *no "hostile
forces “on thy way. [14/393]

? charging in the fight (1.61.13); going straight (1.10.8)
12 within us (5.76.2), nearby (1.94.9)

[Notes]

Indra = pure Mind. Indu = Ananda. Ishtaye = for sacrifice or for wish fulfilled or for
impulse or force of action. Vrisha = as master or strongly or abundantly. s=mmm= = going
straight up or ahead. The sortilege indicates the control of buddhi by the Ananda-tattwa of
mind in its full force & abundance for thought, emotion & action and the forward & upward
movement of the Yoga free from internal enemies. This movement begins decidedly today &
progressively frees itself from the relics of the old movement of battle & struggling advance.
Hitherto the movement was only being prepared. Now it is ready.

[14/417]

The force described has established itself in the siddhi; effort, no longer self-effort,
manifests itself as a force throwing itself [rghayamanah] on the enemy & breaking down all
opposition. This struggle is the working of mental force (Indra) possessed by the Vijnana
and filled with mental ananda (Soma). Whenever Indra is thus infused with Soma,
opposition seems to disappear [Satrum anti na vindasi]; it is only when Indra works without
Soma, that the opposition has strength to prevail or at least to resist.

[Record of Yoga-I, CWSA 10/164]

01.176.02 [14/393]

AR T fRy @ vyt |
T TYUT AU Tl T THZaT ||
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AR | 3 | aeRe | R | = | O | =T |
AL | T9r | 70 | a9 | = | g |

tasmin | a | veSaya | girah | yah | ekah | carsaninam |
anu | svadha | yam | upyate | yavam | na | carkrsat | vrsa |l

Tn him ?3give to dwell *our self-expressions, *who is ®alone 7of the lords of action, and

8according to ®his movement '?is %self-state ''°

Zthat crop. [14/393]

sown in us & “masterfully “he cultivates

[Notes]

The Srutis [girah] of the Vijnana are to be established [a vesaya] by Ananda [indo] in
Vijnana Buddhi [indram a visa - preceding verse] which governs all the lower actions; the
self-fixity [svadha] of the higher Nature in its law of works is to be sown as a seed [upyate]
in all the nature of the vijnana buddhi and perfected [carkrsat] as corn [yavam na] is
perfected by the rains & cleared [of] chaff on the threshing floor.

[Record of Yoga-I, CWSA 10/417-8]

01.176.03 [14/392]
T faret ewa: g ferdiaiag
TATITIES AT e Faamorisiiy I
aey! | fant | geaqan:? | doar | ferdfiam? | =g |
TR’ | 7 | srsy | fesnsga ! | st Sl )

yasya | vi§vani | hastayoh | pafica | ksitinam | vasu |
spasayasva | yah | asma-dhruk | divya-iva | asanih | jahi |l

O thou 'in whose *two hands are 2all *the possessions “of our five *dwelling places, 'make
clear to our eyes ®him who °betrays [dhruk] us [asma], *slay him %even in heaven
"becoming the thunderbolt. [14/392]

[Alt] “%slay him ®who *would do us harm (1.36.16) "Yas [iva] [would slay] a divine [divya] !'thunderbolt

01.176.04 [14/392]

Frg-eid aw i U AT A T: |
ST e gfeg AR Il

Y- | FE? | SR | s T A A
Frervy’ | e | e | afg? | g | ferdt | Sed )

asunvantam | samam | jahi | duh-nasam | yah | na | te | mayah |
asmabhyam | asya | vedanam | daddhi | strih | cit | ohate |l
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3Slay 'him who presses not out the nectar, ‘the indifferent and oppressed in hope, *who %is
not ’thy ®lover, give °us !'the knowledge '°of him '*"*becoming utterly luminous to the
worshipper *so that he bears up thy activities. [14/392]

[Notes: 1.76.3-4]

Experienced, Dec 14 & 15th 1913. There are Powers of pure mind which are indifferent,
equal to all things [samam], as in possession of the samata,—but they are void of active
delight; they do not press out the wine of immortal delight [asunvantam], they possess man
in that state when, his hopes oppressed [duh-nasam], he takes refuge in a passive & equal
indifference [samam], and is no longer [na] in love [mayah] with mental activities [te]. In
this state man takes this enemy of Indra & of his own perfection as a friend and helper.
Mental force becoming entirely luminous in knowledge, surih, is to pierce this dangerous
disguise & make clear to the inner eye [spasayasva] the true nature of this harmful agency
[asma-dhruk], sama indeed, but asunvan, sama because dunasha & not because of equal
delight. He is to be slain [jahi] in the pure mind [divya] where he dwells by Indra in the form
of the thunderbolt [asanih iva], mind force informed with vaidyuta energy from Mayas. A
uhate is proleptic; the result of Indra or mind force becoming entirely luminous with the
solar light of the ideal knowledge [stirih] is to perfect the mental power of the Yogin so that
he is strong to support & hold [ohate] all the activities of mental knowledge & of the
temperament in their fullness. [14/392-3; Record of Yoga CWSA 11/1319]

01.176.05 [14/393]

TS T TEEEHIShY | |
HATATIIZEIGT T ATAY ST |1

e | T | fgsada:? | 3Ty’ | Wrguep’ | 36 |
A | 3726 | =0 3f | W10 | 37! | Aty | S )

avah | yasya | dvi-barhasah | arkesu | sanusak | asat |
ajau | indrasya | indo iti | pra | avah | vajesu | vajinam |l

’He who has the twofold [dvi] fullness [barhasah] and 'his created being %is *free from flaw

’S 7b 10,11

or crevice (continuous) “in our realisations, "*in *that ®Indra’s "struggle, °O Indu, '*!'prolong

(protect) "his richness ?in its havings. [14/393]

>who has fullness of the two worlds (4.5.3 - 16/667), who has the biune energy of earth and heaven
(5.80.4)

*in our songs of illumination (5.5.4)

>anusak. Without interruption or gap; He [here, Indra] stands in front of our consciousness, leader of all
our powers, to guide and carry on our Godward work, so that there shall be no interruption, no gap
in the order of the sacrifice, the right stages of its march to the gods, the right placing of its works
according to the times and seasons of the Truth. [15/442 fi 2]
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01.176.06 [14/393]
AT G TRAYT 32 A FATAN T T T |
Ay <o ffad Seeth formmad g sfieer
FoT' | G2 | SISV | 75 | W53 | A0 | 97 | Tot® | e |
a0 | ! | ear'? | Fsferen | Sitgeftfer' | foma's | g | o7 | SftsergA ™ |

yatha | pirvebhyah | jaritr-bhyah | indra | mayah-iva | apah | na | trsyate | babhitha |
tam | anu | tva | ni-vidam | johavimi | vidyama | isam | vrjanam | jira-danum |l

'As ?to thy former *adorers, *O Indra, °thou cam’st into being °as [iva] a lover [mayah], “like
Swaters ®to the thirsty, "?even after °that "®’manner "of soul-experience "I call *to thee.
"May we find 'Sthe force ®that is intense & pierces "in the slaying. [14/393]

in the wake of (3.15.3) °that *inmost knowledge of the being (1.96.2)

16isam — The power that enables us to make the journey through the night of our being to the divine
Light [15/413 fn 2]

[Alt] 'Sthe impulsion '3that shall break swiftly through (1.171.6) or that is swift in strength (5.62.3) or
swiftly achieving (5.83.1) in the struggle (6.11.6)

Companion to Vedic and Philological Studies — Vol. V 48



MANDALA TWO

Sukta 11 [1-21]

02.011.01 [14/394]

it gt w1 Ruva: @ o g a9t |
7T & et e s freray = e

g | gem? | 35 | A | RS | |l | @ | et | a g |
A | TR T | St | et | e s | et 17 | et |

Srudhi | havam | indra | ma | risanyah | syama | te | davane | vastinam |
imah | hi | tvam | Grjah | vardhayanti | vasu-yavah | sindhavah | na | ksarantah |l

[Sayana] 'Hear *my prayer, *0 Indra; ‘do not *hurt me; ‘let us be *objects of "thy ®giving *of
wealth; “these *foods '“we have given thee "which desire the wealth of the sacrificer & are

like '*flowing rivers, “increase "“thee. [14/394]

’0 God-in-mind, 'hear ®our call; “be not our enemy; °may we be elect *for the giving “of thy
‘treasures of substance; “seeking [yavah] that substance [vasu] °these our abundant
energies “increase "*thee, !'yea, '8they flow forth "as °the waters of existence. [14/394]

*do not *fail (7.9.5)

1617 fwrat 7 11 The energies well forth as the seven forms of conscious force typified by the seven rivers. 7
here is the “as” of identity, not of similitude. It has more the force of wa than of s, but hovers
between the two. This sense is evident from the next Rik—wgsit & .. g=ff:. These abundances of forces,

s, are those of the great floods formerly held in by the great Python. [14/394]

02.011.02 [14/394]
Wﬂ%’iﬁamaﬁ-—c& w&%mar%mmguj‘f l
et e wmAEeT g EEtgeT:
e TR | F | A | A | aftsfern: | sl |3 1 g
I | g | qrE? | HRmEg | g | AT’ | 396 | age: )

~ ~ ~ ~ ~

srjah | mahih | indra | yah | apinvah | pari-sthitah | ahina | $tra | ptrvih |
amartyam | cit | dasam | manyamanam | ava | abhinat | ukthaih | vavrdhanah |l

[Sayana] *O Indra, ®destroyer of the foe, 'thou hast released “many *great waters ‘beset 'by
the closed (waters), “which *thou didst increase. "Increasing '°by our hymns thou hast split
“downward “the destroyer *who thought himself “immortal. [14/394]
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’0 God in mind, 'thou hast released *the mighty Ones “whom *thou didst feed,—yea, *O
Hero, *‘many waters °that were beset ’by the Python. '"When he increased '°by our
expressings of him, then °did he rend & '“cast down "*the destroyer *who had dreamed
that he was immortal. [14/395]

’the great floods *formerly ®held in ’by the great Python. [14/394]

1415 grfier | The usual sudden transition from the second to the third person; there is no need to take it as
an old or irregular form for smnfim: 11 [14/395]

02.011.03 [14/395]

IFAT IN AY ATHATH S, G o |
AT AT HEd™: T 1 o 7 974 ||

SN |3 1T IR AT | AR | Y 1T | w0
TR 1302 | T g | AR | e e = e )

ukthesu | it | nu | $tra | yesu | cakan | stomesu | indra | rudriyesu | ca |
tubhya | it | etah | yasu | mandasanah | pra | vayave | sisrate | na | $ubhrah |l

[Sayana] O Indra, “destroyer of the foe, lo 'the chants & praises, means of happiness,
*which ‘thou didst swiftly desire, the hymns of praise, yes, the hymns of praise “in which
thou becomest joyful, “these are those %’ shining praises '>'®that go forward ''for thy sake as
thou comest to our sacrifice. [14/395]

Even these 'expressings of thee, *O Hero, 30 God-in-mind, °in which ®was thy desire, "’and
’the affirmations °of the violent God, they increased thee [tvam vardhayanti - 2.11.1]; *and
now "lo these energies **white & bright “in which "Sis thy ecstasy, & ®they stream '*forward
180n his way "for the Master of Life. [14/395]

swfzag—either of Rudra, or of the Maruts who are Rudras & sons of Rudra. The sense is affirmations

[stomesu] of the God-mind [indra] apt for the Rudra-creation [rudriyesu], the struggle of the Pranic
powers in the triple world. Hence the waters or energies [sindhavah, trjah - 2.1.1] flow [sisrate]
forward [pra] for Vayu [vayave], the Pranic god, Master of vitality. [14/395]

Buar. It is impossible to understand wq@@: | And what in the name of common sense are shining praises? T

answers to s &=t: of the first verse [2.11.1], wfawa recalls the feat 7 &t@:. The first line of this rik is a

parenthesis developing the idea of the expressions which increase [ukthaih vavrdhanah - 2.11.3]
Indra, the second returns to the idea of the s%, the =w&:. [14/395]

02.011.04 [14/395]

T3 7 I el g7 S ATgeeT: |
THEATHE AT SR FRATA9T: FAUT TT: 1

Y T | ST | g | ST | S | SRl | g |
T | SR | g | e gh | ar S | f | gor | R |
Subhram | nu | te | Susmam | vardhayantah | Subhram | vajram | bahvoh | dadhanah |
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Subhrah | tvam | indra | vavrdhanah | asme iti | dasth | visah | siiryena | sahyah |l

[Sayana] *We become increasers 'of the fine “strength and *placers swiftly ®of the shining
'thunderbolt %in thy two arms. "Thou "increasing & '’bright, ?O Indra, '®overcome “the
destroying Asura nations "with the Sun for impeller of thy weapon. [14/396]

"White & bright *thy “strength that *we increase, *white & bright “thy lightning that *we place
%in the two arms of our strength [*now]; ®white & bright "*increasing ''thou '*in us, *O God-
mind, "overcome °the nations "“of the dividers "by the light of the Sun of truth. [14/396]

'gd. Sayana not understanding how strength [Susmam] can be bright, makes 39 here = v+ but in the

other three cases (v. 3 & 4) bright. This is hypercritical as well as inconsistent, for he has already
admitted “shining praises”. Strength can very well be described as shining or bright; the phrase has a

clear & strong significance, unlike shining praises. [14/396]
“31 is of the g root. It means (1) to break etc, so to put forth force 3, yra strength, gféeT strong, (2) to
burn, shine, blaze, Ir: = sun, fire (37:), 3+ fire, 3 lustre cf 3=, 34 (3) to move. I take it = forceful,

ECEEVERRCIEN

strong. If not, then blazing, brilliant like the sun. [14/466]

e, Sy. takes “we placing” in the arms of Indra by our prayers, because Indra increased by praise takes

the thunderbolt to slay the Asuras. @4TT: is middle & would better mean “holding in my two arms”.
The arms are the two powers of the mind, intuition & discernment; the thunderbolt is the electric
flashing of the divine mind, and we see in the next line that it is in the worshippers 3&H that the god-
mind increases & overpowers the Dasyus. Cf also v. 10 where it is Indra as the human being who
slays Vritra. [14/396]

1 e, sy & never as Sy. takes it = srAws. [14/396]

g = sun, comes from ¥ = to shine, cf % moon. In the Veda it means the Illuminant & Luminous &

also in the form wfag the manifester, producer. [14/396]

02.011.05 [14/396-7]

JAT ST AT AT IR ST 1|
TeT | fedw? | Ter | Tooed! | IYSY® | HfUsaan® | A’ | farar’ |
3 3 | 390 | ! | e | STe R | Sifen ' | 3 | SR )

guha | hitam | guhyam | gilham | ap-su | api-vrtam | mayinam | ksiyantam |
uto iti | apah | dyam | tastabhvamsam | ahan | ahim | $iira | viryena Il

[Sayana] “The Asura *placed 'in a cave, *secret, “hidden, °concealed, illusive, 3dwelling [*in
the waters] °& also “stopping "°the waters & "heaven, **thou, O destroyer of thy foes,
PPhast slain by thy power, the thunderbolt. [14/396-7]

50 Hero, "thou hast smitten '°in thy prowess '“the Python *who was firm 'in our secret
being [the subconscient heart in things - 15/432 fn 6], *secret, “concealed °in the waters of
existence & °covered over, & Sthere he dwelt “creating forms of illusion *and *held
imprisoned °the movement of the waters & ''the shining of our heavens. [14/397]

Companion to Vedic and Philological Studies — Vol. V 51



02.011.06 [14/397]
TAET T I5 ToAt WETIA T T FHAT |
TAST T AT FaaT & G ol |l
PP T I | HRTIHC | 397 | T | AT | e |
wa'! | g | ATl | IR | T | gle gt | e | ot st

stava | nu | te | indra | piirvya | mahani | uta | stavama | nitana | krtani |
stava | vajram | bahvoh | uSantam | stava | harl iti | stiryasya | ket iti |l

[Sayana] “O Indra, "let us *quickly "praise *thy ®great *ancient ’deeds, 7also *thy “new ones
8let us praise; 'let us praise “the thunderbolt “shining "*in thy arms; "“let us praise '*the
proclaiming (or knowledge-giving) *horses of the impelling (or puissant) Indra (or, of
Indra as the Sun). [14/397]

*0O God-in-mind, “now 'may we affirm in us *thy *former ®mighty °doings ’& %affirm °others
that are new & "affirm “the lightning’s “desire *in thy arms & “affirm 'Sthy two shining

steeds '®that are the two powers of perception '"of the Sun of Truth. [14/397]

! seis—or the lighting that gleams; but if so, why should not 3f¥w: as applied to the gods mean the Shining
Ones & not as Sayana interprets it always, “desiring”? [14/397]

The word is from the root 3= and must therefore mean “desire, wish, yearning out, aspiration”. But

these words do not exactly express the Vedic idea. It is that state of the Yogin when existence reaches
out after an effect or a fulfilment (/ipsa); there is no corresponding word in English. It is the
movement towards a stronger existence or activity which we are conscious of in the faculties when
the system has been brought into a fit state for the sacrificial action. [16/590-1]

[Alt] “the desiring (10.11.3) or aspiring (3.5.7) or yearning (6.10.6) *thunderbolt

1834q. Intuition & discrimination, the powers of the Truth consciousness most readily active in the mental

plane, or else the higher or revelatory divine perception & the lower This is a decisive passage for the
right interpretation of Indra’s brilliant pair of horses. [14/397]

02.011.07 [14/397]
& T T 33 AT gagd TaReEet |
o wwa it fereriea weatareafoa i
I | T | IR | Fasga’ | | | SEEnEi’ |
o 1w | ogfin !t | STwfore'? | ST | ek | e | | |

hariiti | nu | te | indra | vajayanta | ghrta-Scutam | svaram | asvarstam |
vi | samana | bhiimih | aprathista | aramsta | parvatah | cit | sarisyan |l

[Sayana] *Swiftly speeding *thy 'horses, “O Indra, ®sounded a water-dropping “sound; °the
level earth “spread itself “out (or 'the earth “spread itself *on every side); “the cloud “*too,
%about to go about, played. [14/397]
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’Thy 'two steeds ’increasing in their plenitude ®neighed out “now ’their cry °that rains down
[$§cutam] the mind’s clarities [ghrta]; 'our earth 'grew equal & *'*spread itself into its utter
wideness; 'this hill of being '*that was about to move from its base *grew full of delight.
[14/397-8]

"udq: may mean both hill & cloud; but when connected with Earth & the Rivers it means usually the Hill

of being or articulate formation of our conscious Existence imaged sometimes as a hill, sometimes as
a cloud. [14/398]

02.011.08 [14/398]

1 uela: ArErgeed T ATEeTHT 3T |
LU aoft ek gefuat et ot

0 | gele:? | |fe? | ATsT=a | W | HIGST:® | JTaRI: | S |
g0 | qR | Sty | el 2 | gesssiar ! | e | ae | e )

ni | parvatah | sadi | apra-yucchan | sam | matr-bhih | vavasanah | akran |
dure | pare | vanim | vardhayantah | indra-isitam | dhamanim | paprathan | ni |l

[Sayana] “The cloud “careful to rain *sat 'down (in the sky), it moved ‘making a sound
“together *with the Mothers (the waters or Madhyamika words); “the praisers increased ''the
Speech ’in the distant °mid-air; '*"*they widened “that speech sent by Indra "“which was
making a sound. [14/398]

*The whole hill of being *settled 'down “nor faltered in its toil, **but laboured & ’desired
Swith the maternal Waters. “They increased ''that Speech ®on the far ">shore of the mind,
'655they widened "“the rushing stream “that Indra set flowing. [14/398]

2uda: may mean both hill & cloud; but when connected with Earth & the Rivers it means usually the Hill

of being or articulate formation of our conscious Existence imaged sometimes as a hill, sometimes as
a cloud. It now takes a settled base in the wideness of the earth consciousness & labours with the
seven waters Indra has set flowing to produce the Truth. [14/398]

“undeviatingly (3.20.2), unfailing (10.7.7)
g7t of heaven, the mind i f&fa [see - 9.1.7]. That is on the borders between the reasoning Mind & the
Truth-consciousness. [14/398]

"anfi the Speech or Word of the Truth, the divine form of Thought set sounding by the two horses of
Indra [hari asvarstam - 2.11.7] which forms the impetuous stream [dhamanim] of the intuitive Mind
to which Indra gives his impulsion [isitam]. [14/398]

02.011.09 [14/399]

AR HARPRIMRIERIRIEE i U B

At Tget o wiAshaat Jeort oTer a=T I
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indrah | maham | sindhum | a-§ayanam | maya-vinam | vrtram | asphurat | nih |
arejetam | rodasi iti | bhiyane iti | kanikradatah | vrsnah | asya | vajrat |l

[Sayana] 'Indra 3’split *the cunning (deceitful) Scloud “that was lying >upon the great >water
(or the deceitful demon that lay upon them great (moving) cloud). '"Heaven & earth *shook
"in their fear “of the sounding "“thunderbolt “of this “rainer. [14/399]

'God-in-mind 3’has shivered into pieces ‘the Coverer *full of his thoughts of illusion *who
lay against “the Great *Water. '°Our heaven & earth *shook & !'were afraid “of the lightning
“of this “Lord of abundance %as it roared abroad. [14/399]

3fiy | Sayana’s learned trick with the word is entirely indefensible. The Great Water is the same =&t s1f: or
mervie: to which reference is made in 1.3.12 & other hymns; it is the Vast Truth = 38q kept back from
us by Vritra. [14/399]

®Vritra, the Serpent, is the grand Adversary; for he obstructs with his coils of darkness all possibility of
divine existence and divine action. [15/378; 16/25]

Byrsnah - The Fertiliser; “The shining Bull or Male”, but the latter word means also the rainer, fertiliser
or diffuser of abundance and sometimes the strong and abundant, the former seems to bear also the
sense of active or moving. [15/435 fin 7]

[Notes]

It is Indra as the human or mental being who slays the Coverer. Vritra is, on the other
hand, the non-mental being, the non-human. He represents in man those formations of
consciousness mayah which belong properly to the infra-mental material & animal world
out of which man has come. Man'’s struggle is to rise above these formations which prevent

his progress as the mental being. smm: This means mental formation, consciousness that
creates forms. Both Indra & Vritra are =sifm: which does not mean deceitful; but the

formations of Indra are mental & of the Truth, those of Vritra non-mental, sensory, physical
& therefore full of illusions & falsehoods. [14/399-400]

02.011.10 [14/399-400]
FRSTZOUTT STET FASHTTS TS Fepai |
T AR SeeaE v suTeae tiaT A |
U | o0r:2 | SR | 5T | ST | I | /7 | FsspEi? |
32 | w1l 10 | et | A2 | Staread? | afuse ! | gae' )

aroravit | vrsnah | asya | vajrah | amanusam | yat | manusah | ni-jarvat |
ni | mayinah | danavasya | mayah | apadayat | papi-van | sutasya |l

[Sayana] “The thunderbolt of this *rainer of desires 'roared *when "the man-helping (or
thinking) Indra ®*killed *Vritra who had no man (or who thought he was not human).
“Drinking "the Soma offered *'*he obstructed "*the words '%of the deceitful "Danava.
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'"Loud roared “the lightning *of this “lord of abundance *when "the human ®split apart *the
non-human; "“he drank “of the wine of delight that had been pressed & "*he trod °down
the conscious formations 'of the Divider ®with his forms of the illusion. [14/399-400]

2gwr: | I do not understand why Sayana should suddenly change the rainer of rain of the last few verses

into a rainer of desires. [14/399]

urqw: | Sayana’s dealings with 7w & smry are truly amazing. It is Indra as the human or mental being

who slays the Coverer, & for this reason men are described as carrying the thunderbolt in the two
arms of Indra. See v. 4. Vritra is, on the other hand, the non-mental being, the non-human. He
represents in man those formations of consciousness wrm: which belong properly to the infra-mental

material & animal world out of which man has come. Man’s struggle is to rise above these
formations which prevent his progress as the mental being. [14/399-400]

8 shattered (6.6.6), destroyed (10.187.3)

"'danava - Diti, called also Danu, means division and the obstructing powers or Vritras are her children,
Danus, Danavas, Daityas [15/207]

29mm: | This means mental formation, consciousness that creates forms. Both Indra & Vritra are #iRm:

which does not mean deceitful; but the formations of Indra are mental & of the Truth, those of
Vritra non-mental, sensory, physical & therefore full of illusions & falsehoods. [14/400]

135.32.8 describes Vritra as footless (apadam)

02.011.11 [14/400]

frarfafds vy e weq @ wiem: gam: |
quidEd Heft aeiifeercar ga: dR 339 1|

foersfuer | 302 | 5750 | I | W | Heaee | T | Hive: | g |
qUie: 0 | ' | T2 3 | e | e | g | O g | St |

piba-piba | it | indra | $iira | somam | mandantu | tva | mandinah | sutasah |
prnantah | te | kuksi iti | vardhayantu | ittha | sutah | paurah | indram | ava |l

[Sayana] *O strong *Indra, 'drink *indeed °this Soma; ®let %the intoxicating *Soma juices
intoxicate ‘thee; *filling '""*the two sides of thy belly increase thee; “thus '*let °the filling
Soma "*satisfy "Indra. [14/400]

'Drink, O drink “indeed °the wine of delight, “O hero, *0O God-Mind; ®may ®the enrapturing
juices *fill 'thee *with their ecstasy; *may they increase *filling thee to ''thy “two sides;
“rightly “*pressed out "**may '*"the wine '°of the multiplicity '®foster the growth "of the
God-mind. [14/400]

02.011.12 [14/401]

T gETEYw o fordt aew e gua: |
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tve iti | indra | api | abhtima | viprah | dhiyam | vanema | rta-ya | sapantah |
avasyavah | dhimahi | pra-§astim | sadyah | te | rayah | davane | syama |l

[Sayana] “May we °intelligent “live *in 'thy ®heart, ?0 Indra, 'may we enjoy the work
°touching thee ®with a desire for the fruit of the sacrifice. '’Desiring protection 'we place
’the hymn of praise in thee; "may we be *at once '“for "“thy '®giving "“of wealth. [14/401]

’In 'thee, 0 God-mind, “may we become “illumined; °may we know 3according to the Truth
and conquer ®understanding; °seeking increase "'we confirm in the thought '%its expression.

BAt once "may we be prepared '*for the giving “of thy “felicity. [14/401]
3afr | Here a preposition, Greek éri = in, upon. [14/401]

8 | An adverb, according to the Truth. =1 is an old Aryan adverbial termination surviving in Latin €,
0. [14/401]

?gua: | @Y to attain, touch, taste, know; cf Latin sapiens, wise; sapor, taste; Gr.ocodpog, wise; S. @8 seven,
originally = wise man, rishi. [14/401]

2gaifi | ie the clear expression of the thought, the truth or of Indra. [14/401]

02.011.13 [14/401-2]
AT AIE A T Hdl AT Fst FeEq: |
yIfteee & wreRaT e R i ofived
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syama | te | te | indra | ye | te | Gitl | avasyavah | tirjam | vardhayantah |
Susmin-tamam | yam | cakanama | deva | asme iti | rayim | rasi | vira-vantam |l

[Sayana] '“May we *who “are thine "be subject *to thee, “Indra, 'by thy leading ®who desire
thy protection & "“increase °the food. O shining one, '"give *us "“thy felicity ''most strong in
fitness (or, most foe-destroying) and '®attended by sons & grandsons '*which "*we desire.
[14/401]

"May we be *they *of thy troop, “O Indra, *who ’by the expansion ®desire their growth
Yincreasing °the energy. **That '*felicity 'most strong in the battle, '*full of hero energies,
which we desire, "thou increasest *in us, “O godhead. [14/402]

23 4. One @ = 79, the other is the demonstrative pronoun. [14/401]

"%fa. Sayana usually takes = protection or else favour. He does not explain why he suggests another sense

here. =ftr we take throughout = increase, expansion. [14/401]

expandings (1.46.15; 5.9.6); I propose throughout the Veda to take titi in another and more
fundamental meaning not recognised by the lexicographers, — “growth, expansion, expanded being,
greater fullness, richness or substance.” Growth or expansion in richness & substance of the
individual being, (the primary object of all Rigveda), is the purpose for which this luminous mental
activity & abundant formation is desired by the Rishi, — growth especially of mental force, fertility
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and clearness. [14/367-8]

e | i is the symbol of a battling energy,—the Hero in man. The Ananda is described in the Veda,

sometimes, as a heroic conquering joy which overpowers all obstacles. [14/401]

at = developed strength, or knowledge or full clearness of manifestation. (s to open out, reveal,
develop) [14/411]

02.011.14 [14/402]
T eret i forsrmen iy wred g w1 |
TTSET I o HEHHT: T I gieaquiitd |
Tfe! | gy | ufee | foem | o gt | o | el | 5 ) wrea? 1 0
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rasi | ksayam | rasi | mitram | asme iti | rasi | $ardhah | indra | marutam | nah |
sa-josasah | ye | ca | mandasanah | pra | vayavah | panti | agra-nitim |l

[Sayana] 'Give °us a house, °give °us “a friend, °give *us, ®Indra, °the Marut strength; & '°the
winds “that ''released together & "“rejoicing drink *'®the Soma that is being brought
forward. [14/402]

"Thou enrichest “our habitation, *thou enrichest °in us ‘the harmonious godhead, ‘thou

enrichest, *0O god-mind, "the host of Your *thought-powers and '*those '°gods of the vitality

who "one-hearted “in their rapture "drink the wine >'8that leads us forward. [14/402]

2 | Habitation; Indra gives fresh fields of the spirit to dwell in or widens those we have. [14/402]

“figi | Mitra; the godhead of agreement & harmony in the Truth; not “a friend.” It is the godheads, Mitra,
the Maruts, Vayu for whose increase he is asking. [14/402]

18 sofife | This epithet carries on the idea of the Ananda as a force of conquest & progress. [14/402]

02.011.15 [14/402-3]
SHifeaw] AY HEEFEIEE UTTE TEfeE |
FETY T aeaTaea ot Jefeaten: ||
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vyantu | it | nu | yesu | mandasanah | trpat | somam | pahi | drahyat | indra |
asman | su | prt-su | a | tarutra | avardhayah | dyam | brhat-bhih | arkaih I

[Sayana] "“Let *those (Maruts) by whose help *thou becomest intoxicated, >*swiftly ®eat "the
Soma (or, "let *the Somas with which you get intoxicated **quickly ®go to you); '°O Indra,
’making yourself firm ®drink °the satisfying ‘Soma. **Thou "*with the big *worshippable

Maruts, **O hurter of enemies, '>'*!®increasedst ''us & "heaven "in the battles. [14/402-3]

'"Let them [Vayus] come to us *in whom °thou hast the ecstasy; ®drink “of the Wine of our
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delight, '°O God-in-mind; °sate thyself, °*strengthen thyself. "'Us "in our battles, O thou
who winnest through, '>'*!“thou hast entirely increased & "heaven '®by the power of the vast
Yilluminations. [14/403]

Iy seems to refer to the Vayus of the last verse. =g then means either “come to us” or “manifest
themselves”. [14/403]

squq goes more naturally with € (&) than with Soma. [14/403]

s1gefgrd: | The illuminations of the = 9&q increase the shining world of mind, =m. [14/403]

02.011.16 [14/403]

TEA 3 A O A FATHSAT AT |
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brhantah | it | nu | ye | te | tarutra | ukthebhih | va | sumnam | a-vivasan |
strnanasah | barhih | pastya-vat | tva-utah | it | indra | vajam | agman |l

[Sayana] “Those '“who serve “thee °the ease-giving, "with hymns, °O deliverer, 'become big
’indeed; "those who strewing the grass '“serve °thee, “are indeed protected by thee, 'O
Indra, and '8go to food *that is accompanied with a house. [14/403]

'Vast %indeed °are they *who by their expressings “of thee °make to dwell in them °thy peace
& bliss, °0O thou who winnest to the goal; "heaping "*the soul-seat of the sacrifice *full of the
energy “they attain *indeed by thee to their expansion, 'O God-in-mind, and "®arrive '"at
the plenitude. [14/403]

13 of the one possessing homesteads (10.46.6); full of lordship (1.15.10), possessing waters (4.1.11)

02.011.17 [14/404]
IAftarg TR HeaTRashg Ry utfe wfis |
TergeresA Y o e gt gae difd
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ugresu | it | nu | $ira | mandasanah | tri-kadrukesu | pahi | somam | indra |
pra-dodhuvat | $masrusu | prinanah | yahi | hari-bhyam | sutasya | pitim |l

[Sayana] “O strong °Indra, °rejoicing ’drink ®Soma ®on the three days of the Abhiplava
'which are full of hymns; '“shaking it continually 'from thy beard "in thy satisfaction "*go
“with thy two horses '°to the drinking *of the wine offered. [14/404]

*O hero, °O God-in-mind, °rejoicing 'in the full energy °of these three [tri] worlds of various
hue [kadrukesu] “drink thou 3the wine of delight; *full of pleasure, '*letting ''thy beard
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Ystream in the heavens “come '*with thy two bright steeds '°to the drinking “of the
nectarous yield. [14/404]

8 gy | 5% means variegated = the three worlds of different hues, fweed; the dark physical, the red vital-
dynamic & the bright mental. Elsewhere Indra is represented as drinking the human being’s three
lakes of Soma (V.29.7). The symbol is changed, but the sense is the same. [14/404]

"y | Sayana’s interpretation is attractive, but the difficulty is that here Indra is represented as going to
the drinking & not coming from it. When then should there be Soma on his beard? [14/404]

02.011.18 [14/404-5]
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dhisva | Savah | §iira | yena | vrtram | ava-abhinat | danum | aurna-vabham |
apa | avrnoh | jyotih | aryaya | ni | savyatah | sadi | dasyuh | indra |l

[Sayana] '"O Indra, 'hold “such *strength “as that by which ®thou didst break ®spiderlike
*Vritra; *'°thou didst open ''the luminous sun '*to the doer of works (or to Kutsa), '°the
destroyer of works *"remained very much oppressed by thee '“on thy left side. [14/404]

30 hero, 'hold in thy thought *the flashing strength *by which ’the destroyer *Vritra & ®his
web Swere rent to pieces [abhinat] & cast down [ava]; *!°thou didst uncover ''the Light '*for
the Aryan; hewn '°the Divider '*">sank away “to the left, O God-in-mind. [14/405]

8 afiufemi | Sofanfiy is a spider; sfvfami must be either spiderish or the web of the spider. [14/404]

4 The side away from knowledge; the right is of knowledge, the left of power & its works. [14/404-5]

16 The Dasyu is the undivine being who does no sacrifice, amasses a wealth he cannot rightly use because
he cannot speak the word or mentalise the superconscient Truth, hates the Word, the gods and the
sacrifice and gives nothing of himself to the higher existences but robs and withholds his wealth from
the Aryan. He is the thief, the enemy, the wolf, the devourer, the divider, the obstructor, the confiner.
Dasyus are powers of darkness and ignorance who oppose the seeker of truth and immortality
[15/244-5]

02.011.19 [14/405]
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sanema | ye | te | Giti-bhih | tarantah | vi§vah | sprdhah | aryena | dasytin |
asmabhyam | tat | tvastram | vi§va-ripam | arandhayah | sakhyasya | tritaya |l

[Sayana] 'May we enjoy those men *who by thy “protections *hurt ®all "rivals & *also hurt
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°the destroyers; °to us “*make ''that “’subject; **thou didst make "*Visvarupa '*son
of Twashtri “’subject; also to observe friendship '“thou didst make him subject '*to Trita.
[14/405]

"For us *who 'shall conquer **breaking by thy expressions **through ®all ’energies that
contend with us, °the Destroyers *by the Aryan doer of works, '°for us "“thou didst cleave
"that “universal [vi$va] form [rapam] ?of Twashtri’s making; '*for the Triple Soul "“thou
didst cleave him "that ye might have comradeship together. [14/405]

“3fa we take throughout = increase, expansion. [14/401]

? The Titans, dividers of our unity and completeness of being and sons of the Mother of Division, who
are powers of the nether cave and the darkness. [15/439 fn 2]

Bgrezer | The genitive of purpose. Cf V.41.[20] fss 7 swiorer g8:. [14/405]

[Notes]

Indra took away [para vark] from Twastri's son [tvastrasya] of the universal forms
[viSva-ripasya], his three [trini] heads [$1rsa]. [10.8.9 - 16/401]

A paraphrase of the legend in Taittiriya Sambhita (2.5.1) is as follows: Tvashtri is the
divine architect who creates a variety of forms. His son or creation, Visva-ripa, the All-form
had three heads; with one head, he imbibed Soma, the delight of existence; with the second,
he drank sura, the liquor; and with the third head he ate food (anna).

The three heads correspond to the three types of beings namely gods devah, demons like
Vrtra, and finally humans. The Gods, made of Light, enjoy the Delight or Soma; the
demons like the liquor; humans depend on food.

Indra the lord of Divine Mind foresees that if this All-form (Visva-riipa) becomes all-
powerful, the demonic head would become all-powerful. Hence, he separates the three heads

even in their formative stages.

[R L Kashyap - Rig Veda Mandala 2, p. 201-2]

02.011.20 [14/406]
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asya | suvanasya | mandinah | tritasya | ni | arbudam | vavrdhanah | astah |
avartayat | siryah | na | cakram | bhinat | valam | indrah | angirasvan |l

[Sayana] **Thou slewest *Arbuda "increasing “for Trita *when he offered 'this *intoxicating;
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"ags Surya “his wheel, "*'so Indra *whirled (the Vajra); and *with the Angirasas
Bbroke “*Vala—or “broke “Vala because of whom '°Surya ''could not *keep '*his wheel
*going or *he whirled "“the wheel °of Surya & “with it broke *Vala. [14/406]

"Increasing 'with this *wine that was pressed “out of Trita’s *ecstasy **thou didst lay *low
SArbuda; °*thou didst set rolling "'as '“Surya '*his wheel, 'thou with the Angirasas **didst
break “Vala '*to pieces. [14/406]

[Notes]

[Trita] Trita, the Third or Triple, apparently the Purusha of the mental plane. In the
tradition he is a Rishi and has two companions significantly named Eka, one or single, and
Dwita, second or double, who must be the Purushas of the material and the vital or dynamic
consciousness. In the Veda he seems rather to be a god. [15/425 fn 3]

[Vala] Who is Vala the luminous? He s, I suggest, one of the Titans who deny a higher
ascent to man, a Titan who possesses but withholds & hides the luminous realms of ideal
truth from man, — interposing the Airanmayam patram of the Isha Upanishad, the golden
cover or lid, by which the face of truth is concealed, satyasyapihitam mukham. [14/108]

As Vritra 1s the enemy, the Dasyu, who holds back the flow of the sevenfold waters of
conscient existence, Vritra, the personification of the Inconscient, so Vala is the enemy, the
Dasyu, who holds back in his hole, his cave, bilam, guha, the herds of the Light; he is the
personification of the subconscient. Vala is not himself dark or inconscient, but a cause of
darkness. Rather his substance is of the light, valam gomantam, valam govapusam, but he
holds the light in himself and denies its conscious manifestation. He has to be broken into
fragments [bhinat] in order that the hidden lustres may be liberated. [15/322-3]

02.011.21 [14/406]
i ot e g afiom wE
Torer Tt wfer srerr A Tegaw g g
TP | | S | S | S | gER | 3 | feen | W |
forer!! | wdigsy:? | AT | SAfa' | oS | 90| 727 | e | gem? | faed? | a2 |

ninam | sa | te | prati | varam | jaritre | duhiyat | indra | daksina | maghoni |
Siksa | stotr-bhyah | ma | ati | dhak | bhagah | nah | brhat | vadema | vidathe | su-virah |

[Sayana] 'Now *that ®wealthy °gift *of thine, *O Indra, *milks for the praiser *his best
desire; 'give it to '*thy praisers; '®being enjoyable (or adorable) *do not 'give it '“'*to others
first. ?May we have plenty of men (sons & grandsons) and “speak '®a big thing (hymn) *in
this sacrifice. [14/406]

[Alt] 30 Indra, “may *Dakshina *that °queen of plenty (7.2.6) *™milk out **that which is
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Syour **highest good (9.45.2) *for your lover (8.97.8). '"May she teach (1.62.12) *those who
affirm you (5.79.10). "*May '“Bhaga (the lord of enjoyment) “not "“'**ignore "us. "May we
express '’the Vastness ?’becoming perfect-energised »in the knowledge (2.23.19).

8brhat - is the universal truth proceeding direct and undeformed out of the Infinite. The consciousness

that corresponds to it is also infinite, briat, large as opposed to the consciousness of the sense-mind
which is founded upon limitation. [15/65]

2in the births of knowledge (1.64.1), in the discoveries of knowledge (3.26.6)
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Sukta 12 [1]

02.012.01 [14/407-8]
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yah | jatah | eva | prathamah | manasvan | devah | devan | kratuna | pari-abhtsat |
yasya | $usmat | rodasl iti | abhyasetam | nrmnasya | mahna | sah | janasah | indrah |l

"Who, *from his very *birth, was “the Supreme *Thinker, ‘the god ®who by the force of his
will *encompassed the other gods; for ?’Heaven and Earth "*are shaken (or subdued) *with
his aggressive heroic force & the greatness “of his soul-force or divine power — '°he, 'O
peoples, is ¥Indra. [14/407-8; from the Notes below]

“werir. Chief, first. [14/407];

> one who has mind. werii st means therefore the Supreme Thinker or the supreme mental being.
[14/407]

¥ weiywq ufyy is in the Veda simply an intensive form of ufey and means here “enveloped or encircled with his
own being”. [14/407]

13 srerirai It is possible, however, that the verb is really #fi +3/ = became subject to him. sfir +a is used

I1.26.1 in the opposite sense to overcome, but it means essentially to enter upon or into relation with,
a relation that may be either friendly or the opposite, subordinate or superior. [14/407];

4 Psychologically we can take it as meaning personal force, soul-force, the force of the 3 human or divine.

[14/407]; Nr is applied to the male gods, active divine souls or powers, purusas [15/81]
[Notes]

Indra, the Purusha of the divine luminous or intuitive Mind, is the first or supreme
[prathamah] thinker [manasvan] or supreme mental being; from his very birth [jatah eva] he
in his divine power [devah] takes [abhusat] the other gods [devan], the other divine
principles developing or developed in man into his periphery [pari] by the force of his will
[kratuna]. They all work in him as in a field. Just as now the ordinary sense mind provides
the field for the sensations, emotions, impulses of action to work, so then the supreme Mind
& supreme Sense, taking its place, will contain all the other activities of the divinised man.
Heaven & Earth [rodasi], the physical & mental consciousness become subject [abhyasetam]
to the divine Mind [indrah] or are shaken [abhyasetam] with the grandeur & awe of this
mighty advent. For he is full of an aggressive heroic force [Susmat] that subjects
[abhyasetam] all things by its attack & the greatness [mahna] of his soul-force or divine
power [nrmnasya] encompasses [pari-abhtisat] & subdues [abhyasetam] all things that enter
into its orbit. [14/407-8]
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Sukta 28 [1-11]

02.028.01 [14/412]
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idam | kaveh | adityasya | sva-rajah | vi$§vani | santi | abhi | astu | mahna |
ati | yah | mandrah | yajathaya | devah | su-kirtim | bhikse | varunasya | bhiireh |l

8"May 'this state (that is manifest in me now) of the sage, “the self-king, 3son of Aditi, ®be
"about ®all ®beings by the Greatness; "Varuna "“the god ""who '**has "Yexceeding '**delight
Btowards the sacrificial action, — I crave for myself “the glory "of Varuna '®in his
abundance. [14/412]

3 this ¥ of the sage sfiee= the son of Aditi @@= the self-ruling fearfr all @ stfi about, or
in relation to ¥ let it be wwr | #tfq @ who w1 o= 9= the god ghifd firar I pray for awrer of
Varuna % 11 [14/408]

$"May 'this “that is of the Seer, *the son of Infinity ‘who hath the empire of himself

78possess “all things °of being *with its might, — “the god ""who °beyond all '*has rapture

Bfor the sacrifice, “his perfect [su] effectiveness [kirtim] I ask for boon, — '"of Varuna “in
the full riches of his being. [14/261]

bgfeq fr q old plural or from wrq (Rt @), existences. [14/411]

? w1 fr. we with =g or the principle of vijnana. [14/411]

10 4f very, exceedingly.

2 =1 Rt w5 +3 (cf ==:) full of delight, anandamaya, or else full of capacity, deep, vast, abundant. [14/411]
13 swam for sacrificial action. [14/411]

P ghifd, fr. % to spread — extension, expansion .. otherwise fame. [14/411]; glory (5.10.4)

184t abundant, abounding, mighty in being. [14/411]

02.028.02 [14/412]

T A GHITH: T TQTEAT SH0T JgAE: |
ST ITHAT MHAATHET T TEHTUT 77 2T I

T | FQ? | GSWITE:? | | | GSIATET: | JR01° | eS|
JUSITIAA | ITH? | MSHAAMC | S7: 11 | 712 | SRAOM: 2 | 3174 | 71 ||

tava | vrate | su-bhagasah | syama | su-adhyah | varuna | tustu-vamsah |
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upa-ayane | usasam | go-matinam | agnayah | na | jaramanah | anu | dyun |

“May we, °O Varuna, *in the law of 'thy *being “"be 3full of enjoyment and °rich in matter
'when we have hymned thee, “like "'fires that ®in the approach "to the radiant "Dawns “woo
them “"from sky to sky. [14/412]

a4 thine =14 gwma: @@ may we be @reit @@ O Varuna ggaia: when we have praised or hymned
thee. 3urm 3wt of the Dawns 7wt luminous, radiant st fires 7 like ST 373 over or among
7 11 [14/408]

%In the law of 'thy *action “may we ’entirely [su] enjoy [bhagasah] and °have perfect [su]
incidence of our thoughts [adhyah], °O Varuna, 'when thee we have confirmed in us by
praise, “like ''fires of might “enjoying (or seeking thee) '*"*from day to day *in the coming
of the luminous "Dawns. [14/261]

27q law, rule, dharma (habit of being, swabhava)—ie calm, greatness, majesty, vastness of being and

knowledge. [14/411]

guma: (w1 to enjoy) fortunate, happy, glorious or splendid. [14/411]; deeply meditating (6.16.7), deep-

)

thinking (1.72.8), right-thinking (1.72.8)

> g +anfy, either from s & ¢ well-established or from st (7es, ster:, steam) & meaning substantial being,
substance, matter. [14/411]; deeply meditating (6.16.7), deep-thinking (1.72.8), right-thinking (1.72.8)

83y in the approach (wooing) of the Dawns by the Fires or at the approach of the Dawns. [14/411]

B S s to act, move or enjoy violently, to work like a saw, to woo, make love to (5. g sky, akasha, the

three heavens or the five or the seven. [14/411]

02.028.03 [14/412]
TS T T&A 6T TH-T696E T60T JUra: |
T T g srfergeen o1t e geam Aa:
TG | W | RS | T | SESREE’ | ST | US|
T | T QAT | 3ffee: ! | e | A | e | A | gE |

ava | syama | puru-virasya | Sarman | uru-§amsasya | varuna | pra-netah |
ylayam | nah | putrah | aditeh | adabdhah | abhi | ksamadhvam | yujyaya | devah |l

®Q Varuna, ‘our guide & leader, ‘may we dwell *in the peace 'of thee, of thee *in the fullness
[puru] of thy force [virasya] & °the wideness [uru] of thy aspiration [$amsasya]. *You, °O ye
sons 'of Aditi ""unvanquished, *'*have strength, 'O gods, '**to combat *for us *’the

foe. [14/412]

79 thy ®m may we be T&ete w0 in peace s&iee a&1 O Varuna woid: | 3@ you 7: of us or for us g
O Sons =#1fea: of Aditi sgsar unvanquished 3y in relation to something &wes are capable, able
g=am for the enemy a1 O Gods. [14/409]

Companion to Vedic and Philological Studies — Vol. V 65



’May we abide “in the peace 'of thee, *the many-energied, *the wide [uru] of self-expression

[Samsasya], °O Varuna, 'O leader forward on the path; **do ®you °for us, O unconquered

Ysons !"of Aditi, "*!'*put forth the powers '°of your divine being “for comradeship with us in

the fight. [14/261]

3geefit = ot developed strength, or knowledge or full clearness of manifestation. (s to open out, reveal,
develop) [14/411]

*$arma - The peace, joy and full satisfaction in the mental, vital and physical being [15/407 fu 6].

Sam and Sarma in the Veda express the idea of peace and joy, the joy that comes of the accomplished
labour, sami, or work of the sacrifice: the toil of the battle and the journey find their rest, a
foundation of beatitude is acquired which is already free from the pain of strife and effort. [15/420 fn
11]

>3 as in TEiE—aspiration or expression or self-development. [14/412]

"yora: guide, leader. [14/412]

02.028.04 [14/412]
T Hrrfeeat srawfgerat e Rieran swurer @i |
T gt 7 for e o 7 oy A aieE )
T | E | eTfeed:? | e | fasaat | wan® | fre” | aeet | Ak |
10| et | 12 ) T | gl | TS e 9 ags | wgsar? | aftssa ||

pra | sim | adityah | asrjat | vi-dharta | rtam | sindhavah | varunasya | yanti |
na | Sramyanti | na | vi | mucanti | ete | vayah | na | paptuh | raghu-ya | pari-jman |l

’The son of Aditi *hath put 'forth %a bourne, *even he that holdeth things apart in their
places, and "the waters *follow ®*Varuna’s ®law; !'they weary 'not, “neither '*!*do they leave
flowing (widening), "*they have fallen "not (from their heaven) though “they “speed swiftly,
20 Varuna of the wide spaces. [14/412]

O3, Cf 41.4. g v srger i e 7q | Tame@mE sfta 7: 1| Easy to travel & unswerving is the path, O sons of
Aditi, for him who goes the way of Truth; nor is there in it any pitfall. Also 46.11. sng TrEae do swaer
T | eyt fr gfafda: 1 By tapasya the path of the Truth was for the voyaging to the other shore; the wide
flow was seen of the Heaven (of mind). (Heaven was seen streaming out far & wide.) [14/443]

v forward, in front % a bourne, limit; snf¢er the son of Aditi faeaf who holds apart or
variously =d law or truth fu=r rivers or oceans s®r= of [Varuna] af< go. 7 not sm=af< they
grow weary 7 not =< leave td they @@t manifestation or heaven v by swiftness #q they fall 7

not afsw 11 [14/409]

’Tt is the son of Aditi “who has let 'forth 2all things and *holds all in its place; "the streams of
being °travel ‘towards the Truth ®of Varuna, “they !'tire '“not, neither '*'*loose their hold,
but ®fly "like '°birds *in their speed *through the all-encompassing. [14/261]

16 “birds” and “births in the being, souls” (14/474)
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02.028.05 [14/412]

T Ao WHATIHETT HEa™ F T60T T |
AT dqvSie aaat ford & 9T Wt e 9w |
| 9@ | R | WETsEEt | S | e | A | SR | @ | wae 'l |
CI e A I Rl R AR B R Sl e e 1o I R R RS et o Pl e Ve e Pl

vi | mat | §rathaya | radanam-iva | agah | rdhyama | te | varuna | kham | rtasya |
ma | tantuh | chedi | vayatah | dhiyam | me | ma | matra | $ari | apasah | pura | rtoh |l

SMay we advance, 30 Varuna, *for my *free movement °the circuit '“of thy law *as [iva] a
lover *widens “the girdle [rasanam] of his beloved, 'may not *my "“thread *be cut “as I
expand ""my understanding '"nor ®matter *fail **for my action **as it goes *'forward.
[14/412]

& wqa my s we 39 like 3T come, or thou camest wm may we flourish, be rich @ thy s=o O
Varuna @ 3Wa& in nectar or immortality. 71 not dJ: extension, continuity, thread @3t may be
broken s=@r extending, manifesting, opening out =i the understanding, buddhi =1 not wer
substance, material =it be lost, fall away, fail s of work or deed 3t in front, before =

true, right, satya. [14/409]

’Shear 'away “evil *from me “like [iva] a cord [rasanam]; ®may we increase °the continent

2of 7thy '®Truth, 30 Varuna; *?let 'not '"*my “thread **be cut “while I am widening out
“Thought in me, '"nor **may "*the matter *of my work "*"fail me *as it travels *'forward.

[14/261]

®let us enrich (10.110.2);  '3the extent (10.70.5);  *'before (1.71.10) ?its true order and time (10.2.1)

02.028.06 [14/412]
AT g T T (TH HeaHTgaratsy A T |
TS STl HETedE e wan Ffawear i
A 3fd | 2 | e | Sort | R | A9 | st | wasa:t | S | | | |
ST | aeErq | for | gt | ofe: 0 | AR | ca ' | e | st | =) g )

apo iti | su | myaksa | varuna | bhiyasam | mat | sam-rat | rta-vah | anu | ma | grbhaya |
dama-iva | vatsat | vi | mumugdhi | amhah | nahi | tvat | are | ni-misah | cana | i$e |

Cleave 'away *from me “utterly *my fear, ‘O Varuna; 'be thy grace *upon °me, 'O high
ruler, *O protector of the Law; "“"*loosen '°sin from me '?*as [iva] a man ""*loosens **the

rope [dama] “*from a calf; ?O noble Varuna, "I have no *power *°to meet thy gaze. [14/412]

st g well =rer =1 O Varuna B #q my &me O supreme ruler s&amt 31 #1 741 | & rope 34 like
Faarg from a calf f g loose i@ sin 4 not @3 thy s O warrior Hf: == =i 11 [14/409]
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*Q Varuna, '*separate fear °from me “utterly; *Master of Truth “who hast empire over the
world, "have kindly yearnings *towards °me (or, *reach out and '"*hold ®me '"*in thy
embrace); “"loose ®evil from me *as [iva] *a calf is freed from '%its tether [dama]; “apart
Bfrom thee I have "not ***control *’even *over my gazings. [14/261-2]

02.028.07 [14/412]
|T AT FESAEOT A T FITAT: HUSAHEY HUiT |
AT ST STt T o g ger: frsren siew T
a2 S | Rt | 3| 40 | g | O | e | ST | oot |
w72 | SAfAW: 1 | gsaaen | T ) 0 gl et | Rreren ) sfe@ | 1.2 )

ma | nah | vadhaih | varuna | ye | te | istau | enah | krnvantam | asura | bhrinanti |
ma | jyotisah | pra-vasathani | ganma | vi | su | mrdhah | $israthah | jivase | nah Il

%L et them 'not *slay *us *who 'cast down, '°O mighty One, **the man that in the sacrifice
%to thee *doeth ®sinfulness; '*let us not *wander "“into exile "*from the light, '*but do

thou slaughter "utterly *our "*opposers *that we may live. [14/412]

a1 not 7 us 3 a&r O Varuna ¥ they who @ to thee 399 in the sacrifice w: sin, deviation Fvawt
doing 3w O mighty one fivifd | a1 not sAifaw: from or of the light sswenty 7% may we go f& on all
sides ¥ well, entirely 7=: the enemies et mayst thou slaughter sfe for life =: our. [14/409-
10]

aSmite “us 'not *with thy blows, O Varuna, °that !'vibrate *through him who doeth ®sin in
Sthy "sacrifice; **let us “not *®wander “into exiles "“*from the Light, cleave "wholly *away
?Ifrom us "|our besiegers *’that we may live. [14/262]

103z comes from /g (rt 3/®) and means strong, forceful, mighty. [16/691-2]

18 the energies that assault us (2.23.13)

02.028.08 [14/412-3]
T U T TGO TAHATI FAATT STATH |
w {2 & vdld 7 Bt gow Far |
T QO | | R | 3@ | T | 397 | 90 | eSS’ | s |
o' gl | T2 e e | 1| e | STgs=an | gisaw' | St ||

namah | pura | te | varuna | uta | nlinam | uta | aparam | tuvi-jata | bravama |
tve iti | hi | kam | parvate | na | $ritani | apra-cyutani | duh-dabha | vratani |l

1As we utter 'our word of submission *to thee %n front of thee ‘now, %hereafter 'too *may
we utter it, *O Varuna ’born [jata] in the Strength [tuvi]; *for because '‘they rest 'on thee,
80 thou who confirmest (or, masterest) the heavens, “the laws of being '®abide "unfailing

Blike “water °resting '“on a mountain. [14/412-3]
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Tw: adoration, submission 70 formerly, before a to thee @& O Varuna 3a % (& same) 3q 310
another, again gfasm@ O born in the Tapas sam we say, declare. @ in thee & for % water w&d on
the mountain 7 like Bt repose srw=gart steadfast, unfallen ge« srarft the laws (emt:) 11 [14/410]

""May we utter 'submission *to thee, “O Varuna, %as before, *so *now ‘and ®hereafter; *for !'in
thee verily as Yon a mountain '®are founded, *O invincible one, “all the laws of action
"that stand uno’erthrown. [14/262]

® Tuvijata is “multiply born”, for tuvi, meaning originally strength or force, is used like the French word
“force” in the sense of many. But by the birth of the gods is meant always in the Veda their
manifestation; thus tuvijatd signifies “manifested multiply”, in many forms and activities. [15/77]

18 In the ordinary workings of the life-plane and the material plane, because they are unilluminated, full
of ignorance and defect, the law of our divine and infinite being is impaired or spoiled, works under
restrictions and with perversions; it manifests fully, steadfastly and faultlessly only when the ideal,
supramental truth-plane is upheld in us by the pure wideness and harmony of Varuna and Mitra and
takes up the vital and the physical consciousness into its power and light. [15/539 fi 5]

02.028.09 [14/413]
TR SRUTT TTSRY Heehd T HTE TSAA-aehaa Wi |
ST 3+ AHTETH T Y -0 a9y ||
T | O | A | STt | HsEAT | /O | TRy | TS | TSR’ | IS |
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para | rna | savih | adha | mat-krtani | ma | aham | rajan | anya-krtena | bhojam |
avi-ustah | it | nu | bhiyasih | usasah | a | nah | jivan | varuna | tasu | $adhi |l

'Thou supreme and *manifest in thy being, O Varuna, *do thou give increase *to my [mat]
works [krtani], 1%let ‘me not, 30 King, '®taste the fruit *of the works [krtena] of another
[anya]. *Many more are "*the dawns "*that have >"*yet """to dawn on me; *in them all, '*O

Varuna, '**'do thou govern our ®souls (or, our lives). [14/413]

W supreme =9 come, go 3 in this direction, to @iy manifest 3@ now A&k my actions @1 not
s I w1 O King s=%a7 by another’s deed wist may I enjoy, suffer. sr=qe1 not yet dawned sq
verily 3 now et more, very many 3w: dawns 31 with wfr At us or our sfeM souls of living

beings or life &1 O Varuna @ in them wifr rule, control. [14/410]

%2may I not, 30 King,

Bring out for me “now 'my past ‘movements °that I have done;
%enjoy °by the doings [krtena] of another [anya]. '“Many are “our days !"“that have '*!*yet

"’not dawned; *in them, ?O Varuna, '“*'do thou govern our "®living spirits. [14/262]

02.028.10 [14/413]

AT Y AT ST AT AT T W RS TS |
T AT A fevata 7 TeRt o o AETEEuT a1l
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T W TS | S | AT | e | a7 | e | e | iR | e e |
T ar | S | feeafdte | T g T | | e | SR | e | SR )

yah | me | rajan | yujyah | va | sakha | va | svapne | bhayam | bhirave | mahyam | aha |
stenah | va | yah | dipsati | nah | vrkah | va | tvam | tasmat | varuna | pahi | asman |l

"From whatsoever °fear, °0O King, “enemy “or ®friend *has spoken ''to me ®in dream and "I
have been afraid, *from whatsoever *robber “or ®render '“seeketh to do hurt, *protect **us
'from him, O Varuna. [14/413]

ar whatever, if any # of mine = O King 33t enemy ar either, whether @@r friend ar or @« in a
dream or in the state of dream % fear s afraid #&f to me 31 spoke, speaks. @t thief a1 or @t

who fewfa = 3=t wolf, destroyer ar or @4 thou &g from him wfe protect s us. [14/410]

"Whatsoever ‘comrade “or ®friend, *O King, '*hath spoken ''to me °of peril *in a dream and
"®!made me to fear “or *whosoever, thief “or ®wolf of the tearing, '°rendeth "us, ***do
Pthou *'from that **protect **us, **O Varuna. [14/262]

to me - 1% coward (1.101.6)

[Notes]

The Pani is the robber [stenah] who snatches away the cows of light, the horses of the
swiftness and the treasures of the divine plenitude, he is the wolf, the eater, atri, vrka; he 1s
the obstructor, nid, and spoiler of the word. He is the enemy, the thief, the false or evil
thinker who makes difficult the Path by his robberies and obstructions; “Cast away utterly
far from us the enemy, the thief, the crooked one who places falsely the thought; O master of
existence, make our path easy to travel. Slay the Pani for he is the wolf, that devours”
(6.51.13-14) [15/238-9]

02.028.11 [14/413]
ATE waHT 5ot e fiereT et &g s |
AT T TA-GIATES €t gggan fage ga: i
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ma | aham | maghonah | varuna | priyasya | bhiiri-davnah | a | vidam | $tinam | apeh |
ma | rayah | rajan | su-yamat | ava | stham | brhat | vadema | vidathe | su-virah |l

%aMay “I 'never "**know, *O Varuna, *separation *from that Lover & ’Beloved *who is full of
the greatness of Mahas and °gives me of it [davnah] bountifully [bhiri]; '“may I "not

3l deviate “from felicity or '“from right control; '®*may we, *’clear & open in being, '®speak
Pin the knowledge "of the Greatness. [14/413]
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@1 not 3% I war of Indra s@r O Varuna fie=a beloved wf@rsr freely giving snfed may I experience
¥ 3m: | 71 Not T in prosperity, bliss or delight =1 O King gz from right government or
control st descend =g the large, true, vijnanamaya <@ may we speak foea gefir in good
strength or with full knowledge. [14/410-11]

%"May “I 'never, “O Varuna, "**know °the want *of my mighty and *beloved and ®richly-
bounteous “helper (or friend); '“may I 'not >'fall, [*O King,] *from bliss "“entirely [su]

controlled [yamat]; ®may we express "the Vast, *°becoming perfect-energied "in the
knowledge. [14/262]

3 master of Plenty (5.16.3)

0of intimate friend (4.3.13)
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MANDALA FOUR

Sukta 28 [1-2]

04.028.01 [14/414]

T IAT TS T H TET $3T T 7S T asen: |
FEATRARUTH fgAuTunafutgas @ I

T ISP | | A | | | 3R | 39 | A | g |
e | e | o | |’ | R0 | 317 | e’ | Afufedssa’ | @+ |

tva l yuja | tava | tat | soma | sakhye | indrah | apah | manave | sa-srutah | kah |
ahan | ahim | arinat | sapta | sindhiin | apa | avrnot | apihita-iva | khani |l

'By thee %as yoke-fellow, *with thee ®for friend, °O Soma, "Indra ''set °flowing ®the waters
*for this human mentality; *he slew "*the Serpent, "“he poured out "“the seven '*streams,
718he uncovered *doors “concealed (*"'*®opened *°the doors that had been closed). [14/414]

'With thee %as companion, ®in ’thy ®friendship, °O Soma, 'Indra ''set ®the Waters *flowing
for man; *he slew "the Serpent destroyer; '“he poured forth "*the Seven '*streams, '"'®he
opened *the doors “that were sealed. [14/427]

'By thee *yoked to him, O Soma, *in *thy ®comradeship, Indra >"'poured out “that ®stream
°on the mind (or on the human being, the thinker); *crushing "the oppressor (Vritra) “he set
flowing “the seven 'oceans and '"'®opened *°the doors ®that were shut. [Record of Yoga-I,
CWSA 10/31]

[Lit.] "'made 3the waters '°flow [srutah] together [sa]

w1, Manu, the typical st or w#ma: gew: or simply “man” with a stress upon the root idea of the word,
“man the mental being”. [14/414]

19 wfufeqe. Sayana says sasrssansd. 39 means originally, “thus”, “thus indeed”, “so”, and is identical with .
It may, therefore, have like @ the sense of emphasis, or like wd in Bengali the sense “and”, or its more

usual significance of comparison, “as it were, like”. The latter here, comparing the concealed but
now uncovered waters to doors that have been shut or curtained over, is possible, for the figure of
uncovering the concealed waters is common enough in the Veda; but it would be strained and

inappropriate. Sayana renders “and he opened the concealed doors of the waters”; but 3@ coming

after =ifufear seems specially to affect that word. We may take Sayana’s rendering or else render it,
either, “doors indeed concealed”, or “opened doors that were, as it were, concealed.”

[14/414]
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04.028.02 [14/415]

I g T Regeqdiwizersh wgar aer $at |
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tva | yuja | ni | khidat | stiryasya | indrah | cakram | sahasa | sadyah | indo iti |
adhi | snuna | brhata | vartamanam | mahah | druhah | apa | vi§va-ayu | dhayi |l

SIndra **dug out "the disc *of Surya '“that moves "“in the fixed level "above *of the Mahat
[mahah] or Vijnana; "®the All-Life (Surya, Savita) “set (1.60.4) aside (4.45.2) "*the great
evil-doer (Vritra). [14/415 - See Notes below]

'With thee 2as companion °Indra **cut out *straightway ®by violence "the wheel *of the Sun,
0O Moon-lord of delight. ¥*The infinite [vi$va] life [ayu] “that dwells "on "*the mighty
Zypper plateau (of our being) '"®was uncovered “from our vast '*foeman (or *from the
assailant "of Mahas). [14/427]

'By thee “yoked to him, '°O lord of delight, ‘Indra ®by force °straightway **dug out ’the circle
>of the Sun. [Record of Yoga-I, CWSA 10/31]

"=, Sayana takes the image to be that of Surya’s wheel, one of two in his chariot, which Indra violently

cuts off,—the wheel that moves in the wide air above us & goes everywhere. But there is no allusion
to a chariot & =%, the Greek xUxAog, may well refer to the sun, the wheel or disc of the sun. fifiaeq is

rather dug or cut out than cut off. The waters of the first verse are always associated with the cows or
rays of light of Surya. The poet therefore passes naturally from the image of the waters to that of
Surya himself concealed & brought out for man, like the waters, by Indra.

He dug out from the darkness the disc of Surya that moves in the fixed level above of the Mahat
[mahah] or Vijnana and brought it down to the mental plane for Man w=a. The two verses, then, form

a connected & logical development of thought. [14/415]

18 framg. Sy. takes 3 =3 from 3 or 31 to go or move = all-pervading. But we have also @ = life, & there is
nothing to prevent us from taking feamy = that which is the source of all being here on this earth, for
Surya is gfea, the Father & Creator; all things are, says the Vishnu Purana, waifor fegmfesifiars. [14/415]

gy 16g81 17 93menfar. Sayana says “The wheel was wrested from Surya, the great doer of harm”! e Zrei.,
An astonishing interpretation. The great evil-doer, injurer of the # is surely the demon, Vritra or
another, who covers from us the waters, covers from us the disc of the Sun: of him the wheel now is
uncovered, from him rapt away. It was sifufed, it is now smfed. All the ideas & expressions then hang

together, allude to each other, express a connected whole. [14/415]

[Notes - 4.28.1-2]

The Mind Force [indrah] now in contact [yuja, sakhye] with Ananda [soma] will pour
out [sa-srutah] upon the mentality [manave] the stream of the upper knowledge & joy

[apah]; that which obstructs [ahim] will be crushed out of existence [ahan], the full stream
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of being [sindhun] will be poured down [arinat] on the system and the siddhis denied
[apihita-iva] will be enforced [apa avrnot]; the full circle [cakram] of vijnana [stryasya] will
be made to emerge from its obscuration [ni khidat]. [Record of Yoga-I, CWSA 10/31]
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Sukta 31 [1-15]

04.031.01 [14/416]

AT AT AT YAGAT AT TE@T |

SHAT ISt qaT ||
T | F:2 | o | | Ed | el | welsay: | wat |
AT | IrtersAT” | gar'! ||

kaya | nah | citrah | a | bhuvat | Gti | sada-vrdhah | sakha |
kaya | Sacisthaya | vrta |l

By what %expansion of being, by what 'action [path - 5.37.5] %of highest energy **may
3this brilliant one, %our friend, **be 7an ever-increasing force %in us?” [14/416]

04.031.02 [14/416]
FHEcaT Hedl HaHT st Aeadya: |
TRt REres ag ||
! | & | Eed: | HeHH ! | HiRE: | geud’ | e |
gaoel | o | smrsest | g ||
kah | tva | satyah | madanam | mamhisthah | matsat | andhasah |

drlha | cit | a-ruje | vasu Il

"What *true and *most copious “of delights (Ananda) ®shall intoxicate “thee with this
(earthly) food (annam), '%so that thou mayst break down °even 3firm-set ''states of our being.
[14/416]

04.031.03 [14/416]
areft § or: Tl feraT srfqor |
I HETEAT: ||
At | g2 | 7 | g | Saferar | Siqom |
T’ | wETRe | Hfashr? )

abhi | su | nah | sakhinam | avita | jarittnam |
Satam | bhavasi | Titi-bhih |l

'Towards *us **thou becomest 'by a hundred *expandings ‘the increaser “of thy friends and
Sadorers. [14/416]

>9%fq. 31 Objection to sense “expansion”, unless 3/ also means to “increase”. ¥ to produce (Latin avus;

auctor), to keep in being (protect), to increase in being. [14/416]
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04.031.04 [14/416]
STt 7 ST T sk T JAHE: |
it |
AN 192 | 3 | It | IR’ | 90 | gAY | 3TEa: |
st | =moftam© )

abhi | nah | a | vavrtsva | cakram | na | vrttam | arvatah |
niyut-bhih | carsaninam |l

'Towards %us ®in our battling activity **come ’into active being as work that is fulfilled by
the applications '%of our efforts. (external figure — **come rolling ‘like ’a round >wheel or
"moving >wheel 'towards *us ®battling *with multitudes ®of men). [14/416]

"that travels on the paths (5.36.3); ®horses of our life (5.36.2), labouring life-powers (5.85.2, 9.47.5)

? yoke-steeds of nervous Life (Vayu), teams (10.3.6); Vayu’s [steeds] are niyut, steeds of the yoking, for
they represent those dynamic movements which yoke the energy to its action. [15/312]

10all who labour at the Work (5.39.4), fields of our labour (5.35.1), worlds of our labour (5.86.2)

04.031.05 [14/417]

AT T8 SHAATHT &1 9o oo |
arufer g3 w=

gsaar | f&? | s | 37 | B° | eTSse’ | T |
avfer’ | g2 | w= |

pra-vata | hi | kratinam | a | ha | pada-iva | gacchasi |
abhaksi | siirye | saca |l

*Verily, *"'thou comest down headlong °to the seats of our strengths (mental willings); 3thou
art enjoyed ’in company °with the Sun, (the mind supported by the Ideality & mingled with

it). [14/417]

04.031.06 [14/417]
T I 3 WIS € TshIioT gefean |
AT FT G I
A | P TR | FEG:S | S| =shir | gt |
e | 03l | T g )

sam | yat | te | indra | manyavah | sam | cakrani | dadhanvire |
adha | tve iti | adha | strye |l

*When, *O Indra, *thy *emotions and ’thy acts /**become firm in us, *now "“in thee and
""now '!in the Sun. [14/417]
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8 gufea—cf =, firm land or desert. [14/417]; are firmly established (2.5.3)

"=z, Full proof of = in sense of action. [14/417]

04.031.07 [14/417]
3 w1 2 cammmg Rewrerer greftud |
FrarAtaEted ||
3| W2 | T | e | 3Tg:S | 340 | wesaTH] | RSt |
AR’ | s |

uta | sma | hi | tvam | ahuh | it | magha-vanam | $aci-pate |
dataram | avi-didhayum |l

“Thee **®in very truth, 0O master [pate] of energy [$aci], *they have called "him of the full
& compact substance, °the giver ®who disperses not his light. [14/417]

[Alt] %indeed (5.2.2) *%it is only (10.2.3) “you °they have called "the lord of the riches (8.103.9)

0who thinks [adidhayum - 5.40.5] wholly [vi - 4.12.3]

04.031.08 [14/417]

I T | FEUR IHHE g |

g femiga s g I
Sa | S | O | SRR | e |
get | o’ | wed |3y

uta | sma | sadyah | it | pari | Sa§amanaya | sunvate |
puru | cit | mamhase | vasu |l

3Always “in truth ’to him who offers to thee his being & joy °thou increasest *in fullness

%even ®his many '"possessions. [14/417]

[Alt] ®to the one who labours (4.2.9) "to press out the Soma (8.100.6) or to offer the wine (1.81.2)

04.031.09 [14/417-8]

R ST Tt T e S ST |

T SAIAT e ||
Ffe! 1T @ | I | = TS | S | SIS |
T | ST | e |

nahi | sma | te | $atam | cana | radhah | varante | a-murah |
na | cyautnani | karisyatah |l

125Not even “a hundred ®of those who limit & restrain [hurt - 8.39.2] “can shut in *thy
®delight; °there are no '“stumblings ''for thee when thou wouldst act. [14/417-8]
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04.031.10 [14/418]

FTET ] o AT |

sreaTt=agT arfers=: ||
HEAM' | S | @ | AGH' | STEH | Fee’ | s |
s | foram:® | saerm 1)

asman | avantu | te | $atam | asman | sahasram | Gtayah |
asman | vi§vah | abhistayah |l

'Us #may *thy *hundred, yea 3thy ®thousand ’expandings *increase in growth, us all
approaches of thine. [14/418]

10Or fulfilment. It probably expresses the action of the god who projects his personality on to the
consciousness of the human being so that he seems to approach and stand over or in it by a sort of

application of soul to soul. [14/323 fn 14]

04.031.11 [14/418]
FTET 37T JUIT T TTE |
wEr T e faema
M | 38° | Ui’ | T | e |
7E:* | TR | feferema® ||

asman | iha | vrnisva | sakhyaya | svastaye |
mahalh | raye | divitmate |

'Us “on this earth *accept *for thy friendship, *for perfect being, *for ideal "felicity *in the
brightness of heaven (pure mind). [14/418]
"wa. Cannot be earthly wealth; there is no sense in “shining wealth”; even if we apply it to gold, it is

unnatural and inconsistent with = wvrer in the next line. Neither in that line is there any sense

in protecting with wealth, although increasing with wealth is possible. [14/418]

04.031.12 [14/418]

AT Srfargfe Terges T wdorar |
sreaT-agTiersfafer: |
e | JAfagfe? | e | 37t | T | s |
AT | Toramher:® | st |
asman | aviddhi | vis$vaha | indra | raya | parinasa |

asman | vi§vabhih | Gti-bhih |l

'Us Zincrease *into universal being ®by an all-encompassing >felicity, ‘us ®by all manner °of
expandings. [14/418]

04.031.13 [14/418]
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ST AT ST JTET TAT sl T |

FATTREITeT: 1l
ey | A | T | e | SIS | STEATssa’ | MSHA: |
FaTT:® | 375 | SHfashy: 0 )

asmabhyam | tan | apa | vrdhi | vrajan | asta-iva | go-matah |

navabhih | indra | Gti-bhih |l

'For us **open up °like [iva] an archer [asta] *the pens of the brilliant herds, °O Indra, *with
ever new ®expandings. [14/418]

0%fy. This is decisive against the sense of protection for uti, since to open up by protections is nonsense &
along with new protections is a forced construction and forced sense. Favours is possible; but the
connection of 39 & #fafee is against it. [14/418]

04.031.14 [14/418]

FTETeh EUTET T TAT $SHI=4A: |
T ||

STEHTRY! | GOU[SAT | T | FSAM! | 750 | IS |

113’3:7 | 33[’53%[:8 | 3’ |l

asmakam | dhrsnu-ya | rathah | dyu-man | indra | anapa-cyutah |

gavyuh | asva-yuh | iyate |l

2Violently 'our chariot of delight *proceeds “brilliant, °O Indra, & ®unfalling, "seeking the

herds of light, %seeking the steeds of life. [14/418]

®undisturbed (1.64.11)
78 while the Cow (go) is the symbol of consciousness in the form of knowledge, the Horse (a$va) is the
symbol of consciousness in the form of force. [15/119]

04.031.15 [14/419]
STEATSHHTH HieT oral Y 99 |
vy e i
FEHTHH! | SASTHA? | HTer | 21 | oy | g |
Fivsy’ | THssa | 3ufe ||

asmakam | ut-tamam | krdhi | Sravah | devesu | siirya |
varsistham | dyam-iva | upari |l

'For us, °O Sun, *make *highest “inspiration °in the gods *like ’a full & mighty *day *above

us. [14/419]
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Sukta 32 [1-24]

04.032.01 [14/419]
T 7§25 TAGACHTRALAT R |
AETHE TRt 1|
AT D1 55 | FASET | TR’ | bW | 31 | 7 |
R | wElf: ! | Sfashy:? |

altulnah | indra | vrtra-han | asmakam | ardham | a | gahi |
mahan | mahibhih | Gti-bhih |l

%0 Indra, Vritra-slayer, "’come thou *to ‘our ™sphere, 'vast 'with vast “expandings.
[14/419]

04.032.02 [14/419]
aitfirgf agir form fafofiear )
Tt ot 1|
i | foe? 1o | el | qafs | e | e | ol et
om0 | oty | Fad'? |

bhrmih | cit | gha | asi | ttujih | a | citra | citrinisu | a |
citram | krnosi | Gtaye |l

"Thou who bringest “art >*also *he who shieldest; ‘O curious brilliance, *''thou createst in
the powers of brilliance "“their varied light *for our growth. [14/419]

*he who hastenes with forceful speed (1.3.6 - 14/200, 15/86); he who protects (1.3.6 - 14/50)

7/8/10 £.. The word has the sense of various, but with the idea of curiousness or richness, from &

meaning to divide & to accumulate. [16/592-3]

04.032.03 [14/419]
gutaiiresyitaie &R seaaer |
aRafirE o @=m
qufir:! | foq? | sefiaieng | SR | amaea® | Sfisme |
afgshir.? | 3% | & 3fa | ==

dabhrebhih | cit | Sa§iyamsam | hamsi | vrcadhantam | ojasa |
sakhi-bhih | ye | tve iti | saca Il

[*Even] 'By little powers “thou slayest °in thy might *one who is swifter (or bulkier) and
‘increasing “for thy comrades who "“live with °thee. [14/419]

3 greater (5.61.6); The question is how to get [$aslyamsam)] from the positive sasvant - ‘each and every,
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one after another, successive, recurrent, continual’ to a comparative ‘more numerous’. The English
expression “they just keep coming, more and more” might be the clue [JB - Notes].

> Light is thrown on the meaning of bradhna by vradhantam. [14/419]; bradhna = large (10.20.9) [bulky]

04.032.04 [14/420]

FATHE T T q & AT |

FTEHTSTERT 55 ||
| $8 | T 3 | = | | @ | A | A
SEAMSIEAT 1500 130" | 319 |l
vayam | indra | tve iti | saca | vayam | tva | abhi | nonumah |
asman-asman | it | ut | ava Il
"'We 3to thee “cleave, 20 Indra, *we "towards °thee urge; *us, ['®only - 10.2.3] ®us "*raise "'up
to thee. [14/420]

¥ move (1.11.2, 1.80.9)

1254, The sense of being, increasing is established by this verse. Latin avus, avidus, avis, ovis, ovum. Cf

aveo to desire, S. av to wish. But aveo to be well & ovare to rejoice, belong to the sense of av to be
well off, to protect, to be glad etc. [14/420]

04.032.05 [14/420]

EEIEENRNECINEBIR R |

srATerETRRT AT )
g:' | 7:2 | Femnfar:? | sfgsat | smemnfir:’ | Hfashind
SFATYEIR:7 | 31 | 771 ||
sah | nah | citrabhih | adri-vah | anavadyabhih | Giti-bhih |
anadhrstabhih | a | gahi Il

4O master of being, *°come *to us *with bright ®increasings & °blameless and “inviolate.
[14/420]

04.032.06 [14/420]
TIATHT Y & : T@T 33 T4 |
AT TS T |
T 3fr | G2 | caTsed s | e | § | MSHa:C |
IS0 | AR | e |

bhiyamo iti | su | tva-vatah | sakhayah | indra | go-matah |

yujah | vajaya | ghrsvaye |l

"May we be %entirely ‘the comrades %of one who is a possessor of light *like [vatah] thee

[tva], “one who battles [or an ally - 5.20.1] *for that brilliant ®plenty. [14/420]
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? (for that) fiery bright (9.2.8), luminous (4.2.13) ®plenty

04.032.07 [14/420]
o Pk SO 3 AT M |
| = 3fer vt )
! | T2 | s | SR | 57 | TR | TMisHa: |
H:zg |;|-:9 |ﬁglo ”Eﬁ-{n |3‘G|'£le I

tvam | hi | ekah | 1$ise | indra | vajasya | go-matah |
sah | nah | yandhi | mahim | isam |l

’For 'thou *alone “art master, O Indra, “of that brilliant ®plenty; °do thou then work out *for
us ''a mighty (boundless) *force. [14/420]

Wextend (7.75.2), effect (4.2.20)

04.032.08 [14/420]
T T T AT Afea T Tt el |
Tqed 33 fEor: ||
T &P | | AT | A | ety | v | e
wIgse:? | g5 | frdor:

na | tva | varante | anyatha | yat | ditsasi | stutah | magham |
stotr-bhyah | indra | girvanah I

’Thee **they press 'not **back “by any other *when ®thou, ’established in praise, ®distributest
$fullness °to those who give thee the praise, '°O Indra ''who delightest in the expressive word.
[14/420]

3hem/pen in (5.2.10)

04.032.09 [14/420]
3Ry T e R 3 aTa |
35 AT I |
AT | T | T | R | S | 90| qe |
T2 | AR | T ||

abhi | tva | gotamah | gira | aniisata | pra | davane |
indra | vajaya | ghrsvaye |l

'Towards *thee & in thee *the Gotamas (the utterly enlightened) “by speech *>widen out "for
thy giving, 20 Indra, '°of that brilliant °plenty. [14/420]

Ssound high (laud) (5.5.4); yearn (1.11.8)
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04.032.10 [14/421]

T =T ST AT HIHT AT |

TR GRS 1|
T @ | S | S AT | A6 | 3T | 3T |
77 | 2 | fisged' |

pra | te | vocama | virya | yah | mandasanah | a | arujah |
purah | dasih | abhi-itya |l

13We would declare (bring out in ourselves) “thy “mightinesses *which thou didst *when in
the intoxication of thy rapture "thou didst assail and "®break °the cities '°of the foe. [14/421]

04.032.11 [14/421]

AT A Uit AT A wrewed uieT |

gaftes frsfor: |
ATt A | TTfed? | et | AT | =R | g |
gy | 5= | fireor )

ta | te | grnanti | vedhasah | yani | cakartha | paumsya |
sutesu | indra | girvanah Il

'Those then “the disposers of the sacrifice *express, “thy "virile things *which ‘thou didst ®in
the pourings of the Soma, °O Indra ®who hast delight of the expressive Word. [14/421]

3utter (4.10.4); voice (5.8.4; 10.122.8)

*vedhasah - ordainers of sacrifice (10.91.9), ordainers of works (1.15.17), thy worshippers (4.6.1); e
does not mean #urEt but faemar and especially the disposer, right ordainer (f34, fa=) of the sacrifice and
its parts, prominently the hymn wiw; skilful by his right knowledge and right force to order rightly the
hymn in relation to the stages of the sacrifice [16/571-2]

04.032.12 [14/421]
L M 35 7 T HaTEE: |
TY T SREET: )
el | TMaHT:? | 3750 | 7o 3fer | TqmsaTEd: |
A | T | &n:® | SRS | 7o)

avivrdhanta | gotamah | indra | tve iti | stoma-vahasah |
alesul dhah | vira-vat | yasah |l

’The Gotamas (utterly enlightened) *who support that fixity of thee, *O Indra, 'have
increased “thee (in themselves) (or, 'have increased vrdhanta their being avi *who support
vahasah that fixity stoma *in thee); ’in them *3do thou establish °a forceful ®victoriousness.

[14/421]
Companion to Vedic and Philological Studies — Vol. V 83



>who bear the burden [vahasah] of the psalm [stoma] (1.5.1); 192 glory “of his hero-strengths (8.23.21)

04.032.13 [14/421]
Tfvutey sraamaEis araRoRE |
& T g
aq' | o | ' | wrgamyt | @1 | g0 | a7 | @ |
T @ | T | gEwR )

yat | cit | hi | $a§vatam | asi | indra | sadharanah | tvam |
tam | tva | vayam | havamahe |l

12.23Since indeed ®thou, °O Indra, *art ‘common “to all who attain perpetuity, *therefore °to
[that] °thee 'we “call. [14/421]; [Same a 8.65.7]

04.032.14 [14/421]
AT T T g At |
TIATATHE FHT: )
fatef:! | e 3f | e | o 3 | g | weea | e |
AW | 35 | 9rsar: |

arvacinah | vaso iti | bhava | asme iti | su | matsva | andhasah |
somanam | indra | soma-pah |l

13Lean downward to the lower world, *accept “in us °the utter ®intoxication ’of Earth’s
food, °0O Indra, '’Soma-drinker of the Soma-wine. [14/421]

20 master of substance (8.98.11)

04.032.15 [14/421]
FTETeh oo HAHTHT T H 35 I8 |
T FAATET N
FEHTHH! | T | AT | 37 | T | 350 | F=ed |
Jraie® | 31 | g | gl g |

asmakam | tva | matinam | a | stomah | indra | yacchatu |
arvak | a | vartaya | hari iti |l

"“May °the fixity 'of our *thoughts "govern [achieve - 5.83.5] *thee “in us, °O Indra;
8downward *'°turn ''thy steeds. [14/421]

04.032.16 [14/421]

Ty o AT Ty A TRy |
TR AT )

Companion to Vedic and Philological Studies — Vol. V 84



QUS| = | 2 | o | S | s | =7 | 7:8
e S3a” | Ao ||

purolasam | ca | nah | ghasah | josayase | girah | ca | nah |
vadhiyuh-iva | yosanam |l

“Thou hast eaten *of our 'sacrificial cake “and °thou cleavest lovingly *to ®our ®*Words °as a
lover 'to the speech of his mistresses. [14/421]

I'the offering of the cake [Purodas] is possibly symbolic of the body, of Matter. [15/80]

?as [iva] one desiring [yuh - 5.29.15] a bride [vadhu - 5.37.3] %is pleased (5.3.10) * with a young maiden
(10.3.2)

04.032.17 [14/422]

TEE AT TSR |

I qHET @ |
HeeH! | A | JHEE | 55 | R |
IAq° | A | @RS |

sahasram | vyatinam | yuktanam | indram | imahe |
Satam | somasya | kharyah |l

'A thousand *yoked *coursers *we desire *from Indra, °a hundred ®measures “of Soma-wine.
[14/422]

04.032.18 [14/422]
HEHET d IIAT I TATHT SATTATART |
FEATALTI A I
TEaT | o | Iar | St | T | ST | ey |
IS | T | gl 1l

sahasra | te | $ata | vayam | gavam | a | cyavayamasi |
asma-tra | radhah | etu | te Il

‘Hundreds & 'thousands ®of thy *kine *we 'make descend °to us; into our world '%let enter
lithy “felicity. [14/422]

 which may mean physically wealth or prosperity, and psychologically a felicity or enjoyment which
consists in the abundance of certain forms of spiritual wealth [15/139]

04.032.19 [14/422]

YT A AT feRvaHmeiafE |
e st a1l
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T | P | e | eI | erefmfe’ |
itsar:® | ST’ | FAsET" |

dasa | te | kalasanam | hiranyanam | adhimabhi |
bhiiri-dah | asi | vrtra-han |l

'Ten “shining %jars %of thee *we attain; ®a giver [dah] of largeness [bhuri] “art thou, 8O Vritra-
slayer. [14/422]

04.032.20 [14/422]
wfear it 3 T AT g% st ww
it afdz et
ftsan:! | fe | 3 174 1w gt | i | e | W
i e g | 3" | Tty |

bhiiri-dah | bhiiri | dehi | nah | ma | dabhram | bhiiri | a | bhara |
bhiiri | gha | it | indra | ditsasi Il

'0 giver of largeness, “thy largeness *give “to us; °not °the petty *°bring, but the large only;
the largeness '"'?it is that “thou seekest to divide (willest to give - 1.170.3). [14/422]

04.032.21 [14/422]
ST B 2 JoT I e |
ST AT T T ||
vftsar:! | &2 | Afee | g | gesar | 3 | A |
|0 | wwere” | afE )

bhiri-dah | hi | asi | $rutah | puru-tra | §ira | vrtra-han |
a | nah | bhajasva | radhasi Il

'As the giver of largeness *art “thou known *multiformly, °O hero, ‘O Vritra-slayer; ®'%enjoy
us ’in our ''felicity. [14/422]

*in many lands (7.1.9, 8.11.8, 8.43.21); in many planes (10.45.2);  %!%Give us *our '®portion (1.104.6)

04.032.22 [14/422]

oy ferereror sterf e Tar |
ATET T 37 frerer: 0

T |y sf | farssreort | srETte | ise | T |
AT | S | | g | R )

pra | te | babhri iti | vi-caksana | $amsami | go-sanah | napat |
ma | abhyam | gah | anu | $iSrathah |l
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0 Indra of perfect seeing, I declare in myself *thy *many-coloured [two] steeds; °O saviour
[sanah] of the herds [go] descending (or, ‘O thou who descendest *from the saviour of the
herds), "2 destroy ®not *by these two [steeds] °those kine. [14/422]

3thy dappled pair (4.32.23,24); 2loosen (4.12.4), cast away (5.85.7), cleave away (2.28.7)

04.032.23 [14/423]

AR fogd 7o gue anien |
Y ATHY 9 )

fienTsgd’ | fose? | For | gsue’ | ansler |
Ty 3T | ATHY | =Mt 3

kaninaka-iva | vidradhe | nave | dru-pade | arbhake |
babhri iti | yamesu | Sobhete iti Il

"Like [iva] young gitls [

kaninaka] *firm & *new and “swift-footed & *small °the dappled pair ®shine “in their
coursings. [14/423]

04.032.24 [14/423]

IR W ATV STATEATOT |
TY AT T ||

O | W | SESATS | ST | FATASAT |
Y 3 | A | S |

aram | me | usra-yamne | aram | anusra-yamne |
babhri iti | yamesu | asridha I

aSufficient *for me *whether moving [yamne] in the light [usra] or moving [yamne]

unillumined [anusra] Pare ‘thy dappled pair 3for they stumble not in their courses. [14/423]
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Sukta 26 [1-7]

04.026.01 [14/423]
o1 el Fed e iR fa |
TE FHEAHT A SE HTSGIIAT vt 7 ||

e | A | A9 | g | = | e | et | SIS | SR | fam )

ey | Feam ! | e | 1 | S!S | e w € | i | ST | e | W |

aham | manuh | abhavam | siiryah | ca | aham | kaksivan | rsih | asmi | viprah |
aham | kutsam | arjuneyam | ni | rijje | aham | kavih | usana | pasyata | ma |l

'T ’became *Manu, °I am “Surya; ’Kakshivan *the Rishi *am I '%of the illumined mind; "I
[“shine -1.6.9 as] “Kutsa "*son of Arjuni, 'T am ®Ushana ""the seer; *’Me "behold. [14/423]

[Notes]

The human soul is Kutsa, he who constantly seeks the seer-knowledge, as his name
implies, and he is the son of Arjuna or Arjuni, the White One, child of Switra the White
Mother; he is, that is to say, the sattwic or purified and light-filled soul which is open to the
unbroken glories of the divine knowledge. [CWSA Vol. 19 - Essays on the Gita - p. 21-2]

04.026.02 [14/423]
3¢ AT FiE TN A |
STEHUY T ATTVTHT HH AT 37 her w1 |l

e | T | STEETT | ST | TR | I | IR | et |

HEW’ | 110 | S | TR 2 | T | qEre: | i | R | SR

aham | bhimim | adadam | aryaya | aham | vrstim | dasuse | martyaya |
aham | apah | anayam | vavasanah | mama | devasah | anu | ketam | ayan |l

'T 3give %earth “to the Aryan man, °I ‘rain of strength %to the mortal "who giveth; °T 'bring
"the waters “sounding; "“the gods '"move “according to '*the perceptions of “my '®mind.
[14/423]

04.026.03 [14/424]
¢ IR WEHTAY S T WTeh A I |
TaaH 39 FadTaT feaerEfatare aeTe )
e | U2 | AeeE: | Tt | W’ | e | wre | et | e |
yrasar!” | Fwr!! | T sarar'? | foa:sarem ' | sAfafrsrem | s | e |

aham | purah | mandasanah | vi | airam | nava | sakam | navatih | $ambarasya |
Sata-tamam | ve§yam | sarva-tata | divah-dasam | atithi-gvam | yat | avam |I
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'T **shattered to pieces, *rejoicing, [*] °the nine & *ninety *cities of Shambara; "’the

hundredth ''I made a city of dwelling '*in man’s universal extension *when Divodasa’s

being I increased, *Divodasa “of far ranging [atithi] knowledge [gvam]. [14/424]

*7at one blow (5.29.6); 4in whom the Ray [gvam] is a guest [atithi] (1.51.6)

[Notes]

The constantly recurring numbers ninety-nine, a hundred and a thousand have a
symbolic significance in the Veda which it is very difficult to disengage with any precision.
The secret 1s perhaps to be found in the multiplication of the mystic number seven by itself
and its double repetition with a unit added before and at the end, making altogether
1+49+49+1=100. Seven is the number of essential principles in manifested Nature, the
seven forms of divine consciousness at play in the world. Each, formulated severally,
contains the other six in itself; thus the full number is forty-nine, and to this is added the unit
above out of which all develops, giving us altogether a scale of fifty and forming the
complete gamut of active consciousness. But there is also its duplication by an ascending
and descending series, the descent of the gods, the ascent of man. This gives us ninety-nine
[nava navatih], the number variously applied in the Veda to horses, cities [purah], rivers, in
each case with a separate but kindred symbolism. If we add an obscure unit below into
which all descends [ve§yam] to the luminous unit above towards which all ascends we have
the full scale of one hundred. [15/313]

04.026.04 [14/424]

g ¥ ot wedt foreg o w89 v srmyrae |

FEAHAT TXTLAT FUVT g8 HEHAS TAE |l
T | | st e | {0 | ereq’ | 9 I | S | s |
kAT | A" | TR | sl | gt | w7 | wE | dassEn ||

pra | su | sah | vi-bhyah | marutah | vih | astu | pra | §yenah | Syenebhyah | asu-patva |
acakraya | yat | svadhaya | su-parnah | havyam | bharat | manave | deva-justam |l

"“May ‘that bird, O ye Maruts, "be 'first “of all the birds and a hawk 'swift-winging ®above
19all hawks *since, ’perfectly [su] winging over [parnah], "he brought ¥to man "“by
actionless “self-calm “the offering loved [justam] of the gods [deva]. [14/424]

®: 1 %% 11 This verse perfectly establishes the psychological intention of fa: and the figure of the hawk.
[14/423]

®The liberated powers of the mind are the wide-winging birds [15/383].

4 w41 is self-placing or holding and therefore the action of the self-nature, @, =, [14/228 fn 10]; the
self-arranging self-movement of the divine Nature in man that is developing itself [16/551]

15 the bright-winged bird (1.105.1); The wings of these energies [the liberated powers of the mind] are the
full, satisfied, attaining movement, parna, of his [Surya’s] luminous knowledge. [15/333]
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16 Soma manifests here as the offering, the divine food, the wine of delight and immortality, savih [9.83.5
- 15/359]. It becomes the chief food [havyam] of the gods who, called to the Soma-oblation, take
their share of the enjoyment and in the strength of that ecstasy increase in man, exalt him to his
highest possibilities, make him capable of the supreme experiences. [15/260-1]

[Notes]
Agni is called the Hawk of Heaven [divah Syenaya - 7.15.4].

See 10.11.4 — 16/402: Now the Bird, the missioned Hawk, has brought the draught of

the great and seeing wine to the pilgrim-sacrifice.

04.026.05 [14/424]

warte forat afee: geirsuT astaT sraf |
T Y WA AT e fafes & e

T | A2 | o | 31 | Sfesi:S | gen | e’ | 7 SeaT: | S |
T | A | WA | W | 3d | oS | et v s )

bharat | yadi | vih | atah | vevijanah | patha | uruna | manah-javah | asarji |
tiyam | yayau | madhuna | somyena | uta | Sravah | vivide | §yenah | atra Il

"When “the bird (of manifestation) “brought “thence ""his burden, *quivering (or putting
forth vigour) *was he released, ®mind-swift ®on the paths “of wideness; ®mightily '"the hawk
""came "“with the honey wine “of the Soma '‘and '°he attained “in this world “the revealed

knowledge. [14/424]
10 swiftly (10.110.8); or "attained '%strength '’by the honey wine

15 §ravas - means literally hearing and from this primary significance is derived its secondary sense,
“fame”. But, psychologically, the idea of hearing leads up in Sanskrit to another sense which we find
in Sravana, Sruti, Sruta, — revealed knowledge, the knowledge which comes by inspiration. [15/63]

04.026.06 [14/424]
IR EEICCUICIE N R UE RN CRIR ER R
AT ATETZETT ST feaT FYSHTgTETET ||
SRSl | 92 | GEHH: | YA | TS’ | WA | Hesd | 7o |
A | 9310 | IgeToT: ! | qgsar? | foa: P | e | SAsad’S | SAsare ||

1jipi | Syenah | dadamanah | am$um | para-vatah | $akunah | mandram | madam |
somam | bharat | dadrhanah | deva-van | divah | amusmat | ut-tarat | a-daya |l

’The hawk of strength 'straight-flying *took “the brightness *from on high °in his force, ’the
intoxicating *wine; ’he brought °the Soma, ''growing firm in his strength, *full of the
godhead, "taking it '*from "“that "*higher *heavenly world. [14/424]

“the plant of Delight (4.1.19)
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04.026.07 [14/425]
HATETT T ST T Tt et = ek |
AT TERTETEIA H ATHE T 3T 1|
HISTA' | T2 | A | G | e’ | e’ | 31gaw | = | Erehe |
I | qEASTRr: ! | SSTRT? | ST | 7 | W' | e | ST )

a-daya | Syenah | abharat | somam | sahasram | savan | ayutam | ca | sakam |
atra | puram-dhih | ajahat | aratih | made | somasya | murah | amtrah |l

’The hawk 'seized & *brought “the Soma, °a thousand °pourings ®and ten thousand °thereto;
%here !'the holder of the city “slew "the hostile energies '“in the rapture "of the Soma-wine,
""unlimited '“he destroyed 'Stheir limitations. [14/425]

?together (111.12.6)
[Notes]

See - That intoxicating Soma which was pressed, which was brought by the Falcon, had
made thee drunk with rapture, by which thou smotest the Coverer out from the waters, O
Thunderer, by thy might, singing the word of illumination in the law of thy self-empire.
[1.80.2 - 14/225]

The liberated powers of the mind are wide-winging birds; this mental being or this soul
is the upsoaring Swan or the Falcon that breaks out from a hundred iron walls and wrests
from the jealous guardians of felicity the wine of the Soma. [15/383]
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Sukta 27 [1-5]

04.027.01 [14/425]

T J AW ST AT o
T AT O AR ST srart e ||

PG | ST O | SEE | e | qaHT | i | far |
T VAT Q| S| SRS | Sre | v | Ster'® | 1 | et |

garbhe | nu | san | anu | esam | avedam | aham | devanam | janimani | vi$va |
Satam | ma | purah | ayasih | araksan | adha | Syenah | javasa | nih | adiyam |l

23While I was yet 'in the womb I ®knew “in their order '°all °the births °of these ®gods. "A
hundred “cities “of iron ““kept me "*in; ®now **I have cleft my way out of them ""as the
hawk *in my speed. [14/425]

[Notes]

TEfT—

T UTINHEGHE Qe ST forar |

T AT YL AT R R e ettt |
T TIdS A e TaET 14|

Therefore it was said by the sage Vamadeva, “I, Vamadeva, being yet in the womb, knew
all the births of these gods and their causes. In a hundred cities of iron they held me down
and kept me; I broke through them all with speed and violence, like a hawk I soared up into
my heavens.” While yet he lay in the womb, thus said Vamadeva. [The Aitereya Upanishad,
CWSA - Vol. 18, p. 203]

04.027.02 [14/425-6]
T U7 T UTHY SIS TTRTSHTE T 3T ST |
AT RS ed STt Saegyam: ||
TE " A 9 | S | SR | I | 3 | oTrE | ! | SR |
AT | qUISTRR: 1 | SASTRTqS | ST 1€ | 37 | ArS | AR’ | RE: ||

na | gha | sah | mam | apa | josam | jabhara | abhi | 1m | asa | tvaksasa | viryena |
irma | puram-dhih | ajahat | aratih | uta | vatan | atarat | StiSuvanah |l

‘He >"took 'not *from me °my consent, (or *he >’bore me 'not >‘unconsenting), ''filled with
an all-shattering “energy ®'°I took my seat upon his wings; *impetuous in force “the master
of the city “left '°his foes, ’he overcame & passed *°by the strength that grew in him '®the
winds of the Prana. [14/425-6]

[Alt] *He (the hawk) *certainly 'did not “carry “me *away >‘against my will [JB]. #°T overcame (2.8.6) or
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overwhelmed (3.1.6) *him '"by my all-cleaving (1.100.15) "*energy.
B the Lord of the movement (5.62.2)

2 putting forth his strength (2.25.1)

04.027.03 [14/426]
A TeodAT FRa-ae 2Tl Fafe AT g et |
YAIGEAT S g TeIuseat FHOTIEaT AaT Joa ||
HI' | AT | R | ST | 31w e | o At | afe? A ) ata | S | st |
Wm |?3|T‘[15 | 34@16 | 397 | &' |f\&;|-qq\19 |?5|T1:[\2O | W:m | AT | {991 | ﬂ—{my I

ava | yat | §yenah | asvanit | adha | dyoh | vi | yat | yadi | va | atah | Ghuh | puram-dhim |
srjat | yat | asmai | ava | ha | ksipat | jyam | kr§anuh | asta | manasa | bhuranyan |l

When *now ’the hawk “sent 'down “his clanging cry *from heaven *'°each time "'*they
bear "hence (or from here) *the master of the city, >'when *the archer ?'of the subtle life
#willing fullness by the mind "shot at him, '"!*then unloosed *the string. [14/426]
“roared (2.4.6)

g7 = and [14/426]

2 supported (10.46.7)

04.027.04 [14/426]
e ST 7 9 YA T et s W |
37 UAeTa=aE quiHe ama T gfeee a5 1)
RIS | 9 | §Esad: | 41 | SgH’ | T | S | g | 3T | S0 |
;! | aaq | wat? | st | oo | et | A | gsteaer'® | qq’t |92 )

rjipyah | Im | indra-vatah | na | bhujyum | §yenah | jabhara | brhatah | adhi | snoh |
antah | patat | patatri | asya | parnam | adha | yamani | pra-sitasya | tat | veh |l

IStraight in flight ‘the hawk "bore *him ®on %the mighty ®upper plateau (of Mahas) “as
*Bhujyu the enjoyer *from the world of Indra, — '"deep *in that winged '"passage "“flew *°of

the bird “now ®speeding forward in his course. [14/426]

A feather '3of the winged one [w=r=], 2%of the bird [JB]

[Notes]

*as [Ashwins] "bore Bhujyu. See - the Vedic Ashwins, the Horsemen, as their name
signifies, riders in the wonderful chariot, twins also, saviours of Bhujyu from the ocean, ferriers

over the great waters [1.116.5]. [15/160]

04.027.05 [14/427]
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Y A THeT9t MIHRHATIUT TEaT Jehwe: |

SeadTT: Tad wealt sTtHer weTa ufd arfcaared v weT ufd arfcaaed )
HY' | AT | FAIRL | M | SFF | ST | 7esar’ | IR | 340 |
Sresiu:0 | gsTan!! | we: ' | S | g | wErE' | ufr' | e | e | g | wer |
! | g2 | foeed? ||
adha | $vetam | kalasam | gobhih | aktam | a-pipyanam | magha-va | §ukram | andhah |

adhvaryu-bhih | pra-yatam | madhvah | agram | indrah | madaya | prati | dhat | pibadhyai |
$turah | madaya | prati | dhat | pibadhyai |l

"Now “the white %ar *sprinkled *with the rays (or by the cows), 8the pure bright *food
Sincreasing, 'offered ’by the Adhwaryus "“in front of the honey-wine, "let “Indra [’the
lord of riches - 8.103.9] *'™*dispose "*for intoxication '®in the drinking, '*the mighty One
212dispose “for intoxication #in the drinking (lit. ®to drink *for intoxication). [14/427]

growing in fullness (1.91.8)
1617/21.22 get (6.3.5), draw to him (6.13.4)
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Sukta 28 [1-5]

04.028.01 [14/427]

T IAT TS ACHH TET $8T T 7S Tgaseh: |
srgtemRuTeas Rgmurauiefufzes @

@ ISP | T | A | | | 5 | 39S | A | Esg: |
e | e | R | |e' | e ¢ | 37 | S’ | Afufedissa’ | @+ |

tva |l yuja | tava | tat | soma | sakhye | indrah | apah | manave | sa-srutah | kariti kah |
ahan | ahim | arinat | sapta | sindhiin | apa | avrnot | apihita-iva | khani |l

'With thee %as companion, ®in ’thy ®friendship, 0O Soma, "Indra !'set *the Waters ’flowing
°for man; *he slew "*the Serpent destroyer; '“he poured forth "*the Seven '“streams, '"'®he
opened *’the doors "that were sealed. [14/427]

'By thee “as yoke-fellow, *with thee for friend, O Soma, 'Indra ''set °flowing 5the waters
°for this human mentality; '*he slew “the Serpent, “he poured out "“the seven '®streams,
1718he uncovered *doors “concealed (*"®opened *°the doors “that had been closed). [14/414]

10,11

'By thee “yoked to him, O Soma, %®in ’thy ®comradeship, 'Indra '*!'poured out “that ®stream

°on the mind (or on the human being, the thinker); *crushing "*the oppressor (Vritra) '“he set
flowing "“the seven ®oceans and "'®opened *the doors *that were shut. [Record of Yoga-I,
CWSA 10/31]

[Lit.] "made 3the waters '°flow [srutah] together [sa]

773, Manu, the typical @t or wHiga: gw: or simply “man” with a stress upon the root idea of the word,
“man the mental being”. [14/414]

19 yfufeear. Sayana says s=~awsezmsl. 39 means originally, “thus”, “thus indeed”, “so”, and is identical with .
It may, therefore, have like = the sense of emphasis, or like w& in Bengali the sense “and”, or its more
usual significance of comparison, “as it were, like”. The latter here, comparing the concealed but
now uncovered waters to doors that have been shut or curtained over, is possible, for the figure of
uncovering the concealed waters is common enough in the Veda; but it would be strained and
inappropriate. Sayana renders “and he opened the concealed doors of the waters”; but 3@ coming
after sfufear seems specially to affect that word. We may take Sayana’s rendering or else render it,

either, “doors indeed concealed”, or “opened doors that were, as it were, concealed.” [14/414]

04.028.02 [14/427]

I gt 1 Rergeqdwaizersh aear @ar 4at |
AT ST At adwT Wt gev ora faerg et

' | g | | Raed | e’ | 5750 | =k | weEr® | R | g0 3 |
AR | T | QT | S | HE: Y | e | A | fasarg ' | et |

tva | yuja | ni | khidat | siiryasya | indrah | cakram | sahasa | sadyah | indo iti |
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adhi | snuna | brhata | vartamanam | mahah | druhah | apa | vi§va-ayu | dhayi |l

'With thee %as companion ¢Indra 3“cut out *straightway ®by violence "the wheel °of the Sun,
%0 Moon-lord of delight. *The infinite [vi$va] life [ayu] “that dwells 'on "the mighty
“upper plateau (of our being) '**was uncovered "*from our vast '*foeman (or *from the
assailant >of Mahas). [14/427]

%Indra **dug out ’the disc *of Surya '“that moves '“in the fixed level 'above "of the Mahat
[mahah] or Vijnana; "®the All-Life (Surya, Savita) “set (1.60.4) "aside (4.45.2) “the great
Sevil-doer (Vritra). [See Notes below]

'By thee %yoked to him, '°O lord of delight, °Indra ®by force *straightway **dug out “the circle
>of the Sun. [Record of Yoga-I, CWSA 10/31]

"=, Sayana takes the image to be that of Surya’s wheel, one of two in his chariot, which Indra violently

cuts off,—the wheel that moves in the wide air above us & goes everywhere. But there is no allusion
to a chariot & =3k, the Greek xVUxAog, may well refer to the sun, the wheel or disc of the sun. fifigeq is

rather dug or cut out than cut off. The waters of the first verse are always associated with the cows or
rays of light of Surya. The poet therefore passes naturally from the image of the waters to that of
Surya himself concealed & brought out for man, like the waters, by Indra.

He dug out from the darkness the disc of Surya that moves in the fixed level above of the Mahat

[mahah] or Vijnana and brought it down to the mental plane for Man #4. The two verses, then,
form a connected & logical development of thought.

Zupper plateau (of Mahas) (4.27.4)

'8 framg. Sy. takes ¥ =37 from 3 or 3 to go or move = all-pervading. But we have also g = life, & there
is nothing to prevent us from taking e = that which is the source of all being here on this earth, for

Surya is @femr, the Father & Creator; all things are, says the Vishnu Purana, waifor fagmfasifiart.

gt 16z81 17 Vsmmenfar. Sayana says “The wheel was wrested from Surya, the great doer of harm”! wyee Zwsi:.
An astonishing interpretation. The great evil-doer, injurer of the 77 is surely the demon, Vritra or
another, who covers from us the waters, covers from us the disc of the Sun: of him the wheel now is
uncovered, from him rapt away. It was sfufed, it is now smfed. All the ideas & expressions then hang

together, allude to each other, express a connected whole.

[Notes - 4.28.1-2]

The Mind Force [indrah] now in contact [yuja, sakhye] with Ananda [soma] will pour
out [sa-srutah] upon the mentality [manave] the stream of the upper knowledge & joy
[apah]; that which obstructs [ahim] will be crushed out of existence [ahan], the full stream
of being [sindhln] will be poured down [arinat] on the system and the siddhis denied
[apihita-iva] will be enforced [apa avrnot]; the full circle [cakram] of vijnana [stryasya] will
be made to emerge from its obscuration [ni khidat].

[Record of Yoga-I, CWSA 10/31]
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04.028.03 [14/427]
TETEY sreaftiiel Qi argrredfenTaefieh |
gﬁgildl shedT ?Wg’{?\mm‘?ﬁaﬁh\"
HET | 352 | TR | A4 | 33 3 | Q0° | S’ | wearfaTa® | 31vfier’ |
ST | gUOr! | sheat’? | 1 | ATa ¢ | ge'S | weE'® | vt | F | s o

ahan | indrah | adahat | agnih | indo iti | pura | dasyiin | madhyandinat | abhike |
duh-ge | durone | kratva | na | yatam | puru | sahasra | §arva | ni | barhit Il

’Indra 'slew, *Agni *burned, O Indu, the demons ®before *the midday %in their meeting;
B“many “thousand '“companies of the assailants '*'°he crushed "“as "by the might of his
will "%in their inaccessible ""dwelling. [14/427]

! charging assailants (1.70.6); 17 with arrow (10.87.6)

04.028.04 [14/428]

g et 3% a9 S REHUTRIITET: |
SCIPPIEE LA NETELRIL T ITEE PER]

forrenTa! | 2 | e | 5t | e | foren® | gt | e | TSR |
FraTerT O | sToray! ! | 12 | S | stfaraum | sTasTafa!s | e o)

~ S ~ an ~ ~

visvasmat | sim | adhaman | indra | dasyiin | visah | dasih | akrnoh | apra-$astah |
abadhetham | amrpatam | ni | $atriin | avindetham | apa-citim | vadhatraih |l

L2Everywhere, “O Indra, ¥*thou hurledst °the destroyers **down to the nethermost places,
thou madest ‘unmanifest "their hostile ®peoples. '*You twain [Indra and Soma - see next
verse] oppressed & *''crushed our foes; by your smitings *you won “worship. [14/428]

04.028.05 [14/428]
T Wl WEaTHT g afdsy ArraHved M |
ATegantutearas Rery: amfimaam |
T | S | FESAEE | Ja | | S0 19 | W | e | e |
AT | Iregan’ | AfusTearty | sar's | fferg: 1€ | &7 | foq'® | qqEE o

eva | satyam | magha-vana | yuvam | tat | indrah | ca | soma | irvam | asvyam | goh |
a | adardrtam | api-hitani | a$na | riricathuh | ksah | cit | tatrdana I

'Thus *you *in the fullness of your might, 30 Soma, ‘thou ’& ¢Indra, '*'*driving towards us
%athat “truth **which is °the wide °force !'of the Light, “tore open by the thunderbolt “the
things that were covered and "®enriched "these earths, our dwelling places. [14/428]

[Alt] “clove out (3.31.5, 5.12.2, 5.53.7) by the thunderbolt even "these earths, our dwelling places
% making '“the hidden (waters) Soverflow (1.59.5, 1.61.9, 1.109.6)
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Sukta 29 [1-5]

04.029.01 [14/428]
AT T U AT el 3% ATfE gREEem: |
ferfarad: AamT TEua R E{ T : e ||
AT 2| TS | 3| IS | et | 7 | A | g | A |
forw: !t | o2 | 3Rl | EeeT | GEIOT | ST ¢ | U7 | e ST |

a | nah | stutah | upa | vajebhih | Gti | indra | yahi | hari-bhih | mandasanah |
tirah | cit | aryah | savana | purtini | angiisebhih | grnanah | satya-radhah i

18Come *to us Swith increase, 'O Indra, *’established by praise, *with thy havings of plenty,
°drawn by thy brilliances, '°full of delight, — "*come even "®from the levels *in thy high
activity '*to our many “offerings, "manifested '*by the strong, '®having the joy [radhah] of

the truth [satya]. [14/428]

[Alt] Ycrossing (1.56.5) [ignoring] *the many “offerings *of the foe (1.73.5)

!%by the a proclaiming (resounding) call (= =g 3.7.6) or hymn of power (1.105.19); The mantra then,

when it is thought of as operating to bring out the ukthyam, the thing desired & to be expressed, out
of the soul into the mind state, mati, is called brahma or angasham brahma [16/726]

7voiced (5.4.9)

04.029.02 [14/429]
& e war o T farfercareamm: e a9 |
T AT SfTEHET: gramortiet @ g & R:
| T2 1= et | = | Faferea | g | Eigst:® | 3w | T |
s | F:12 | vl | HRw | gseE i | wefat | w7 g AR )

al hilsma | yati | naryah | cikitvan | hiyamanah | sotr-bhih | upa | yajiam |
su-a$vah | yah | abhiruh | manyamanah | su-svanebhih | madati | sam | ha | viraih I

The strong one who perceiveth *!“comes °to our sacrifice “called ®by the distillers of the
Soma; '*he who "fearless “in his thinking and ''drawn by perfect steeds of sense '*takes his

joy "with "the strong souls "*that offer the Soma-wine. [14/429]

04.029.03 [14/429]

HTIATET HUTH ATeTared T I oot waaed |
SETINTOT Terd e Tai 33 Fefrerioe = ||

FaF! | 3O | IR | HOMT* | Srered’ | fEm’ | 37 | 9° | fownp | el |
SASTNIOT: ! | T2 | s | e 1 g gt | v = |

Sravaya | it | asya | karna | vajayadhyai | justam | anu | pra | diSam | mandayadhyai |
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ut-vavrsanah | radhase | tuvisman | karat | nah | indrah | su-tirtha | abhayam | ca Il

12 et 3his ‘ears ""hear the knowledge that he may increase, "*°even in the direction *that he
loves, °that he may rejoice; 'mounting [ut] in his growing mastery [vavrsanah], *strong
for the rapture, "*may “Indra “effect "*for us safety [su] in our passage [tirtha] &

Bfreedom from fear. [14/429]

789even in the regions (1.124.3, 5.80.4, 6.60.2, 10.51.9); or, even the teachings (8.100.4)

04.029.04 [14/429]
TSBT AV AT ATEHTAA geert forst garm ot |
3 T FETAT YATIHRATOT AT STHATE: |
=B | F:2 | AT | ATIHE | et | gedr® | o | g | o |
ST | | g | R | ST | EEETior | wraT | Sstsag: |

accha | yah | ganta | nadhamanam | Gti | ittha | vipram | havamanam | grnantam |
upa | tmani | dadhanah | dhuri | a$in | sahasrani | $atani | vajra-bahuh |l

’He who 3cometh 'to the [*] *with increase here, "to the soul enlightened ®that calls him and

10,12

’manifests by speech, '“’setting 'in himself '°in hundreds & "“thousands '“his swift ones

Bunder yoke. [14/429]

* 4the one praying (1.109.3); one that woos (5.78.4); one crying with joy (5.78.6)
? uttering (4.10.4); voicing (5.8.4; 10.122.8);

170 you whose arms [bahii] carry the thunder-bolt [vajra] (1.109.7)

04.029.05 [14/429]
TATET HEat~=3, [T a2 1w gyt quid: |
AT TEFTT T STRTEAE Jra JHet: |l
ISHAE:! | HESTT | 350 | Tororm:* | srg? | 8 | S | ge:® | qor: |
WSHTE: | Seqsieaed’! | T2 | STIShEared’™ | qee' | gesar: |

tva-utasah | magha-van | indra | viprah | vayam | te | syama | siirayah | grnantah |
bhejanasah | brhat-divasya | rayah | a-kayyasya | davane | puru-ksoh |l

'In thee [tva] increased [utasah], 0O Indra master of substance, *may *we *illumined
become Fsages *expressing all of thee, Yenjoying "“the felicities 'of the vast [brhat] heaven
[divasya] *embodied here and "“of wide content “for the giving. [14/429]

!fostered [atasah] by thee [tva] (5.65.5); ?uttering (4.10.4); voicing (5.8.4; 10.122.8)

Shousing [ksoh] a multitude [puru] of riches (1.68.5), possessor of much store of riches (10.7.4)

Sukta 19 [1-6]

04.019.01 [14/429-30]
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TAT aTtHE A oY 3T geate S |
TS Tt Fgee FHvanfigor g
T | @ | | A | 3 | T | e | gseare: | S |
wer ' | 3 gfd | e’ gfer | e | sweam | 1 | w1 57 | o | AsEe ||

eva | tvam | indra | vajrin | atra | visve | devasah | su-havasah | imah |
maham | ubhe iti | rodasi iti | viddham | rsvam | nih | ekam | it | vrnate | vrtra-hatye Il

Werily, *O Indra “of the lightnings, ®all the gods *wide-living *who hear the call, "*'*choose
out *thee alone “in the slaying [hatye] of Vritra [vrtra], thee “who art swift & 'vast &
Bincreasest 'the two *firmaments '®elect. [14/429-30]

4O Thuderer (1.103.1);

8ready to the call (3.6.8), swift to the call (7.44.2)

?increasers (helpers) (5.52.12), helpful (3.6.8)

the swift attaining (4.2.2), mighty (10.12.6), the rushing seeker of the Truth (5.52.13)

#= may mean therefore either speedy, swift, or warlike, powerful, valiant or like =¥ and =3 wise. In
all probability == as applied to Indra & Agni means swift on their journey, or swiftly attaining the
Vedic goal, with a covert sense of knowledge as in %, = etc, or simply “swift in their action”.
[16/644]

04.019.02 [14/430]

FraTgstd freay 7 3o qa: vy aedi: |
FrE=TE uRoramwut: T ad=ReaT frerdmT:

' | G | e | 41 3@ | 9 | ST | $5° | SeasA: |
ST | A" | ARSTRIFH'? | 30F: 12 | 74 | areit:'* | 371 | fergrserm:7 |

ava | asrjanta | jivrayah | na | devah | bhuvah | sam-rat | indra | satya-yonih |
ahan | ahim | pari-Sayanam | arnah | pra | vartanih | aradah | vi§va-dhenah |l

*The gods [ ] *sent thee 'down; ‘thou becamest ‘supreme king, *O Indra, a womb
[yonih] of Truth [satya]; °thou slewest !'the dragon "“that slept [Sayanam] coiled around
[pari] Pthe sea, 'thou hewedst out '“the powers of movement '"that are its universal [vi$va]
streams [dhenah]. [14/430]

“Like %the aged/feeble, °the gods 2let you go 'down [JB];
15 the paths (1.140.9), courses (MW)

04.019.03 [14/430]

rquTed forangsangeanT guuToTis |
TH Ui Jad ATTATHTE ST o Ror araE 1)
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HATUEH' | fasaae? | AT | SFATEHNH' | U=’ | 550 |
e’ | i | Isad:? | SSTREC | Afeq!! | Fsior? | fo'? | fom: | SeE s )

atrpnuvantam | vi-yatam | abudhyam | abudhyamanam | susupanam | indra |
sapta | prati | pra-vatah | a-Sayanam | ahim | vajrena | vi | rinah | aparvan |l

"aThe dragon 'insatiable, *wide-extended, *that cannot be known (or waked) & *waketh not
to knowledge *but lies in deep sleep, °O Indra, '""him '*!*thou didst rend *with the lightning-

flash "*in his jointless frame (?) '“who lies ®against 'the seven *slopes. [14/430]

15 Parvani - joints, linked formations (5.56.4 - 14/291)

04.019.04 [14/430]
HATTATITT &TTH e AT0T STaea oo |
FERTANATEIA SIATSATTHACh e : TaamT |
FHeftead! | reEr | & | e | oS | 40 | o7 | et | 50 |
ZaogT!" | ST | SIHH: 2 | STE: 1 | 31 | SIS | o' | e ||

aksodayat | $avasa | ksama | budhnam | vah | na | vatah | tavisibhih | indrah |
drlhani | aubhnat | uSamanah | ojah | ava | abhinat | kakubhah | parvatanam |l

°Indra 'dug out *by his flaming force ®earth “for a foundation, ®as the wind ®by its violences
digs up °the waters; *desiring "*force 'he shattered '°the things that were firmly settled; *he
broke “down '“the peaks ""of the hills. [14/430]

[Alt] °Indra *by his flaming force “made 3the earth '"shake (MW) “to its foundation

1 crushed (1.63.4, 4.19.5)

04.019.05 [14/430-1]
AT T g 7 T AT 39 T IY: ATRASA: |
mﬁﬁégamﬁwwaﬁmgafﬁaﬁn
A1 qE | S | | T | Tsgd | W | W | ST |
a2 | fosgd:? | 3ost: ! | SHi | o' | Fam7 | SR | 3 | R

abhi | pra | dadruh | janayah | na | garbham | rathah-iva | pra | yayuh | sakam | adrayah |
atarpayah | vi-srtah | ubjah | irmin | tvam | vrtan | arinah | indra | sindhtn |l

23They ran 'to thee “like *women °to a child, ’like [iva] chariots [rathah] 'the hills 3°sped
Ptogether; “thou didst satisfy “those that moved abroad, “thou didst crush “what were
heaped high [the waves]; YO Indra, "*thou settest flowing "the pent up *’rivers. [14/430-1]

04.019.06 [14/431]

o wEmat frget qeffadr sama enelt |
FAAT THETIUT: Tl RO e
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! | TE | St | faasaam | qefad’ | gmme | e |
;S | AHEr | G | 0% | ST 2 | Srepum: | gt | e

tvam | mahim | avanim | vi§va-dhenam | turvitaye | vayyaya | ksarantim |
aramayah | namasa | ejat | arnah | su-taranan | akrnoh | indra | sindhiin |l

’That great *birth & “universal [vi$va] stream [dhenam] flowing *for manifestation of Force
& Swideness of being (or *for him who manifests force & *widens his being) ®thou didst give

delight °by submission "’to that moving 'ocean; *thou madest, O Indra, “its rivers “easy

[su] to cross over [taranan]. [14/431]

23 the Vast Being (1.140.4); Mahimavanim might mean the vast earth, but avani in the Veda is used in the
original sense - sapta avanayah [16/600-1]

[Riks 7— 11 not translated.]
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MANDALA SEVEN

Sukta 42 [1-6]

07.042.01 [14/432-3]
I STRITOT ST T O shag weaed o |
T S ITFAT TS FSATATHET FTETTET U ||
T | SR | SIGRRE:? | qe | W | e | R | 9 |
T | OFE: 10 | eS| T 2 | gAY | ST 3 | STeeRe!s | R )

pra | brahmanah | angirasah | naksanta | pra | krandanuh | nabhanyasya | vetu |
pra | dhenavah | uda-prutah | navanta | yujyatam | adri iti | adhvarasya | pesah |l

“May 3the brilliant (or mighty) *lords of the soul *move 'forward, *forward ®may he come

2may '“the Fosterers of being *move *forward

who cries aloud ’in the region of ether,
"pouring out [prutah] its waters [uda], **may '“the two Stones (mind & body) '*"be yoked to

their work, '“that are the mould of the material "of sacrifice. [14/432-3]

"Forward *let *the Angirases “°travel, *priests of the Word, *forward ®go the cry “of heaven
(or, of the heavenly thing, cloud or lightning), *forward »move '°the fostering Cows ''that
diffuse their waters, and *?let '“the two pressing-stones '*be yoked (to their work) — '°the
form of the pilgrim sacrifice. [15/189]

smmr:. The Brahmanaspatis as priests of the inner sacrifice. [14/433]
®%w7: either Indra or Parjanya. [14/433]

16%91: distinguished form —from firey to separate, distinguish .. or fiy to crush, mould, shape. [14/433]
[Notes]

For this cry is the voice [krandanuh] of the higher heaven [nabhanyasya], the thunder
that cries in the lightning-flash of Indra, and the advance [pra] of the Angirases [angirasah]
on their path [naksanta] is the forward [pra] movement [vetu] of this cry [krandanuh] of the
heavens [nabhanyasya], pra brahmano angiraso naksanta, pra krandanur nabhanyasya vetu
(VIL.42.1); for we are told that the voice of Brihaspati the Angirasa discovering the Sun and
the Dawn and the Cow and the light of the Word is the thunder of Heaven, brhaspatir

usasam stryam gam, arkam viveda stanayann iva dyauh (X.67.5).

[15/185]
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The image of this sacrifice [adhvarasya] is sometimes that of a journey or voyage
[naksanta]; for it travels, it ascends; it has a goal - the vastness, the true existence, the light,
the felicity - and it is called upon to discover and keep the good, the straight and the happy
path to the goal, the arduous, yet joyful road of the Truth. [15/377; 16/24]

07.042.02 [14/433]

I 3 TATIT STeaT Yo | giear Aleas |
A T HIEET FHEATE § Fa Afw & )

g | A | I | EST: | SreAT | JgE® | g’ | gt | fea: 191 |
A AT | HE | ST | seTe: Y | g | e | ST |z o

su-gah | te | agne | sana-vittah | adhva | yunksva | sute | haritah | rohitah | ca |
ye | va | sadman | arusah | vira-vahah | huve | devanam | janimani | sattah |l

"Easy [su] of going [gah] & “securely [sana] known [vittah] to thee is the path, *O Agni;
Syoke ’in the Soma-offering *thy bright steeds °& °thy fierce-red or ''those who "in their
seat “are ruddy-active & ""bearers [vahah] of energy [vira]. I sit & '°I invoke ®the births
Uof the gods. [14/433]

'Easy of travelling *for thee is *the path, *O Agni, and *known to thee [vittah] from of old
[sana]. °Yoke "in the Soma-offering “thy ruddy (or, actively - moving) mares “which bear the
hero. Seated, '°I call **the births "divine. [15/188]

! sy in the Veda means bright, and especially rosy-bright or rosy-red or simply bright red; red is the
colour of Brahma, the creator, of the rajoguna and symbolic of action, force, desire etc. We must
remember that in Indian yoga which has all its roots in the Veda, there is a fixed symbolism of
colours. [16/614]

07.042.03 [14/433]
T A3 AEAAAIT: T g wEr e sumeh |
T G GeAUfteh JaT AframaTdfd agea: ||
o | F e A e | SRl | W | g | e | il | 3|
TSR | g | QeSS | S | 0 | AfyE!7 | st | S |

sam | im iti | vah | yajfiam | mahayan | namah-bhih | pra | hota | mandrah | ririce | upake |
yajasva | su | puru-anika | devan | a | yajiityam | aramatim | vavrtyah |l

L3Greatening *for you “the sacrifice *with obeisances of adoration the Offerer ''in your
presence "Yoveraboundeth °in his rapture. “Sacrifice “perfectly to the gods, *O
multitudinous [puru] in force [anika]; '“’set in movement *the energy 'of the sacrificial
activities. [14/433]

" arfi—Tlife, force (cf sfifs army) .. appearance; object; face. [14/433]; flame power (4.10.3)

[Alt] Beffort (5.54.6) or the dynamic thought (7.1.6) presiding in our sacrifice (5.42.4)
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07.042.04 [14/433]

T o YAt g TR Rtk |
T Tt gierar aw o | foor aria ardEed )

T | ST | Y | g | RS | Afafen | ssteehad’ |
gsota:® | Al | gster: 0 1 gt | o' | | | Tt =l | SR | gEed |

yada | virasya | revatah | durone | syona-$ih | atithih | a-ciketat |
su-pritah | agnih | su-dhitah | dame | a | sah | vise | dati | varyam | iyatyai |l

"When “in the house %of the strong & ’the joyous *the Guest *resting at his ease awakens to
12,15

knowledge, °Agni 3well-pleased, *rightly [su] established [dhitah] *in his home, *'gives so
to the creature "for his journey '°to the supreme bliss (or '*!*gives so '“the bliss '"that he

may travel to it). [14/433]

"When °the Guest *that lodges in the bliss ’has become conscious in knowledge *in the gated
house %of the hero *rich (in felicity), 'when °Agni 3is perfectly [su] satisfied [pritah] and
Pfirmly lodged "in the house, then *he '»*gives ®the desirable good "“to the creature '"that
makes the journey or, it may be, ’for his journeying. [15/188-9]

e

in our gated house (human body) (6.2.8); The house in the Veda is a constant image for the bodies
that are dwelling-places of the soul [15/297]; The human system, the house of the soul. [16/606]

07.042.05 [14/433]
FH T T T TS WHicEals, A9Te el T |
3T Rt e FEATHETETAT s awE
T | T2 | ST | T | R | TRASYC | § | AR | B |0
! | AT | a1 | HEaTy | 3w | 3erear'® | e | 99 | 58 I

imam | nah | agne | adhvaram | jusasva | marut-su | indre | yasasam | krdhi | nah |
a | nakta | barhih | sadatam | usasa | u$anta | mitravaruna | yaja | iha |l

>Cleave in love, 0O Agni, 'to this *our “*sacrifice; ’in Indra, ®in the Maruts °make "us
8victorious; “?let *the Night & the Dawn “’sit 'on Bthe seat of fullness; ®sacrifice *here
to Mitra & Varuna & '’let them have joy of their desire. [14/433]

07.042.06 [14/433]
T TEe AFST TaEhTHT frge—aeg @i |
39 TR UTAETAEER I Ut TRt Jara: 1|
Tg! | AR | FEE | S | TSR | et | Wi |
T | TR | O | s | TR gf | e | e | st wRre =)
eva | agnim | sahasyam | vasisthah | rayah-kamah | vi§va-psnyasya | staut |
isam | rayim | paprathat | vajam | asme iti | yiyam | pata | svasti-bhih | sada | nah |l
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'Thus "*has *Vasistha *desiring [kamah] bliss [rayah] ®in all its forms (or masteries, energies)
"affirmed in praise Agni *of the Strength; *’may he extend ?in us *impulsive force &

*felicity & 'plenty & “*do “ye “Pprotect "us ®always with glad states of our being.
[14/433]

®that is universal in form (8.97.15)
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Sukta 43 [1-5]

07.043.01 [14/434]
AT AAY AT STAETST AHITT: It 30 |
et st foro fasafiasita afamr T s o

T | AP | S | ST | TTE | s | gieret 3 | gwed? |

I | sraior! | SrEET | four's | foset | fasafats | afEe 197 | maE |

pra | vah | yajiiesu | deva-yantah | arcan | dyava | namah-bhih | prthivi iti | isadhyai |
yesam | brahmani | asamani | vipra | visvak | vi-yanti | vaninah | na | $akhah |l

’For you “the seekers [yantah] of the godhead [deva] *in the sacrifices '*have realised in the
word %Earth & ‘Heaven (the bodily & mental states) by submission & adoration °that they
may impel us (upward),— '“even they whose !'soul-thoughts “yet unequal, *O ye illumined
ones, Pspread out “on all sides !"like '8the branches '°of a forest tree (’as ®branchings °of
the growth of lower delight). [14/434]

5 Arcati (rc) in the Veda means to shine and to sing the Rik [15/185 fn 7]

Zunharmonious (7.5.3), quivering (1.140.4)

07.043.02 [14/434]

T 97 U Feal T AGEesed THAET gare: |
Fuita afeeeatr wrgeat ey qa-aey: |

T A2 | O | gt | | |l | 3 | aestE? | sHAE:? | A |
wuita! | wffe: 12 | STea’ | wry | eat' | W' | S | Sy |

pra | yajiiah | etu | hetvah | na | saptih | ut | yacchadhvam | sa-manasah | ghrtacih |
strnita | barhih | adhvaraya | sadhu | Girdhva | $ocimsi | deva-yiini | asthuh |l

%L et “the sacrifice **move 'forward (or ’let him, Agni, move forward 'in the sacrifice) °like ‘a
horse ‘swift-galloping (°as °the nervous force “impelled forward towards the attainment);
*with one [sa] mind [manasah] ®strain ‘upwards °the thoughts enriched with brightness (the
sacrificial image is of ladles dripping with clarified butter); 'spread "*the seat of fullness
Meffective for the sacrifice; "high ®rise °the flames of light "seeking [ytni] the godhead
[deva] (or '°the flames of light “effective "*for the sacrifice of the lower being). [14/434]

07.043.03 [14/434-5]

AT QATET T 0T I9AT: AT 3ama afew: 9eq |
T forgreft forgeamaeRan= |7 At JaaTaT gereeh: ||

AT |2 | T | A | sy | e | e | oyt | wee |
O | fergr=!! | forgeam'? | ! | S | A | 710 | dEsarar” | gt e )

Companion to Vedic and Philological Studies — Vol. V 107



a | putrasah | na | mataram | vi-bhrtrah | sanau | devasah | barhisah | sadantu |
a | visvaci | vidathyam | anaktu | agne | ma | nah | deva-tata | mrdhah | kariti kah |l

SLike *sons “sustaining wholly “their mother *let "the gods "*"sit on *the high level of the seat
of fullness; **may "'the universal power of thee '*'*set in action *the force of knowledge;
Pcreate not '“for us '®enemies to smite us 7in the extension [tata] of the God [deva].
[14/434-5]

Scarried [bhrtrah] variously and widely [vi] (1.95.2.3); The image in vibhrtrah suggests the upholding of
the thought of the Truth in all the principles of our being [15/200]; piggybacking on [JB]

07.043.04 [14/435]
T STTAT THAT HACT AR FIAT FEAT: |
TS AT I HE AT THATHT T GHAET AT B |1
al | Eie? | ST | 3T | A | SwAe | 9T | GsgEnt | G |
SIE || S | TR | AT | S | AT | T | FsHE: | A fd | w2 )

te | sisapanta | josam | a | yajatrah | rtasya | dharah | su-dughah | duhanah |
jyestham | vah | adya | mahah | a | vasiinam | a | gantana | sa-manasah | yati | stha |l

*The Lords of sacrifice “*have attained *the enjoyment of Love, °for they pressed out, ®skilful
[su] milkers [dughah], "the streams °of the Truth. *Today '*'"attain "°to the eldest “vastness
Pof the riches of being and "*with one mind *stand “in the divine endeavour. [14/435]

Zhave tasted (5.3.4); Wgreatest (1.5.6)

07.043.05 [14/435]
TS A 3T e 3IR T A AE T |
AT AT ALATET SARET I T TRafer: T=ra:
wE' | 72 | 3 | Tyt | 3 | S’ | Ty | S | WEETsa | TS |
T | T2 | wsHTE: | SR | ! | e | s wRert | 7 )

eva | nah | agne | viksu | a | dasasya | tvaya | vayam | sahasa-van | askrah |
raya | yuja | sadha-madah | aristah | yiyam | pata | svasti-bhih | sada | nah |l

'Thus %do thou *for us, °0 Agni, >*be bountiful *in the peoples; by thee, °O master of force,
Swe ["united - 3.6.4] by thy felicity & “thy fellowship "*have the joy [madah] of fulfilment

[sadha] (or a common joy) & “are free from all hurt. Do "Sye "“*protect “us '®always "with
glad states of our being. [14/435]

3 sharing in ecstasy (4.3.4); perfect rapture (5.20.4); full of the rapture of fulfilment (8.97.7)
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07.044.01 [14/435]
afersht & TurAEATTEAf afrg s g |
3% Toreu] qwut SErUTEfATGea R et ot & 1|
Ffarssh! | &2 | o | AT | IwEH’ | R | FEssEH | WS | Ha 1 g0 |
s | Terue!? | oo | sreror: | i | Afeear© | Eramgfire!T gl | o1 | &= )

dadhi-kram | vah | prathamam | a§vina | usasam | agnim | sam-iddham | bhagam | Gtaye |
huve |
indram | visnum | piisanam | brahmanah | patim | adityan | dyavaprthivi iti | apah | svah Il

"Dadhikra *first “of you (or for you) "I call, “the Aswins, "Dawn & ®Agni ’kindled [iddham]
high [sam] & ®*Bhaga °for my increase; 'Indra & '*Vishnu & *Pushan, '*"*Brahmanaspati &
%the sons of Aditi, "Earth & Heaven & '®the waters & "Swar. [14/435]

18 5. waters or the Antariksha? [14/435]

Y svah - Swar, the world of divine solar light to which we have to ascend and which is revealed by the
release of the luminous herds from the nether cave and the consequent uprising of the divine Sun.
[15/439 fn 4]

[Notes]

When there is question of the divine action of the Life-forces in man, Agni in the form
of the Vedic Horse, Ashwa, Dadhikravan, takes usually the place of Vayu. The illumination
of the lower being by the higher, the mortal by the divine, was their [Rishis'] principal
concept. Light and Force, Go and Ashwa, the Cow and the Horse, were the object of the
sacrifice. Force was the condition, Light the liberating agency; and Indra and Surya were the
chief bringers of Light. Moreover the Force required was the divine Will taking possession
of all the human energies and revealing itself in them; and of this Will, this force of
conscious energy taking possession of the nervous vitality and revealing itself in it, Agni
more than Vayu and especially Agni Dadhikravan was the symbol. [15/309]

07.044.02 [14/435]

ZTErhTY AT Aerdd IR0 AFHITI: |
Fo5t 3t afefy waaarsTaT o gear g

gfasshr! | 3 3f | THET | et | SASSAO:® | Agg° | SUSTE: |
FBM | Sl | SO | wre: | St | fom | gsgar't | gam |

dadhi-kram | im iti | namasa | bodhayantah | ut-iranah | yajfiam | upa-prayantah |
ilam | devim | barhisi | sadayantah | asvina | viprah | su-hava | huvema |l

“Let us awaken by adoration 'Dadhikra & *impel him [iranah] upward [ut]; “let us approach
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Sthe sacrifice & ''seating *Ila *the goddess '°on the seat of fullness, "*let us invoke "“the

Aswins Pillumined & “swift [su] to the call [hava]. [14/435]

$namasa - literally “bending down” and is applied to the act of adoring submission to the deity rendered
physically by the prostration of the body. When therefore the Rishi speaks of “bearing obeisance to
Agni [here Dadhikra]” we can hardly doubt that he gives to namas the psychological sense of the
inward prostration, the act of submission or surrender to the deity. [15/63]

07.044.03 [14/435]
FTETShTETT JIATAT AT 3T 9 | 17 |
et Ao @y ¥ e Ay |
SrSSRTSTOT! | S[Eer:2 | ST | 30 | 36 | S’ | g | 7T’ |
SR | Harell: 0 | o' | aym'? | 9t | Tt | STeHqS | gisgan'® | TR I

dadhi-kravanam | bubudhanah | agnim | upa | bruve | usasam | siiryam | gam |
bradhnam | mams$catoh | varunasya | babhrum | te | visva | asmat | duh-ita | yavayantu |l

’T awaken *Agni 'Dadhikravan & “’express by speech ‘Dawn & ’the Sun & %the Light and
the red *wideness ""of Varuna 'when he hews the foe; "let these remove “from us “every
kind '®of evil. [14/435]

?ge1 Probably “broad, wide” = wed. [14/435]

st contrasted in IX[.97.54] with gsr cleaving & clinging. [14/435-6]

16 error or stumbling, sin and perversion. Duritam is calamity, suffering, all ill result of error and ill doing.
All that is evil, visvani duritani, belongs to the evil dream that has to be turned away from us.

[15/304]

07.044.04 [14/436]

FTAShTAT TUWT STE T I It I |

HfAET ITAT AU TG SR TR )
SRISTRET! | TIH:2 | A | ST | S | WEW | Fatd’ | IS |
qustoa:” | v’ | For'! | sfecfin 2 | agshin? | stgfiwshin |

dadhi-krava | prathamah | vaji | arva | agre | rathanam | bhavati | pra-janan |
sam-vidanah | usasa | siryena | adityebhih | vasu-bhih | angirah-bhih |l

"Dadhikra, *first & **full of strength [vaji] & action [arva], ’appeareth °in front °of the
chariots (the movements of Delight) ®consciously perceiving, one [sam] in knowledge
[vidanah] "with Surya & "the sons of Aditi & *the Vasus &' the Angiras ('with the divine
illumination & "the gods of the infinite Being & "the lords of Substance & “the lords of

Puissance). [14/436]

*a war horse (4.11.4), a swift horse (4.7.11)
! sifirg here evidently a class of gods. [14/436]
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07.044.05 [14/435]

AT AT SFASHT: TLATHTRA GATH-IaaT S |
FTUTI Y S wrelt arf: yyoe fad wfe se

A | T2 | SIS | TR | S | AR | T | ST | 3 3 |
TOIG | ' | eEm? | qred: P | Saf: ) g | Tt | wfge: ) S|

SN}
a | nah | dadhi-krah | pathyam | anaktu | rtasya | pantham | anu-etavai | Gm iti |

Srnotu | nah | daivyam | S$ardhah | agnih | Srnvantu | vi§ve | mahisah | amurah |l

**May *Dadhikra %in us **work out *a way of going that he may follow ’the path °of the
Truth. '%May "“the Divine *"Might (or host) '®hear ''us, “even Agni,— **may 'all They
*hear, "the vast Gods ®illimitable. [14/436]
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07.045.01 [14/436]

AT 3T AT TS TS AT w3 |
TE FUTHT TA1 TE{OT Favre agee 9w

AT | F:2 | AT | Ao | ST | SIS | FehT: | 3740 |
TEd | U1 | i | g | fAsaeRe | = | asEa S 1= | s |

al devah | yatu | savita | su-ratnah | antariksa-prah | vahamanah | asvaih |
haste | dadhanah | narya | purini | ni-vesayan | ca | pra-suvan | ca | bhiima |I

*May “Savitri *the divine "**arrive, Sperfect [su] in delight [ratnah], *filling [prah] the mid-

world [antariksa], borne ®by his steeds (the nervous forces), '®holding ®in his hand *many

"human fulfilments, "“bringing forth “& "establishing here '"the fullness of being (or, that

which becometh). [14/436]

g or else, perfect in light. But Savitri in this verse is not the Sun, see 1. 2, or not the Sun in his light-
giving aspect, but the creator, the bringer out, from the divine being, of its human manifestations, ==t
g&for. [14/436]

. Cf 41.6. @ Tt vl g ford diera o | 31=1 Tesfa e1&qa: || Here Sayana says @ wofi. That mortal moves
unfalling towards every delightful possession & even the little he possesses with continuity. [14/443]

"=t or mightinesses. [14/436]; powers of the godheads or strengths of the gods (1.72.1); strengths of

manhood (3.34.5)

74w hardly here the earth. Lit. “becoming”, so “abundant [or] full becoming” [14/436]; the wide free
infinite planes of existence founded on the Truth [15/418 fi 6]

07.045.02 [14/436]
Ige A TerT gear fevoaan faan stat amet |
T Y are Al ufy wRfiraen org areuwdt
3 | S | 9T’ 3f | e | e’ | fewoaan’ | fod:7 | A=t | e |
T L& | ere? | i | o | gt | e | R | St Er? | s |

ut | asya | bahu iti | $ithira | brhanta | hiranyaya | divah | antan | anastam |
ninam | sah | asya | mahima | panista | stirah | cit | asmai | anu | dat | apasyam |l

“Loose & “wide *his *arms ®of the bright-golden Light *reached 'up *to the ends 'of Heaven
(the mind); now “*may “that might “of him "*labour & "“the Sun '®also “give "to him
Baccording to that labour *°his own activity (ie the divine Truth manifest in the creative

illumined consciousness of man here). [14/436]
®hiranya - the gold being always the symbol of the solar light of the Truth [15/209]

1415 qf7 gr.. Note the difference between Savitri & Surya. [14/436]
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07.045.03 [14/436-7]

T T A 3 Tl wgrar Ao |

ForormmoTt srafaaEs AdwieEEe @ A )
| 0 | wfar | wesa | 3 | wrfa® | agsafd:® | s |
fassrmor: ! | Smiay? | e | FdsHSEE | S | T | 1)

sah | gha | nah | devah | savita | saha-va | a | savisat | vasu-patih | vasini |
vi-Srayamanah | amatim | uriicim | marta-bhojanam | adha | rasate | nah |l

?Verily %*may 'that “divine [and *forceful - 6.14.5] °creative Savitri “®create *for us,

’master [patih] of substance [vasu], '°his many possessions; "when he goeth [$rayamanah]
abroad [vi] *in a wide ?energy, "*then ®he abounds "for us '“in the enjoyment [bhojanam] of
this mortality [marta]. [14/436-7]

167ma expressing rather rich enjoyment or having than the limited sense of giving. [14/437]

07.045.04 [14/437]
3aT iR Afoar gig qurtwRasted qaT |
fort it e guTg T uTa Tiafin: @ o
AT | F? | wfane? | gsiogn | quisTRad’ | $ed° | gsaTon’ |
oo | a2 | o | STeR! 3fr | g | e | I | TSt | R | 7 )

imah | girah | savitaram | su-jihvam | purna-gabhastim | ilate | su-panim |
citram | vayah | brhat | asme iti | dadhatu | yliyam | pata | svasti-bhih | sada | nah |l

'Lo, these are *the words of my hymn & °they seek *after Savitri “who has the tongue
[jihvam)] of perfect enjoyment [su], °the arms of light [gabhastim] that are full [ptrna], "the
effective [su] hands of action [panim]. “May he establish !for us '’a vast manifestation of
being ®rich in content. '**And do *ye '®always “*protect '"us “with states of happy being.
[14/437]

*gfsie recalling g of the first verse. [14/437]
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07.046.01 [14/437]

AT BT Rererram fiR: fartar S waeme |
AT HEHTTE A& [ AT w¥aT I7ong : I

AT | B | Rersee? | R | feqdsgea® | dama® | weenssd |
AL | HEAMR’ | 59! | fermsamgem!! | owd'? | gomg ' | 7:14|

imah | rudraya | sthira-dhanvane | girah | ksipra-isave | devaya | svadha-vne |
asalhaya | sahamanaya | vedhase | tigma-ayudhaya | bharata | $rnotu | nah |l

’Bring ye 'these Words (as offerings) *to Rudra; *firm [sthira] is his bow [dhanvane] (of
acquired possession) & *swift [ksipra] are his arrows [isave] (of impulsion), °the god "who
possesses the self-state of his nature (ie *who firmly holding the acquired state of being
>shoots from it like a bow the fresh impulsions that lead to farther progress); *unconquerable
& °conquering, 'sharp [tigma] are his weapons [ayudhaya]. *May he hearken '“to us.
[14/437]

2Rudra, the Violent One who leads the upward evolution of the conscious being [15/346]; Rudra is the

Divine as the master of our evolution by violence and battle, smiting and destroying the Sons of
Darkness and the evil they create in man. [15/541 fi 3]

35 feorgre — fariwa double meaning. [14/437]

07.046.02 [14/437]

T 2 erdur ervre e ATETR feerew Iata |
HTASAET AT FYAHS &F AT AT 9T ||

T | & | e | et | SRS | Emgsteae | feeme | Safa |
e R S R B LG I I IC ELIE R RS A R E R |

sah | hi | ksayena | ksamyasya | janmanah | sam-rajyena | divyasya | cetati |
avan | avantih | upa | nah | durah | cara | anamivah | rudra | jasu | nah | bhava I

’For 'he ®awakens to knowledge “by secure dwelling *in the earthly *birth and ®utter [sam]
empire [rajyena] ‘of the heavenly; °fixed in his presence '"'“let him move "*to our "*doors

18,175

"that keep us; '°0O Rudra, “be "“free from unfriendly powers '®!in the forms that we create.

[14/437]

?bringing or keeping in presence, or protecting (2.23.19)

910 g=aielt: or *protecting 'to our *doors °that protect. [14/437]

07.046.03 [14/437]

a1 o EErEageT fGewaf ewar =rid ot @1 qurg : |
UEE T TAIATA HEAT 0T TEARY q A TR 1|
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A || e | srEsger | fea | ot | g | =R | afe A | gorg 12
Wm |%14 IliS?ﬂﬁ'ElTﬂls | ‘ﬁ'WTm |q-[17 |;r:18 R_ﬁ-a,—)gw |a—;|—a-§20 ”ﬁ\-ﬁ{q:zl I

ya | te | didyut | ava-srsta | divah | pari | ksmaya | carati | pari | sa | vrnaktu | nah |
sahasram | te | su-apivata | bhesaja | ma | nah | tokesu | tanayesu | ririsah |l

IThat brilliant force %of thine *which is loosed [srsta] downwards [ava] *from thy heavens

Ha 1%t "’encompass '“us *around; ““easily [su] dawning upon

and **ranges "on the earth, ""may
us [apivata] “thou hast "*a thousand '“powers of healing; '*do '"not [no] **harm '°to the

things of our creation & *the things of our extending. [14/437]

[Alt] "'may it leave [us] aside (2.27.5)

07.046.04 [14/438]

AT AT AT EF AT O ST AT A HH Tt giiosae |

AT A 9 ST Shavid g ure wiafin: @
At |2 el w e w0 | | asteat | e’ |
AT A | SR | Sfaseid!” | e | ura? | wiEashn | ger! | 7.2 )

ma | nah | vadhih | rudra | ma | para | dah | ma | te | bhiima | pra-sitau | hilitasya |
a | nah | bhaja | barhisi | jiva-Samse | ylilyam | pata | svasti-bhih | sada | nah |l

3Slay 2us 'not, “O Rudra, *nor ’deliver us over; '*let us ®not '®be "in the path of thy onset
Zwhen thou art wroth. *"*Enjoy “in us '%in that seat of fullness "which is the expression
[$amse] of the living creature[ jiva]. *And do '®ye "protect *us *'always *’by states of
happy being. [14/438]
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07.047.01 [14/438]
AT I o o o SEUH AU |
@ ot o gTferm e gays qywd T4 1|
| T | T3 | T | ESA: | SESTEHC | S | THRvad | 330 |
O | I | e | ST | S | sy | wYsHaH ! | SHAE )

apah | yam | vah | prathamam | deva-yantah | indra-panam | irmim | akrnvata | ilah |
tam | vah | vayam | $ucim | aripram | adya | ghrta-prusam | madhu-mantam | vanema |l

10 ye Waters of being, **that ‘supreme flood *of yours, 7a flood °of revealed knowledge,
**which ‘the seekers [yantah] of godhead [deva] ®made ®as a drink [panam] for Indra, ®may
we enjoy “today “pure and "“free from all rejection & '®raining [prusam] the mind’s
brightness [ghrta] and "full [mantam] of the sweetness [madhu]. [14/438]

'O Waters, that “supreme "wave [*of revealed knowledge, Ila] *of yours, °the drink of Indra
[Soma], >which °the seekers of the Godhead ®have made for themselves, '°that pure,
“inviolate, '°clarity-streaming, '"most honeyed (ghrtaprusamn madhumantam) ‘wave ''of you

¥amay *we today "**enjoy. [15/112]

07.047.02 [14/438]

AHIHATAY AYHTH TNSAT AT ATIIRHT |

Tftafs sgfimieam auvam ey o o
! | S | AT | HYASTHT | S | ST | AT | e | AT |
AR 13! | IS | wreETa s | A | SR | dasa e T ) st )

tam | irmim | apah | madhumat-tamam | vah | apam | napat | avatu | adu-hema |
yasmin | indrah | vasu-bhih | madayate | tam | ayama | deva-yantah | vah | adya |l

'That *flowing abundance of yours, ‘utter sweet, *0O ye Waters, ¥*may °he of the swift-
movement *keep in manifestation "who is the child of the waters,— “that %in which
"Indra "*with the Masters of substance "*groweth drunk with rapture, >may we taste '"in you
Btoday 'growing to the godhead. [14/438]

30 Waters, **may ’the son °of the waters (Agni), *he of the swift [asu] rushings [hema],
Svfoster 'that “most [tamam] honeyed [madhumat] >wave “of you; “that >wave °of yours '%in
which "Indra '*with the Vasus "“is intoxicated with ecstasy, **may "we "*who seek [yantah]
the Godhead [deva] "’taste ®today. [15/112]

? the swift galloper (2.1.5)
$builders of the godhead, (6.1.2)
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07.047.03 [14/438]

ITAYTSEAT: TTLAT Wl [T O el are: |
a1 g5 T et ety Rievat g gaassta T
ITASTIAT: ! | TR | Wawet:? | &t | g | 30 | Ffeq” | o |
qar:° |W10 EQ |ﬁ;|;|ﬁ_ 12 |a?|-|-ﬁ13 IﬁT?'-QISW:M | g&l—q\ls |‘1_W"_<[16 | 3\1—@?{17 I

Sata-pavitrah | svadhaya | madantih | devih | devanam | api | yanti | pathah |
tah | indrasya | na | minanti | vratani | sindhu-bhyah | havyam | ghrta-vat | juhota |l

"Full of a hundredfold purification, *rejoicing %in the self-state of the nature “the divine
waters ‘move *to the ranging-field °of the gods & °they '"'?measure not nor limit "*the
activities of Indra. Do ye “to the Rivers "offering — ""an offering '*full of the mind’s

richness. [14/438]

!Strained through the hundred purifiers, *ecstatic by their self-nature, ‘they are divine ‘and
"move *to the goal of the movement *of the Gods (the supreme ocean); *they "“limit ''not
Bthe [characteristic] workings '%of Indra: "offer “to the rivers “a food of oblation '*full [vat]

of the clarity [ghrta]. [15.112]

8411 or move into the path [14/438]; The Path is a constant making and building of new truth, new

powers, higher realisations, new worlds. [15/508]

12 means literally to confine, comprehend, limit, diminish, measure, embrace, contain, hold. It may also
mean to injure. [16/667]

B yrata called the Aryan or divine workings, those of the divine law of the Truth to be revealed in man.
[15/525 fn 7]

!¢ ghrtam - The clarity or brightness of the solar light in the human mentality [15/243]
[Notes]

havyam - oblation (2.3.2); anything spiritual, mental, vital or material offered to the gods
so as to strengthen them each in their proper activity. The base of the Vedic system is this
idea of the interchange of offices between god & man, man surrendering his inner & outer
gains to the gods so that they by their activity in him & his concerns may repay him, as is
their habit, a thousandfold. [16/590]

The oblation signifies always action (karma) and each action of mind or body is regarded

as a giving of our plenty into the cosmic being and the cosmic intention. [15/281]

07.047.04 [14/438]

T Tt FRRRTaET AT $E sREgTaa e |
A Rierar arfa araem 7t 3 ura Twaftafe: @
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yah | stiryah | ra§mi-bhih | a-tatana | yabhyah | indrah | aradat | gatum | Grmim |
te | sindhavah | varivah | dhatana | nah | yiiyam | pata | svasti-bhih | sada | nah |l

'They whom *the Lord of Illumination *by his rays “extended and *for whom ¢Indra “clove
out °their abundant ®movement, — **may '°those !"Rivers '*establish “for us '*that which
has the supreme good. '*And do “ye ®protect “us ®always "with states of happy being.
[14/438]

BaMay "’the '"rivers 'which *the sun *has formed °by his rays, *from whom °Indra ’clove out
8a moving *wave, *Pestablish “for us "“the supreme good. And '®*do “ye, O Gods, '®protect
Pus Bever by states of felicity. [15/112]
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07.048.01 [14/439]

LI TTAT ATEGALAHER T T Taed |
AT ASATE: Thaal T ATt v v 7% F@aq |

RSO | AT | HIegeaw? | 3 3f | TS | HEsa:© | gae |
| o0 | Frre: | shoa ! | T2 | qra | fasv | oS | i | gdaeg |

rbhuksanah | vajah | madayadhvam | asme iti | narah | magha-vanah | sutasya |
al vah | arvacah | kratavah | na | yatam | vi-bhvah | ratham | naryam | vartayantu |l

?Ye of the plenty 'who hold the shaping knowledge, *take joy “in us “of the Soma distilled,

8,13b

0 Purushas ®great in your fullnesses; **may °your '’"downward "powers ®'**come Zas "“force

of action to us & "set in motion ®the human "car. [14/439]

" wide-pervading (7.48.2)

[Notes]

The names of the three Ribhus are, in the order of their birth, Ribhu or Ribhukshan, the
skilful Knower or the Shaper in knowledge, Vibhwa or Vibhu, the Pervading, the self-
diffusing, and Vaja, the Plenitude. Their names indicate their special nature and function,
but they are really a trinity, and therefore, although usually termed the Ribhus, they are also
called the Vibhus and the Vajas. Ribhu, the eldest is the first in man who begins to shape by
his thoughts and works the forms of immortality; Vibhwa gives pervasiveness to this
working; Vaja, the youngest, supplies the plenitude of the divine light and substance by
which the complete work can be done. [15/337]

Indra’s assistants, his artisans, human powers [the three Ribhus,] who by the work of
sacrifice and their brilliant ascension to the high dwelling-place of the Sun have attained to
immortality and help mankind to repeat their achievement. They shape by the mind Indra’s
horses, the chariot of the Ashwins, the weapons of the Gods, all the means of the journey
and the battle. [16/27]

07.048.02 [14/439]

FIRYRRT 7: T forvar R srawn &
AT ST G ATAATATII ST TAT TEUH T 1|
YRS | S0 | T | e | fosver© | fayysn | s | g |
ATSF: 1 | STEHT! | A2 | ASASET? | geRurt | IS | e | o |
rbhuh | rbhu-bhih | abhi | vah | syama | vi-bhvah | vibhu-bhih | Savasa | Savamsi |

vajah | asman | avatu | vaja-satau | indrena | yuja | tarusema | vrtram |l
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"Informed *by *your *powers of knowledge, *wide-pervading ‘by your powers of pervasion
>>may we overcome °by your force “all opposing forces; **may "’he of the plenty '*keep ''us
Bin the possession [satau] of the plenty [vaja], “with Indra “for our yokefellow '*may we
pass through "the coverer. [14/439]

8by your shining strength (5.6.9) or force of the light (5.52.2)
“may we break through and go beyond (5.10.6); carry all things through to their goal (8.99.5)

07.048.03 [14/439]
a farfg geffetsr wifa srmar fagt ord sawanfa ava |
331 foreat e ATt ord: S TH eI HuTatea Tt 1|
a | ferg? 1 T2 1 et | sl | afead | e | for® | SRl | SwsaTia | g |
T5: 12 | fasvar® | v | e 1S | SRl | v | frere' | puree | fe | et )

te | cit | hi | parvih | abhi | santi | §asa | vi$§van | aryah | upara-tati | vanvan |
indrah | vi-bhva | rbhuksah | vajah | aryah | Satroh | mithatya | krnavan | vi | ntmnam |l

'They “also **master “the many ’states that have been expressed, *yea, '’in the upward
’struggle "*they conquer ®all '"°& pass beyond. “Indra & "the Pervader & "“the Possessor of
the shaping knowledge & ""he of the plenty, *fighting our battle, **!?scatter *'the strength "of
the foe '*in confusion. [14/439]

07.048.04 [14/439]

T AT AR AT A o A g sad aw: |
T 39 AT GER-IE UTa TARAT: T |

T 1 Qa2 | e | A | T | | | e | s |
qa' | IR gh | 3 | e | R | e | T | St | wRr | 200

nu | devasah | varivah | kartana | nah | bhiita | nah | vi§ve | avase | sa-josah |
sam | asme iti | isam | vasavah | dadiran | ylilyam | pata | svasti-bhih | sada | nah |l

"Now, 20 ye gods, “create *for us *that which has the supreme good, °be ®all “together ’in us

15b

*for our continued being & **may "“the masters of substance ''utterly “‘give “force '*to us.

2 And do 'Sye ""protect *us “always ®by states of happy being. [14/439]
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Sukta 49 [1-4]

07.049.01 [14/439]

FUESAST: VAT HEATCYAHT S SSTHTAT: |
330 AT AT AT WG AT AT g wE

HUESSABT:! | ATeres? | HeATq | G | Ffa® | Srfsforemam: |
- RINE ST AR RN A R c M Rl R 1 R e C s |

samudra-jyesthah | salilasya | madhyat | punanah | yanti | ani-viSamanal |
indrah | ya | vajri | vrsabhah | rarada | tah | apah | devih | iha | mam | avantu |l

'Eldest [jyesthah] of the ocean [samudra] °they go *amidst *this water *purifying all, ®not

17a

resting in any, *they whom ’Indra *with the lightning, '°the Male, [''clove out] — '*may

Zthose “divine waters 'keep ®me here '"*in my being. [14/439]

7"May *those '“divine *waters "foster ®me [*here], 'the eldest (or greatest) of the ocean
3from the midst %of the moving flood *that go *purifying, °not settling down, ®which "Indra
%of the thunderbolt, °the Bull, "'clove out. [15/111]

'samudrah - All states of being, whether matter, mind or life and all material, mental & vital activities
depend upon an original flowing mass of Energy which is in the vivid phraseology of the Vedas
called a flood or sea, samudra, sindhu or arnas. [14/128]

[Notes]

Vamadeva leaves us in no doubt as to the nature of the Ocean of which he speaks; for in
the fifth verse [4.58.5] he openly describes it as the ocean of the heart, Ardydt samudrat, out
of which rise the waters of the clarity, ghrtasya dharah; the flow he says, becoming
progressively purified [punanah] by the mind and the inner heart, antar hrda manasa
puyamanah. The sea of the superconscient [samudra-jyesthah] is the goal of the rivers of
clarity, of the honeyed wave, as the sea of the subconscient in the heart within is their place
of rising. [15/103]

07.049.02 [14/439]
T 3o T 3a ot wefa @HEmT sa arar: wEe |
wm: W:WWWWII
71! | 32 | fesar:® | 3at | A0 | Feie | @HEET | 3d |9 | 9 | s s
FEsSAT: 12 | AT | A | AT | AT | AT | | 8 | A | Stae |

yah | apah | divyah | uta | va | sravanti | khanitrimah | uta | va | yah | svayam-jah |
samudra-arthah | yah | Sucayah | pavakah | tah | apah | devih | iha | mam | avantu |l

’The waters *divine, — “*whether 'they that *flow ’in the channels we dig for them 3°or
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they that are self-born, “they who are '“substance [arthah] of the Ocean [samudra] “pure
& Ppurifying — *'*may '°those *divine "waters *"*keep *’me here ?'“in [my] being. [14/439]

’The divine *waters 'that *flow *whether 7in channels dug or !'self-born, “they *whose

2la

movement is towards the ocean, “pure, Ppurifying, — *"*may '*those ['®divine] "waters

2*foster 2’me [*here]. [15/111]

07.049.03 [14/439]

ATET [T T ATTA LT AT SAAIATAT |
HYL: Jorl AT: TTeehTeal ATAY Jalifg 7

TJram! | TS | FE0r:? | AT | e | ST 3 | AT SavI | SHET |
TYSEA:” | 0 | AT | qTehT: 2 | AT | S| Qe g8 | A | Sraeq ||

yasam | raja | varunah | yati | madhye | satyanrte iti | ava-pasyan | jananam |
madhu-$cutah | §ucayah | yah | pavakah | tah | apah | devih | iha | mam | avantu |l

'They in whose *midst “moveth *Varuna *the King "looking [pasyan] down [ava] ®on the truth
& falsehood %in creatures, "they who °stream [$cutah] sweetness [madhu] & Yare pure &

Zare purifying, ®**may *those '*divine “waters "*keep "me '“here '®in my being. [14/439]

°In the midst 'of whom *King *Varuna *moves looking down ®on the truth and the falsehood

18a

Sof creatures, !'they that *stream honey and "Yare pure and “purifying, — "**may "“those

Sdivine “waters '®foster ''me ['*here]. [15/111]

07.049.04 [14/439-40]

T AT TEUT AT |y v e amest wefa
JYTR AR : TTTEEAT AT FaTE Hwa 1

A | TSI | 013 | g | A | o | a7 | gt | e | wefed ' |
PG | g2 | S wsfaE: Aqn | s e 9ot g W srEeg ||

yasu | raja | varunah | yasu | somah | visve | devah | yasu | Girjam | madanti |
vai$vanarah | yasu | agnih | pra-vistah | tah | apah | devih | tha | mam | avantu Il

'They in whom *Varuna *the King, ‘in whom *Soma, in whom ¢all ’the gods '®have ecstasy

20a.

%of the fullness of force, “in whom "*Agni, !'the universal Power, “has entered in, **may

Bthose "divine *waters *keep me here **in my being. [14/439-40]

'In whom *Varuna *the king, in whom Soma, ®in whom €all 'the Gods "°have the

20a.

intoxication °of the energy, “into whom "*Agni '"Vaishwanara “has entered, **may "“those

divine "*waters *®foster ’me ['®here]. [15/111]
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Sukta 50 [1-3]

07.050.01 [14/440]

AT AT THATEwUIE 1T FerTaa g g a=aT 7 3117 |
FAThTS ggviteh fordt 38 w1 A wd Tow frawr: |

AT | A2 | e | 38 | TR | et | fas g ||/ 10 | e | T
FSThTSaH ? | g:Sqeiterd? | fot: 4 1 98! | wr'e | w7 | g | e | fore” | 7w |

~ D

a | mam | mitravaruna | iha | raksatam | kulayayat | vi-§vayat | ma Inah | al gan |
ajaka-vam | duh-drsikam | tirah | dadhe | ma | mam | padyena | rapasa | vidat | tsaruh |l

SMitra & Varuna, "“protect “me *here; "*may ®neither *“that '*!"*reach me ®which houses

itself in the body ®nor 'that which universalises itself; “vanished has **the evil "*that resides

12in the activities & "“that of imperfect vision; **let '*not *'the Serpent **find "me "with the

attack ["®on the foot]. [14/440]

®that creature which lives forming a nest [kulayayat] and "produces a cutaneous swelling [vi-$vayat] [Zysk
- Religious Healing in the Veda, p. 131]

Ba disease of the eye .. “a venomous vermin. [14/440]; “evil-looking "“ajakava creature [Zysk, ibid]

07.050.02 [14/440]
AT i yeraeiedt i Hew! o 98 |
ARTEegE=TT SreTET °T | v uET fEws:

Fq! | TSI | el | s | A | STEie=r | ail | Fewtt | = | 98 |
34-1-};[:11 R_R_[lz |‘\7h%|7'[l3 | 374 |m15 |sa-:]6 1977 | ]:m{ls |q@:r‘9 | TqET° |%|3?‘[21 | eg%:2 ||

yat | vijaman | parusi | vandanam | bhuvat | asthivantau | pari | kulphau | ca | dehat |
agnih | tat | Socan | apa | badhatam | itah | ma | mam | padyena | rapasa | vidat | tsaruh |l

'That which *becomes “a pleasant evil %in the various parts *of the solid being *and "'%enters
Sthe knees & ®the ankles, *may 'Agni *burning purely '“'*’repel it '*hence; **let "not *the
serpent “*find '"®*me *°with the attack [on the foot]. [14/440]

2joints; “a poisonous plant [Zysk, ibid]

07.050.03 [14/440]

Tegead! Hafd T4y aaraefiea: o sred fod |
o S Ty AT @t w2 ot foew: 1|

Fq | AHAR | WAl | Iq | T | T | it | i | SR | foe |
forg!t | a2 | F: 0 g S | g T A e | e | e | e ||

yat | $almalau | bhavati | yat | nadisu | yat | osadhibhyah | pari | jayate | visam |
visve | devah | nih | itah | tat | suvantu | ma | mam | padyena | rapasa | vidat | tsaruh |l
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'The "“poison °that is born %in the shalmali [silk cotton] tree & °in the rivers & "from the
herbs, "“*may all “the gods *'®press it out of me. **Let '"not *the serpent *'*find *me *with

the attack [on the foot]. [14/440]
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