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Prologue

Sri Aurobindo

Sri Aurobindo was born in Calcutta on 15 August 1872. At the age of seven he was taken
to England for education. There he studied at St. Paul's School, London, and at King's College,
Cambridge. Returning to India in 1893, he worked for the next thirteen years in the Princely
State of Baroda in the service of the Maharaja and as a professor in Baroda College. In 1906,
soon after the Partition of Bengal, Sri Aurobindo quit his post in Baroda and went to Calcutta,
where he soon became one of the leaders of the Nationalist movement. He was the first political
leader in India to openly put forward, in his newspaper Bande Mataram, the idea of complete
independence for the country. Sri Aurobindo had begun the practice of Yoga in 1905 in Baroda.
In 1908 he had the first of several fundamental spiritual realisations. In 1910 he withdrew from
politics and went to Pondicherry in order to devote himself entirely to his inner spiritual life and
work. During his forty years in Pondicherry he evolved a new method of spiritual practice,
which he called the Integral Yoga. Its aim is a spiritual realisation that not only liberates man's
consciousness but also transforms his nature. In 1926, with the help of his spiritual collaborator,
the Mother, he founded the Sri Aurobindo Ashram. Among his many writings are The Life
Divine, The Synthesis of Yoga, The Secret of the Veda, Hymns to the Mystic Fire, Vedic and
Philological Studies and Savitri. Sri Aurobindo left his body on 5 December 1950.

The Complete Works of Sri Aurobindo

In 1997, the Sri Aurobindo Ashram began to publish the Complete Works of Sri
Aurobindo (CWSA) in a uniform library edition. Each of the 36 published volumes can be
viewed and downloaded in PDF format from www.sabda.in.

Vedic and Philological Studies

CWSA Volume 14 - Vedic and Philological Studies (VPS) - consists of writings by Sri
Aurobindo on the Veda, his translations of and commentaries on Vedic hymns to gods other
than Agni, a selection from his Notes on the Veda, and his writings and selected Notes on
philology. It is divided into five parts.

Part One. Essays in Vedic Interpretation. Incomplete essays on the Veda written between 1912
and 1914. Viewed retrospectively, these may be regarded as drafts for The Secret of the Veda,
which came out in the Arya in 1914 — 16. The present Volume deals with the verses,
translated by Sri Aurobindo, in this Part.

Part Two. Selected Vedic Hymns. Translations of Vedic hymns to gods other than Agni with
little or no annotation.

Part Three. Commentaries and Annotated Translations. Commentaries on non-Agni hymns and
translations that include significant amounts of annotation. Relevant portions are extracted as
‘Notes’, below the respective verses.
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Part Four. Vedic Notes. A selection from the detailed Notes on Vedic hymns found in Sri
Aurobindo’s manuscripts. Relevant portions are extracted as ‘Notes’, below the respective
verses.

Part Five. Essays and Notes on Philology. Drafts for a work called “The Origins of Aryan
Speech”, other writings on philological topics, and a selection from Sri Aurobindo’s Notes on
philology.

Companion to Vedic and Philological Studies

Companion Series is meant as an aid to the systematic study of the major works on the
Veda by Sri Aurobindo for those interested in the mystical interpretation of the Veda.

The Companion Series is now available for all the major works on the Veda by Sri
Aurobindo — Secret of the Veda (Vol. 1 & II), Hymns to the Mystic Fire (Vol. I-IV) and Vedic and
Philological Studies (Vol. I-VI).

The present volume provides the original Sanskrit verses (Riks) from the Rig Veda in
Devanagari (without accents), translated and cited by Sri Aurobindo in Vedic and Philological
Studies (Part One). The compiler has provided the Padpatha (in Devanagari as well as Roman
Transcription) under each verse in which all euphonic combinations (sandhi) are resolved into
the original and separate words and even the components of compound words (samas)
indicated; and matched each Sanskrit word in the Padpatha with the corresponding English
word in the Translation using superscripts, followed by footnotes providing alternative
meaning(s) of words and explanatory Notes based on Sri Aurobindo’s writings.

In the Foreword to the first edition of Hymmns to the Mystic Fire, (1946) Sri Aurobindo stated
that “....to establish on a scholastic basis the conclusions of the hypothesis (mystical interpretation) it
would have been necessary to prepare an edition of the Rig-veda or of a large part of it with a word by word
construing in Sanskrit and English, Notes explanatory of the important points ..... ” This compilation
series is a humble attempt in providing such ‘word by word construing in Sanskrit and English’
of selected verses of the Rig Veda with explanatory Notes.

Acknowledgements

The compiler has relied on Volume 15 The Secret of the Veda (SV) and Volume 16 Hympns to
the Mystic Fire (HMF) of the Complete Works of Sr1 Aurobindo (Sri Aurobindo Ashram
Publication Department, Pondicherry, 2013) for enlightenment at every step. The compiler is
grateful for the elucidation provided by the published works on the Rig Veda by A.B. Purani
(Vedic Glossary, theveda.org.in), R.L. Kashyap (Rig Veda Samhita, SAKSHI), Jamison and
Brereton [JB] (The Rigveda, OUP) and Digital Corpus of Sanskrit (sanskrit-linguistic.org).

The compiler gratefully acknowledges the copyright of all the original works quoted or
extracted.
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Part One
Essays
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Vedic Interpretation

(CWSA - Vol. 14, Part One P. 3 — 196)




THE COLLOQUY OF AGASTYA AND
INDRA
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01.170.01 [14/20]

T ARG A HEAGE TG |
g Toraw e servasarete fa Tvata

T | AR A S| TS| A | S|
AT | o2 | STyt | e | 3 | Srrseae | fa7 | ettt |

na | ninam | asti | no iti | $vah | kah | tat | veda | yat | adbhutam |
anyasya | cittam | abhi | sam-carenyam | uta | a-dhitam | vi | nasyati |l

Indra

’Tt is 'not ‘now “nor *tomorrow; *who *knoweth "that *which is "“utterly wonderful? '*!its
movement has for its field “the knowledge ''of another, “but "*when it is approached, '"'®it
disappears. [14/20]

’Tt is 'not now, “nor *is It tomorrow; *who *knoweth ’that *which is "’Supreme and
Wonderful? “It has motion and action “in "*the consciousness 'of another, *but "*when It is
approached by the thought, 81t vanishes. [15/223]

[Notes]

The governing idea of the hymn belongs to a stage of spiritual progress when the human
soul wishes by the sheer force of Thought to hasten forward beyond in order to reach
prematurely the source of all things without full development of the being in all its
progressive stages of conscious activity. The effort is opposed by the Gods who preside over
the universe of man and of the world and a violent struggle takes place in the human con-
sciousness between the individual soul in its egoistic eagerness and the universal Powers
which seek to fulfil the divine purpose of the Cosmos. The seer Agastya at such a moment
confronts in his inner experience Indra, Lord of Swar, the realm of pure intelligence,

through which the ascending soul passes into the divine Truth.

Indra speaks first of that unknowable Source of things towards which Agastya is too
impatiently striving. That is not to be found in Time. It does not exist in the actualities of the
present, nor in the eventualities of the future. It neither is now nor becomes hereafter. Its
being is beyond Space and Time and therefore in Itself cannot be known by that which is in
Space and Time. It manifests Itself by Its forms and activities in the consciousness of that
which 1s not Itself and through those activities it is meant that It should be realised. But if
one tries to approach It and study It in Itself, It disappears from the thought that would seize
It and is as if It were not. [15/255]

That which is neither now nor tomorrow, but beyond all Time, the wonderful thing
which no man can know, that which reveals itself by its activity in the consciousness of
another, in ourselves, in Indra, in the Maruts, in every living being or active force, but if we

seek to approach, study & seize it vanishes from our ken, is the Brahman. No other
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conception of Indian thought fits this profound & subtle description. What sublime &
numerous echoes wake in our memory as we repeat this mantra. There comes to us the
solemn stanza of the Gita, Ascharyavat pashyati kaschid enam...; there come the words of
the Mandukya Upanishad, yachchanyat trikalatitam; the solemn assertion of the Kena, na
tatra vag gacchati no manah,; its subtle distinction avijnatam vijanatam vijnatam avijanatam;
vividly there comes the great fable of the mighty Yaksha who stood before the gods, the
advance of this very Indra to know him, the vanishing of the Brahman as soon as
approached, utadhitam vi nashyati. The whole of Vedanta might be described as one vast
commentary on the four words, anyasya chittam abhi sancharenyam. [14/20-1]
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01.170.02 [14/20]

ok 7 3o Rrariafy g weaaa )|
AT SHeuE AT AT A T A< ||

form! 19:2 1 378 | Seafe | graT:’ | 7ea:¢ | 9’ |
afr: | sheTea’ | wTygsAT | =T | 12 | TSRS | et )

kim | nah | indra | jighamsasi | bhratarah | marutah | tava |
tebhih | kalpasva | saidhu-ya | ma | nah | sam-arane | vadhih |l

Agastya

"Why, O Indra, “wouldst thou slay “us; *the Maruts are “thy *brothers, — *with them °do
thou work '°for our perfection; “smite '*us 'not *in our struggle. [14/20]

"Why “dost thou seek to smite *us, *0O Indra? “The Maruts are 'thy *brothers. *By them
*accomplish “perfection; “slay '“us 'not "*in our struggle. [15/223]

[Notes]

Agastya still does not understand why he is so violently opposed in a pursuit which is
the eventual aim of all being and which all his thoughts and feelings demand. The Maruts
are the powers of Thought which by the strong and apparently destructive motion of their
progress break down that which is established and help to the attainment of new formations.
Indra, the Power of pure Intelligence, is their brother, kin to them in his nature although
elder in being. He should by their means effect the perfection towards which Agastya is
striving and not turn enemy nor slay his friend in this terrible struggle towards the goal.

[15/255]

Agastya seeks to pacify Indra. He perceives that through the hostility of Indra his mind
refuses to work towards perfection, towards siddhi in the Yoga; in his strenuous struggling
upward, samarane, it no longer helps but resists him; there is a divorce between his mental
energies presided over by the Maruts & their great presiding and fulfilling devata; confu-
sion, failure of thought, error, backsliding is the result. “Why wouldst thou slay me,” he
cries, “I am but moving towards my goal; the Maruts are thy brothers, why art thou in
disagreement with them? Rather with them as thy allies & helpers do thy work of thinking
in me in a way effective of my perfection (kalpasva sadhuya) and strike me not down in the
difficult & arduous struggle of my ascent.” [14/21-2]
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Indra

"Wherefore, 0 my brother *Agastya, **dost thou, ‘though *our comrade, *°think "beyond us;

17a.

Yverily *we know ''of thee *how '*to us '™thou willest *not '"to give "the offering of thy

mind. [14/20]

"Why, *O my brother *Agastya, art thou my friend, °yet ®settest thy thought ‘beyond me?
"For Pwell °do I know "“how “to us thou "*willest *not '™to give ''thy “mind. [15/253]

[Notes]

Indra replies that Agastya is his friend and brother,— brother in the soul as children of
one Supreme Being, friend as comrades in a common effort and one in the divine love that
unites God and man, — and by this friendship and alliance has attained to the present stage
in his progressive perfection; but now he treats Indra as an inferior Power and wishes to go
beyond without fulfilling himself in the domain of the God. He seeks to divert his increased
thought-powers towards his own object instead of delivering them up to the universal
Intelligence so that it may enrich its realisations in humanity through Agastya and lead him
forward by the way of the Truth. [15/255]

But why does Indra cast this assertion of the unknowability of Brahman at Agastya in
their quarrel? His self-justification in the third rik explains the motive. Agastya has been
seeking to go beyond Indra in his thought consciousness; he has been seeking to exceed
mind & arrive straight at Brahman, to place his mind and its activities not on the altar of the
Lord of Mind, but on the altar of the unknown God. Vidma hi te yatha mano asmabhyam
na ditsasi. Not so, says Indra, shalt thou attain. Through me, through the mind, through thy
mental consciousness, thou shalt aspire to That which 1s wonderful; for all its actions &
movements are not in its pure self-being but in the field of another’s consciousness, there it
must be sought; approached directly it vanishes. “We are brothers, O Agastya, sons of the
same Immortal Being; we are friends & comrades, we have fought together the great Aryan
battle against the fiends & giants & Titans, the battle of the soul struggling towards
immortality; but now you regard us as too little for you & seek to shoot beyond us. We have
seen how you are no longer willing to give the offering of your mind & its activities to us as
of old, asmabhyam id, you are directing them elsewhere. This cannot be." [14/21-22]
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Indra

’Let them make °the altar 'ready; ‘let them kindle “utterly *Agni 7in front; — *there is ’the
awakening °to immortality; "let us two extend "*thy ''sacrifice. [14/20]

’Let them make 'ready *the altar, “let them set >Agni ***in blaze ’in front. %It is there, '°the
awakening of the consciousness *to Immortality. “Let us two extend '*for thee thy effective
sacrifice. [15/254]

[Notes]

Let the egoistic endeavour cease, the great sacrifice be resumed, the flame of the divine
Force, Agni, be kindled in front as head of the sacrifice and leader of the march. Indra and
Agastya together, the universal Power and the human soul, will extend in harmony the
effective inner action on the plane of the pure Intelligence so that it may enrich itself there
and attain beyond. For it is precisely by the progressive surrender of the lower being to the
divine activities that the limited and egoistic consciousness of the mortal awakens to the
infinite and immortal state which is its goal. [15/255]

"You must not become the adashush & cease from the sacrifice decreed. Make ready the
altar of the body & mind; kindle the fire of the divine force upon it in front of you, let Agni
stand as your purohita. This is the way decreed; in the sacrifice to the right devatas & not
otherwise the soul of man awakens out of this death into that immortality. Seek not to stand
apart from me, take my aid & let us two together extend thy increasing sacrifice to its last
fulfilment and culmination. Through mind fulfilled, go beyond mind to Brahman.” [14/22]
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Agastya

'Thou Zart the master, *O lord [pate] of substance [vasu] “‘among the Vasus, °thou *utterly
disposest, 'O lord [pate] of love [mitra] among the Mitras. *Indra, '**do thou '*"**hold talk
"with the Maruts, '>'*taste "in the truth *the offerings. [14/20]

0 Lord of substance “over all substances of being, 'thou Zart the master in force! O Lord of
Love over the powers of love, *thou ®art the strongest to hold in status! Do "’thou, °O Indra,
21330ree 'with the Maruts, “then *'enjoy *the offerings "in the ordered method of the
Truth. [15/254]

[Notes]

Agastya accepts the will of the God and submits. He agrees to perceive and fulfil the
Supreme in the activities of Indra. From his own realm Indra is supreme lord over the
substances of being as manifested through the triple world of mind, life and body and has
therefore power to dispose of its formations towards the fulfilment, in the movement of
Nature, of the divine Truth that expresses itself in the universe, — supreme lord over love
and delight manifested in the same triple world and has therefore power to fix those
formations harmoniously in the status of Nature. Agastya gives up all that is realised in him
into the hands of Indra, as offerings of the sacrifice, to be held by him in the fixed parts of
Agastya’s consciousness and directed in the motional towards fresh formations. Indra is
once more to enter into friendly parley with the upward aspiring powers of Agastya’s being
and to establish agreement between the seer’s thoughts and the illumination that comes to us
through the pure Intelligence. That power will then enjoy in Agastya the offerings of the
sacrifice according to the right order of things as formulated and governed by the Truth
which is beyond. [15/256]

Agastya, taught by experience, sees his error; he accepts the law of the sacrifice. “Yea,”
he cries, “I seek widened being, thou among the lords of being art the chief master; thou art
master to give or deny; I seek infinite joy & love, thou among the masters of love & joy art
its most potent & liberal disposer. Come then into agreement with the Maruts & create the
harmony of my thoughts and take thy joy of my activities according to the law of the ideal
of Truth of things, exalting mind into supermind.” [14/22]
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The hymn throws a flood of light on the persistent tales of the Purana & Itihasa in
which Indra appears as the enemy of the Yogin, fearing to be overpassed, seeking to keep
him by any means from conquering Swar and becoming too mighty for Indra himself. It is
the Powers of mind that seek to preserve their activity in the human being, & do not wish
him, stilling these activities, to pass into the silent Brahman. In the Vedic ideal Indra does
not need to be an enemy, he is the best friend of the seeker, because the ideal of the Vedic
Rishi is fulfilment & not cessation; but still a time comes when the average Vedic Yogin
seeks to shoot by a short cut beyond, to dispense with tapasya & sacrifice & leap straight to
the heights where all things are still. He is in danger of using the wrong means, following the
wrong ideal. It is such a moment in his soul experience that Agastya records; the attempt,
the resistance of Indra, the strife, the salutary failure, the perception of failure, the
reconciliation, submission & recovered harmony. [14/22-3]
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1. Saraswati and the Great Ocean
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"“May 'purifying *Saraswati, *opulent *with her plenitudes, ®rich [vasuh] in thought [dhiya],
desire *our ®sacrifice. [14/200]

“May 'purifying Saraswati, *full-plentied “with all sorts of possessions, control (or desire)
%our %sacrifice ®in the riches [vasuh] of her thought [dhiya]. [14/360]

"“May 'purifying “Saraswati *with all the plenitude “of her forms of plenty, ®rich in substance
[vasuh] by the thought [dhiya], "desire “our °sacrifice. [15/90]

[Notes]

Inspiration from the Truth [Sarasvati] purifies [pavaka] by getting rid of all falsehood,
for all sin according to the Indian idea is merely falsehood, wrongly inspired emotion,
wrongly directed will and action. Saraswati, the inspiration, is full of her luminous
plenitudes [vajebhih vajini-vati], rich in substance of thought [dhiya-vasuh]. [15/100]

She is dhiyavasuh, stored or rich with understanding, she is the impelling power of
truths, she is the awakener of or to right thoughts. She awakens something or brings it
forward into consciousness (pra-chetayati) by the perceptive intelligence and she governs or
shines through all the movements of the fixing & discerning mind. [14/38]

Saraswati has the power of firm plenty, vajini, by means of or consisting in many kinds
of plenty, copious stores of mental material for any mental activity or sacrifice. But first of
all she is purifying, pavaka. Therefore she is not merely or not essentially a goddess of
mental force, but of enlightenment; for enlightenment is the mental force that purifies. And
she is dhiya-vasuh, richly stored with understanding, buddhi, the discerning intellect, which
holds firmly in their place, fixes, establishes all mental conceptions. First, therefore she has
the purifying power of enlightenment [pavaka], secondly, she has plenty of mental material,
great wealth of mental being [vajebhih vajini-vati]; thirdly, she is powerful in intellect, in that
which holds, discerns, places [dhiya-vasuh]. Therefore she is asked, as I take it, to control
the Yajna — vastu from Root vash, which bore the idea of control as is evident from its
derivatives vasha, vashya & vashin. [14/39]
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Tmpeller %of true words, *awakener *to right thinkings, ’Saraswati ®upholds *our sacrifice.
[14/200]

Tmpeller “of truths, *awakener “to right thinkings ’Saraswati ®upholds °the sacrifice. [14/360]

'She, the impeller *to happy truths, ’the awakener in consciousness “to right mentalisings,
’Saraswati, *upholds °the sacrifice. [15/90]

[Notes]

She upholds [dadhe] the Sacrifice, the offering of the mortal being’s activities to the
divine [yajiiam] by awakening his consciousness [cetant] so that it assumes right states of
emotion and right movements of thought in accordance with the Truth [su-matinam] from
which she pours her illuminations and by impelling in it the rise [codayitri] of those truths
which, according to the Vedic Rishis, liberate the life and being from falsehood, weakness

and limitation and open to it the doors of the supreme felicity [stinrtanam]. [15/100-1]

It is she who gives the impulsion [codayitri] to the truths that appear in the mind
[sinrtanam], it is she who, herself conscious of right thoughts and just processes of thinking
[su-matinam], awakens [cetanti] to them the mental faculties. Therefore, because she is the
impelling force behind intellectual Truth, and our awakener to right thinking, she is present
at the sacrifice; she has established and upholds it, yajiam dadhe. This sacrifice, whatever
else it may be, is controlled by mental enlightenment and rich understanding and confirmed
in & by truth and right-thinking. Therefore is Saraswati its directing power & presiding
goddess. [14/39]
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’Saraswati “*awakens °by the perceptive intelligence *the ocean (or, flowing expanse) 'of
Mabhas and °governs °diversely ®all ‘the movements (or, all the faculties) of the
understanding. [14/40]

Saraswati “°awakens us °by the intuition conscious “of the Great Sea 'of the Light and
*!illumines ®all ‘our thoughts. [14/200]

’Saraswati “°awakens in consciousness “the ocean 'Mahas °by the perception; ’she illumines

(or governs) *variously ®all “our thoughts. [14/360]

Saraswati °by the perception *’awakens in consciousness 'the great *flood (the vast
movement of the Ritam) and “illumines °entirely ®all the thoughts. [15/90]
2arnah - All states of being, whether matter, mind or life and all material, mental & vital activities depend

upon an original flowing mass of Energy which is in the vivid phraseology of the Vedas called a flood
or sea, samudra, sindhu or arnas. [14/128]

[Notes]

By this constant awakening and impulsion, summed up in the word, perception, ketu,
often called the divine perception, daiva ketu, to distinguish it from the false mortal vision of
things, — Saraswati brings into active consciousness in the human being [pra cetayati] the
great [mahah] flood [arnah] or great movement, the Truth consciousness itself, and
illumines with it [vi rajati] all [vi§vah] our thoughts [dhiyah]. [15/101]

Maho Arnas, the Great Ocean, is the stream of our being which at once divides &
connects the human in us from the divine, & to cross over from the human to the divine,
from this small & divided finite to that one, great & infinite, from this death to that
immortality, leaving Diti for Aditi, alpam for bhuma, martyam for amritam is the great
preoccupation & final aim of Veda & Vedanta. We can now understand the intention of the
Rishi in his last verse and the greatness of the climax to which he has been leading us.
Saraswati is able to give impulsion to Truth and awaken to right thinking because she has
access to the Maho Arnas, the great ocean. On that level of consciousness, we are usually it
must be remembered asleep, sushupta. The chetana or waking consciousness has no access;
it lies behind our active consciousness, is, as we might say, superconscious, for us, asleep.
Saraswati brings it forward into active consciousness by means of the ketu or perceptive

intelligence, that essential movement of mind which accepts & realises whatever is presented
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to it. To focus this ketu, this essential perception on the higher truth by drawing it away from
the haphazard disorder of sensory data is the great aim of Yogic meditation. Saraswati by
fixing essential perception on the satyam ritam brihat above makes ideal knowledge active
and is able to inform it with all those plentiful movements of mind which she, “dhiyavasu,
vajebhir vajinivati”, has prepared for the service of the Master of the sacrifice. She is able to
govern all the movements of understanding without exception in their thousand diverse
movements & give them the single impression of truth and right thinking—visva dhiyo vi
rajati. A governed & ordered activity of soul and mind, led by the Truth-illuminated
intellect, is the aim of the sacrifice which Madhuchchhanda son of Viswamitra is offering to
the Gods. [14/47]
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'O Aswins, cries Madhuchchhanda, °I am in the full rush, the full ecstasy “of the sacrificial
action, ‘O swift-footed, 'much-enjoying °*masters “of happiness, *take in me your delight.
[14/48-9]

'O Aswins, “drivers of galloping hooves, ®lords *of happiness ‘with your many [puru] joys
[bhuja], 8take delight *in our forces %of sacrifice. [14/199]

'O Aswins, *swift-footed ‘lords “of bliss, ‘'wide-enjoying, *take delight “in the impulses “of the
sacrifice. [14/359]

'O Riders of the Steed, “swift-footed, 'much-enjoying ®lords °of bliss, %take delight *in the
energies *of the sacrifice. [15/84]

[Notes]

The Aswins, as I understand them, are the masters of strength, youth, joy, swiftness,
pleasure, rapture, the pride and glory of existence, and may almost be described as the twin
gods of youth and joy. All the epithets applied to them here support this view. They are
dravatpani subhaspati, the swift-footed masters of weal, of happiness and good fortune; they
are purubhuja, much enjoying; their office is to take and give delight, chanasyatam. O Aswins,
cries Madhuchchhanda, I am in the full rush, the full ecstasy of the sacrificial action
[yajvarih isah], O swift-footed [dravat-pani]|, much-enjoying [puru-bhuja] masters [pati] of

happiness [Subhah], take in me your delight [canasyatam]. [14/48-9]

For what functions are they called to the Sacrifice by Madhuchchhanda? First, they have
to take delight [canasyatam] in the spiritual forces [isah] generated in him by the action of
the internal Yajna [yajvarih]. These they have to accept, to enter into them and use them for
delight, their delight and the sacrificer’s, yajwarir isho .. chanasyatam; a wide enjoyment, a
mastery of joy & all pleasant things, a swiftness in action like theirs is what their advent
should bring & therefore these epithets are attached to this action. [14/144]
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30 strong *wide-distributing 'Aswins, *with your bright-flashing (or brilliantly-forceful)
*understanding "take pleasure ®in the words (of the mantra) ®which are now firmly settled (in
the mind). [14/49]

'O Aswins, *O Strong Ones, “doers of your many deeds, *wise of understanding, ‘delight ®in
our Words *with your forceful *thought. [14/199]

'O Aswins, *ye strong Purushas “of the many [puru] activities [damsasa], *firmly-seated *with
your bright-flashing *thought, "take joy ®of our Words. [14/359]

'O Riders of the Steed, *male souls 2effecting a manifold action, "take joy *of the words, °O
holders in the intellect, “by a luminously energetic *thought. [15/84]

[Notes]

Then they are to accept the words of the mantra, vanatam girah. In fact, vanatam means
more than acceptance, it is a pleased, joyous almost loving acceptance. Therefore vanatam
takes up the idea of chanasyatam, enlarges it & applies it to a particular part of the Yajna, the
mantras, the hymn or sacred words [girah] of the stoma. Therefore the Aswins, the lords of
force & joy, are asked to take up the forces of the sacrifice, yajwarir isho, fill them with their
joy & activity and carry that joy & activity into the understanding so that it becomes Savira,
full of a bright and rapid strength. With that strong, impetuously rapid working they are to
take up the words of the mantra into the understanding and by their joy & activity make
them effective for action or creation. For this reason the epithet purudansasa 1s attached to
this action, abundantly active or, rather, abundantly creative of forms into which the action
of the yajwarir ishah is to be thrown. But this can only be done as the Sacrificer wishes if
they are in the acceptance of the mantra dhishnya, firm and steady. Vehemence & rapidity
may be the causes of disorder & confusion, therefore even in their utmost rapidity & rapture
of action & formation the Aswins are to be dhishnya, firm & steady. This discipline of a
mighty, inalienable calm supporting & embracing the greatest fierceness of action &
intensity of joy, the combination of dhishnya & rudravartani [1.3.3], is one of the grandest
secrets of the old Vedic discipline. For by this secret men can enjoy the world as God enjoys
it, with unstinted joy, with unbridled power, with undarkened knowledge. [14/144-5]

The mantra in Yoga is only effective when it has settled into the mind, is asina, has taken
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its seat there and become spontaneous; it is then that divine power enters into, takes
possession of it and the mantra itself becomes one with the god of the mantra and does his
works in the soul and body. Here we have the very word that can most appropriately express
this settling in of the mantra, dhishnya, combined with the word girah. [14/49]
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'0 givers, *O lords of free movement, ®’come *to the outpourings of my nectar, *be ye fierce
[rudra] in action [vartani]; — “I feel full of youthful vigour, °I have prepared [vrkta] the
sacred grass [barhisah]. [14/49-50]

'O puissant and %formidable [rudra] in your ways [vartani], “Lords of the journey, “‘mixed are
‘the wine-offerings and °cut [vrkta] the sacred grass [barhisah], ®’come to us. [14/200]

'O givers, *O masters of the movement, O ye who are fierce [rudra] in your paths [vartani],
Sclear-set [vrkta] is the seat of sacrifice [barhisah], *strong-energied are *the Soma-distillings;
7do ye arrive. [14/359]

°T have piled [vrkta] the seat of sacrifice [barhisah], *I have pressed out *the vigorous
*Soma-juices; 'fulfillers of action, *powers of the movement, *’come to them 3with your
fierce speed [rudra] on the path [vartani]. [15/84-5]

3 the wine-offerings ? devoted to both of you (pl. of zam: 7.60.3)

“nasatya - from nas to move; lords of the voyage, journey, or powers of the movement [15/82]

[Notes]

But to what kind of distillings [sutah] can such terms be applied? We have the clear
suggestion in the next rik [1.3.4], the first of the three addressed to Indra. Sutd ime twa
ayavah. Our question is answered. What has been distilled? Ime dyavah. These life-forces,
these vitalities. We shall find throughout the Veda this insistence on the life, vitality, dyu or
jiva; we shall find that the Soma was regarded as a life-giving juice, a sort of elixir of life, or
nectar of immortality, something at least that gave increased vitality, established health,
prolonged youth. Of such an elixir it may well be said that it is yuvdku, full of the force of
youth in which the Aswins must specially delight, vriktabarhish, raised to its highest strength
& fullness so that the gods who drink of it, become in the man in whom they enter and are
seated, increased, vriddha, to the full height of their function and activity, — the Aswins to

their utmost richness of bounty [dasra], their intensest fiery activity [rudra-vartani]. 14/148]
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Indra, *’arrive, *O thou of rich and varied [citra] light [bhano], °here are these “life-streams
*poured forth, °purified, *with vital powers, *with substance. [14/50]

23Come, 'O Indra *of the brilliant light; *these *wine-offerings “are desirous [yavah] of thee
[tva], °they are purified %in particles and *mass. [14/200]

23Come thou too, 'O Indra “of the varied lustres, *thee ‘these *Soma-juices "desire, —
Ypurified they ®in their subtleties & *in their extension. [14/359]

23Come, 'O Indra, *with thy rich lustres, ‘these *Soma-juices ’desire [yavah] thee [tva]; °they
are purified ®by the subtle powers and °by extension in body. [15/86]

[Notes]

The out-pressings of the wine of delight desire him, suta ime tvayavah; they desire the
luminous mind to take possession of them for its activities; they are purified [putasah],
anvibhis tana, “by the fingers and the body” as Sayana explains it, by the subtle thought-
powers of the pure mind [anvibhih] and by extension in the physical consciousness [tana] as
it seems to me to mean. [15/85]

Sutad ime twa dyavah. What has been distilled [Suta]? Ime ayavah. These life-forces, these
vitalities. We shall find throughout the Veda this insistence on the life, vitality, d&yu or jiva;
we shall find that the Soma was regarded as a life-giving juice, a sort of elixir of life, or
nectar of immortality, something at least that gave increased vitality, established health,
prolonged youth. [14/148]

Indra, as mental power, arrives in his richly varied lustre; a yahi citrabhano. “Here” says
the Rishi “are these [ime] life-forces in the nectar-wine [sutah]; they are purified in their
minute parts & in their whole extent”, for so I understand anvibhih tana ptitasah; that is to
say the distillings of Ananda or divine delight [sutah] whether in the body as nectar [tan3],
[or] in the subjective system as streams of life-giving delight [anvibhih] are purified of all
that impairs & weakens the life forces, purified [putasah] both in their little several

movements [anvibhih] & in the whole extent of their stream [tana]. [14/153-4]
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23 Arrive, 'O Indra, *controlled *by the understanding, ®impelled [ jutah] forward [pra] in
various directions [vi] *to °my soul faculties, /T who am now full of strength and flourishing
increase. [14/50]

23Come, 'O Indra, *impelled “by the understanding, ®driven by the Wise One. ®It is as this
mental power that he comes °to the soul-movements '°of the chanter of the sacred song, "of
the holder of the nectar-wine. [14/150-1]

23Come, 'O Indra, *impelled “by the thought, °driven [jutah] by the illumined seer [vipra], *to
°the words of knowledge '%of the speaker of the word, “the offerer of the Wine. [14/200]

23Come, 'O Indra, *impelled “by the thought, ‘guided [jutah] by the enlightened knower
[vipra] %o °the soul-thinkings ’of the Soma giver “who aspires in the hymn. [14/359]

23Come, 'O Indra, *impelled “by the mind, °driven forward [jutah] by the illumined thinker

[vipra], ®to °my soul-thoughts, T who have poured out the Soma-juice and "’seek to express

them 1n speech. [15/86]

?brahmani may mean either the soul-activities, as dhiyas means the mental activities, or it may mean the
words of the mantra which express the soul. [14/153]

10vaghat may mean the sacrificial priest because he is the one who calls to the deity in the chant of the
brahma, the sacred hymn. It may also mean one who increases in being, in his brahma, his soul, who
is getting vaja or substance. [14/152]

[Notes]

He comes impelled by the thought, driven forward by the illumined thinker dhiyesito
viprajiitah, to the soul-thoughts of the Rishi who has pressed out the wine of delight and
seeks to manifest them in speech, in the inspired mantras; sutavatah upa brahmani
vaghatah. [15/86]

Strengthened, like the Aswins, by the nectar, Indra is to prepare the many-sided activity
supported by the Visve devah; therefore he has to come not only controlled [isitah] by the
understanding [dhiya], dhishnya, like the Aswins, but driven forward in various paths [vipra-
jutah, rather vi-prajiitah]. For an energetic & many-sided activity is the object & for this
there must be an energetic and many-sided but well-ordered action of the mental power. He
has to come [a yahi], thus manifold [vi-prajitah], thus controlled [isitah], to the spiritual
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activities [brahmani] generated by the Soma & the Aswins in the increasing soul [vaghatah]
full of the life-giving nectar, the immortalising Ananda, sutavatah. [14/154]
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23 Arrive, 'O Indra, *with protection °to °my soul faculties, ‘O dweller in the brilliance,
°confirm "our ''delight *in the nectar poured. [14/50]

23Come, 'O Indra, *hastening °to °the words of knowledge, 'O driver of strong steeds;
“uphold “our "delight ®in the wine-offering. [14/200]

23Come *hastening, 'O Indra, >to ‘our soul-movements, “lord of the brilliance, *uphold "our
"delight ®in the Soma outpoured. [14/359]

23Come, 'O Indra, *with forceful speed °to ®my soul-thoughts, O lord of the bright horses;
*hold firm ["°for us] ''the delight ®in the Soma-juice. [15/86]

[Notes]

He comes with the speed and force of the illumined mind-power, in possession of his
brilliant horses to those thoughts, titujana upa brahmani harivah, and the Rishi prays to him
to confirm or hold the delight in the Soma offering, sute dadhisva nas canah. [15/86]

He has to come to those soul-activities, in this substance of mental brilliancy, a yahi upa
brahmani hari-vah. He has to come, tiutujanah, with a protective force, or else with a rapidly
striving force & uphold by mind the joy of the Sacrificer in the nectar offering, the offering
of this Ananda to the gods of life & action & thought, sute dadhisva nah canah. Protecting is,
here, the best sense for titujanah. For Indra is not only to support swift & energetic action;
that has already been provided for; he has also to uphold or bear in mind and by the power
of mind the great & rapid delight which the Sacrificer is about to pour out into life & action.
The divine delight must not fail us in our activity; hostile shocks must not be allowed to
disturb our established pleasure in the great offering. Therefore Indra must be there in his
light & power to uphold and to protect. [14/154]
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“>%Come,” says the Rishi, “*“O Visvadevas 'who in your benignity “uphold [dhrtah] the
activities of men [carsani], >°come, “distributing °*the nectar-offering of the giver. [14/158]

'Benignant *upholders [dhrtah] of seeing man [carsani], *O all “gods, *°come, “givers °to the
wine-offering ®of the giver. [14/200]

30 all *gods 'who are kindly & “uphold [dhrtah] the actions of the doer [carsani], >®arrive,
’divide °the Soma-offering ®of the giver. [14/359-60]

'0 fosterers “who uphold [dhrtah] the doer in his work [carsani], >*O all-gods, >*come and
’divide °the Soma-wine %that I distribute. [15/90]

[Notes]

They are fosterers or increasers of man and upholders of his labour and effort in the
work, the sacrifice, — omasas carsanidhrto. They are to come [a gata] to the sacrifice in their
collectivity and divide among themselves [dasvamsah], each evidently for the divine and
joyous working of his proper activity [carsani-dhrtah], the Soma [sutam] which the giver of
the sacrifice distributes to them [dasusah]... [15/87]

The kindly [omasah] gods [devasah] who support man in his action & development
[carsani-dhrtah], are to arrive [a gata]; they are to give abroad [dasvamsah] the nectar
offering [sutam] which is now given to them, to pour it out on the world in joy-giving
activities of mind or body, for that is the relation of gods & men, as we see in the Gita,
giving out whatever is given to them in an abundant mutual helpfulness. [14/159]

He [Madhuchchhanda] wishes to pour out this strength & joy in action on the world, on
his fellows, on the peoples, therefore he calls to the Visve Devah to come, A4 gata! — all the
gods in general who help man and busy themselves in supporting his multitudinous &
manifold action. They are kindly, omasas, they are charshanidhrito, holders or supporters of
all our actions, especially actions that require effort, (it is in this sense that I take charshani,
again on good philological grounds), they are to distribute this nectar to all or to divide it
among themselves for the action, — dasvanso may have either force, — for Madhuchchhanda
wishes not only to possess, but to give, to distribute, he is dashush. Omasas charshanidhrito

visve devasa a gata, daswanso dashushah sutam. [14/51]
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20 you all-gods *who are energetic [turah] in works [ap], “°come “to the nectar distilled, "ye
swift ones, (or, come swiftly), ®like calves °to their own stalls, [14/51]

120 Visvadevas, *swift to effect, *°come “to the nectar-offering, "hastening ®like mornings °to
the days (or, ®like lovers °to their paramours). [14/158]

'0 all 2gods, *doers of the work, >*come ’in your speed “to the wine-offering, like the Cows
of Brightness °to the stalls of their repose. [14/200]

'0 all *gods *who are active and swift, >°come ye “to the Soma-offering, like the cows °to
their stalls (]like the powers of light °to the places of delight). [14/360]

120 all-gods *who bring over to us [turah] the Waters [ap], >°come "passing through “to my
Soma-offerings ®as illumined powers °to your places of bliss. [15/90]

[Notes]

Swiftly have they to effect the many-sided action prepared for them [ap-turah],
hastening [tlirnayah] to the joy of the offering of Ananda [sutam] as a lover [usrah-iva]
hastens to the joy of his mistress [svasarani]. [14/159]

The word usra is always used in the Veda, like go, with the double sense of the concrete
figure or symbol, the Bull or Cow, and at the same time the psychological indication of the
bright or luminous ones, the illumined powers of the Truth in man. It is as such illumined
powers that the all-gods have to come and they come to the Soma-juice, svasarani, as if to
seats or forms of peace or of bliss; for the root svas, like sas and many others, means both to
rest and to enjoy. They are the powers of Truth entering into the outpourings of the Ananda
in man as soon as that movement has been prepared by the vital and mental activity of the

Ashwins and the pure mental activity of Indra. [15/89]

.... they are to arrive swiftly, tiirnayah, to the Soma offering or, it may mean, making
their way through all the planes of consciousness, “waters”, which divide the physical
nature of man from their godhead and are full of obstacles to communication between earth
and heaven; apturah sutam a ganta tiirnayah. They are to come like cattle hastening to the

stalls of their rest at evening-tide, usra iva svasarani. [15/87-9]

Companion to Vedic and Philological Studies — Vol. VI 25



01.003.09 [14/51-2]

forgr qama arferer gfemmamt arge: |
Hel A T |

ford! | a2 | sferen? | wfesamm: | 37ge: |
T | [ | TR ||

vi$ve | devasah | asridhah | ehi-mayasah | adruhah |
medham | jusanta | vahnayah |l

120 you all-gods *unfaltering, *with wide capacity of strength, >ye who harm not, “attach
yourselves °to the offering ®as its supporters. [14/51-2]

120 Visvadevas, *who stumble not in your work, “for you are mighty for all activity and °do
no hurt, ‘cleave in heart °to the sacrifice & ®be its upbearers. [14/159-60]

“May 'the all “gods, *who cast not down “nor harm, ®Bringers *“who have the movement [ehi]

of creative knowledge [mayasah], "accept ‘our sacrifice. [14/200]

'0 all ’gods *who stumble not “but are wise in your might and *do no hurt, ’accept and
Supbear ‘the sacrifice! [14/360]

120 all-gods, *you who are not assailed *nor come to hurt, “free-moving [ehi] in your forms

of knowledge [mayasah], “cleave °to my sacrifice ®as its upbearers. [15/90]
[Notes]

Again the gods are all free from effective assailants, free from the harm of the hurtful or
opposing powers and therefore the creative formations of their conscious knowledge, their
Maya, move freely, pervasively, attain their right goal, — asridha ehimdayaso adruhah. [15/89]

Thus gladly arriving, they are gladly to accept and cleave to the sacrifice and support it,
bearing it up in its journey to its goal, in its ascent to the gods or to the home of the gods,
the Truth, the Vast; medham jusanta vahnayah. [15/87]

They will not stumble or fail in any action entrusted to them [asridhah], for they have
full capacity for their great world-functions [ehi-mayasah], nor, for the like reason, will they
impair the force of the joy or the strength in the activity by misuse [adruhah], therefore let
them put their hearts [jusanta] into the sacrifice of action [medham] and upbear it
[vahnayah] by this unfaltering strength. [14/159]

[Notes: Sukta 3]

“Let Saraswati” he [Madhuchchhanda] says “control [vastu] our Yajna [yajfiam].” The
epithets which fill the Rik must express either the permanent & characteristic qualities in her
which fit her for this high office of control or the possible & suitable qualities with which he
wishes her to be equipped in the performance of that office.
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First, pavaka. She is the great purifier. Saraswati by this inspiration, by this inspired
truth & knowledge & right feeling, is asked to purify, first, the mental state of the Yogin; for
a mind unpurified cannot hold the light from on high.

Vajebhir vajini vati. She is full of substantial energy, stored with a great variety in
substance of knowledge, chitrasravastama, as is said in another hymn of the strong god
Agni. The inspiration & resultant knowledge prayed for is not that of any isolated truth or
slight awakening, but a great substance of knowledge & a high plenty of inspiration; the
mental state has to be filled with this strong & copious substance of Saraswati.

Dhiyavasuh. She is rich in understanding. Dhi in the Veda 1s the buddhi, the faculty of
reason that understands, discerns & holds knowledge. This inspiration has to be based on a
great intellectual capacity which supports & holds the flood of the inspiration. Thus rich,
thus strong & plenteous, thus purifying the divine inspiration has to hold & govern the
Sacrifice.

Yajnam dadhe Saraswati. Saraswati upholds the Yajna; she has accepted the office of
governance & already upbears in her strength the action of the sacrifice.

In that action she is Chodayitri $unritandm, chetanti sumatindm. That great luminous
impulse of inspiration in which the truths of being start to light of themselves and are
captured and possessed by the mind, that spiritual enlightenment and awakening in which
right thoughts & right seeing become spontaneously the substance of our purified mental
state, proceed from Saraswati & are already being poured by her into the system, like the
Aryan stream into the Indus. Mati means any activity of the mind; right thoughts in the
intellect, right feelings in the heart, right perceptions in the sensational mind, sumati may
embrace any or all of these associations; in another context, by a different turn of the prefix,
it may express kindly thoughts, friendly feelings, happy perceptions.

Spiritual knowledge is not natural to the mind; it is in us a higher faculty concealed &
sleeping, not active to our consciousness. It is only when the inspiration of a divine
enlightenment, —Saraswati ketund, in the concrete Vedic language, — seizes on that self-
luminous faculty & directs a ray of it into our understanding that we receive the high truths,
the great illuminations which raise us above our normal humanity. But it is not an isolated
illumination with which this son of Viswamitra intends to be satisfied. The position for him
is that the human perception & reason, but asleep, sushupta, achetana, on the level of the
pure ideal knowledge. He wishes it to awake to the divine knowledge & his whole mental
state to be illumined by it.

The divine Inspiration has to awaken to conscious activity this great water now lying still
& veiled in our humanity. This great awakening Saraswati now in the action of the Sacrifice
effects for Madhuchchhandas—Maho arnah prachetayati. The instrument is ketu,
enlightening perception.

With the knowledge that now streams into the mind from the ocean of divine
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knowledge all the ideas of the understanding in their various & many-branching activity are
possessed and illumined. Dhiyo vi$§va vi rajati. She illumines variously or in various
directions, or, less probably, she entirely illumines, all the activities of the understanding.
This invasion & illumination of his whole mental state by the state of divine knowledge,
with its spontaneous manifestation of high truths, right thoughts, right feelings, the ritam
jyotih, is the culmination of this sacrifice of Madhuchchhandas. [14/133-5]

It is the divine inspiration, Saraswati, rich [vajini-vati] with mental substance &
clearness [vajebhih], who will keep the system purified [pavaka], uphold [dadhe] sovereignly
[vastu] the Yajna, & illumine [vi rajati] all [vi§vah] the actions of the understanding
[dhiyah], by awakening [cetayati] with the high divine perception, daivyena ketuna, the
great [mahah] sea [arnah] of ideal knowledge above. [14/159]
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II. Varuna and the Law
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23 Arrive, 'O Vayu, *O beautiful one, °lo these “Soma-powers ’in their array (is it not a battle-
array?), *protect *them, '*hear ''their call! [14/54]

0 seeing 'Master of Life, >’come; 'ready are “these °pressings of the Wine; °drink *of them,
hear "our call. [14/199]

23Come, 'O Vayu “visible, *these are (ie here are) *the Somas (ie Soma-pourings) ‘made
ready, °drink ®of them, ®hear "our call. [14/357]
! Vayu is he who exists or moves pervading the whole world. The meaning “to blow” is of subsequent

development and attached only to the physical aspect of Matariswan manifesting in gross matter as
the Wind. It is more prominent in the word am: [14/349]. Vayu is the Lord of Life. By the ancient

Mystics life was considered to be a great force pervading all material existence and the condition of
all its activities. It is this idea that was formulated later on in the conception of the Prana, the
universal breath of life. All the vital and nervous activities of the human being fall within the
definition of Prana, and belong to the domain of Vayu. [15/309]

¢ Juices of immortality. @m:, bliss, delight, ananda, nectar, the God of the Moon. [14/350]
" drawn up in array, ready for battle [14/350-1]. Three possible senses suggest themselves; made sufficient,

laboriously worked, (both senses leading to the idea of ready, prepared), or made war upon, attacked,
taking s in the sense of war, just as 3fi: means a warrior, fighter, enemy. [14/356]

[Notes]

The three first verses complete the first movement of the hymn, which is a hymn of the
Soma-offering to the gods who lead towards the Truth. The first of these is Vayu [vayo],
master of the life or vital principle. Vayu has the first draught of the Soma, the Wine of
Delight or Joy of things expressed or generated in the body of man by the pressure of the
divine sensations, those which seek with the electrical force of the divine mind, the pure rasa
of things. The Soma juices [somah] are ready [aram-krtah] — the immortalising joy in the
mind, the amrita in the body. The Life-force is to drink [pahi] of these [tesam] ... [14/359]
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'0 Vayu, #strongly thy lovers *woo “thee *with prayers (or, desires), they have distilled the
nectar, Sthey have found their strength (or, they know the day?). [14/54]

'O Master of Life, ‘thy adorers **turn %in the Words 3their adoration *towards “thee; "they
have pressed out [suta] the Wine [somah], ®they are knowers [vidah] of the Days [ahah].
[14/199]

'O Vayu, *’thee-wards *with their (expressive) speakings *adore ®adorers “whose Soma has
been pressed and who have found (or know) the day. [14/357]

23# from =9 (39), literally to bring out, express, is the hymn or word that expresses, brings out the god or
his workings or the results desired. [14/357]

35, From (3). 9 (3) in the Veda means to adore or woo, the sadhaka being the desirer of the godhead; but

it has in the ritual the sense “to praise, hymn”. [14/357]

83rew in the Veda means day in the sense of light, and the Rishi finds or wins the light of day as he is said
to find or win the Sun ¥ faeq, ¥ srq, @q or as he finds the luminous kine of the Angirasas. The

adorers of Vayu have already pressed the Soma and won the light of the solar day for the yajna.
[14/357-8]
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'O Vayu, *thy *abounding “stream *moves °for the giver, ‘it is wide *for the drinking of the
Soma-juice. [14/54]

'O Master of Life, *thy *brimming “streams *move °for the giver ‘wide-flowing *to the
drinking [pitaye| of the Wine [soma]. [14/199]

'O Vayu, *thy *stream °goes *brimming (or, filling, lit. touching to the full) °for the sacrificer,

'wide ®for the drinking of the Soma. [14/357]

3wgerdt | Abundant, redundant, overflowing. A secondary intensive form of g, to occupy, fill, satisfy, grow
full or to fullness; [14/353]. Probably filling, satisfying. [14/358]

&1 means either “the flow, the stream” of Soma or of Vayu. [14/358]
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'0 Indra & Vayu, *here are *the outpourings, **’come to them with outputtings of strength,
Sthe powers of delight °desire *you both. [14/54]

'O Indra and Vayu, *here is *wine pressed out, “*®’come to us *with your delights; ''for *you

Sthe moon-pourings '°desire. [14/199]
[Notes]

Indra in the psychological interpretation of the hymns represents, as we shall see, Mind-
Power. The word for the sense-faculties, indriya, is derived from his name. His special realm
1s Swar, a word which means sun or luminous. Swar is that plane of mental consciousness
which directly receives the illumination. Vayu on the other hand is always associated with
the Prana or Life-Energy which contributes to the system all the ensemble of those nervous
activities that in man are the support of the mental energies governed by Indra. Their
combination [indravayt] constitutes the normal mentality of man. These two gods are
invited in the hymn to come [a gatam] and partake together of the Soma-wine [sutah]. This
wine of Soma represents, the intoxication of the Ananda, the divine delight of being
[indavah], inflowing upon the mind from the supramental consciousness through the Ritam
or Truth. [15/74-5]
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"Thou, 'O Vayu, “awake, *and “Indra, °to the outpourings of the Soma, "you *who are rich
in power of your plenty; so **come to me, '*!'for the foe has attacked. [14/54]

?Q Indra *and "Vayu, “become conscious *of our wine-pourings, ’you *who are rich [vasi]

with the plenitude [v3jini]; so, "'running, '*®*°come to us. [14/199]
[Notes]

Indra [indrah] and [ca] Vayu [vayo] awaken in consciousness [cetathah] to the flowings
of the Soma-wine [sutdanam]; that is to say, the mind-power [indrah] and life-power [vayo]
working together in human mentality are to awaken [cetathah] to the inflowings of this
Ananda, this Amrita, this delight and immortality from above [sutanam]. They receive them
into the full plenitude of the mental and nervous energies [vajinivast] .... Indra [indrah]

and [ca] Vayu [vayo] are bidden to come [upa a yatam] ... swiftly [dravat] .... [15/74]
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>¢Come 'O Vayu, *and “Indra, “to the distiller of the nectar, *expel the foe, *swiftly "hither
Zstrong ''by the understanding. [14/54]

’0 Indra *and "Vayu, "*°come %to the perfected offering “of the presser of the Wine, *swiftly,
Ywith right "'understanding, *O Strong Ones. [14/199]

[Notes]

The Ananda thus received [sutanam — 1.2.5] constitutes a new action preparing
immortal consciousness in the mortal [cetathah - 1.2.5] and Indra [indrah] and [ca] Vayu
[vayo] are bidden to come [upa a yatam] and swiftly [maksu] perfect these new workings
[nih-krtam] by the participation of the thought [dhiya]. [15/74]
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’T call "Mitra *of purified discernment *and “Varuna *who destroys the foe, °they who effect
%a bright and gracious 'understanding. [14/54]

"Mitra *of purified [puta] discernment [daksam]’I call *and *Varuna ®who destroys the
adversary, accomplishing together *a clear light “of the understanding. [14/199]

’T invoke 'Mitra *of purified strength (or, purified discernment) *and “Varuna °destroyer of
our foes *perfecting (or accomplishing) ®a bright ‘understanding. [15/70]

[Notes]

Varuna in the Veda is always characterised as a power of wideness and purity; when,
therefore, he is present in man as a conscious force of the Truth, all that limits and hurts the
nature by introducing into it fault, sin and evil is destroyed by contact with him. He
is ri§ddas, destroyer of the enemy, of all that seek to injure the growth. Mitra, a power like
Varuna of Light and Truth, especially represents Love, Joy and Harmony, the foundations
of Mayas, the Vedic beatitude. Working with the purity of Varuna and imparting that purity
[puta] to the discernment [daksam], he enables it to get rid of all discords and confusions
[ri$adasam] and establish the right working [sadhanta] of the strong and luminous
[ghrtacim] intellect [dhiyam]. [15/76-77]

He i1s rishadasa, he harries and slays the enemies of the soul, and with Mitra of pure
discernment [pita-daksam] he works at the understanding [dhiyam] till he brings it
[sadhanta] to a gracious pureness and brightness [ghrtacim]. Daksha is originally he who
divides, analyses, discerns; he is the intellectual faculty or in his person the master of the
intellectual faculty which discerns and distinguishes. Therefore was Mitra able to help in
making [sadhanta] the understanding [dhiyam] bright & pure [ghrtacim], — by virtue of his
purified discernment [piita-daksam]. [14/57]
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'By Law of Truth, *Mitra and Varuna, *who by the Truth increase and “to the Truth attain,
‘enjoy a mighty “strength. [14/54]

'By the Truth, 0O Mitra and Varuna, *growing [vrdhau] by the Truth [rta], *in touch [sprsa]
with the Truth [rta] ’you attain °to a vast *will-force. [14/199]

'By Truth *Mitra and Varuna, *truth-increasing, “truth-touching, ’enjoy (or, attain) °a mighty
*work or ‘a vast *(effective) power. [15/71; 15/509]

[Notes]

This progress enables the Truth-consciousness, the Ritam, to work in the human
mentality [dhiyam ghrtacim sadhanta — 1.2.7]. With the Ritam as the agency, rtena,
increasing the action of the Truth in man, rtavrdha, touching or reaching the Truth,
enabling, that is to say, the mental consciousness to come into successful contact with and
possession of the Truth-consciousness, rtasprsa, Mitra and Varuna are able to enjoy the use
of a vast effective will-power, kraturh brhantam asathe. For it is the Will [kratu] that is the
chief effective agent of the inner sacrifice, but a will that is in harmony with the Truth [rta-
sprsa], guided therefore by a purified discernment [rtena]. The Will as it enters more and
more into the wideness of the Truth-Consciousness [rta-vrdhau] becomes itself [asathe]
wide and vast [brhantam], free from limitation in its view and of hampering impediments in
its effectivity [kratum]. [15/77]

I have pointed out that Ritam is the law of the Truth, of vijnana. It is this ideal Truth,
the Truth of being, by which everything animate or inanimate knows in its fibres of being &
serves in action & feeling the truth of itself, in which Law is born. This Law which belongs
to Satyam, to the Mahas, is Ritam. Well, then Varuna is represented to us as increasing in
his nature by this Truth & Law [rta-vrdhau], attaining to it or possessing it [rta-sprsa]; Law
& Truth are the source of his strength, the means by which [rtena] he has arrived at [asathe]
his present force [kratum] & mightiness [brhantam]. [14/54-5]

It is in his act of guidance and bringing to perfection of the imperfect [sadhanta — 1.2.7]
that he increases by the law and the truth [rtena rta-vrdhau], desires it and naturally attains
to it [asathe], has the spriha & the sparsha of the ritam [rta-sprsa]. It is from his fidelity to
ideal Truth [rtena] that he acquires [asathe]| the mighty [brhantam] power [kratum] by
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which he maintains the heavens and orders its worlds in their appointed motion. [14/56-7]
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’Mitra and Varuna, 'the seers, “born [jatau] in Force [tuvi], *dwellers [ksaya] in the Vast
[uru], "uphold *Daksha (the discerning intelligence) ®at his work. [14/54]

!Seers, “many in your births, *dwellers in the wideness, *O Mitra and Varuna, ’you establish
*for us a judgment 3effective in its works. [14/199]

’For us *Mitra and Varuna, 'seers, “multiply-born, *wide-housed, uphold °the strength (or,
discernment) *that does the work. [15/71; 15/509]

[Notes]

Thus the two requisites on which the Vedic Rishis always insist are secured, Light and
Power, the Light of the Truth working in the knowledge, dhiyam ghrtacim [1.2.7], the Power
of the Truth, working in the effective and enlightened Will, kratum brhantam [1.2.8]. As a
result Varuna and Mitra are shown to us in the closing verse of the hymn working in the full
sense of their Truth, kavi tuvijata uruksaya. Kavi, we have seen, means possessed of the
Truth-consciousness and using its faculties of vision, inspiration, intuition, discrimination.
Tuvijata is “multiply born”, for tuvi, meaning originally strength or force, is used like the
French word “force” in the sense of many. But by the birth of the gods is meant always in
the Veda their manifestation; thus tuvijata signifies “manifested multiply”, in many forms
and activities. Uruksaya means dwelling in the wideness, an idea which occurs frequently in
the hymns; uru is equivalent to bdrhat, the Vast, and indicates the infinite freedom of the
Truth-consciousness. Thus we have as the result of the increasing activities of the Ritam the
manifestation in the human being of the Powers of wideness and purity, of joy and harmony
[mitravaruna], a manifestation rich in forms [tuvi-jatau], seated in the wideness of the
Ritam [uru-ksaya] and using the faculties of the supramental consciousness. This
manifestation of the Powers of the Truth upholds or confirms the discernment while it does
the work, daksam dadhate apasam. The discernment, now purified and supported, works in
the sense of the Truth, as a power of the Truth and accomplishes the perfection of the
activities of Indra and Vayu by freeing the thought and the will from all defect and
confusion in their working and results. [15/77-8]

Our Vedic Varuna, then, is a dweller in Mahas [uru-ksaya], in the vastness of ideal

knowledge. But he is not born there; he is born or appears first in tuvi [tuvi-jatau], that is, in
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strength or force. Tapas & Tu or Tuvi are equivalent terms. Varuna, existing no doubt in Sat,
appears or is born to us in Tapas, in the sea of force put out in itself by the divine
Awareness, & descending through divine delight which world is in Jana, in production or
birth by Tapas, through Ananda, that is to say, into the manifest world, dwells in ideal
knowledge & Truth [uru-ksaya] and makes there Ritam or the Law of the Truth of Being his
peculiar province. [14/55-6]

He [Varuna] is like Agni, a kavi, one of those who has access to and commands ideal
knowledge, and with Mitra he supports and upholds [dadhate] Daksha [daksam] when he 1s
at his works [apasam]; for so I take Daksham apasam. [14/57]

[Summary of Hymn 1.2]

The second hymn indicates the preliminary work of preparation, by Indra and Vayu, by
Mitra and Varuna, of the ordinary mentality of man through the force of the Ananda and
the increasing growth of the Truth. [15/79]

The earlier part of the hymn [1.2.1-3] has for its subject the preparation first of the vital
forces represented by Vayu who is alone invoked in the three opening Riks, then of the
mentality represented by the couple Indra-Vayu for the activities of the Truth-
Consciousness in the human being [1.2.4-6]; the close [1.2.7-9] has for its subject the
working of the Truth on the mentality so as to perfect the intellect and to enlarge the
actions. Varuna and Mitra are two of the four gods who represent this working of the Truth

in the human mind and temperament. [15/75]
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'0f Indra & Varuna, 3the high rulers, I **choose “the protection, **may "they **be gracious
8t0 us Yin this our state (of attainment). [14/57]

[Notes]

Indra and Varuna are called to give victory [1.17.7], because both of them are samrat.
The words samrat & swarat have in Veda an ascertained philosophical sense.One is swarat
when, having self-mastery & self-knowledge, & being king over his whole system, physical,
vital, mental & spiritual, free in his being, [one] is able to guide entirely the harmonious

action of that being. Swarajya is spiritual Freedom. One is Samrat when one is master of the

laws of being, ritam, rituh, vratani, and can therefore control all forces & creatures.
Samrajya is divine Rule resembling the power of God over his world. Varuna especially is
Samrat, master of the Law which he follows, governor of the heavens & all they contain,

Raja Varuna, Varuna the King as he is often styled by Sunahshepa and other Rishis. [14/59]

Companion to Vedic and Philological Studies — Vol. VI

41



01.017.02 [14/57]

TranT {2 Tetsad g faroer wra: |
AT THOTAT 1l

T | R 1w | sraEt | ga | favee | Wisaa: |
g | T ||

gantara | hi | sthah | avase | havam | viprasya | ma-vatah |
dhartara | carsaninam |l

’For *ye are 'they who come °to the call °of the enlightened soul "that can contain you; *you

are ®*they who are upbearers °of his actions. [14/57]
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>?Take ye your pleasure 'to your hearts’ content “in the felicity, *0O Indra, O Varuna; °so *we

desire “you futterly near to us. [14/57]

[Notes]
It is clear from the third verse that Varuna and Indra are called to share in the felicity of
the poet’s soul, — that felicity is his material of sacrifice, — “anukamam tarpayetham,” he

says, Delight in it to your heart’s content. [14/58]
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®May we gain 'the full pitch “of the powers, “the full vigour “of the right thoughts “that give
men [davnam] the assured plenty [vaja]. [14/57-8]
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'Indra ®is "the desirable *Strength %of all that gives force, *Varuna “of all that is ample &
noble. [14/58]

[Notes]

Finally in the fifth sloka a distinction is drawn between Indra and Varuna of great
importance for our purpose. The Rishi wishes [V. 4], by their protection, to rise to the height
of the inner Energies (yuvaku shachinam) and have the full vigour of right thoughts (yuvaku
sumatinam) because they give then that fullness of inner plenty (vajadavnam) which is the
first condition of enduring calm & perfection & then he says, Indrah sahasradavnam,
Varunah shansyanam kratur bhavati ukthyah. Indra is the master-strength, desirable indeed,
(ukthya, an object of prayer, of longing and aspiration) of one class of those boons (vara,
varyani) for which the Rishis praise him, Varuna is the master-strength, equally desirable, of
another class of these Vedic blessings. Those which Indra brings, give force, sahasram, the
forceful being that is strong to endure & strong to overcome; those that attend the grace of
Varuna are of a loftier & more ample description, they are shansya. [14/59]

Similarly, shansya here means all that belongs to self-expression, all that is wide, noble,
ample in the growth of a soul. It will follow from this rendering that Indra is a god of force,
Varuna rather a god of being and as it appears from other epithets, of being when it is calm,
noble, wide, self-knowing, self-mastering, moving freely in harmony with the Law of things
because it is aware of that Law and accepts it. In that acceptance is his mighty strength;
therefore is he even more than the gods of force the king, the giver of internal & external
victory, rule, empire, samrajya to his votaries. This is Varuna. [14/61]
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3By !their *protection *may “we *’remain in safety ‘and *®*meditate, may there be indeed
y y y

"an utter purification. [14/58]
[Notes]

"By their protection we have safety from attack”, sanema, safety for our shansa, our
rayah, our radhas, by the force of Indra, by the protecting greatness of Varuna against which
passion & disturbance cast themselves in vain, only to be destroyed. This safety & this
settled ananda or delight, we use for deep meditation, ni dhimahi, we go deep into ourselves
and the object we have in view in our meditation is prarechanam, the Greek katharsis, the
cleansing of the system mental, bodily, vital, of all that is impure, defective, disturbing,
inharmonious. Syad uta prarechanam! [14/61]
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indravaruna | vam | aham | huve | citraya | radhase |
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'Indra and Varuna, °I “call *you °for rich and varied °ecstasy, '°do ye render "us *°victorious.
[14/58]

[Notes]

... and again in the seventh shloka he tells them, Vam aham huve chitraya radhase, a
phrase which, in view of verse 3, I can only translate “I call you for rich and varied ecstasy”;
for it is evidently meant to describe that felicity, that heart-filling satisfaction which he has
already offered in the third sloka.

In return he asks them to give victory. Always in the Veda there is the idea of the
spiritual battle as well as the outer struggles of life, the battle with the jealous forces of
Nature, with Vala, the grudging guardian of light, with the great obscuring dragon Vritra &
his hosts, with the thieving Panis, with all the many forces that oppose man’s evolution &
support limitation and evil. A great many of the words for sacrifice, mean also war and
battle, in Sanscrit or in its kindred tongues. [14/58-9]

In this work of purification we are sure to be obstructed by the powers that oppose all
healthful change; but Indra & Varuna are to give us victory, jigyushas kritam. [14/61]
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'Indra and Varuna, **now **may ®our understandings "*"be entirely obedient *to you, °that in

them you may give to us *peace. [14/58]

[Notes]

The final result of the successful purification is described in the eighth sloka. The powers
of the understanding, its various faculties & movements, dhiyah, delivered from self-will &
rebellion, become obedient to Indra & Varuna; obedient to Varuna, they move according to
the truth & law, the ritam; obedient to Indra they fulfil with that passivity in activity, which
we seek by Yoga, all the works to which mental force can apply itself when it is in harmony
with Varuna & the ritam. The result is sharma, peace. [14/61]
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**May “the good [su] praise [stutih] **be grateful *to you, *O Indra & Varuna, *which "I call
aloud to you, "“the fulfilling [sadha] praise [stutim] *which *you bring to prosperity. [14/58]

3may get, enjoy (1.1.3)
?enrich (4.10.1, 5.60.1,10.110.2), increase (2.28.5), confirm (1.18.8)
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Bring °for the drinking [pitaye] of the Soma [soma] ®the gods, *who, 'bright [ghrta] of
surface [prsthah], *yoked [yujah] to the mind [manah], as thy bearers, °bear “thee ’along; ...
[14/63]

'Shining of flank, *yoked to the mind, °the bearers *that “bear ‘thee and °bear to us the gods
°to drink the Soma- wine, [16/122]
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'Them %in their sacrificial place ®do thou, *O Agni, ®*make *to increase [vrdhah] in truth
[rta] and %join to them their female powers; *O sweet-tongued, “make them to drink “of the
sweetness. [14/63]

[Notes]

Who are these upbearing powers [vahnayah]? They are apparently the visvadevas, the
gods taken generally & in their collective activity. They are described as ghritaprishtha
manoyujah, richly bright of surface and yoked to mind, which immediately recalls the
dhiyam ghritachim sadhanta of the second hymn. In both passages mental activity & a rich
luminosity of mind are suggested as the preliminary necessity of the sacrifice; in both we
find the progression from this idea to the expression ritavridho. This luminous mental
activity perfected, it is to be used for the increase of Truth, of ritam, of the ideal self-
revealing knowledge. There is in addition an idea to which we shall have to return, the idea
of the male gods & their female powers [patni-vatah] whose joint godhead is necessary for
the effective perfection of the sacrifice. At present we have to observe only the recurrence of
the psychological note in the description of the sacrifice, this reiteration of the idea of bright
& purified mental activity as its condition & increase of ideal Truth as a large & important
part of its method or object. [14/63]
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% Mitra *who upholdest [dhrta] rule of action [vrata] & *"Varuna, ®enjoy “Daksha °in his
uncongquerable force, ®enjoy °by the ideal law the sacrifice. [14/65]

Do you [two], *O Mitra and Varuna *whose function [vrata] it is to uphold [dhrta] Daksha

*inviolate (3.2.2), ®enjoy ’the yajna °by the truth. [14/208]

3In the ordinary workings of the life-plane and the material plane, because they are unilluminated, full of
ignorance and defect, the law of our divine and infinite being [vratah] is impaired or spoiled, works
under restrictions and with perversions; it manifests fully, steadfastly and faultlessly [dhrta] only when

the ideal, supramental truth-plane is upheld in us by the pure wideness and harmony of Varuna and
Mitra and takes up the vital and the physical consciousness into its power and light. [15/539 fi 5]

[Notes]

Ritu is supposed to have here & elsewhere its classical & modern significance, a season
of the year; the ritwik is the priest who sacrifices in the right season; the gods are invited to
drink the soma according to the season! It may be so, but the rendering seems to me to make
all the phrases of this hymn strangely awkward & improbable. Medhatithi invites Indra to
drink Soma by the season, Mitra & Varuna are to taste the sacrifice, this single sacrifice
offered by this son of Kanwa, by the season; ....But if we suppose the sacrifice to be
symbolic &, as ritam means ideal truth in general, so ritu to mean that truth in its ordered
application, the ideal law of thought, feeling or action, then this impossible awkwardness
vanishes & gives place to a natural construction & a lucid & profound significance. Indra is
to drink the wine of immortality according to or by the force of the ideal law, by that ideal
law [rtuna] Varuna &Mitra [mitravaruna] are to enjoy [asathe] the offering of Ananda of
the human mind & the human activity [yajiiam],.. [14/64]

Daksha we have supposed to be the viveka, the intuitive discriminating reason which
once active 1s hard to overcome by the powers of ignorance & error [duh-dabham]; it is
again his activity which here also constitutes the essence or the essential condition of the
successful sacrifice; for it 1s evidently meant that by enjoying or stimulating [asathe] the
activity of Daksha, Daksham didabham, daksham apasam, Mitra & Varuna are enabled to
enjoy [asathe] the effective activities of men [yajiam] under the law of truth [rtuna], ritena
kratum brihantam, ritund yajnam ashathe, activities of right knowledge, right action, right
emotion, free from crookedness & ignorance & sin. For it is viveka that helps us to

distinguish truth from error, right-doing from wrong-doing, just feeling from false & selfish
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emotions. [14/65]

Companion to Vedic and Philological Studies — Vol. VI

54



01.023.04 [14/66]
st ot g I6Ut A |
AT JAgerET ||
o | 5o | gaTR? | SRen’ | s |
ST | gasaerar |l

mitram | vayam | havamahe | varunam | soma-pitaye |
jajfiana | puta-daksasa Il

"Mitra *we *call & *Varuna °for the Soma-drinking — they who appear pure [puta] in
discernment [daksasa]. [14/66]
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*They who 'by the Truth *grow [vrdhau] in truth [rta] and are masters *of the splendour *of
the truth, "that ®Mitra & Varuna °I call. [14/66]

[Notes]

We find here both Varuna & Mitra described as putadaksas; in both the viveka acts pure
from all lower & error-haunted functionings and when they manifest themselves in man,
jajfiana, the intuitive power can work with a faultless justness of discrimination; therefore by
truth [rtena], by this truth-revealing action of the ideal faculty they increase in us the Truth
[rta-vrdhau], raising our thought, action & feeling into a spontaneous conformity with the
divine law, devanam vrata. Mitra & Varuna are the lords, possessors & keepers [pati] of the
ritam jyotih, the true light [rtasya jyotisah], and impart it to the man who gives himself to
them 1n the sacrifice. [14/66]
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[Part] "He has made 'a wide "path °for Surya, — the Vedic god of ideal knowledge, as I shall
suggest, — ®to follow [anu] in his journeyings [etavai]; *he has made 'places '*for him to set
his feet '%in the unfooted vasts of the infinite. [14/66]

’For *King *Varuna *made ®for the Sun 'a wide "path *that he might follow him; °there where
there is no path, *he made "places for him "at every step to set his feet “and he forbade
those who send their arrows into the heart. [14/209-10]

’King “Varuna *has made 'a wide "path ®for the Sun ®to follow; ®where there is no footing
“he has made 'places for him "*to set his feet. "He shall make manifest '"too '*those who
pierce the heart. [15/507-8]

3 he has found, he has made (7.8.2);

15 speaks away, averts [Monier-Williams]
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[Part] ’Dwelling ''in us, *O Mighty One, “O King, "“*in conscious knowledge, "°cleave from

us “the sins of our doing. [14/66]

L8We deprecate *thy *disregard, O Varuna, *by submissions and ’sacrifices and °offerings;
dwell thou '"in us, O strong God, “be the awakener of our souls, and '°destroy from us
“the sins "that have been done. [14/210]

18 seek to avert [KS 6/63] *thy *wrath (4.1.4)

12in sy it is a mistake to take 31 as privative. s/ comes from @7 (rt 3/®) and means strong, forceful, mighty.
[16/691-2]

13 pra-cetah - The word pracetas seems to correspond to the ideas expressed in later language by the
Vedantic Prajnana. Prajnana is the consciousness that cognizes all things as objects confronting its
observation; in the divine mind it is knowledge regarding things as their source, possessor and
witness. [15/295]

]oosen ! the bonds of our sins (4.12.4)
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2Do 'thou, **O Brahmanaspati, ’& '“may °*Soma ’& Indra “and *Dakshina '®protect *that
8mortal 'from evil. [14/67]

’Him ®mortal, **O Brahmanaspati, '“let 'Soma ®protect ''from harm “and °Indra, *both

auspicious grown. [14/208-9]
?the goddess of understanding (5.1.3)
[Notes]

If we suppose evil [amhasah] in this rik to connote or include moral evil we find
Dakshina to have a share, the active energy of the viveka to take its part in the function of
protection [patu] from sin [amhasah] which is one of the principal attributes of Varuna. All
evil is a deviation from the right & truth, from the ritam, a deviation from the self-existent
truth & right of the divine or immortal nature; the lords of knowledge dwelling in the
human consciousness as the prachetasah, informing its acts of consciousness which include
in the ancient psychology action & feeling no less than thought & attuning them to follow
spontaneously the just rhythm of the divine right & truth, deliver effectually this human &
mortal nature from evil & sin. The place of Daksha & Dakshina in that action is evident; it
is primary & indispensable; for the mortal nature being full of wrong perceptions, warped
impulses, evil & mixed & confused states of feeling, it is the business of the viveka to sort
out the confusion & accustom the mind & heart of man to a juster, truer & purer working.
The action of the other faculties of the Truth may be said to come after that of Daksha, of
the viveka. [14/67-8]
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[Part] '*That *Agni "whom “Kanwa *Medhyatithi has kindled *from the truth “above (or it
may equally mean upon the truth as a basis or in the field of the truth). [14/68]

"Even that *Agni ""whom *Medhyatithi “Kanwa °has kindled high "upon Sthe Truth, '"may
%his Yimpulses "’blaze *forth, *him may “these "“fulfilling Words, "“him, even 'Agni, "may

we increase. [16/130]

Y rcah. Hymns of illumination [10.91.12]; Rk, connected with the word arka which means light or
illumination, is the Word considered as a power of realisation in the illuminating consciousness.
[15/322]
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[Part] “Thee, *O Agni, “the Manu has set ®as a light *for the eternal "birth; *thou hast shone
forth ’in Kanwa "born from the Truth. [14/68]

“Man ’establisheth *thee 'within, *O Agni, ®as a light ®for the eternal "birth; *mayest thou
burn brightly "’in Kanwa "manifested in the Truth and “increased in being, *thou to whom
Bthe doers of action “bow down. [16/132]

[Notes]

This passage is of great importance in fixing the character & psychological functions of
Agni; for our present purpose it will be sufficient to notice the expression jyotih janaya
$asvate which may well have an intimate connection with the ritam jyotih of an earlier
hymn, & the description in connection with this puissant phrase of Agni as born from the
Truth [rta-jatah], and again [of the Truth] as a sort of field in which or from which Kanwa
has drawn the light of Agni [idhe rtat adhi]. [14/68]
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'aThey who are *thy 3children “of immortality, ’in the most high ®seat "of the truth, *them,
%0 Soma, *head & *navel, 'enjoy, Pthou, O Soma, “know *when they grow to thee in their
being. [14/69]

[Notes]

Soma is the lord of the immortalising nectar, he is the god of Ananda, the divine bliss
which belongs to the Amrita or divine nature of Sacchidananda and is its foundation. The
most high seat of the truth [parasmin dhaman rtasya], Mahas, the pure ideal principle which
links the kingdom of Immortality to our mortal worlds, is peopled with the children of
Immortality [pra-jah amrtasya] — we recall at once the phrase of the Upanishad, visve
amritasya putrah, all ye children of immortality— & the lord of Ananda is to take them into
his being [a-bhusantih] through knowledge, the head [miirdha], through enjoyment, the
navel [nabha]. By Ritam, the ideal Truth, the Rishi ascends through the gates [of] Ananda,
divine beatitude, out of this death into the kingdom of Immortality, mrityum tirtwa amritam
asnute [Isha Upanishad V.11]. [14/69]
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!Strew “the sacrificial seat *without flaw or crevice, *richly bright [ghrta] of surface
[prstham], °O ye thinkers, “where is %the tasting “of immortality. [14/70]

!Strew “the flame *without a break, O ye wise of heart, “the flame with shining [ghrta] back
[prstham], *where ®the vision “of immortality ®has been seen. [14/207]

>0 Thinkers! 'spread you *the holy seat *continuous and true in order, *sprinkled [prstham]

with clear offerings (of clarified butter) [ghrta], °to where is ®the vision “of immortality.
[16/121]

3 anusak. Without interruption or gap; As the Purohita, the representative priest in the sacrifice and the
leader in the van of its march, He stands in front of our consciousness, leader of all our powers, to
guide and carry on our Godward work, so that there shall be no interruption, no gap in the order of
the sacrifice, the right stages of its march to the gods, the right placing of its works according to the
times and seasons of the Truth. [15/442 fn 2]

[Notes]

The sacrificial seat (barhih) anointed with the shining ghee (ghrta-prstham) is in symbol
the fullness of the mind (barhih) clarified and purified, continuously bright and just in its
activity, without flaw or crevice (anusak), richly bright of surface (ghrta-prstham) and
therefore receiving without distortion the messages of the ideal faculty (manisinah). It is in
this (yatra) clear, pure and rightly ordered state of his thinking and emotional mind
(manisinah) that man gets the first taste (caksanam) of the immortal life (amrtasya) to
which he aspires, through the joy of the self-fulfilling activity of God’s Truth in him. [14/70]
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%Let *the doors *swing 'apart, *the goddesses °that conceal the force *that grows [vrdhah] by
Truth [rta], today ®at least *and '*for the sacrificial act. [14/70]

®unstayingly (10.69.8)
[Notes]

Man’s sacrifice is his labour and aspiration Godwards and is represented as travelling
through the opening (vi srayantam) doors (dvarah) of the concealed (asascatah) heavenly

realms (devih), kingdoms conquered in succession by the expanding soul. [15/410 fn 4]

The aspiration of the Vedic seer was the enrichment and expansion of man’s being, the
birth and the formation of the godheads in his life-sacrifice, the increase of the Force, Truth,
Light, Joy (rta-vrdhah) of which they are the powers until through the enlarged and ever-
opening worlds of his being the soul of man rises, sees the divine (devir) doors (dvarah)
swing open (vi Srayantam) to his call and enters into the supreme felicity of a divine

existence beyond heaven. [15/139]

The condition of his entry into the kingdom of immortality, the kingdom of heaven is
that he shall increase ideal truth in him (rta-vrdhah) and the condition again of increasing
ideal truth is that he shall be unattached (asas$catah).

For so long as the mind is attached either by wish or predilection, passion or impulse,
pre-judgment or impatience, so long as it clings to anything & limits its pure & all-
comprehensive wideness of potential knowledge, the wideness of Varuna in it, it cannot
attain to the self-effulgent nature of Truth, it can only grope after & grasp portions of Truth,
not Truth in itself & in its nature. And so long as it clings to any one thing in wish &
enjoyment, it must by the very act shut out others & cannot then embrace the divine vast &
all-comprehending love & bliss of the immortal nature which it is, as I shall suggest, the
function of Mitra to establish in the human temperament.

But when these conditions are fulfilled, the bright-surfaced (ghrta-prstham) purified
mind widely extended (strnita) without flaw or crevice (anusak) as the seat of the gods in
their sacrificial activity (barhih), the taste (caksanam) of the wine of immortality (amrtasya),
the freedom from attachment (asascatah), the increasing force of ideal Truth in the human

being (rta-vrdhah), then it is possible for the great divine Powers to fling wide open (vi
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$rayantam) for us the doors of the higher Heavens, the gates of Ananda, the portals of our
immortal life (dvarah devih). They start wide open on their hinges (vi Srayantam) to receive
before the throne of God the sacrifice & the sacrificer (yastave). [14/70-1]
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"Made was °the road °of Truth *for our going *to that other “effectively fulfilling *shore, ®seen

was *'°the wide-flowing stream "of Heaven. [14/71]

*The path %of the Truth 'has come into being ["perfectly] “by which we shall travel *to that
other shore; ®seen is all °the wide "“way !'through Heaven. [15/129]

[Notes]

Truth & purity the Road, divine bliss the gate, the immortal nature the seat & kingdom,
this 1s the formula of Vedic aspiration. Truth the road—Praskanwa the Kanwa makes it
clear enough in his hymn to the Aswins, the 46th of the Mandala—“Made was the road of
Truth for our going to that other effectively fulfilling shore, seen was the wide-flowing
stream of Heaven.” It is the heaven of the pure mind of which he speaks; beyond, on its
other shore, are the gates divine, the higher heaven, the realms of immortality. [14/71]
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'"He whom *Varuna, “Mitra & *Aryaman “guard, *they who see with the conscious mind,
78can *that ""'man ®at all '®be crushed? [14/72]

[Notes]

It is because Varuna, Mitra & Aryama protect [raksanti] the human being [janah] with
the perfect knowledge [pra-cetasah] of that through which he has to pass, his path, his
dangers, his foes, that their protégé, however fiercely & by whatever powers assailed, cannot
be crushed [nu cit dabhyate]. At once, it begins to become clear that the protection in that
case must, in all probability, be a spiritual protection against spiritual dangers & spiritual
foes. [14/73]
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*The mortal 'whom *they “like [iva] a multitude of arms [bahuta] **fill with his desires and
‘protect *from his hurter, ’he unhurt grows %to completeness in being (or *prospers ®in all his
being). [14/72]

?flourishes (2.25.5), increases (8.84.9)
[Notes]

These three great gods, it says, are to the mortal [martyam] as a multitude of arms
[bahuta-iva] which bring to him his desires & fill him with an abundant fullness [piprati] and
protect [panti] him from any who may will to do him hurt, rishah; fed with that fullness he
grows [edhate] until he is sarvah, complete in every part of his being—(that is to say, if we
admit the sense of a spiritual protection and a spiritual activity, in knowledge, in power, in
joy, in mental, vital & bodily fullness)—and by the efficacy of that protection he enjoys all
this fullness & completeness unhurt [aristah]. No part of it is maimed by the enemies of
man, whose activities do him hurt, the Vritras, Atris, Vrikas, the Coverer on the heights, the

devourer in the night, the tearer on the path. [14/74]
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°In front ®of these "the Kings ®smite 'apart “their obstacles & smite *apart “their haters and
°lead them 'beyond 'all sin. [14/72]

[Notes]

The protected of Varuna, Mitra & Aryama—the plural [esam] is now used to generalise
the idea more decisively—are travellers to a moral & spiritual goal [rtam yate - 1.41.4],
nayanti duritd tirah. It follows that the durgani, the obstacles in the path are moral &
spiritual obstacles, not material impediments. It follows equally that the dwishah, the haters,
are spiritual enemies, not human; for there would be no sense or appropriateness in the
scattering of human enemies by Varuna as a condition of the seeker after Truth & Right’s
reaching a state of sinlessness. It is the spiritual, moral & mental obstacles, the spiritual
beings & forces who are opposed to the soul’s perfection, Brahmadwishah, whom Varuna,
Mitra & Aryama remove from the path of their worshippers. They smite them & scatter
them utterly, vi durga vi dwishah,—the particle twice repeated in order to emphasise the
entire clearance of the path; they scatter them [vi ghnanti] in front [purah],—mnot allowing
even the least struggle to be engaged before their intervention, but going in front of the
worshippers & maintaining a clear way, suga anrikshara [1.41.4], in which they can pass not
only without hurt, but without battle. The image of the sins, the durita is that of an army
besetting the way which is scattered to all sides by the divine vanguard & is compelled
beyond striking distance. The armed pilgrims of the Right pass on & through & not an
arrow falls across their road. The three great Kings of heaven & their hosts, rajanah, have
passed before & secured the great passage for the favoured mortal. [14/74-5]
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'Easy to travel & *thornless is *your path, *O sons of Aditi, ®for him who travels °to the
Truth; ®here there is 'no *pitfall in 'your ®way. [14/72]

'Easy to travel & *unswerving is *the path, *O sons of Aditi, °for him who goes °the way of
Truth; nor "is ®there in it *any pitfall. [14/443]

[Notes]

The traveller is one who is journeying [yate] towards the Truth, the ritam. We have
already hazarded the conception of the Ritam as the principle of Mahas, the spontaneous,
self-existent, self-efficient nature of the infinite & divine consciousness, satyam ritam brihat,
to which right action, right emotion, right knowledge, right enjoyment belong inalienably &
result naturally & without effort or stumble. In its moral aspect, that conception is now
entirely justified. The path of Truth, ritasya pantha sddhuya [1.46.11], is suga anrikshara;
there are no pitfalls or precipices in that road [na atra ava-khadah]; for it is the road of the
Adityas, the children of Light & Infinity, sons of Aditi, the Infinite Nature, brothers of
Surya to whom belongs the revealed knowledge & the divine illumination. It is as we shall
see in the next line the straight road [adityah rjuna patha - 1.41.5]. [14/75]
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'That *sacrifice *which you lead, *O strong *sons of Aditi, (or ‘O Purushas *sons of Aditi,)
%by the straight "path, °that “goes *forward ''to its place in the thought. [14/72-3]

[Notes]

We get here our first clear & compelling indication of the truth which is the very
foundation of our hypothesis that the Vedic sacrifice is only a material symbol of a great
psychological or spiritual process. The divine children of Infinity [adityah] lead the sacrifice
[yajiam nayatha] on the straight path [rjuna patha] to the goal of the ritam; under their
guidance it progresses to their goal & reaches the gods in their home [dhitaye nasat], pravah
sa dhitaye nashat.What is sacrifice which is itself a traveller, which has a motion in a
straight path, a goal in the highest seat of Truth, parasmin dhamann ritasya [1.43.9]? If it is
not the activities of the human being in us offered as a sacrifice to the higher & divine being
so that human activities may be led up to the divine nature & be established in the divine
consciousness, then there is either no meaning in human language or no sense or coherence
in the Veda. The Vedic sacrificer is devayu,—devakamah,—one who desires the god or the
godhead, the divine nature; or devayan, one who is in the process of divinising his human
life & being; the sacrifice itself is essentially devavitih & devatatih, manifestation of the
divine & the extension of the divine in man. We see also the force of dhitaye. The havya or
offering of human faculty, human having, human action, reaches its goal when it is taken up
in the divine thought, the divine consciousness & there enjoyed by the gods. [14/76]
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'That *mortal *’moves "'unoverthrown °towards *delightful ‘being, ’yea & °to all kind of
Screation ®by the self. [14/73]

’the ecstasy (4.5.12, 4.12.3 ) and “the riches (3.2.11) or possessions (2.23.9)
[Notes]

In return for his offering the gods give to the sacrificer the results of the divine nature.
The mortal favoured by them [sah martyah] moves forward unstumbling & unoverthrown
[gacchati astrtah], — towards or to what [accha]? Ratnam vasu visvam tokam uta tmana.
This 1s his goal; but we have seen too that the goal is the ritam. Therefore the expressions
ratnam vasu, visvam tokam tmana must describe either the nature of the ritam or the results
of successful reaching & habitation in the ritam. [14/76-7]

There are two results of life in the ritam, in the vijnana, in the principle of divine
consciousness & its basis of divine truth; first ratnam vasu, a state of being the nature of
which 1s delight, for vijnana or ritam is the basis of divine ananda; secondly, visvam tokam
uta tmand, — this state of Ananda is not the actionless Brahmananda of the Sannyasin, but
the free creative joy [ratnam tokam] of the Divine Nature, universal creative action by the
force of the self [tmana]. The action of the liberated humanity is not to be like that of the
mortal bound, struggling & stumbling through ignorance & sin towards purity & light,
originating & bound by his action, but the activity spontaneously starting out of self-
existence [tmana] & creating its results without evil reactions or bondage. [14/77]
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""How, O friends,” cries Kanwa to his fellow-worshippers, “*may we perfect (or enrich) ‘the
establishment in ourselves (by the mantra of praise) “of Mitra & *Aryaman or 'how ’the
wide *form °of Varuna? [14/77-8]

8 enjoying (9.2.2)
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"May I 'not ®™resist with speech **him 2of you *who smites & °rebukes me 3while he yet

leads me [yantam] to the godhead [deva]; *through the things of peace “alone '*"’*may I

establish you in all my being. [14/78]

[Alt] 15T will not bother to answer back *to a man who behaves badly, either physically (ghnantam) or
Sverbally (Sapantam), [JB]
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‘Let a man fear the god %even *when he is giving him 'all the four states of being (Mahas,
Swar, Bhuvah, Bhuh), *%until the perfect settling in the Truth: *let him 'not *yearn Stowards
evil [duh] expression [uktaya]. [14/78]

[Note on the Hymn - 1.41]

In this simple, noble & striking hymn we arrive at a number of certainties about the
ideas of the Vedic Rishis & usual images of their poetry which are of the last importance to

our inquiry.

First we see that the ascension or the journey of the human soul to a state of divine
Truth [rtam yate] is among the chief objects of the prayers & sacrifices of the Veda.

Secondly, we see that this Truth is not merely the simple primitive conception of truth-
speaking, but a condition of consciousness consisting in delight [ratnam] & resulting in a
perfect spontaneous & free activity [tmana] in which there is no falsehood or error [astrtah];
it 1s a state of divine nature, the Vedantic amritam.

Thirdly, we see that this activity of self-perfection, the sadhana of modern Yoga, 1s
represented in the Veda under the image of a journey or of a battle or both in one image. It
1s a struggle to advance beset by pitfalls & difficult passages [duh-ga], assailed & beset by
hostile spiritual forces, the enemies, hurters or destroyers [dvisah]. Whenever therefore we
have the image of a battle or a journey, we have henceforth the right to enquire whether it is
not in every case the symbol of this great spiritual & psychological process.

Fourthly we see that the Vedic sacrifice is in some hymns & may be in all a symbol of
the same purport. It is an activity offered to the gods, led by them in this path [yajiam
nayatha], directed towards the attainment of the divine Truth-Consciousness & Truth-Life

&, presumably, assailed by the same spiritual enemies.

Fifthly, we find that words like vasu & tokam, representing the result of the sacrifice, &
usually understood as material wealth & children, are used here, must presumably be used in
passages & may, possibly, be used in all in a symbolic sense to express by a concrete figure
psychological conceptions like Christ’s treasure laid up in heaven or the common image of
the children of one’s brain or of one’s works.

We have in fact, provided always our conclusions are confirmed by the evidence of other
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hymns, the decisive clue to the Secret of the Veda. [14/78-9]
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%From sky to sky, its Rishi says to Indra, *thou callest forth *for uti, (for favour or kindness,
as the ordinary interpretation would have it or for manifestation, expansion in being, as I
suggest), 'the maker of beautiful forms, (who, being compared with a cow, must be some
goddess), *who is like one that gives milk freely “to the milker of the cows, or, as I suggest,
‘who milks freely “to the milker of the rays. [14/100]

*We call ®day by day *for our protection 'the Maker [krtnum] of perfect [su] forms [ripa]
’like [iva] a good [su] milch-cow [dugham] “for the milker [duhe] of the Cows of Light [go].
[14/200]

'The fashioner [krtnum)] of perfect [su] forms [ripa], *like [iva] a good [su] yielder [dugham]
*for the milker [duhe] of the Herds [go], *we call *for increase °from day to day. [15/257]

[Notes]

The principle which Indra represents is Mind-Power released from the limits and
obscurations of the nervous consciousness. It is this enlightened Intelligence which fashions
right or perfect forms of thought or of action not deformed by the nervous impulses, not
hampered by the falsehoods of sense [surtpa-krtnum]. The image presented is that of a cow
giving abundantly its yield [sudugham] to the milker of the herds [go-duhe]. The word go
means in Sanskrit both a cow and a ray of light. Thus, the herds that are milked are the
Herds of the Sun, Surya, God of the revelatory and intuitive mind, or else of Dawn, the
goddess who manifests the solar glory. The Rishi desires from Indra a daily [dyavi-dyavi]
increase [Utaye] of this light of Truth by his fuller activity pouring rays [go-duhe] in a rich
yield [sudugham-iva] upon the receptive mind. [15/262]

In the first word of the first rik he describes Indra as surtipa-krtnu, a fashioner of perfect
or beautiful images or forms, or possibly a good fashioner of forms. Indra, god of mental
force, is indeed a maker of beautiful forms or perfect images or a good fashioner of
forms. Indra is, indeed, the direct builder of all forms; it is Mind that measures, limits & by
its stress compels the infinite plastic Idea to objectivise Brahman in fixed mental & material

forms.

Indra, maker of images, is not only a perfect, but an abundant workman. He is likened
in his work to a good milker in the milking of the cows, sudugham-iva go-duhe. Indra is a
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good maker of images, skilful and abundant, like a good milker who knows how to produce
a free yield from the teats of the herd.

It is in this capacity that Madhuchchhanda calls on the god of his preference, juhtimasi
dyavi-dyavi.

Go in the Vedic tongue is not confined to the ordinary sense, cattle, but means
frequently ray or light. The rays of Surya, of ideal knowledge, are the cows of the milking;
the constant stream of thought-forms are their yield.

We are given, finally, an object for this calling of Indra and this abundance of mental

perceptions and thought-images, Utaye, and a circumstance of the calling, dyavi dyavi.

Utaye, Sayana says, means “for protection”. But I propose throughout the Veda to take
uti in another and more fundamental meaning not recognised by the lexicographers, —
“growth, expansion, expanded being, greater fullness, richness or substance.” Growth or
expansion in richness & substance of the individual being, (the primary object of all
Rigveda), is the purpose for which this luminous mental activity & abundant formation is

desired by the Rishi, — growth especially of mental force, fertility and clearness.

Again, this process with its resultant growth is desired, dyavi dyavi, from day to day, —
say the scholiasts. A daily growth, as we see in the first hymn of the Veda, rayim posham eva
dive dive, 1s the object of the daily sacrifice and the daily invocation. On the other hand dyavi
dyavi may equally mean, in sky and sky; dyu shares in both meanings. It may therefore well
be that we have here an allusion to the Vedic theory of the five earths and the three or
sometimes five heavens, which correspond to the five principles and the three bodies of our
complex existence, — the 5 principles, earth, matter or body, prana, midair or nervous
vitality, manas, heaven or mentality, mahas or pure idea, and mayas or ananda, the divine

state of bliss, & the three bodies, physical, subtle and typal (sthula, sikshma and karana).
[14/365-8]

While in the simile Indra is goduh the cow-milker, in the subject of the comparison he is
goduh, the bringer out of the illumination, the flashes of higher light which produce the
beautiful forms [surtipa-krtnum] by the power of the goddess. The goddess herself must be
one who is habitually associated with illumination, either Ila or Mahi.

The forms are those beautiful & myriad images of things in all the three worlds, the
three akashas [the lower, middle & the higher], dyavi dyavi, which appear to the eye of the
Yogin when mental force in the Yoga is at its height, the impetuous & joyous activity (revato
madah — 1.4.2) of the mingled Ananda and Mabhas fills the brain with Ojas and the highest
intellectual perceptions, those akin to the supra-rational revelation, become not only

possible, but easy, common & multitudinous.

Uti is the state of manifestation in Sat, in being, when that conscious existence which

we are 1s stimulated into intensity & produces easily to the waking consciousness states of
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existence, movements of knowledge, outpourings of bliss which ordinarily it holds guha, in
the secret parts of being.

[14/100-1]
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145Come °to us, *O thou who art a distiller of the nectar, "thou, the Soma-drinker, 3drink ®of
the impetuously ecstatic Soma wine & ''be in the rapture "of its intoxication *our giver [dah]
of illuminating light [go]. [14/99]

145Come to “our *wine-offerings; ®drink °of the wine, ‘O wine-drinker; 'thou art full of
riches and "*thy ecstasy “is a giver [dah] of Light [go]. [14/200]

“"Thou, the Soma-drinker,” cries Madhuchchhandas, “'**come to %our *outpourings and
8drink ®of the Soma, °for verily °light-giving is “the intoxication of thee ''in thy
impetuosity.” [14/369)]

143Come to “our *Soma-offerings. ‘O Soma-drinker, ®drink ®of the Soma-wine; “the
intoxication 'of thy rapture **gives [dah] "Yindeed *the Light [go]. [15/257]

[Notes]

For instance in 1.4.2 it is said of Indra, the maker of perfect forms [suriipa-krtnum] who
1s as a good milker [sudugham-iva] in the milking of the cows [go-duhe], that his ecstasy
[madah] of the Soma-Wine is verily [it] “cow-giving” [go-dah], goda 1d revato madah. It is
obvious that as the cow-milking in the first verse is a figure, so the cow-giving in the second
verse 1s a figure. And if we know from other passages of the Veda that the Cow is the
symbol of Light, we must understand here also that Indra, when full of the Soma-ecstasy, 1s
sure to give us the Light. [15/125]

The activity of the pure illuminated Intelligence is sustained and increased by the
conscious expression in us of the delight in divine existence and divine activity typified by
the Soma wine. As the Intelligence feeds upon it, its action becomes an intoxicated ecstasy
of inspiration by which the rays come pouring abundantly and joyously in. “Light-giving
[go-dah] indeed [it] is the intoxication of thee [madah] in thy rapture [revatah].” [15/262]

Id lays emphasis on goda as the capacity in which, the purpose for which Indra is to
drink. Revato and madah give the conditions under which Indra becomes a giver of
illumination, the rushing & impetuous ecstasy produced by the Soma wine. [14/99-100]

savana is the Soma-offering, but the word often retains something of its basic meaning,
— the outpressing or outpouring of the Soma... “We are pressing out for the use of the gods
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the nectar of joyous vitality within us [nah savana],” he says in effect, “come therefore to
that rite [a gahi]; thou, the Soma-drinker [soma-pah], take thy part [piba] of the nectar
offered to thee [somasya]. Verily [it] light-giving [go-dah] is the intoxication [madah] of thee
impetuous [revatah].” For when the vital force and joy in us, especially that divine vitality
and joy developed by Yoga is placed at the service of Indra’s luminous mental activity, then
the mind increases in a sort of ecstatic intoxication of energy, vriddho ajayathah, and the

abundant light of thought pours forth in the impetuous stream of the mind’s swiftness.
[14/369]
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'Then *may we know *thy *ultimate perceptions of the intellect. #?Pass "us ‘not ®by — *'O
come! [14/99]

'Then “may we know “thy *most intimate °right-thinkings; *manifest °not ®beyond ’us,
10 come. [14/200]

'Then “may we know **somewhat of *thy *most intimate *felicities of thinkings, **manifest
®not *"a thought *beyond us, '“''come. [14/371]

'Then *may we know **somewhat of thy *uttermost **right thinkings. °Show °not ®beyond
fus, """come. [15/257]

[Notes]

It is then [atha] that men know [vidyama] the ultimate [antamanam] perceptions of
mind [su-matinam], the highest realisations that can be given by the intellect when Indra,
lord of mental force & power, is full of the ecstasy of the immortalising juice. [14/100]

For then [atha] it is possible, breaking beyond the limitations still insisted upon by the
Confiners, to arrive at [vidyama] something of the finalities [antamanam] of knowledge
possible to the illuminated intelligence [su-matinam]. It is necessary, however, that the
progress in right thinking should commence in the field of consciousness already attained;
there must not be [ma] flashes and dazzling manifestations [khyah] which by going beyond
[ati] our powers elude expression in right form and confuse the receptive mind. [15/262-3]

“Then indeed” says Madhuchchhandas, “may we know somewhat of thy most intimate
felicities of thinking, manifest not a thought beyond us, come.” “But” says the Rishi “let not
thy revelation of thought be beyond our capacities already developed”. In this idea, for this
deep, precise and limited purpose, “come”. Then indeed when the ecstatic activity of the
mind is most luminous we can open the inner eye to those most intimate and felicitous
perceptions of true & profound thinking of which the mental energy in us is capable. “But”
says the Rishi “let not [ma] thy revelation of thought [khyah] be beyond [ati] our [nah]
capacities already developed”; for then there will no longer be the clearness of thought
images and the entire inner satisfaction attending fulfilment, but rather a vagueness and
straining with a waste of vital force and joy and not its self-renewing contentment. In this

idea, for this deep, precise and limited purpose, “come” [a gahi]. [14/371]

Companion to Vedic and Philological Studies — Vol. VI 84



01.008.08 [14/103]

TS T AT forett et wE |
T ITRET A I |

T | T8 | e | Ear | forsteRfts | msHdte | 7 |
aeaT® | S | 10 | IR |

eva | hil asya | sinrta | vi-rapsi | go-mati | mahi |
pakva | s$akha | na | dasuse |l

’For 'thus "Mabhi “the perfect in truth, *manifesting herself [vih] in action [ap$i], *full [mat1]
of illumination [go], '’becomes as ®a ripe *branch ''to the giver. [14/103]

280 %in him is °the luminous "Vastness *rich in its truth and *vigorous [vira] in its works
[aps$1] "like ®a ripe *branch ''to the giver. [14/204]

12Thus "Mahi *for Indra °full of the rays, overflowing in her abundance, *in her nature a
happy truth, becomes Yas if *a ripe *branch ''for the giver of the sacrifice. [15/95]

[Notes]

Mabhi is full of the rays of this Surya [go-mati]; she carries in her this illumination.
Moreover she is stnrta, she is the word of a blissful Truth, even as it has been said of
Saraswati that she is the impeller of happy truths, codayitri sunrtanam. Finally, she is virapsi,
large or breaking out into abundance, a word which recalls to us that the Truth is also a
Largeness, rtam brhat. And, in another hymn, (I1.22.10), she is described as vartitri dhisana, a
widely covering or embracing Thought-power. Mahi, then, is the luminous vastness of the
Truth, she represents the Largeness, brhat, of the superconscient in us containing in itself the
Truth, rtam. She is, therefore, for the sacrificer, like [na] a branch [$akha] covered with ripe
fruit [pakva]. [15/96]

Mahi is one of the three goddesses Ila, Saraswati and Mahi who are described as tisro
devir mayobhuvah, the three goddesses born of delight or Ananda, and her companions
being goddesses of knowledge, children of Mahas, she also must be a goddess of knowledge,
not the earth; the word mahi also bears the sense of knowledge, intellect, and Mahas
undoubtedly refers in many passages to the vijnana or supra-rational level of consciousness,
the fourth Vyabhriti of the Taittiriya Upanishad. What then prevents us from taking Mahi,
here as there, in the sense of the goddess of suprarational knowledge or, if taken objectively,
the world of Mahat?

She is perfect in truth [stnrta], full of illumination [go-mati]; error and ignorance
disappear; she manifests herself virapshi in a wide & various activity; our activities are
enlarged, our desires are fulfilled.

The connection with the preceding stanzas becomes clear. The Vritras, the great
obstructors & upholders of limitation, are slain [vrtra runadhamahai — 1.8.2] by the help of
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Indra [tva-utasah - 1.8.2], by the result of the yajnartham karma, by alliance with the armed
gods in mighty internal battle [vayam Strebhih astr-bhih indra tvaya yuja vayam — 1.8.4];
Indra, the god within our mental force, manifests himself as supreme [mahan] and full of
the nature of ideal truth [parah] from which his greatness weaponed with the vajra, vidyut
or electric principle, derives (mahitwam astu vajrine) [1.8.5]. The mind, instinct with amrita
[soma-patamah], is then full of equality, samata; it drinks in the flood of activity of all kinds

as the sea takes in the rivers [samudrah-iva pinvate] [1.8.7].

For the condition then results in which the ideal consciousness Mabhi is like a ripe branch
to the giver, when all powers & expansions of being at once (without obstacle as the Vritras

are slain) become active in consciousness [virapshi] as masterful and effective knowledge or
awareness (chit). [14/102-3]
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30 Indra, ‘life [ayuh] of all [vi$va], "!%order *for us "an inspired knowledge **full of

*{llumination & *substance, *wide & ®great and "'unimpaired. [14/106]

L1980 do thou dispose *to us, *O Indra, *wide ’knowledge *full [mat] of light [go], *full [vat]
of substance [vaja], ®in nature of that greatness, *enduring all our life 'unimpaired. [14/204-
5]

7$ravas - means literally hearing and from this primary significance is derived its secondary sense, “fame”.

But, psychologically, the idea of hearing leads up in Sanskrit to another sense which we find in
Sravana, Sruti, Sruta, — revealed knowledge, the knowledge which comes by inspiration. [15/63]

8 the universal truth proceeding direct and undeformed out of the Infinite. The consciousness that
corresponds to it is also infinite, brhat, large as opposed to the consciousness of the sense-mind which
is founded upon limitation. [15/65]

?that which is the source of all being here on this earth [14/415]

[Notes]

I take srut to mean inspired knowledge in the act of reception, sravas the thing acquired
by the reception, inspired knowledge. Gomad immediately assumes its usual meaning

“illuminated, full of illumination”.

Vaja means substance in being, substance, plenty, strength, solidity, steadfastness. Here it
obviously means “full of substance”, just as “gomad” full of luminousness, — not in the
sense arthavat, but with another & psychological connotation.

When Mahas, the supra-rational principle, begins with some clearness to work in Yoga,
not on its own level, not swe dame, but in the mind, it works at first through the principle of
Sruti — not Smriti or Drishti, but this Sruti is feeble & limited in its range, it is not prithu;
broken & scattered in its working even when the range is wide, not unlimited in continuity,
not brihat; not pouring in a flood of light, not gomat, but coming as a flash in the darkness,
often with a pale glimmer like the first feebleness of dawn; not supported by a strong steady
force & foundation of being, Sat, in manifestation, not vajavad, but working without
foundation, in a void, like secondhand glimpses of Sat in nothingness, in vacuum, in A4sat;
and, therefore, easily impaired, easily lost hold of, easily stolen by the Panis or the Vritras.
All these defects Madhuchchhanda has noticed in his own experience; his prayer is for an
inspired knowledge which shall be full & free & perfect, not marred even in a small degree

Companion to Vedic and Philological Studies — Vol. VI 87



by these deficiencies.

[14/105-6]
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'The former *delights %of Indra, 'those first established "his (new & larger) expansions of
being “do not *°destroy or scatter, *'when ''to his praisers *he enlarges *the mass *of their
Yi[luminated *substance or strength of being. [14/106]

'The first *delights *of Indra, 'his former ’expandings “are *not >*destroyed ®because ''for his
praisers "*he collecteth “fullness *of “luminous *strength. [14/206]

3 gifts of riches (5.10.6); bounties (10.140.5)
? of the plenitude (3.16.6), of wealth (1.36.12), of store (1.36.13), of the riches (6.10.6)

12 greaten - @€ means to be great, full or to greaten [16/637]
[Notes]

It is a common experience in Yoga that the ananda and siddhi [ratayah] first established
[pturvih], 1s destroyed [dasyanti] in the effort or movement towards a larger fullness of being,
knowledge or delight [ttayah], and a period of crisis intervenes in which there is a rending &
scattering [vi dasyanti] of joy & light [ratayah], a period of darkness, confusion & trouble
painful to all & dangerous except to the strongest. Can these crises, difficulties, perilous
conditions of soul be avoided? Yes, says Madhuchchhandas in effect, when you deliver
yourself with devotion into the care of Indra, he comes to your help [sakhye te indra -1.11.2],
he removes that limitation, that concentration in detail, in the alpam, the little, that
consequent necessity of losing hold of one thing in order to give yourself to another, he
increases [mamhate| the magha, the vijnanamay state of mahattwa or relative non-limitation in
the finite which shows itself by an increase [mamhate] of fundamental force of being [vajasya
magham)] filled with higher illumination [go-matah]. That support of vaja prevents us from
falling from what we have gained; there is sufficient substance of being expressed in us to
provide for the new utayah without sacrificing the joys [ratayah] already established [purvih];
there is sufficient luminousness of mind [go-matah] to prevent darkness, obscuration &

misery supervening. [14/106-7]
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'Indra *for far *vision ““ascended °to the sun "in heaven; ''he sent him ®abroad "“over all the

mountain *with his rays. [14/107]

Indra *for far 3vision ®*made °the sun **to climb up ’into heaven ®''when he parted °the
rock in the hill *with the troop of the rays. [14/203]

"Indra *for far *vision ®*made °the Sun **to ascend "in heaven: 'he sped him *all over "’the
hill °by his rays. [15/124]

1 Adri —the hill, or rock is a symbol of formal existence and especially of the physical nature and it is out
of this hill or rock that the herds of the Sun are released. [15/93]

[Notes]

The far vision [dirghaya caksase] is the unlimited knowledge acquired in Mahas, in the
wide supra-rational movement of our consciousness as opposed to the contracted rational or
infrarational vision which works only on details or from and by details, the alpam; for that
Mind [indrah] has to ascend [a rohayat] to the Sun [stryam] in Heaven [divi], the principle
of Mahas on the higher levels of mind itself, not on the supra-rational level, not swe dame.

Because it is not swe dame, the full illumination is not possible, we cannot become
practically omniscient; all Indra can do is to send down [vi airayat] the sun, not in itself, but
in its rays [gobhih] to various parts of the mountain of being [adrim], all over it, it is true,
but still revealing only the higher truth in its parts, not in its full sum of knowledge.

[14/107-8]
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'To Indra *we °call °in the matter of the little and *the great wealth, °the hurler of the

thunderbolt “our ally *against the covering hosts. [14/203]

[Notes]

He [Madhuchchhandas] is describing the first dawn and development of the higher
knowledge in the mind, still liable to attack and obstruction, (yujam vritreshu vajrinam), still
uncertain in quantity (Indram vayam mahadhane indram arbhe havamahe). [14/108]
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tvam | valasya | go-matah | apa | avah | adri-vah | bilam |
tvam | devah | abibhyusah | tujyamanasah | avisuh |l

'Thou, °O dweller on the mountain, **didst uncover ’the lair *of Vala *the luminous, *Thee
°the gods “entered "“unfearing & '"protected. [14/108]

'Thou **wert the uncoverer *of luminous *Vala’s "lair, °O dweller [vah] on the hill [adri];
$into thee °the gods "without fear “entered ''forcefully protected (or impelled). [14/206]

°Q lord [vah] of the thunderbolt [adri], 'thou *“°didst uncover "the hole *of Vala *of the cows;
°the gods, unfearing, ?entered 'speeding (or putting forth their force) ®into thee. [15/143]

[Notes]

Vala is not himself dark or inconscient, but a cause of darkness. Rather his substance is
of the light, valam gomantam, valam govapusam, but he holds the light in himself and denies
its conscious manifestation. He has to be broken into fragments in order that the hidden
lustres may be liberated. [15/322]

Indra, the dweller on the mountain of being [adri-vah], he who established in Swarga
looks ever upward, has, to assist the strivings of man, uncovered [apa avah] the lair [bilam]

of Vala [valasya] the luminous [go-matah].

Who is Vala the luminous? He is, I suggest, one of the Titans who deny a higher ascent
to man, a Titan who possesses but withholds & hides the luminous realms of ideal truth
from man, — interposing the Airanmayam patram of the Isha Upanishad, the golden cover or

lid, by which the face of truth is concealed, satyasyapihitam mukham.
[14/108]

The conquest over B(V)ala is for humanity in its present stage a great conquest, and
when & because it is accomplished the other gods [devah] can enter safely [avisuh] into the
mental force [tvam] & work in it, fearless [abibhyusah] because protected by Indra’s

victorious might [tujyamanasah].

[14/109]
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